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GENERAL INTRODUCTION 


The Ancient Christian Commentary on Scripture has as its goal the revitalization of Christian teaching 
based on classical Christian exegesis, the intensified study of Scripture by lay persons who wish to think 
with the early church about the canonical text, and the stimulation of Christian historical, biblical, theolog- 
ical and pastoral scholars toward further inquiry into scriptural interpretation by ancient Christian writers. 

The time frame of these documents spans seven centuries of exegesis, from Clement of Rome to John of 
Damascus, from the end of the New Testament era to A.D.750, including the Venerable Bede. 

Lay readers are asking how they might study sacred texts under the instruction of the great minds of the 
ancient church. This commentary has been intentionally prepared for a general lay audience of nonprofes- 
sionals who study the Bible regularly and who earnestly wish to have classic Christian observation on the 
text readily available to them. The series is targeted ro anyone who wants to reflect and meditate with the 
early church about the plain sense, theological wisdom and moral meaning of particular Scripture texts. 

A commentary dedicated to allowing ancient Christian exegetes to speak for themselves will refrain 
from the temptation to fixate endlessly upon contemporary criticism. Rather, it will stand ready to provide 
textual resources from a distinguished history of exegesis that has remained massively inaccessible and 
shockingly disregarded during the last century. We seek to make available to our present-day audiences the 
multicultural, multilingual, transgenerational resources of the early ecumenical Christian tradition. 

Preaching at the end of the first millennium focused primarily on the text of Scripture as understood by 
the earlier esteemed tradition of comment, largely converging on those writers that best reflected classic 
Christian consensual thinking. Preaching at the end of the second millennium has reversed that pattern. It 
has so forgotten most of these classic comments that they are vexing to find anywhere, and even when 
located they are often available only in archaic editions and inadequate translations. The preached word in 
our time has remained largely bereft of previously influential patristic inspiration. Recent scholarship has 
so focused attention upon post-Enlightenment historical and literary methods that it has left this longing 
largely unattended and unserviced. 

This series provides the pastor, exegete, student and lay reader with convenient means to see what Atha- 
nasius or John Chrysostom or the desert fathers and mothers had to say about a particular text for preach- 
ing, for study and for meditation. There is an emerging awareness among Catholic, Protestant and 
Orthodox laity that vital biblical preaching and spiritual formation need deeper grounding beyond the 
scope of the historical-critical orientations that have governed biblical studies in our day. 

Hence this work is directed toward a much broader audience than the highly technical and specialized 
scholarly field of patristic studies. The audience is nor limited to the university scholar concentrating on the 
study of the history of the transmission of the text or to those with highly focused philological interests in 
textual morphology or historical-critical issues. Though these are crucial concerns for specialists, they are 
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not the paramount interests of this series. 

This work is a Christian Talmud. The Talmud is a Jewish collection of rabbinic arguments and com: 
ments on the Mishnah, which epitomized the laws of the Torah. The Talmud originated in approximately 
the same period that the patristic writers were commenting on texts of the Christian tradition. Christian: 
from the late patristic age through the medieval period had documents analogous to the Jewish Talmud anc 
Midrash (Jewish commentaries) available to them in the glossa ordinaria and catena traditions, two forms о: 
compiling extracts of patristic exegesis. In Talmudic fashion the sacred text of Christian Scripture was thu: 
clarified and interpreted by the classic commentators. 

The Ancient Christian Commentary on Scripture has venerable antecedents in medieval exegesis ol 
both eastern and western traditions, as well as in the Reformation tradition. It offers for the first time ir 
this century the earliest Christian comments and reflections on the Old and New Testaments to a moder 
audience. Intrinsically an ecumenical project, this series is designed to serve Protestant, Catholic anc 
Orthodox lay, pastoral and scholarly audiences. 

In cases where Greek, Latin, Syriac and Coptic texts have remained untranslated into English, we pro: 
vide new translations. Wherever current English translations are already well rendered, they will be uti 
lized, bur if necessary their language will be brought up to date. We seek to present fresh dynamic 
equivalency translations of long-neglected texts which historically have been regarded as authoritative 
models of biblical interpretation. 

These foundational sources are finding their way into many public libraries and into the core book col 
lections of many pastors and lay persons. It is our intent and the publisher's commitment to keep the whole 
series in print for many years to come. 


"Thomas C. Oden 
General Editor. 





A Guipz ro UsınG Tuis COMMENTARY 


Several features have been incorporated into the design of this commentary. The following comments are 
intended to assist readers in making full use of this volume. 


Pericopes of Scripture 

The scriptural text has been divided into pericopes, or passages, usually several verses in length. Each of 
these pericopes is given a heading, which appears at the beginning of the pericope. For example, the first 
pericope in the commentary оп Hosea is“I:1-3 God Tells Hosea to Marry a Harlot” This heading is fol- 
lowed by the Scripture passage quoted in the Revised Standard Version (RSV) across the full width of the 
page. The Scripture passage is provided for the convenience of readers, but it is also in keeping with medi- 
eval patristic commentaries, in which the citations of the Fathers were arranged around the text of Scrip- 
ture, 


Overviews 

Following each pericope of text is an overview of the patristic comments on that pericope. The format of this 
‘overview varies within the volumes of this series, depending on the requirements of the specific book of Scrip- 
ture The function of the overview is to provide а brief summary of all the comments to follow. I tracks a rea- 
sonably cohesive thread of argument among patristic comments, even though they are derived from diverse. 
sources and generations, Thus the summaries do not proceed chronologically or by verse sequence. Rather 
they seek to rehearse the overall course of the patristic comment on that pericope. 

We do not assume that the commentators themselves anticipated or expressed a formally received cohe- 
sive argument but rather that the various arguments tend to flow in a plausible, recognizable pattern, Mod- 
ern readers can thus glimpse aspects of continuity in the flow of diverse exegetical traditions representing 
various generations and geographical locations. 


Topical Headings 

‘An abundance of varied patristic comment is available for each pericope of these letters. For this reason we 
have broken the pericopes into two levels. First is the verse with its topical heading. The patristic comments 
are then focused on aspects of each verse, with topical headings summarizing the essence of the patristic 
‘comment by evoking a key phrase, metaphor or idea. This feature provides a bridge by which modern read- 


ers can enter into the heart of the patristic comment. 
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Identifying the Patristic Texts 

Following the topical heading of each section of comment, the name of the patristic commentator is given. 
An English translation of the patristic comment is then provided. This is immediately followed by the title 
of the patristic work and the textual reference—either by book, section and subsection or by 
book-and-verse references. 


The Footnotes 

Readers who wish to pursue a deeper investigation of the patristic works cited in this commentary will find 
the footnotes especially valuable. A footnote number directs the reader to the notes at the bottom of the 
right-hand column, where in addition to other notations (clarifications or biblical cross references) one will 
find information on English translations (where available) and standard original-language editions of the 
work cited. An abbreviated citation (normally citing the book, volume and page number) of the work is 
provided. A key to the abbreviations is provided on page xv. Where there is any serious ambiguity or textual 
problem in the selection, we have tried to reflect the best available textual tradition. 

Where original language texts have remained untranslated into English, we provide new translations. 
Wherever current English translations are already well rendered, they are utilized, but where necessary 
they are stylistically updated. A single asterisk (*) indicates chat a previous English translation has been 
updated to modern English or amended for easier reading, The double asterisk (**) indicates either that a 
new translation has been provided or that some extant translation has been significantly amended. We 
have standardized spellings and made grammatical variables uniform so that our English references will not 
reflect the odd spelling variables of the older English translations. For ease of reading we have in some cases 
edited our superfluous conjunctions. 

For the convenience of computer database users the digital database references are provided to either the 
Thesaurus Linguae Graecae (Greek texts) or to the Cetedoc (Latin texts) in the appendix found on pages 
31421. 
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INTRODUCTION TO THE TWELVE PROPHETS 


In comparison to many other books of the sacred Scriptures, the Minor Prophets do not receive much 
attention in our time in either homilies or catecheses. The church fathers, however, recognized the impor- 
tance of the twelve prophets. This view was already signaled by the New Testament authors in their search 
for prophetic oracles regarding the Messiah. For Christians, Jesus Christ was the direct subject of the 
prophecies. Although the New Testament writers refer to select parts of the Old Testament as prophetic 
revelation about Jesus Christ, which they believed he fulfilled, che church fathers took this exegetical exer- 
cise to greater heights. In the Gospel of Luke, Jesus engaged in the same exegesis with the two disciples on 
the road to Emmaus when he expounded to them, beginning with Moses through the Prophets and the 
Psalms, all manner of things concerning himself (Lk 24:27, 44). 

As the postapostolic church forged its identity, the question of its relationship to the old covenant was of 
paramount importance. The question over the relevance of the Old Testament Scriptures regarding the 
new covenant became an increasingly pressing issue as discussions over the canon of Scripture unfolded. 
Since a consensus was quickly established that the Old Testament Scriptures were a patrimony of the 
church—a view that was already established in the apostolic church proper—the main goal of the exegesis 
of these Scriptures focused on finding the hidden Christ within them. The preservation of the new cove- 
nant in written form in the Gospels and in the rest of the corpus of the New Testament became the most 
tangible way of expressing the connection between the two covenants in the Old and New Testament 
Scriptures. A good number of the twelve prophets were given prominence in key places of the New Testa- 
ment, but among the church fathers they were accorded an even more significant role in scriptural exegesis 
of prophecies pointing to Jesus Christ as the promised Messiah. 

It is not necessary here to delve into questions of authorship, date and other such matters for each of the 
twelve prophets (see the introductions for each book in the commentary). One is directed to the abundant 
commentaries on each of these books thar reveal almost as many viewpoints as there are commentators. Of 
fundamental importance for us is that the twelve prophets were for Jesus, the apostles, the church fathers and 
Jews the very word of God. Numerous Christians—Catholic, Orthodox, Protestant—and Jews still believe 
this today, regardless of che radical claims in certain quarters of the modern academic community. 


The Major Interpreters 

As might be expected, the patristic references to the twelve prophets are abundant. I have attempted to give 
a broad representation of both Greek and Latin fathers with a few from other traditions, such as Syriac. 
Also, I have given attention to many authors of complete commentaries on the twelve prophets: Jerome, 
Cyril of Alexandria, Theodore of Mopsuestia, Theodoret of Cyr and Ishodad of Merv. Jerome and Cyril 
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represent a type of exegesis representative of the Alexandrian School," while Theodore, Theodoret and 
Ishoidad are representative of Antioch’s exegesis” 

Jerome wrote many, although not ail, of his commentaries on the twelve prophets when he was at an 
advanced age. For instance, he wrote two commentaries on Obadiah, the first of which was highly allegori- 
cal (374 A.D.) but is entirely lost to us. He remarks that his second commentary (396) took him only a cou- 
ple of nights to complete and was based somewhat on Origen and rabbinical sources. His comments 
provide interesting insights into the historiography and geography of the area during his time in Bethle- 
hem, bur they are also christocentric in emphasis and allegorical analysis. 

Cyril shows an interest in the historicity of events portrayed. Although also schooled in the Alexandrian 
allegory epitomized in Origen, who believed there was a hidden meaning behind every word, Cyril avers that 
some texts do not speak of Christ ar all. Nonetheless, Cyril finds Christ allegorized in any number of texts. 

Theodores commentary epitomizes the Antiochene form of exegesis. lt is one of the few Greek works of 
his that have survived in their entirety. His exegesis is largely historical-grammatical, oriented toward a lit- 
eral understanding of the text although sometimes coupled with a typological interpretation’ of the 
Hebrew text in order to establish a connection to the New Testament. 

The commentary of Theodoret of Cyr exhibits exegesis which demonstrates typological and christocen- 
tric interpretation at many points. The twelve prophets are also quoted extensively in letters and homilies 
of many of the fathers, especially when they were speaking of direct prophecies of Christ life, such as 
Micah 5:2 or Zechariah 9:9, bur also on other issues. Gregory the Great's Morals on the Book of Job, for 
instance, refers frequently to the twelve prophets on issues of pastoral care. 

As much as possible, I chose quotations from the fathers that reveal the diversity of interpretations and 
pastoral applications of a single biblical text. In rare cases, some church fathers engaged in abstract exegeti- 
cal explanations, which likely were lost to their wider audience, save a select few theologians. I have by and 
large avoided this type of commentary. In any case, the reader of this volume will come away with a deeper 
appreciation of the twelve prophets and their central role in Christian exegesis of the Old Testament, whose 
primary goal has always been to proclaim that Jesus Christ is indeed the Messiah, the Son of God and Sav- 
ior ofall seekers of God. 


Prophecy and the Hebrews 

The designation of major or minor prophet reflects the length of che material only. It is not a qualitative ог 
even hierarchical distinction of the status of the prophets. The prophetic books reflect an official canon and 
institution of the true Word of God that formed a nexus between God and his people either to console or 
to reprimand. These oracles were communicated to the prophets by way of dreams, visions, ecstasies and 
concrete events, which they in curn delivered in the form of sermons, writings or symbolic actions. All of 
the evidence points to the fact that the prophetic office was not inherited. Instead God called men and 


"Alexandrian enge often emphasced the perez meaning ofthe eet that wat to be found heen under the ber ema 

“Annochene expe. on the whole. emphanzed the ета meaning of the text and ured typology to demonstrate connect beeen the ОШ and 
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women to the prophetic office at distinct times and in distinct places, regardless of social rank. (A similar 
development occurred later with apostolic succession.) Formulaic prefaces such as “thus says the Lord,” 
"word of the Lord" and"hear this word” demonstrate that the prophets spoke directly for God. 

When the prophets spoke on moral issues, they always delivered their messages in view of the Mosaic law 
and peoples fidelity or infidelity to it. The primary concern was to heal a rupture of the covenant with God 
and his people. There are also frequent references to the promised Messiah who would come to subdue ай the 
nations, establish justice, bring all peoples under the covenant and judge their deeds. The judgment and stan- 
dards of conduct are especially hard on the Hebrews precisely because they were expected to be a light to the 
nations. Thus they could not claim ignorance of their relation to the one true God. 

Moreover, prophetic revelations do not follow any strict historical chronological order or perspective. A 
single prophecy may at times contain predictions about events in the immediate or distant future. We wit- 
ness these same phenomena in the New Testament in prophecies attributed to Jesus. Matthew 24 is a clear 
example. Numerous scholars point out that immediate prophecy also served as types and figures of future 
events so that a single prophecy had potential application for a contemporary situation in the prophets life- 
time and the distant furure. Most of the church fathers, with the exception of those who followed The- 
odore of Mopsuestia, who limited themselves to the prophecies singled out by the New Testament, were 
convinced that all of the prophecies, even the Psalter, spoke of Christ either in explicit or veiled ways, 

The prophet’s main ministry was to call the Hebrews back to their God (e.g. Zech 1:4). At times the 
prophets did not appear to have full knowledge of the meaning and purpose of what God called them to 
proclaim. For example, Jonah expressed his lack of understanding by initially refusing to cooperate with 
God. Among the Hebrews, Moses would always be regarded as the archetypal prophet, even though Elijah 
too would reach great prominence. That is why the prophetic books were always placed in the Old Testa- 
ment after the Torah. Likewise the Gospels, which contain the words and deeds of the new Moses, have 
prominence in the New ‘Testament order. In the Hebrew canon the books designated as prophetic were 
more broadly conceived and thus spanned from Joshua to Malachi, excluding Daniel. In the Greek canon, 
however, the prophetic books were restricted to Isaiah through Malachi, including Daniel. 

In general terms, the emerging church and the community аг Qumran read prophecy in one of two 
ways: as pointing to the distant future, when all secrets would be revealed, or as pointing specifically to their 
communities as the direct objects of prophetic fulfillment. Both groups considered many in the larger com- 
munity of Jews to have fallen away from God's designs. The New Testament itself established the founda- 
tion for this approach at the outset for the postapostolic church. Thus it is clear that this was not something 
the church fathers invented or even forced upon the texts. However, there is no doubt that they took the 
Prophetic texts to greater lengths of interpretation to extract from them, mainly through allegory and 
typology, their christological meaning. 

Christians adopted the belief from Mishnaic and Talmudic Judaism that the age of formal prophecy 
ended with the destruction of the first temple or during the time of Haggai, Zechariah and Malachi. The 
‘extra books, not even the extended version of Daniel of the Septuagint, did not in themselves upset this 
‘scheme. Moses too was given the primacy in relation to the prophets among all Jews. In Christianity, how- 
ever, the church fathers promoted building on the apostolic belief that Jesus, the new Moses, had fulfilled 
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the law of Moses and the prophets and had established a new Israel, the church. Early medieval Jewish exe- 
getes vigorously rejected this idea in their apologetics as a way to counter the teaching that Israel had been 
replaced by the church. 

"This transition from Israel to the church as the new chosen people, which included Jew and Gentile 
revolved around the church fathers’ interpretation of the significance of the destruction of the temple by the 
Romans in A.D. 70. The church fathers repeatedly commented on the destruction of the temple in their inter- 
pretation of virtually all of the minor prophets, and this event was deciphered at a variety of levels. It provided 
proof of the divinity of Christ and of his true prophetic status, since, in the Gospels, he had predicted the des- 
olation of the temple and Jerusalem, which occurred after his ascension decades later. The silence about the 
actual event in the Gospels was also proof for many of the church fathers thar the Gospels were written during 
the eyewitness period (that is, before A.D. 70 for all four Gospels) It is much harder to explain how that first 
generation of Jews could have written their Gospels after the fact, for they say virtually nothing about the 
destruction. This idea is gaining significant support again in the scholarly community (see J. A. T. Robinson, 
Carsten P. Thiede and Klaus Berger, among others). For a long time, New Testament scholars dismissed the 
issues based upon dubious assumptions and methodologies originating as far back as the Enlightenment. Fur- 
thermore, the church fathers saw the event as a punishment from God upon unbelieving Jews for their rejec- 
tion of Jesus as the Messiah. Lastly it demonstrated tha the old covenant priesthood, sacrifices, rituals and 
symbols had been abolished for good and had been replaced by the priesthood and sacraments of the new cov- 
enant, most especially he Eucharist. The profound spiritual, sacramental and historical impact of the destruc- 
tion of the temple was lost neither to the church fathers nor to contemporary Jews. 


Prophecy and the Church 

The belief of the church that God's revelation of his will was progressive is a major foundation for the 
Christian view of prophecy and did not originate with the church fathers. It was already revealed by Jesus 
and by the apostles, most especially by Paul in his epistles. The church fathers appropriated this theme and 
elaborated it with great vigor and creativity. An important qualifier, not lost to the church fathers, needs to 
be mentioned. The apostle Paul, while believing that Jesus had fulfilled all of the law and the prophets, 
maintained that the old covenant with Israel was an eternal one and had not been abolished in spite of their. 
rejection of Christ. For this reason Paul prophesied chat at some time in the future Israel would come to full 
belief in Jesus as the Messiah. 

This statement by Paul about the conversion of the Jews proved to be a restraining hand against anti- 
Semitism, which would have been considerably worse without it. This explains why the forced conversion of 
Jews, or anyone for that matter, was consistently condemned and was never an official teaching of the church. 
Throughout the history of the church, the Jews have always been considered a central part of God's overall 
plan of salvation, even in this age. The strong language that one finds in the church fathers concerning the 
Jews rejection of Jesus strikes us as strident, if not shocking, in this more ecumenical time in which we live. 

We must bear several things in mind about this hard language. For centuries, even well into the early 
modern period, the use of sharp imagery, metaphors, allegory and other literary devices was the normal way 
of expression, intended to drive a major point home through striking forms of communication. In the era of 
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the church fathers, one finds similarly shocking remarks made by Jews against Jesus and Christians. Even 
Jesus, who expressed himself in rather strident ways, manifests this Jewish way of teaching. What was a 
normal way of expression then, particularly in apologetics— Jewish or Gentile—would now be considered 
unacceptable, and rightly so. We must, however, let the texts speak as they were written without imposing 
our agendas in anachronistic ways. 

The church fathers interpreted the entire Old Testament (Septuagint) as prophecy about Christ, as type 
pointing to Christ and ancirype against the Jews for rejecting Christ. The pericopes chosen for this volume 
‘overwhelmingly demonstrate that for the church fathers, all of the ceremonies and sacrifices of the temple pre- 
figured Christ, the church and the sacraments of the new covenant. Moreover, the fact that such types could 
be clearly discerned was proof for the church fathers char the Christian faith was the only true fulfillment of 
the prophecies. They were convinced of this also by the clear evidence that the sacraments of the old covenant. 
were never intended to be perpetually valid. The church fathers repeatedly stress thar the old Israel had been 
transformed into the new Israel. Prophecy and its fulfillment by Christ was also a sign that he was the 
anointed one. On numerous occasions, the church fathers utilized the christological interpretation of proph- 
есу to demonstrate the inspiration of the New Testament testimony, thus giving it equal if not superior status. 
to that of the Old Testament. The formation of the New Testament canon of Scripture was the result of not 
only a polemic between Catholic and Gnostic groups but also of the polemic with Judaism. 

In the heated exchange between Jews and Christians regarding the messianic texts, both used metaphor 
to vindicate their respective claims. While the church fathers argued that Christ fulfilled a certain set of 
prophecies, they maintained that many future prophecies still awaited their realization and that Christ 
would bring them to fruition in the second advent. Jews rejected Christ as the fulfillment of the first advent, 
and they denied thar the Messiah they still awaited had anything to do with Jesus, a position that has 
remained largely unchanged within Judaism. 

‘The New Testament laid the foundation for the prophetic search for Jesus in the Old Testament with 
the goal of demonstrating that he had fulfilled all the necessary requisites of the Messiah. These references 
to the Old Testament are found in the Gospels, Acts of the Apostles, Paul's epistles, 1 Peter, 1 John and 
Revelation. The church fathers—as is evident from the volumes of the ACCS series, which contain repre- 
sentative and consensual texts—used various exegetical approaches to derive from the Old Testament 
what they saw were abundant christological references. In the post-New Testament era, there was consid- 
erable debate abour discernment of the teachings of self-proclaimed prophets and their messages. These 
prophecies are distinct from those that pointed to the future Messiah in either of the two advents because 
they were alleged new messages regarding Jesus and his church. This discussion was distinct from the one 
between Jews and Christians—via the church fathers who argued about the identity of the Messiah. The 
selected commentary in this volume does not delve into this internal debate in the church regarding the 
legitimate or illegitimate manifestations of the Holy Spirit or new messages regarding Jesus subsequent to 
the apostolic teaching. The church fathers were intent to show that Jesus was the Messiah, that the church 
was the new Israel and chat the temple sacrifices were fulfilled in those of the new covenant, and replaced by 
the Eucharist. They also wanted to demonstrate that the Old Testament priesthood had been replaced by 
the new one established with the Twelve and their successors, the bishops and priests, and that there was 
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still a second advent to take place in the furure. This advent would bring about the last judgment and the 
establishment of a universal, eternal kingdom. For the church fathers, Old Testament prophecy had a past, 
present (their time) and future dimension, which collectively pointed to Jesus Christ and his church. 

What follows are selected, representative quotations of the church fathers in which they focus upon 
Christ’ fulfillment of Hebrew prophecies. There are, of course, many other applications to these specific 
texts, and readers will find these also within the covers of this volume. In keeping with tradition, I have cho- 
sen to present the prophets in the order in which they are found in the common Old Testament shared by 
Catholics, Orthodox, Protestants and Jews who, atleast on this point, uphold a canonical consensus. 

Hosea is one of the more extensive narratives of the Minor Prophets, and therefore the numerous chris- 
tological messages the church fathers found there should not come as a surprise. Hosea 1:1-3 was typically 
viewed as a prophetic description of Jesus and the prostitute as recorded Matthew 26:6-13. In Hosea 2:19- 
23, the prediction of the salvation of the Gentiles is proclaimed. Hosea 3:4-5 contains references to Christ 
coming from the offspring of David and ro the manner in the Eucharist. Christ's passion, descent to the 
dead (summarized in many early baptismal confessions) and resurrection were anticipated in Hosea 6:1-11. 
The temple worship of the old covenant foreshadowed the new temple of the new covenant, namely, 
Christ, in Hosea 66-9. The promise of the Holy Spirit is announced in Hosea 7. The falling away and 
replacement of Judas was prophetically anticipated in Hosea 8. Mainly secular opposition to the Christ by 
Herod, Pontius Pilate and the Roman state is alluded to in Hosea 10:1-11. In addition, the flight of the holy 
family то Egypt and the designation of Jesus as the new Son of Egypt is represented in Hosea 11. The gifts 
of the Holy Spirit manifested in the new covenant at Pentecost were announced prophetically in Hosea 12. 
The destruction of death through Christ's paschal mystery was anticipated in Hosea 13:13-15. Hosea 14 
ends with a disturbing prophecy regarding the future apostasy of the Jews, which is associated with their 
rejection of Christ. 

Undoubtedly Joel is the prophet most associated with the outpouring of the Holy Spirit at Pentecost, 
and the New Testament recognized as much. Joel 2:14-25 signals the demise of the devil by Christ, the 
cross of Christ as фе new tree of life and the fig tree as the new vine, which is Christ, who gives the new 
wine of eternal life. Joel 2:28-32 promises the sending of the Holy Spirit, Christ's ascension and the day of 
Pentecost, which completes redemption. Joel 231-32 has a double message regarding martyrdom and salva- 
tion. Joel 3:1-21 speaks of the judgment of the nations, a remnant of true believers and the incarnation. 

According to the Fathers, the prophet Amos predicted the rending of the veil of the temple and the 
earthquake at Jesus’ crucifixion. The betrayal of Judas is foreseen by the prophet in Amos 246. Amos 4:11 
warns that the destruction of Sodom and Gomorrah reveals that Christ is also a judge. In Amos 8, the pas- 
sion of Christ, the rending of the temple vel, the earthquake and the darkened sun are foretold in striking 
detail. Within this same chapter Joseph is depicted as a type of Christ. Also, Christ is depicted as the new 
bread of eternal life. Amos 9 contains a prophetic reference to the ascension and to Christ as the new taber- 
nacle that has replaced the old temple, which was destroyed by the Romans. 

The briefest of all the prophets is Obadiah. The fall of Lucifer makes a contribution to New Testament 
diabology and its related relevance to the problem of evil and theodicy. The catastrophic consequences of the 
destruction of the temple, as predicted by Jesus, was foretold in the fall of the Edomites. Edom, moreover, is a 
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түрс of the devil. The” Day of the Lord” is a time of punishment, but it is likewise a time for divine justice and 
fairness. Some church fathers applied the “Day” to the punishment of unbelievers at the last judgment. The 
cup of wrath that the Assyrians and Chaldeans drank foreshadowed that which the Jews experienced with the. 
Romans in A.D. 70. Jerusalem, Mount Zion and Mount Esau are all used as types of the church. 

The prophet Jonah emerged as one of the central minor prophets in relation to the new covenant. This is 
so mainly because Jesus likened himself to Jonah. Thus the prophet Jonah and his prophecy were singled 
ош by the church fathers to flesh out more fully its christological meaning. They argued that Jonah 1:17 
spoke of the resurrection of Christ. Jonah 1:4-17 contains a variety of later-disclosed meanings: Jesus calm- 
ing the sea and the winds, Marthias replacing the apostate Judas by lot, and the whole episode reflecting 
Jonah as a type of the resurrection. Jonah 2:1-2 casts Jonah as being in line with the heroics of Elijah and the 
seven Maccabees. Not only is the whale related to Jonah, but also the belly of the beast is seen as a type of 
Mary's womb and of Christ's tomb. The book of Jonah also further connects Jonah’s repentance with that 
of Peter. Jonah’s three days in the whale was a type of the harrowing of hell by Christ, as professed in the 
Apostles’ Creed. Furthermore, even as Jonah survived the whale and Elijah survived the fiery chariot, so 
Christ survived the tomb. The Fathers typologically connected the ship and the whale of Jonah 3:1-4 to the 
tree of crucifixion and the tomb respectively, as well as Jonah and the sailors to Christ at the hands of sin- 
ners. Jonah 3:5-10 images and contrasts Nineveh as an example of repentance as opposed to the unrepen- 
tant attitude of Sodom. In Jonah 4, the gourd, the vine and the worm that consumed them is Christ, who 
with his sacrifice consumed the old covenant. 

In Micah 1, the church fathers managed to find a variety of typological and spiritual messages. Micah 
was a foreshadowing of Jesus, while the three men who appeared to Abraham were a type of the triune rev- 
elation. Moreover, the living waters of paradise are to be found in this chapter. Micah 2 reveals that Mount 
Zion as a type of the messianic hope has found fulfillment in the church, which is called the new Jerusalem. 
Micah 3 contains a solemn prediction of the destruction of Jerusalem fulfilled by the Romans and foretold 
by Jesus. Micah 4 identifies Jesus as the mountain chat will judge all of the nations. Also, Jesus is symboli- 
cally represented as the vine and the Holy Spirit as the fig tree. Micah 5:1-2 contains the entire nativity: the 
magi, the star, Bethlehem and the virgin birth. Micah 5:3 speaks further about the birth of Jesus and the 
special election of Mary. Moreover, Assur-Nimrod rypologically anticipates the antichrist in the Apoca- 
lypse of John and his attack upon the church. Micah 7:14-20 speaks of the removal of sin through baptism, 
which was foretold by the exodus. The Egyptians were a type of sin, while the Red Sea waters are Christian 
baptismal waters that unite one to the death and resurrection of Christ. 

The brief prophetic book of Nahum did not deter the church fathers from discovering a rich depository 
of New Testament images. Nahums parting of the water (Nahum 1) mirrors Jesus walking on the water, 
thus showing Christ's lordship, The breath of the Holy Spirit is applied to the resurrection of Christ and 
Christ's breath upon the twelve apostles in the Gospel of John. Furthermore, all of the Old Testament tem- 
ple sacrifices and rituals have been fulfilled in the new covenant, including the exodus, which is now 
reflected in the eucharistic new Passover. Nahum 2—3 reemphasizes that the breath of the Holy Spirit 
refers to the special anointing Jesus gave to the twelve apostles to remit sin as new priests of the new cove- 
nant. This anointing they pass on through apostolic succession. 
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For the church fathers, Habakkuk 2:1-3 revealed a prophecy regarding the second advent of Christ, as well 
asa rejection of the first advent by the Jews. Habakkuk 2:4 suggests the costly perfume and Mary Magdalene's 
act of worship of Jesus, which is an exemplary act of almsgiving. Habakkuk 2:5-20 speaks of Mary as the one 
who would carry the Messiah in her womb. Habakkuk 3:1-2 shows how Christ is the one who links the two 
covenants, represented by the two animals. The miracle of the wine at Cana reveals God's perfect timing and 
provision and accentuates divine providence. Lastly, the transfiguration reveals how the old covenant has been 
replaced by the new covenant. Habakkuk 3:3-6 speaks of Jerusalem, the Mount of Olives, the ascension of 
Christ, Judea and Bethlehem. The Son of the unicorns (Ps 28:6 LXX) is a type of Christ and the cross. 
Habakkuk 3:7-19 contains a variety of prophetic images about Christ and priests: the sun and moon are the 
ascension and the priests. Emmanuel refers to God's own coming as high priest. 

The book of Zephaniah was consistently interpreted by the church fathers as revealing the passage from 
an exclusively Jewish, old-covenant relationship with God to a universal, Gentile-inclusive new covenant. 
Zephaniah 1—2 reveals that the islands are the Gentiles, to whom the message of salvation is being pro- 
claimed. The destruction of the temple was God's dramatic way of doing away with the old covenant and 
judging the Jews for resisting Christ as Messiah. Zephaniah 3 compares and contrasts the sacrifices of both 
covenants, the new being the greater because it includes the Gentiles. The new covenant has replaced the 
old, and the new city of God has replaced Jerusalem. The arm and shoulder in this section typify the uni- 
versality of the new covenant in Christ, who alone can truly wash away sins. 

Haggai 1 shows that the new temple of the Holy Spirit is no longer a fixed building like the old temple 
but rather the body of believers. Haggai 2:1-7 typologically speaks of Christ's second advent garments in 
the person of Jehozadak. Zerubbabel has a double typological meaning in that he points to Christ and the 
church, and anticipates the movement in revelation from idolatry to law, from law to gospel. The two 
advents of Christ were foretold by the prophet. Haggai 2:8-23, when speaking about the restored temple, 
was a prophecy about the new covenant. The comparison of David and Zerubbabel mirrors the same 
between Elijah and John the Baptist in the New Testament. The signet ring of Zerubbabel, whi 
kingly power, foretells Christ the king. 

‘The prophet Zechariah is one of the longer books of the twelve and thus provided the church fathers 
with much material for comment. Zechariah 2 had hidden within ita foreshadowing of the Father and the 
Son, including the salvific message of Jesus for Jews and Gentiles. Zechariah 3:1-2 contributed to the belief 
that Melchizedek was a type of the eternal priesthood of Christ. Zechariah 3:3-10 speaks about the spiri- 
tual regeneration that a person who is baptized experiences, and how Jesus, who is incarnate, consumed 
human sin through his humanity. Zechariah 4 reveals an apocalyptic message through the two candles, 
which are antichrists, and the two olive trees, which are the Lord. Furthermore, the lamp of seven orifices is 
the old and new covenants. Zechariah 5 signals the first advent through the sign of the ax and sickle. 
Zechariah 6 points out that Christ resurrected is contained in a veiled way through the names Orient and 
Sunrise. The darkness, however, is a symbol for the betrayal of Judas. Zechariah 7—8 predicted the removal 
of temple worship along with its sacrifices when the Romans destroyed the temple. Zechariah 9:1-9 proph- 
sies in detail the entry of Jesus into Jerusalem riding on a donkey. Zechariah 9:10-17 contains a wide range 
of types and symbols, including the resurrection. The tower is Jesus, and the wheels refer to the movement 
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in history of God the Spirit. Zechariah 11:12 foretells the betrayal of Jesus by Judas for thirty pieces of sil- 
ver, while Zechariah 12 warns about the last judgment фаг awaits the Jews for rejecting Jesus. It is a 
defense that when Jesus returns to judge the human race, he will have a human body, albeit a resurrected 
one. Also, Christ and the wounds of his passion will be used to judge his crucifiers ar his second advent. 
The mourning of the tribes refers to the trials of martyrdom. Zechariah 13 speaks of Judass betrayal and 
Peter's denial of Jesus. Moreover, the rock that Moses struck was Jesus. Zechariah 14 proclaims the second 
advent of Christ at the Mount of Olives as the final judgment. Finally, the darkness of the day and the two 
thieves at the crucifixion were explicitly foretold. 

Malachi, the bookend for the Old Testament, closes a long phase of revealed truth for Jews. For Chris- 
tians, however, it anticipates the fulfillment of all the messianic expectation of the old covenant in Christ. In 
general, this messianic expectation is what the church fathers gleaned from the last of the prophets, Mala- 
chi 1:1-9 reveals justice and judgment through Jacob and Esau, respectively, whereas Rachel and Leah are a 
type of Christ and the synagogue, respectively. Malachi 1:10 heralds the removal of the temple as a sign of 
the coming of the Gentiles into a covenant with God through Christ. Malachi 1:10-14 is pregnant with rich 
eucharistic meaning. The Eucharist replaces Aaron and Melchizedek, and the flour of the old covenant 
finds its fulfillment in the bread of the Eucharist. It continues the theme by stating that the Eucharist 
replaced the temple sacrifices, and Melchizedek was a type of the Eucharist. The fact that worship of God 
по longer takes place in the temple or at Mount Gerizim demonstrates the universal relevance of the 
Eucharist. Malachi 2:10-17 highlights that marriage is not only a civic or social union but a full sacrament 
before God. Malachi 3:1 once again identifies John the Baptist as the Elijah who would proclaim the Mes- 
siah. In Malachi 4:1-3 the cross is foretold symbolically in Jacobs thigh, and Jesus is the Sun of Justice who 
will come to judge the nations of the earth. Malachi 4:4-6 appropriately closes by once again heralding that 
Elijah will reveal the Messiah — which was a role fulfilled by John the Baptist. 

This is only a sampling of the major themes thar the church fathers emphasized in their search for chris- 
tological types, symbols and prophecies in the Minor Prophets. There is much more besides that readers of 
this volume can feast upon as they allow the church fathers to nurture and instruct. 

Lowe an enormous debt of gratitude to my student assistants Joshua Adam, Michael Lucero and Jaron 
Kamin. Especially I owe a debt to Thomas C. Oden, Christopher Hall, Joel Elowsky, Calhoun Robertson, 
Alexei Khamine and Chris Branstetter. Without their expert interventions this work would have never 
seen the light of day. I dedicare this volume to my earliest mentors: the Rev. Dr. Bede K. Lackner, O. Cist; 
Dr. Douglas W. Richmond; and Dr. Edward C. Bock (University of Texas-Arlington). 





Alberto Ferrero 
Seattle Pacific University 
Feast of John of the Cross 
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Ovanvinw: Hosea (Heb hûê'a) is probably an 
abbreviation of "Yahweh saves.” He is listed as the 
first of the so-called twelve minor prophets. Hosea 
1:1 dates the oracles of Hosea in the reigns of Uz- 


ziah, Jotham, Ahaz and Hezekiah of Judah and Jer- 


oboam II of Israel. It is likely that his oracles began 
in the last years of the reigns of Jeroboam II (786- 
746 кос). Scholars do not agree when the last ora- 
de was given, The tribute of Menahem of Israel to 
Assyria is probably reflected in Hosea 5:13, 7:11, 
89, 10:5 and 12:2. Some scholars set the date at 
725, just before the final siege of Samaria by the 
Assyrians, while others set it at the fall of the city 
in 721. There is, however, no specific evidence for 
this calamity in the book. Hosea was a subject of 
the northern kingdom, and his oracles related to 
that region. All we know about his life is that his 
father was Beeri and that he married. 
Thematically the book falls into two large 
parts: Hosea 1—3 and Hosea 4—14. Hosea 1— 
3 contains the title and tells of Hosea's marriage 
to Gomer (Hos 1:1-9), an oracle of restoration. 
(Hos 1:10-11 [2:1-2 Heb]), Yahweh as the hus- 
band of Israel (Hos 2:1-23 [2:3-25 Heb]) and a 
personal account of Hosea's marriage (Hos 3:1- 
5). Hosea 4—14 contains collections of oracles 
that display no discernable order. 








While the most significant interpreters were 
Jerome and Theodore of Mopsuestia, many other 
church fathers commented on this prophet. For 
others, such as Didymus the Blind, we have only 
fragments of a commentary written at the request 
of Jerome. Theodore of Mopsuestia approached 
Hosea mainly from a historical-grammatical ori- 
entation to arrive atthe literal sense as a stepping 
stone in making typological connections with the 
Old Testament. As noted earlier, he limited him- 
self to the Old Testament texts cited specifically 
as prophecy about Christ in the New Testament. 
Among others, Cyril of Alexandria used the alle- 
gorical method extensively to connect the Old 
Testament with the New Testament while main- 
taining the historicity of the events in question at 
the same time. Hosea yielded much regarding 
prophecies about Christ, the church and the sac- 
taments of the new covenant. 


Tux Essence or Hosea’s PROPHETIC Minis- 
тит. Tusoons оғ Mopsvesria: Blessed David 
had long foretold the disasters that would befall 
the people. This foretelling had its beginning at 
the time when Hezekiah reigned over Judah and 
Benjamin. lt was at this time that divine grace 
communicated to the prophets when the events 
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were close at hand—although it was communi- 
cated to Hosea before the other prophets. He re- 
counted what would befall che people from God 
as though he were recalling what was said by 
David in the dim and distant past. He would 
show how the Israelites were responsible for the 
coming disasters, having set aside worship and 
adoration of God while showering all their atten- 
tion on idols and demons. Hosea was also to 
make it clear that this was not happening by 
chance. Rather, its occurrence had been told and 
foreseen well in advance by God. God understood 
this people’s wickedness and clearly realized how 
he needed to conduct affairs where they were 
concerned by way of preparing for the manifesta- 
tion and coming of Christ the Lord. Cow 
Tany ом Hosta, INTRODUCTION.’ 





How ву Tunsars Gon Inrexps ro Buss. 
‘Tunoporer or Сук: The divinely inspired Hosea 
thus received the charisma of prophecy, and on 
contemplating these things in retrospect with the 


eyes of the spirit he was bidden to make predic- 
tions to the people so thar they might be fright- 
ened by the prophecies, avoid the punishments 
and not experience the troubles. The reason that 
the God of all threatens punishment, you see, is 
not to inflict it on those he threatens but to strike 
them with fear and lead them to repentance, and 
by ridding them of cheir wicked behavior extend 
to them salvation. After all, if he wanted to pun- 
ish, he would not threaten punishment; instead, 
by threatening he makes clear that he longs to 
save and not to punish. Accordingly he sends 
blessed Hosea to foretell what would happen to 
the ten tribes and likewise to the two and to pre- 
dict the salvation that would be achieved in the 
time of Sennacherib and to signal in advance the 
destruction that would be inflicted on them un- 
der the Babylonians. Commentary on Hosta, 
Intropuction.?* 
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1:1-3 GOD TELLS HOSEA TO MARRY A HARLOT 


"The word of the Lorn that came to Hosea the son of Beeri, in the days of Uzziab, Jotham, Ahaz, 
and Hezekiah, kings of Judah, and in the days of Jeroboam the son of Joash, king of Israel. 

?Wben the Lorn first spoke through" Hosea, the Lok said to Hosea, “Go, take to yourself a 
wife of barlotry and have children of barlotry, for the land commits great harlotry' by forsaking 
the Lono.”'So he went and took Gomer the daughter of Diblaim, and she conceived and bore 


bim а son. 


UXkhansor HOO rende the ction inthe ure 





Ovenvirw: God often calls the prophets to un- 
dertake a difficult path in calling people to repen- 
tance (IsHo'ap). The union between Christ and 


the church is symbolized by the relation between 
Hosea and Gomer ( Jerome, Inewatus). The un- 
usual choice for Ноел wife highlights the para- 


Hosea 11-3 


SS |... 


dox of divine election and condescension (Тнко- 
pore). Hosea’s marriage is God's symbolic charge 
against Israel. It accuses them of lawlessness and 
impiety (Тнворовет). Sensual people pursue 
false teaching as one would a prostitute. The 

vostitute Gomer prefigured the prostitute who 
washed Jesus’ feet (AucustivE). 


1:1-3 Hosea Marries Gomer 


A Wien or Wionspow. Istio'pAp or Меку: 
"Take for yourself a wife who gives herself over 
to whoredom." God does not say “a whore" but 
"who gives herself over to whoredom,” that is, 
consorts with men and idols. Note the words 
"children who give themselves over to whore- 
dom.’ How could they give themselves to who 
dom if they were not yet born? Bur this means 
that when she has children, they too will give 
themselves over to whoredom in body and mind 
just like her. The Hebrew text says “children of 
harlotry.” We may wonder how people knew that 
the prophet, by taking a woman of whoredom, 
was doing something different from what he 
seemed to be doing, since he had nor made any 
revelation to the people yet. It is probable that 
the prophet himself, after taking the woman, ex- 
plained to the people the reason why he had tak- 
en her... It may be that the people understood 
this situation because the prophet had so far 
kept himself in a state of chastity. ... God repre- 
sented through the woman of whoredom the 
community of the ten tribes who openly prac- 
ticed the worship of idols. They are like the 
woman of whoredom who prostitutes herself by 
leaving her room open—at the time of Jeroboam. 
They are like those of the house of Judah who 
through the adulterous woman publicly swore to 
God but secretly worshiped the idol Milkom.' In 
fact Gomer was famous for her whoredom, like 
the Egyptians Oholah and Oholibah." God may 
order the prophet to do what is unsuitable and 
inconvenient, as he ordered Isaiah to walk naked 
and barefoot? and Ezekiel to bake bread on hu- 
man excrement.“ In fact, it was typical for the 








hard and stubborn heart of the people of Israel to 
despise actively the words before their eyes, 
which showed the afflictions coming their way. 
And so, if God punishes the holy prophets be- 
cause of the people, he will punish even more the 
people themselves, in order that, after being con- 
fronted with the outrage of these terrifying ac- 
tions, they may be frightened and turn away 
from their crimes. Commentary on Hosea.’ 


Тив Cuoncn anp Irs Srrucotes, Jerome: If 
you merely regard the narrative, the words are 
simple enough, but if you look beneath the sur- 
face at the hidden meaning of it, you find a de- 
scription of the small numbers of the church and 
of che wars the heretics wage against it. The 
twelve prophers, whose writings are compressed 
within the narrow limits of a single volume, have 
typical meanings far from their literal ones. Ho- 
sea speaks many times of Ephraim, of Samaria, 
of Joseph, of Jezreel, of a wife of whoredoms and 
of children of whoredoms, of an adulterous 
woman shut up within the chamber of her hus- 
band, sitting for a long time in the widowhood 
and in the garb of mourning, awaiting the time 
when her husband will return to her. еттк 
52 


Cunist SANCTIFIES тив CHURCH. IRENAEUS: 
From these [unlikely] people God will build the 
church, which will be made holy through its 
union with the Son of God, as this woman was 
made holy by her union with the propher. Paul 
says that the unbelieving wife is made holy by her 
believing husband.’ Acainst Heresies 4.20.12." 


From Wuonzpow то Virtus. Jerome: We 
should not blame the prophet if he converted a 
prostitute to virtue, but we should rather praise 
him because he turned a bad woman into a good 
one. ... Hence we understand that it was not the 
prophet who lost virtue by joining with a prosti- 
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ture, but rather the latter gained virtue that she 
never had before. Commentary ON Hosea.’ 


Тик Рлндрох or Divine CONDESCENSION: 
Tusopons or Mopsurstia: By the law the 
prophet was allowed to take a woman into the 
marriage relationship, and on marrying her he 
probably brought her to chaste ways. In fact, 
while everyone could not but be surprised that a 
man who was very conscious of propriety should 
pass over women who enjoyed a good reputation 
and choose to take a prostitute into the marriage 
relationship, the novelty of the event provided 
the prophet with the occasion of telling them 
their duty. In addition [Hosea's marriage demon- 
strated] the greater marvel of God's condescend- 
ing to choose such ungrateful people for special 
attention by the powerful example—namely, the 
remarkable propher's doing his duty by entering 
into association with a prostitute. COMMENTARY 
ом Hosea 1.2.” 





А Снлков or Imprery Acatnst Isrant. The- 
oporer or Сув: Likewise the Lord of all had 
bade Hosea also, therefore, marry a loose woman 
зо as by the event to charge the people with impi- 
ety and give evidence of his characteristic long- 
suffering. If the God of all pur up with the loose 
and adulterous synagogue, however, and the 
fount of holiness was not defiled by that loath- 
some and abominable thing, neither did the 


prophet incur any defilement from that licentious 
woman. Without being in thrall то lust, and in- 
stead carrying out a command from on high, he 
pur up with that awful relationship. Now one 
must realize how judgment is made between good 
and bad by the purpose involved: on that basis 
marriage is distinguished from adultery, and 
though intercourse involves no difference, the dif- 
ference emerges in the purpose and the law, and 
on the same basis what is lawful is distinguished 
from what is lawless. Commentary ом Hosta 


Tus Scenn Pusriconss тик Prostirore 
wiru Jesus. Avcustine: Under no circum- 
stances would any reasonable person imagine that. 
the Lord's feet were anointed with precious oint- 
ment by the woman" for the same reason that 
was customary for sensual, dissolute men whose 
banquets were such that we loathe them. In that 
case the good odor” is the good reputation that 
each one will possess by the works of good life, as 
long as one follows the footsteps of Christ, and as 
it were, anoints his feet with very precious oint- 
ment. Hence what is frequently sinful in other 
persons is a symbol of some sublime truth in the 
person of God or a prophet. CHRISTIAN In- 
STRUCTION “ 
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1:4-11 PROPHET 


IC SIGNIFICANCE 


OF HOSEA'S FAMILY 


“And the Lonn said to bim, "Call bis name Jezreel; for yet a little while, and I will punish the 
house of Jebu* for the blood of Jezreel, and I will put an end to the kingdom of the house of Israel. 
‘And on that day, I will break the bow of Israel in the valley of Jezreel.” 

“She conceived again and bore a daughter. And the Lorp said to him, “Call her name Not pit- 
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Hosea rai 
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ied, for I will no more have pity on the house of Israel, to forgive them at all. "But I will bave pity 
on the house of Judah, and I will deliver them by the Lorp their God; I will not deliver them by 
bow, nor by sword, nor by war, nor by horses, nor by horsemen.” 

‘When she bad weaned Not pitied, she conceived and bore a son. "And tbe Говр said, "Call bis 
name Not my people, for you are not my people and I am not your God." 

‘Yet the number of the people of Israel shall be like the sand of the sea, which can be neither 
measured nor numbered; and in the place where it was said to them, "You are not my people,” it 
shall be said to them, "Sons of the living God.” " And the people of Judah and the people of Israel 
shall be gathered together, and they shall appoint for themselves one bead; and they shall go up 
{from the land, for great shall be the day of Jezreel. 


alone Н 





‘Ovanvinw: God in Hosea revealed that he 
would send salvation through his Son, although 
still in a veiled manner (Hitany). It is proposed 
here that salvation is not of this world based 
upon earthly wisdom but rather from God alone 
(Novarian). The Jews were chastised for reject- 
ing Christ, and this in turn denied them any 
peace with God. Moreover, peace belongs to the 
church, the new people, loyal servants, who have 
returned to God through Christ (Jenowe). Jews. 
showed they lacked wisdom having lost peace 
with God, since they refused to drink of the liv- 
ing water, which is Christ (SatviaN). Hosea fore- 
told the salvation of the Gentiles, who, once 
having been outcasts in the old covenant, are 
given full access to the kingdom. The apostles 
firmed this prophecy by announcing the spiritual 





adoption of the Gentiles as sons of Abraham (Av- 


GUSTINE). “They shall go up” is interpreted as a 
reference to resurrection (CYRIL OF ALEXANDRIA), 


1:7 Pity for Judab 


Gor Reveats His Ersanat Prax. HiLany or 
Porrinns: He says to Hosea the prophet, “I will 
not add any more to have mercy on the house of 
Israel, but as their adversary 1 shall oppose them. 
But I shall have mercy on the sons of Judah, and I 
shall save them by the Lord their God." The Fa- 
ther unmistakably gives the name of God to his 
Son in whom he chose us before the eternal ages. 


For this reason he says “their God,” because the 
unborn God is from no one, and God the Father 
has given us as an inheritance to his Son. ON 
тив Tair 4.37! 


Cnnısr Is бор. Novattan: Why, then, should 
we hesitate to say what Scripture does not hesi- 
tate to say? Why should the truth of faith waver 
where the authority of Scripture has never fal- 
tered? For behold, the propher Hosea says in the 
person of the Father, “I will not save them by bow 
nor horses, but I will save chem by the Lord their 
God: If God says that he will save them by God 
and if God does nor save except by Christ, then 
why should people hesitate to call Christ God 
when they realize that the Father declares, 
through the Scriptures, that he is God? In fact, if 
God the Father cannot save except by God, no 
one can be saved by God the Father, unless one 
has acknowledged that Christ is God, in whom 
and through whom the Father promises to grant 
salvation.’ Ом тнк Trinity 12.” 


1:9 Not My People 


Genties Arso ro Be Saven. Jerome: “For 

he proclaims peace to his people, and to his faith- 
ful ones, and to those who turn to him from their 
hearts." I note here a threefold classification: his 





"CASUM, "Acts 12. FC GTA. “Ph BSA (B9 00. 





Hosea к-п 





people, his loyal servants, and those who come 
back to him in hope. He proclaims peace to his. 
people, not to the Jews of whom in Hosea he says, 
"You are not my people.” Homies ом THE 
Psatus 177 


Риорикт1с Resection or Jesus. SALVIAN THE 
Pnessrren: For this reason, our God spoke else- 
where about the Hebrew people to the prophet, 
saying, “Call his name Not Beloved,” and again to 
the Jews, "You are not my people, and I am not 
your God.” Bur he himself showed clearly else- 
where why he said this about them, for he said, 
"They have forsaken the Lord, the vein of living 
waters, and again, "For they have cast away the 
word of the Lord, and there is no wisdom in 
them.” Tue Governance or Gop 4.1. 


1:10 Children of the Living God 


Самти Satvation FonsTOLD. AUGUSTINE: 
Because Hosea is such a profound prophet, it is 
по easy matter to get at his meaning. Still, 1 must 
keep my promise and quote something from him 
at this point. He says, "And it shall be in the place 
where it was said to them, You are not my peo- 
ple’; it shall be said to them, ' You are sons of the 
living God.’* The apostles themselves under- 
stood this text as a prophecy of the calling of the 
Gentiles, who were previously not God's people." 
And because the Gentiles are spiritually sons of 


Abraham and correctly therefore alluded to as Is- 
rael, Hosea goes on to say, "And the children of 
Judah and the children of Israel shall be gathered. 
together, and they shall appoint themselves one 
head, and they shall come up out of the earth.” 
Now to add one word of explanation to this text. 
would be to lose the savor of Hosea's prophetic 
style. Crrv oF Сор 18.28.” 


1:11 They Shall Go Up 


Тик Communrry or Farrn"Suatt Come 
Up" vai or AuxANDRIA: “They come up out 
of the land,’ namely, they will live he life of che 
saints as well, “for great is the day of Jezreel.” In- 
deed, great is the day of Christ, when he will raise 
to life all the dead. In fact, he will descend from 
heaven and sit on his glorious throne. “And he 
will give everyone according to his works." 
‘Therefore if one wishes to understand by “day” 
the time of the visitation—when the remission of 
sins is given by Christ to the Greeks, the Judae- 
ans and those who have sinned against him—this 
will not deviate from the true words. For David 
too indicated the time of the coming of our Savior 
by saying, “This is the day chat the Lord has 
made; let us be glad and rejoice in it." Commen- 
таку on Hosta 1.9. 
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2:1-18 ISRAEL'S SIN AND RESTORATION 


"Say to your brother,” "My people; and to your 
sister “She bas obtained pity.” 
**Plead with your mother, plead— 
for she is not my wife, 
and I am not her busband— 


that she put away her barlotry from her 
face, 
and her adultery from between her 
breasts; 
lest I strip ber naked 





and make her as in the day she was born, 


and make her like a wilderness, 
and set ber like a parched land, 
and slay ber witb thirst. 

“Upon ber children also I will have no pity, 
because they are children of barlotry. 

*For their mother bas played the harlot: 
she that conceived them has acted 

shamefully. 

For she said, "Т will go after my lovers, 
who give me my bread and my water, 
my wool and my flax,* my oil and my 

drink.” 

“Therefore I will hedge up ber! way with 

thorns; 
and I will build a wall against her, 
so that she cannot find her paths. 

"She shall pursue her lovers, 
but not overtake them; 

and she shall seek them, 
but shall not find them. 

Then she shall say, 'I will go 


and return to my first husband, 


for it was better with me then than now." 


"And she did not know 
that it was I who gave her 
the grain, the wine, and the oil. 
and who lavished upon ber silver 
and gold which they used for Baal." 
"Therefore I will take back 
my grain in its time, 
and my wine in its season; 
and I will take away my wool and my flax, 
which were to cover ber nakedness. 
Now I will uncover ber lewdness 
in the sight of ber lovers, 
and no one shall rescue ber out of my band. 


“And I will put an end to all her mirth, 
ber feasts, her new moons, her sabbaths, 
and all her appointed feasts. 

"And I will lay waste her vines and ber fig 

trees, 


of which she said, 
“These are my bire, 
which my lovers have given me.’ 
I will make them a forest, 
and the beasts of tbe field shall devour them. 
"And I will punish ber for the feast days of 
the Ваа; 
when she burned incense to them 
and decked herself with ber ring and jewelry, 
and went after her lovers, 
and forgot me, says the Lon. 


‘Therefore, behold, I will allure ber, 
and bring her into the wilderness, 
and speak tenderly to her. 
“And there I will give her her vineyards, 
and make the Valley of Achor a door of 
hope." 
And there she shall answer as in the days of 
her youth, 
as at the time when she came out of the 
land of Egypt. 
"^ "And in that day, says the Lor, you will 
call me, "My husband,’ and no longer will you 
call me, ‘My Baal. "For I will remove the 
names of the Baals from ber mouth, and they 
shall be mentioned by name no more. “And I 
will make for you! a covenant on that day with 
the beasts of the field, the birds of the air, and 
the creeping things of the ground; and I will 
abolish" the bow, the sword, and war from the 
land; and I will make you lie down in safety.” 
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Hosea 21-18 


Overview: The words of Hosea’s oracle reflect 
the frustration of broken intimacy (Crit or Ar- 
nxanpata), Unbelievers and schismatics are like 
prostitutes who have gone astray. They lead oth- 
ers astray as well with the falseness of their dog- 
mas and dissensions (Auausrine). Those like 
Israel whom an evil will perverts, adversity often 
corrects (Gascorr тик Great). Those who have 
been unfaithful to the Lord and have returned 
should be careful to avoid unfaithfulness again 
(Orion). Jerusalem is an image of the prostitute 
who leaves her way of life and later returns to her 
first husband. This represents a prophetic image 
of a Christian who returns to serving the Lord 
faithfully (Jour Cassian). True believers stay 
away from prostitutes and remain faithful to their 
first husband, the Lord. This is a call to remain 
faithful in total trustworthiness (Onen). God 
guides Israel for her well-being; the wilderness 
protects her from harm (Суки or ALEXANDRIA). 
God speaks to the heart through the law ( Jurian 
ок Есглмим, CYRIL or ALEXANDRIA), and grants 
heavenly and inner wealth to his own (Cyan or 
Ахан, ТнорнүтАСТ). Israel will learn the 
lessons of suffering due to her apostasy in captiv- 
ity (Tusopongr or Cva). Ultimately, however, 
she will return to God as in her days of youth 
(Cran, or Avexanoria). The unfaithful are like a 
harlot who rejected the bridegroom, Christ, 
while the church was like the harlot who em- 
braced Christ (Curysosrom). 





2:2 She Is Not My Wife 


Ruprone or INTIMACY. CYRIL OF ALEXANDRIA: 
She has not preserved the genuineness of love to- 
ward me, but rather she denied the intimacy and 
underestimated the purity of spiritual communion 
with me. Nor was she willing to bring forth the 
fruits of my will. Commentary ом Hosea 2.11! 





2:5 Pursuing Lovers 





Hi ICS AND SCHISMATICS. AUGUSTINE: 
Who is that adulterous woman whom the proph- 


et Hosea points out, who said, “I will go after my 
lovers, that give me my bread and my water, my 
wool and my flax, and everything that befits me”? 
Let us grant that we may understand this also of 
the people of the Jews who went astray. Yet who 
else are false Christians (such as are all heretics 
and schismatics) prone to imitate, except false Is- 
raelites? Ow Baptism 3.262 


Unnntinvens Ane Like ApvvIRERS. 
Avaustive: "And she shall follow after her lov- 
ers, bur she shall not overtake them: and she shall 
seek them, but she shall not find them. Then 
shall she say, 1 will go and return to my first hus- 
band; for then it was better with me than now. * 
‘Then he adds something, in order that they may 
not attribute to their seducers what they have 
that is sound and derived from the doctrine of 
truth, by which they lead them astray to the false- 
ness of their own dogmas and dissensions. And in 
order that they may not think that what is sound 
in them belongs to them, he immediately added, 
"And she did nor know that I gave her corn and 
wine and oil, and multiplied her money; but she 
made vessels of gold and silver for Baal.” Ом Bar- 
TISM 3.27." 











2:67 Secking Lovers, Then Returning to 
Her First Husband 


Apverstry Orren Benzrrrs Us Spiriru- 
ay. Grecory тив Great: The ways of the 
elect are hedged up with thorns when they find 
the pain of piercing in that which they desire in 
this world. He obstructs, as it were by interpos- 
ing a wall, the ways of those whose desires the 
difficulty of attainment opposes. Their souls tru- 
ly seek their lovers but do not find them. They 
follow malignant spirits but do nor gain hold of 
those pleasures of this world that they desire. It is 
well added that she says immediately in conse- 
quence of this very difficulty: “I will go and re- 
turn to my former husband, for then it was better. 
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with me than now." For the Lord is the first hus- 
band, who united to himself the chaste soul by 
means of the love of the Holy Spirit. And the 
mind of each one then longs for him when it finds 
manifold bitternesses, as thorns in those delights 
that it desires in this world. For when the mind 
has begun to be stung by the adversities of the 
world thar it loves, it then understands more fully 
how much better for it was its former husband. 
Those whom an evil will perverts, adversity fre- 
quently corrects. Morats ом THE Boox or Јов 
63434 





Tus Catt то Rerurw то бор. Onicen: So, 
therefore, understand that there were also many 
lovers of your soul who have been seduced by its 
splendor with whom it has been a prostitute. It 
was also said of these, “I will go after my lovers, 
who give me my wine and my oil.” Bur the soul 
has now come to that time that it should say, "I 
will return to my first husband because it was 
better for me than now.” You have returned, 
therefore, to your first husband. You have doubt- 
less displeased your lovers with whom you used 
to commit adultery. Unless, therefore, you now 
remain with your husband in toral faith and аге 
joined to him in total love, because of the many 
evil deeds that you committed, your every move- 
ment and look and even your walk is suspected by 
him, if these should be too careless. He must see 
nothing further in you that is playful, licentious 
ot prodigal. But when you turn aside your eyes in 
the slightest from your husband, immediately he 
necessarily is reminded of your former conduct. 
Therefore, that you may destroy the former 


things and he henceforth may be able to have con- 


fidence in you, not only must you do nothing im- 


modest, but also you must not even think of such. 


Номишвѕ on Exopus 8.4.* 


Catt то Return. Jonn Cassian: Through che 
prophet Hosea the divine word well expressed 
God's concern and providence toward us. He 
speaks of the image of Jerusalem as a prostitute 
who is drawn with wicked ardor to the worship 


of idols. She says, “I will go after my lovers, who 
give me my bread and my water, my wool and my 
flax, my oil and my drink.’ The divine condescen- 
sion replies, with a view to her salvation and not 
to her will, “Behold, I will hedge in her paths 
with thorns, and I will hedge her in with a wall, 
and she will not find her ways. And she will pur- 
sue her lovers and not lay hold of them, and she 
will seek them and пог find them, and she will 
say, T will return to my first husband, because 
then it was better for me than it is now/" Con- 
FERENCE 13.8.1.° 


2:9 Uncovering Her Naked Body 


Do Nor Үшир ro Careressness. Onicen: 
“And if [the adulterous spirit] comes and finds 
the house vacant, clean, and furnished, it goes 
and brings with it seven other spirits more wick- 
ed than itself and enters that house and lives in it. 
And the last of char man is worse than the first.” 





If we give attention to these words, how can we 
give place to carelessness even in a small matter? 
For the unclean spirit dwelled in us before we be- 
lieved, before we came to Christ when our soul, 
as I said previously, was still committing fornica- 
tion against God and was with its lovers, the de- 
mons. But afterward it said, “I will return to my 
first husband,” and it came to Christ who "creat- 
ed" it from the beginning “in his image.” Neces- 
sarily the adulterous spirit yielded when it saw 
the legitimate husband. We therefore have been 
received by Christ, and our house has been 
“cleansed” from its former sins and has been "fur- 
nished" with the furnishing of the sacraments of 
the faithful which they who have been initiated 
know. But this house does not deserve to have 
Christ as its resident immediately unless its life 
and conduct are so holy, so pure and incapable of 
being defiled that it deserves to be called the 
"temple of God." HowiLigs on Exopus 8.4.° 








SLE 314621". FC7132324*. ACW 57-473". "Mt 124345, Lk 
112426. 2 Coc616. "FC7I324* 





Hosta 2:1-18 


2:14 God Will Allure Israel 


Gop Guipss Israr то Tux Riour Paru. 
Суки or Arexanpria: “Behold, I will mislead 
her” not from what is necessary and useful to 
life... but from the things that are shameful 
and harmful to the fulfillment of any enjoyment. 
«And as her ways are usefully hedged around 
with thorns so that she may not lay hold of her 
lovers, in the same manner she believes her- 
self—now running downhill toward ruin and 
destruction—to be led astray by the mercy of 
God when she is brought to desire virtue. Hav- 
ing received the light of the knowledge of God 
in mind and heart, as I said, she is no longer able 
to find her old path. Communtary ом Hosta 
2.220 


Witosnwsss Pnorscrs Hen. Суви or Arex- 
ANDRIA: Since she [Israel] is accessible like a 
well-watered land to the herds of demons, he. 
[the Lord] promises to treat her as a wilder- 
ness. ... He will display it to their desires 

as an austere, untrodden and waterless place, 
so that finding no resting place they will 
despise it and depart. Commentary ом Hosta 
232 





Тив Нклит AND тик Law. Jurian or 
Ectanum: Speaking directly to the heart indi- 
cates the promulgation of the law, which shaped 
the hearts of the listener. COMMENTARY ON 
Hosea ı2." 


Тик Нвлат Is Awans or тик Law. Cait or 
Aunxanorta: We who have Christ, the author of 
necessary things dwelling inside the heart, were 
at once enriched in every kind of virtue, and in 
the abundant and inalienable possession of the 
spiritual gifts. ... He promises to speak in her 
heart, For the synagogue of the Judeans, exactly 
as the church from the nations, will be called to 
awareness by taking into mind the divine laws in- 
scribed through the Spirit. Commentary ом 
Hosea 2.23.” 


2:15 God Gives Israel Possessions 


Heavency Weare. Суки OF ALEXANDRIA: 
Whatever is necessary for life and understanding 
of God's knowledge in Christ, through whom and 
in whom we saw the Father, enriched in unfading 
hope""—as I said, in glory, pride of adoption, of 
grace and of reigning together with Christ him- 
self— these are the possessions of the saint 
is the heavenly wealth. Commun'tany ON Hosta 
2.23." 





Inner Possessions. Turornviacr: The pos- 
sessions of everyone baptized in Christ are the re- 
mission of sins and the mansions above, which 
someone procures through the way that leads to 
each one of these. For there are as many ways as 
there are different mansions. But the one who 
sins ceases to hold the possessions and is de- 
prived of them, while the divine Word becomes 
silent in him. Yet whenever he [the Lord) touches 
his heart, he speaks in it and then gives him those 
possessions from there, that is, from the heart. 
For the kingdom of heaven is inside of us. There- 
fore, either our heart takes these goods away 
from us or he [che Lord] gives [them to us]. 
COMMENTARY ом Hosea 2. 


Тнк Lessons or Surrenine. THRODORET oF 
Ста: Just as those at that early time have learned 
through Achan's punishment how serious is the 
transgression of the law,” in the same manner 
these will come to the realization of their own 
trespasses through the captivity. COMMENTARY 
ом Hosta з.” 


Isnant's Кмоуівров or бор Witt REGEN“ 
килт. Суви or Arexanpara: Israel] will be 
humble and obedient just as in the beginning, 
when she was born to the knowledge of God 
through the law and gladly received the decree of 
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the divine adoption. Accordingly, he calls the re- This the prophets from the beginning declare to 
generation to the knowledge of God through the have taken place with respect to the synagogue. 


law the “days [of her youth].” Commentary on Bur that spouse was ungrateful toward him who 
Hosea 2.25. had been a husband to her, whereas the church, 
when once delivered from the evils received from 
2:18 A New Covenant our fathers, continued to embrace the Bride- 
groom. Homittes ом тне Gosper or MATTHEW 
Gov's Esrousat or Sinnens.Cunysostom: 3.52 


‘Therefore in a way similar to those of old who 
took harlots for wives, even so God too espoused 
to himself the nature that had played the harlot. "PG 71:88; LSL 43. *NPNF 1 10:17. 








2:19-23 DIVINE MERCY ON ISRAEL 


"And I will betroth you to me for ever; I will betroth you to me in righteousness and in justice, in 
steadfast love, and in mercy. 21 will betrotb you to me in faithfulness; and you shall know the 
Lorn. 
And in that day, says the Lor, 
1 will answer the heavens 
and they shall answer the earth; 
“and the earth shall answer the grain, the wine, and the oil, 
and they shall answer Jezreel; 
Pand I will sow him’ for myself in the land. 
And I will have pity on Not pitied, 
and I will say to Not my people, ‘You are my people’; 
and be shall say, "Thou art my Сод.” 


Тыа j Cre Heb her 





Ovenvinw: God shows great mercy to Israel the flesh, even in lustful dreams, was foretold by 
through a relationship beyond mere reconcilia- Hosea with the promise of victory resulting in 
tion. This betrothal culminates in anew covenant sleeping securely (Јонм Cassian). The triune 

in faith ( Jerome). God's grace is extended to the God prophesied chat he would call the Gentiles 


Jews who strayed from grace and to those fallen and hence extend salvation universally to all peo- 
from grace regardless of age. God desires roes- ples (Амвкоѕв). Gentiles are the not-people and 
pouse the fallen away, Jew or Gentile, just the not-beloved spoken of by Hosea (Снкхѕоѕтом). 
same (Ambrose). Prophecy of espousement was Gentiles are recipients of a grace they could not 


directed to фе Gentiles, the church, rather than even hope for (Bene). Those who thought they 
the Jews (Peter Curysotocus). The war against меге God's people truly were not, and those who 
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were not God's people have been proclaimed the 
people of God, namely, the Gentiles (OnuasN). 
‘The Gentiles are the new people chosen by God 
to replace the people of the old covenant as fore- 
told by the prophet (APHRAHAT). 


2:19-20 Betrothal of Righteousness and 
Faithfulness 


AN Unusvar Bernornat. Jerome: How great 
is God's mercy! A prostitute fornicates with 
many lovers, and because of her offense is handed 
over to the beasts. After she returns to her hus- 
band, she is said not at all ro be reconciled to him 





but rather to be betrothed. Now notice the differ- 


ence between God's union and that of men. 
When a man marries, he turns a virgin into a 
woman that is, a nonvirgin. But when God 
joins with prostitutes, he changes them into vir- 
gins. Соммимтлау on Hosta 1.2. 


Tunes Түрвв or Berrornat, Jerome: First, 
he [God] betrothed her [Israel] in Abraham (or 
rather, in Egypt) so that he may have an everlast- 
ing spouse. Second, on Mount Sinai in the be- 
trothal, he gave her the equity and judgment of 
the law and the compassion added to the law, so 
that whenever she should sin she would be given 


up into captivity; whenever she should show pen- 


itence, she would be brought back to [her] home- 
land, and she would gain compassion. ... By his 
crucifixion and resurrection from the dead, he 
[Jesus] betroths [her] not ín the equity of the law 
but rather in faith and the grace of the gospel. 
Commentary ON Hosea 1.2." 





Mercy anp Forarvennss ron тнк FALLEN, 
Awnnose: You have made a wise decision to seek 
an answer to the question whether there is some 
difference in God's love of those who have had 
faith since childhood and of those who believed in 
the course of youth or later years. Holy Scripture. 
has not failed to note this problem, nor has it left 
your matter untouched. Indeed, the Lord our 
God said meaningfully to the prophet Joel, "La- 


ment with me over my spouse in sackcloth and for 
the husband of her youth,” while he wept either 
for the synagogue thar formerly, in her virginity, 
had been espoused to the Word of God, or per- 
haps for a soul that had fallen from grace. Her of- 
fense had led her into serious crimes so that she 
became hated. And, having been cast aside be- 
cause of her stain of impurity and the foul marks 
of wickedness and the stains of unbelief, she be- 
came an object of pity and a person despised, far 
removed from the grace of that spouse who had. 
been worthy to hear the words “I will espouse 
thee to me in faith and justice and mercy.” Ler- 
TER 24. 


Propnecy or CHRIST AND BRIDEGROOM, 
Pever Cuavsorocus: A betrothed woman was 
chosen, so that Christ's church might already be 
symbolically indicated as bride, according to the 
words of the prophet Hosea: "I will make you my 
bride in justice and right; 1 will make you my 
bride in mercy and benevolence, and I will es- 
pouse you in fidelity" Thus John says, “He who 
has a bride is the bridegroom.” And blessed Paul: 
“I have promised you to one bridegroom, to 
present you to Christ as a chaste virgin.” She is 
truly a bride who regenerates the new infancy of 
Christ by a virginal birth.’ Senmon 146." 





Wı Dream Acconpine то How We 
Brnave. Јонм Cassian: The sixth degree of 
chastity is that he not be deluded by the alluring 
images of women even when asleep. For although 
we do not believe that this delusion is sinful, 
nonetheless it is an indication of a desire that is 
still deeply ingrained. It is evident that this delu- 
sion can occur in a number of ways. For each per- 
son is tempted, even while asleep, according to 
how he behaves and thinks while awake. Those 
who have known sexual intercourse are led astray 





PL 25881, 151.45. PL 2581-82 LSL 45°, "Joel 1:8. ‘FC 26420, 
Ча 329. "2 Cor 112. "Within фе church the prophetic txt antici 
pates the regeneration of a believer in baptism. which ıs also an act of 
birth by the church, the virgin and spouse of Christ. "FC 17.240", 
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in one way, those who have had no part in union 
with a woman in another way. The latter are usu- 
ally disturbed by simpler and purer dreams, such 
that they can be cleansed more easily and with 
less effort. But the former are deceived by filthier 
and more explicit images until, gradually and ac- 
cording to the measure of chastity for which each 
is struggling, even the mind that has fallen asleep 
learns to hate what it used to find pleasurable, 
and, through the prophet, the Lord grants it what 
is promised to brave men as the highest reward. 
for their labors: "I will destroy the bow and the 
sword and war from your land, and I will make 
you sleep securely.” CowrERENCE 12.74-5. 


2:23 Pity on “Not Pitied” 





Univirsat CALLING оғ Aut Propre Fore- 
тор, Amanost: And nor only is the operation of 
the Father, Son and Holy Spirit everywhere one, 
but also there is one and the same will, calling 
and giving of commands, which one may see in 
the great and saving mystery of the church. For as 
the Father called the Gentiles to the church, say- 
ing, “I will call her my people which was Not my 
people, and her beloved who was not beloved;" 
and elsewhere, “My house shall be called a house 
of prayer for all nations," so too the Lord Jesus 
to Ananias: "Go, for he is a chosen vessel unto me 
to bear my name before all nations." Ow тнк 
Hoty Srrarr 2.10.101." 





бимтивв Anz тнв Вк1оукр. CHRYSOSTOM: 
Here to prevent their saying that you are deceiv- 
ing us here with specious reasoning, he calls Ho- 
sea to witness, who cries and says, “I will call 
them my people, who were not my people.” Who 
then are the not-people? Plainly, the Gentiles. 
And who are the not-beloved? The same again. 
However, he says, they shall become at once peo- 
ple, and beloved, and children of God." “For 
even they shall be called,” he says, "the children of 
the living God.” But if they should assert that this 
was said of those of the Jews who believed, even 
then the argument stands. For if with those who 


after so many benefits were hardhearted and es- 
tranged and had lost their being as а people, so 
great a change was wrought, what is there to pre- 
vent even those who were not estranged after be- 
ing taken to him but were originally aliens, from 
being called, and, provided they obey, from being 
counted worthy of the same blessings? Having 
then done with Hosea, he does not content him- 
self with him only, but also brings Isaiah in after 
him, sounding in harmony with him. Homies 
ом Romans 16." 


Cartina or Genrites Равристкр. Bene: 
"You who were once not a people but now are the 
people of God, who did not seek after mercy but 
now have received mercy.” Ву these verses he in- 
dicates clearly that he has written this letter to 
those who had come from the Gentiles to the 
who were once separated from the way of life of 
the people of God but then through the grace of 
faith were joined to his people” and obtained the 
mercy that they did not know how to hope for. He 
takes them, however, from the prophet Hosea, 
who predicted the calling of the Gentiles and said, 
“I shall call [those who were] not my people my 
people and [those who did] not receive mercy [a 
people] having received mercy. And it will be in the 
place where it was said, You are not my peopl 
there they will be called sons of the living God." 
Commentary ON 1 Pere 2:10." 











Tux Сноисн Forsroro. Oxicen: Next the 
promise of God is said for chose who hear; if they 
do what is "commanded: And you will be my peo- 
ple and I will be your God.” Not everyone who 
says they are a people of God are “a people” of 
God. Hence, that people who were proclaimed to 
bea people of God heard, “You are not my people,” 
in the passage, “Therefore you are not my people.” 
And it has been said to that people you are “not my 
people.” Elsewhere this people was called a “peo- 
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ple; for “they have provoked me to jealousy with 
what is пор God”—he speaks concerning the 
former—"they have provoked me with their idols. 
So I will provoke them to jealousy with those who 
are not a people, with a senseless nation I will pro- 
voke them." Howities on Jeremian 9.4." 


Free prom Елктніх KINGDOMS. APHRAHAT: 
And the holy people inherited an eternal king- 
dom; the holy people who were chosen instead of 
the people. For “he provoked them to jealousy 


with a people that was not a people. And with a 
foolish people he angered them." For even if one 
has served the heathen, as soon as ever he draws 
near to the covenant of God, he is set free. The 
Gentiles are the new people chosen by God to re- 
place the people of the old covenant as foretold by 
the prophet. DEMONSTRATIONS 5.23.” 





езе 3221. "FCS74$:89. "Deut 32:21. "NPNF 21 33601. 





3:1-5 THE RESTORATION OF GOMER 


‘And the Lob said to me, "Go again, love a woman who is beloved of а paramour and is an 
adulteress; even as the Lorn loves the people of Israel, though they turn to other gods and love 
cakes of raisins.” "So I bought her* for fifteen shekels of silver and a homer and a lethech of bar- 
ley. "And I said to her, "You must dwell as mine for many days: you shall not play the harlot, or 
belong to another man; so will I also be to you." "For the children of Israel shall dwell many days 
without king or prince, without sacrifice or pillar, without ephod or teraphim. “Afterward the chil- 
dren of Israel shall return and seek the Lonn their God, and David their king: and they shall come 
in fear to the Lonp and to his goodness in the latter days. 


чоон t LOC ond anihin of wine 





Оуваушут The prostitute with whom Hosea 
joined himself was a prophetic anticipation of the 
Gentiles purchased in the new covenant (Ам- 
nose). The Jews now suffer, deprived of their 
hope and their temple worship, but will be saved 
in the end when the time of the Gentiles is ful- 
filled (Jerome). Manna from heaven is given on 
the Christian Lord's day, not during the Jewish 
sabbath. This is a clear reference to the Eucharist. 
‘The prophecy that there would be no more king, 
altar, victory or priesthood was fulfilled with the 
destruction of the temple. This indicates that 
God intended to turn toward ће Gentiles (Ori- 
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сем). There is promised here the future salvation 
of the Jews because Christ is the king David fore- 
told to save the human race, especially the house 
of Israel (Avaustive). 


3:2 Gomer Redeemed 


Poncnass Price. Ausnose/Those are the seven 
and eight of which Hosea says that with this num- 
ber he bought and took to himself the fullness of 
faith, for you read, “And I went and bought her to 
me for fifteen pieces of silver and for a core of bar- 
ley and for a half core of barley and a measure of 


Hosea 31-5 





wine" The Lord had told him previously to buy a 
harlot, and itis proof that he bought her, since he 
declares how much he paid. The fifteen pieces of 
silver consist of seven and eight. LETTER so. 


Many Days Requrrep ro Rerurn. Jerome: 
‘And how shall I speak of the whore married by the 
prophet? She is the figure either of the church as 
gathered in from the Gentiles, oran interpreta- 
tion that better suits the passage—of the syna- 

gue. She, Israel, was first adopted from among the 
idolaters by Abraham and Moses. She has now de- 
nied the Savior and proved unfaithful to him. 
Therefore she has long been deprived of her altar, 
priests and prophets and has ro abide many days to 
return to her first husband. For when the faithful- 
ness of the Gentiles shall be fulfilled, all Israel shall 
be saved." LETTER 123.13." 





3:4 Without King or Sacrifice 


Тик Lonp's Day anp тив Ѕлввати Com- 
panan. Origen: I ask, therefore, on what day the 
heavenly manna began to be given. I wish to com- 
pare our Lord's day with the sabbath of the Jews. 
For the divine Scriptures it appears that manna 
was first given on earth on the Lord’s day. For if, 
as Scripture says, it was gathered for six consecu- 


tive days, but on the seventh day, which is the sab- 


bath, it was stopped, without doubt it began on 
the first day, which is the Lord's day. Bur if it is 
plain from divine Scriptures that on the Lord's 
day God rained manna and on the sabbath he did 
not, let the Jews understand that already at that 
time our Lord's day was preferred to the Jewish 
sabbath. Even then it was revealed that on their 
own sabbath no grace of God descended to them 
from the sky; no bread of heaven, which is the 
Word of God, came to them. For a prophet also 
says elsewhere, “The sons of Israel will sit for 


many days without a king, without a prince, with- 


out a prophet, without a victim, without a sacri- 
fice, without a priest.” On our Lord's day, 
however, the Lord always rains manna from the 
sky. Номгивв on Exopus 7° 


Tus SALVATION or THE GENTILES PROPHE- 
step. Олсем: For the prophecy was fulfilled thar 
had declared, “For the children of Israel shall abide 
many days without king and prince. There shall be 
no victim, nor altar, nor priesthood, nor answers.” 
These testimonies, accordingly, we employ against 
those who presume to assert that what is spoken in 
Genesis by Jacob refers to Judah.’ They say chat 
there still remains a prince of the race of Judah— 
he, namely, who is the prince of their nation, 
whom they style patriarch—and that there cannot. 
fail [а ruler] of his seed, who will remain until the 
advent of that Christ whom they picture them- 
selves. But if che prophet's words are true when he 
says, “The children of Israel shall abide many days 
without a king, without prince; and there shall be 
no victim, nor altar, nor priesthood,” and if, cer- 
tainly, since the overthrow of the temple, victims 
are neither offered, nor any altar found, nor any 
priesthood exists. So it is most certain that, as it is 
written, princes have departed from Judah and a 
leader from between his thighs, until the coming of 
him for whom it has been reserved. It is estab- 
lished, chen, that he has indeed come from whom 
it has been reserved and in whom is the expecta- 
tion of the Gentiles. And this manifestly seems to 
be fulfilled in the multitude of those who have be- 
lieved in God through Christ out of the different. 
nations. Ом First PRINCIPLES 4.1.3.7 








3:5 The Children of Israel Return 


Rerurine то тик Lorp. Avoustine: But let 
us hear what Hosea goes on to say: “And after 
this the children of Israel shall return and shall 
seek the Lord their God and David their king; 
and they shall fear the Lord and his goodness in 
the last days.” You will never find a prophecy 
plainer than this, for the name King David means 
Christ, who, as Paul says, "was born according to 
the flesh of the offspring of David." Further on 
still, Hosea foretold the resurrection of Christ on 
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the third day, bur in the mysterious way tharis seek the things that are above." Ситу оғ Goo 
proper to prophecy. He says, “He shall heal us af- — 1838." 

ter two days, and on the third day we shall rise up 
again.” This is the theme underlying the words of 





Paul: "Therefore if you have risen with Christ, "Hou62. "Саза ЧС ааз. 





4:1-8 DIVINE ACCUSATIONS AGAINST ISRAEL 


"Hear the word of the Loro, O people of Israel; 
for the Loro has a controversy with the inhabitants of the land. 
There is no faithfulness or kindness, 
and no knowledge of God in the land; 
"there is swearing, lying, killing, stealing, and committing adultery: 
they break all bounds* and murder follows murder. 
“Therefore the land mourns, 
and all who dwell in it languish, 
and also the beasts of the field," 
and the birds of the airs 
and even the fish of the sea are taken away. 


*Yet let no one contend, 
and let none accuse, 
for with you is my contention, O priest." 

You shall stumble by day, 
the prophet also shall stumble with you by night: 
and I will destroy your mother." 

*My people are destroyed for lack of knowledge: 
because you have rejected knowledge, 
I reject you from being a priest to me. 

And since you have forgotten the law of your God, 
Lalso will forget your children. 


"Tbe more they increased, 
the more they sinned against me: 
I will change their glory into shame. 








Hosea 4:1-8 


TES ЬЕ 


“They feed on the sin of my people; 
they are greedy for their iniquity. 


Co: Heb uncereain, “Lx atin dell FLX adds and ke cep thin ft rend SOC rade I hane med yur mdr omit 





Overview: The continued hardness of heart in 
the covenant people was repeatedly played out 
among the ancient Jews. Repentance is as much a 
requirement in the new covenant as was expected 
in the old (Суки. or Jenusatem). Israel is com- 
pared to a priest who has been dishonored. The 
stumbling of the people is like one in the darkness 
(Тнворокв oF Morsussria). Yet their judgment 
is temporary (CYRIL or ALEXANDRA). The mother 
of the night was Mary, through whom Christ was 
born. Furthermore, Jesus was born at night and 
rose from the dead at night (or dawn) too. The 
woman and the night are compared with sin, in 
contrast to those who live in the light (Avaus- 
rive). The mother of the people is the synagogue 
(Тиворнулст). The priests used to eat the sacri- 
fices, thereby eating sins of the people (Cyan oF 
Aurxanprta) and approving of them ( Jerome). 
Christ is the ultimate sacrifice who continually 
devours sin by his saving grace and which is now 
mediated through his priesthood. The cleansing 
sacrifice for sin is now perpetually offered up by 
priests in the Eucharist sacrifice (Orice). 


4:2 They Break All Bounds 


No Кврвмтамсв. CYRIL or Jerusatem: After 
Moses, prophets were sent to heal Israel. But in 
their exercise of healing they deplored the fact 
that they could not overcome evil, so that one of 
them says, “The faithful are gone from the 
earth, among men the upright are no more,” and 
again, “All alike have gone astray; they have be- 
come perverse; there is not one who does good, 
not even one.” And again, “Cursing, and theft, 
and adultery, and killing have overflowed” upon 
the land. “They sacrificed their sons and daugh- 
ters to demons.” They engaged themselves in 
auguries and enchantments and divinations; and 
again, “they fastened their garments with cords 


and hung veils next to the altar.” Carecueti- 
cat Lecture 12.6.° 


4:4 Dispute with a Priest 


IsracL Is Like A Compromisep Раш THe- 
орокк or MorsussriA: My people are like a 
priest who is compromised. He has fallen from 
his previous dignity and does not appear worthy 
for any reason, just as a priest who falls into con- 
troversy would be set aside and dishonored by ev- 
eryone. “And he will be weak by day" To the 
greatest extent he will become weak because of 
the upcoming evils. Commentary ом Hosta 4.° 





4:5 Stumbling During the Day 


Ѕтомвимо as i Darkness. Тнкоронв oF 
MorsussriA: Of the ones who first made use of 
false predictions to deceive you, most will also 
themselves become weak because of the calamity 
that holds them back. As if they were wrapped up 
in some kind of night darkness, they see the pur- 
suit of deceit, which was useless for them. Com- 
MENTARY ON Hosea 4.” 





Jupement Is Temporary. CYRIL OF ALExAN- 
огл: One says that Israel will be weak not forev- 
er but for days. For it has been reserved for her a 
time of salvation and a return to faith. Commen- 
Tarv on Hosea 337" 


A Stan or тив Мент, Aucustine: For us too, 
you see, once the night of this age is done, there 
will be a resurrection of the flesh for the kingdom; 
it’s the model or sample of this that has already oc- 
curred in our head. Thar, indeed, is why the Lord 
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wished to rise again at night; because, in the apos- 
Чез words, "God, who commanded the light to 
shine out of the darkness, has shone in our 
hearts.” So the Lord represented light shining out 
of darkness by being born at night and also by ris- 
ing ar night. Light our of darkness, in fact, is 
Christ out of the Jews, to whom it was said, “I 
have likened your mother to night.” But in that na- 
tion, as it were in that night, the virgin Mary was 
not night but somehow or other a star of the night; 
which is why a star also signaled her childbearing, 
guiding a far distant night, that is the magi from 
the east, to worship the light. Thus in them too 
would be realized the command to “the light to 
shine out of darkness.” Sermon 2230.2. 


Rururnine то 51м. AvGusTIN: 
ues according to your ordinance. 
things are day: “and this is the day which the 
Lord has made; let us rejoice and be glad in it 
and “let us walk honestly as in the day." "For all 
things serve you.” He said “all chings of some,” 
“all” which belong to this day “serve you.” For the 
ungodly, of whom it is said, "I have compared thy 
mother unto the night,” do not serve you. ExptA- 
NATION OF THE PSALMS 119.91."* 


















Тик Sywacoous Is тив“Мотнка^ Тнкорну- 
Lact: The mother of the people is the synagogue, 
which—since it is covered by the darkness of ig- 
norance and did not receive the radiance of God's 
knowledge—may be compared to the night. 
Commentary on Hosta 4.” 


4:8 Feeding on Sin 


Тивү Ear тив Ori моз. CYRIL OF ALEXAN- 
ria: They used to sacrifice goats for sin; for 
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this reason the sacrifice was called sin. By offer- 
ing a goat on the altar, the priests at the right 
time used to bring the intestines and the lard, 
and they ate the rest. This was ordered by the 
divine law." ... “They eat the sins of my peo- 
ple” means they eat the offerings brought for 
sins. Commentary ON Hosta 3.40.” 


Priests Approve or Sins. Jenows: [The 
priests] are feasting on the sins of my people, ap- 
proving the crimes of the sinners. For when they 
behold them sinning, not only do they not argue 
bur they praise and extol them, calling them for- 
tunate. Commentary ом Hosta 1.4." 





(Cunist тнв Ракет Devours Our Sin. Oni- 
савм: The text wants you to make a more daring 
assertion if your hearing will still follow. What is 
the “sacrifice” that is offered “for sin” and is “very 
holy” except “the only begotten Son of God,” 
Jesus Christ my Lord? He alone is the “sacrifice 
for sins; and he is “a very holy offering” But since 
it added thar “the priest who offers it will eat it,” 
it seems to be hard to understand. For that which 
it says must be eaten seems to be referring to the 
sin, just as in another place the prophet says con- 
cerning the priests that “they will eat the sins of 
my people.” This also shows that the priest ought 
to езг the sin of the one who is offering. We fre- 
quently show from holy Scripture that Christ is 
also the sacrifice that is offered for the sin of the 
world and the priest who brings the offering. 
Hommes on Levrricus 5.2." 
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4:9-19 DIVINE PUNISHMENT FOR IDOLATRY 


And it shall be like people, like priest: 
1 will punish them for their* ways, 
and requite them for their* deeds. 

"They shall eat, but not be satisfied: 
they shall play the barlot, but not 

multiply; 

because they have forsaken the Lorn 
to cherish harlotry. 





"Wine and new wine 
take away the understanding. 
"My people inquire of a thing of wood, 
and their staff gives them oracles. 
For a spirit of harlotry has led them astray, 
and they have left their God to play the 
harlot. 
"They sacrifice on the tops of the 
mountains, 
and make offerings upon the hills, 
under oak, poplar,! and terebinth, 
because their shade is good. 


Therefore your daughters play the harlot, 
and your brides commit adultery. 
"1 will not punish your daughters when 
they play the harlot, 


nor your brides when they commit 
adultery; 
for the men themselves go aside with 
barlots, 
and sacrifice with cult prostitutes, 
and a people without understanding shall 
come to тиіп. 


‘Though you play the harlot, O Israel, 
let not Judah become guilty. 
Enter not into Gilgal, 
nor go up to Bethaven, 
and swear not, "As the Lorn lives." 
"Like a stubborn heifer, 
Israel is stubborn; 
can the Lorn now feed them 
like a lamb in a broad pasture? 





let bim alone. 


"A band! of drunkards, they give themselves 
to barlotry: 
they love shame more than their glory." 
А wind bas wrapped them in its wings, 
and they sball be asbamed because of. 
their altars. 
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Ovenvinw: Those who neglect their spiritual du- 
ties become caught up in worldly pursuits (Gasc- 
‘ony THE Сават). Thoughts are subject to divine 
Judgment just as deeds are (CYRIL OF ALEXANDRIA, 
Tusornviacr), and the degree of punishment 
that they will experience will match the degree to 
which they achieved their desires (JULIAN or 
Ectanum). Israel's insatiability results in captiv- 
ity (Cvar or Arexanpara). Desire is insatiable, 


bur righteousness satisfies ( Jerome). Israel's lead- 
ers fail the people because they promote rather 
than redirect error (CYRIL or ALEXANDRIA). 
‘Temptation continues even among the saints 
(Aruanastus). Recourse to astrologers is likened 
to spiritual fornication ( Jonn Cassian). The un- 
faithful synagogue is likened to the spirit of har- 
lorry (Jerome). The next generation need not be 
directly punished, for it will be enough that they 
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will reap the ill effects of their parent's sin (Cran 
or ALEXANDRIA). The patience of God regarding 
idolatry has its limits. Spiritual fornication and 
adultery without repentance causes God to no 
longer show any jealousy toward unbelievers, 
hence leaving the idolaters to their own devices 
(Олсем). The Jews’ resistance to revelation was 
likened to a stubborn heifer that refused to be 
yoked (Cunssosrow). Those who have aban- 
doned God have given themselves to spiritual 
prostitution (IsHo'pap). 


4:9 Punishment for Sin 


Lixa Propre, Lis Purest. Скесову THE 
Grrar: We do пог seek to gain souls; we devote 
ourselves daily to our own pursuits, we attend to 
earthly matters, we strive for human praise with 
all our will. From being set over others we have 
greater freedom to do anything we like, and so we 
turn the ministry we have received into an occa- 
sion for display. We abandon God's cause, and we 
devote ourselves to earthly business; we accept a 
place of holiness and involve ourselves in earthly 
deeds. What is written in Hosea is truly fulfilled 
in us: "And so it will be, like people, like priest.” A 
priest does not differ from the people when he 
does not surpass their deeds by any merit of his 
own. Forty Gosper Номивз i9. 


Ромізнмвмт or Disp AND Тноовнт. CYRIL 
or ALEXANDRIA: Seemingly he calls “ways” the 
walking in works and “counsels” the faults from. 
outrageous thoughts. Then, he says, she [Israel] 
did not go rightly, having turned aside from the 
straight road. As if marching the footpath of all 
profanity, they devised the most shameful and ab- 
surd things, dishonoring the God of all while 
turning toward idolatry. COMMENTARY ON 
Hosea 3.41.7 


PuNtsuMENT ron Dunps AND Тнооонтз. 
Тиворнуглст: By calling the deeds “ways” he 
says that “I will bring over them all che judgment 
and punishment for their deeds. And I will pun- 


ish nor the deeds only but also‘his' counsels,” 
namely, of the people. For we will suffer punish- 
ment not only for the deeds but for the outra- 
geous thoughts. Commentary ом Hosta 4. 








PoxisuwsNT Muers TRANSGRESSION. JULIAN 
ок Ectanum: When, he says, the avenging judg- 
ment begins to work, these measures of griefs that 
they [Israel] made in sins will be filled, so thar they 
may experience in punishments what they have 
achieved in desires. Commentary ом Hosta 14. 


4:10 They Will Not Be Satisfied 


Eatine Wrrnovr SATISFACTION. CYRIL OF 
ALEXANDRIA: A remnant from Israel has been 
preserved. Since the judgment does not go entire- 
ly to the priest, he adds, “They eat, but they are 
not satisfied.” This means either emigration and 
captivity for those leaders of Israel or, because of 
Christ, desolation of Judea by the hands of Ro- 
mans. ... For among those Israelites brought 
then by Shalmaneser and Tiglath-pileser II to 
Assyria and Media, very few could offer to the 
priests the things prescribed by the law. Com- 
MENTARY ON HOSEA 3.42. 





Ricursovsssss, Nor Desine, Sarisriss. 
Jerome: Desire is insatiable, and the more it is felt, 
the more it creates in those who enjoy it a greater 
hunger. On the contrary: "Blessed are the ones 
who hunger and thirst for righteousness, for they 
will be satisfied For righteousness satisfies, while 
wickedness because it has no substance—de- 
ceives by fraud those who feed on vain things and 
leaves empty the stomachs of those who hunger. 
"They played the whore continually.” In fornica- 
tion they run out of strength, yet the ardent desire 
of the fornication does not make a pause. The ten 
tribes played the whore with the idols of Jeroboam 
son of Naboth. Соммемтакү ом Hosta 1.47 
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Sprasrvat Leapers Mus RewAIN Vici- 
tant. CYRIL OF ALEXANDRIA: “They kept the 
whoredom” means фас they [Israel's leaders] gor 





ready to preserve the error for those who were 
under their authority. Yet they should rather have 
removed and thrown it from their midst. For it is 
the vigilance of the teachers which should eagerly 
remove what hurts the people and turn down 
without delay what is hateful to God. By refusing 
to do this, they allow the works of error to stay 
somehow and to keep. Yer they confirm rather the 
contrary, when the minds of those who teach re- 
ceive nothing but wine and drunkenness. For 
how will the disciples keep vigil, and how will 
they be able to point the eye of the understanding 
to God in nature and in truth, if the instructors 
and the teachers of useful chings will still encour- 
age them to err? COMMENTARY ON HosEA 3.43. 


4:12 A Spirit of Harlotry 


How тнв Spiir or Hantorny Темтр 
Амтному, ATHANASIUS: Anthony then asked, 
"Who are you who say such things to me? And at 
once he [the demonic voice] uttered a contempt- 
ible speech:'l am a lover of fornication; I have un- 
dertaken to ensnare the young and to entice them 
той, and I am called the spirit of fornication. How 
many I have deceived who wished to be chaste! 
How many who practiced self-restraint have I by 
ту seductions persuaded to change! I am he on 
whose account the prophet reproaches the fallen, 
saying, "You have been deceived by the spirit of 
fornication,” for through me they were tripped up. 
Tam he who often troubled you but whom you as 
often overthrew’ Lire or S. ANTHONY 6? 





Тик Occutr Lixenep ro FORNICATION. JoHN 
Cassian: "I is written in the law: You shall nor 
commit fornication.” This is kept in a benefi- 
cial way according to the simple sound of the let- 
ter by the person who is still entangled in the 
passions of fleshly impurity. It is necessarily ob- 
served in spiritual fashion, however, by one who 
has already left behind this filthy behavior and 








impure disposition. This person also rejects not 
only all idolatrous ceremonies but also every su- 
perstition of the Gentiles and the observance of 
auguries and omens, and of all signs and days and. 
times, and is certainly not engaged in the divina- 
tion of particular words or names. [This] befouls 
the wholesomeness of our faith. Jerusalem is said 
to have been debauched by this fornication, hav- 
ing fornicated “on every high hill and under every 
green tree" And the Lord, rebuking [Jerusa- 
lem], says by the prophet: “Ler the astrologers 
stand and save you, who gazed on the stars and 
counted the months, so that from them they 
might announce the things that are to happen to 
you." Concerning this fornication the Lord re- 
proaches them elsewhere when he says, “The 
spirit of fornication has deceived them, and they 
went fornicating away from their God.” Conrer- 
ENCE 14.11.2-3." 


Тик Unnovy CANNOT ABIDE WITH тип 
Hox. Jerome: The unclean spirit before had been 
in the synagogue and had led them into idolatry. 
Of him it is written, " The spirit of harlotry has led 
them astray.” The spirit had gone out of a man and 
was roaming in the dry places in search of a resting 
place and could find none. He took with him seven 
other demons and returned to his former dwelling 
place." All these spirits were in the synagogue and 
could not bear the presence of the Savior. Indeed, 
“what harmony is there between Christ and Be- 
lial?" Christ and Belial could not abide in the 
same assembly. “Now in their synagogue there was 
a man with an unclean spirit, and he cried out, say- 
ing,’ What have we to do with you?" Who is ask- 
ing, “What have we to do with you?" He is only 
one, but he cries out the recognition of many. He is 
aware that in his own defeat, his devils have been. 
vanquished with him. Homies ом MARK 76." 





14 The Ruin of a People 
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Isrant’s CHILDREN. CYRIL or ALEXANDRIA: 
And when these things occur, he says, I will re- 
main calm, and Î will not lay charges. Because of 
the misfortunes of the war and the troubles of the 
captivity, it seems right that all that will happen 
be predicted to the sinners. For they who once 
captured and overcame others will do with the 
captives as they like, making use of power with- 
out bridle and shamelessly attacking whomever 
they please, neither taking into account the law or 
considering what is likely or proper. But hard- 
ened and extremely wild in soul, they refuse to re- 
frain from any kind of wretchedness. Therefore 
he clearly showed that the young children will be 
exposed to enemies because of the insult and 
shameless conduct of the fornicators. Соммем- 
TARY ON Hosea 3.46.” 


Lack or CORRECTION CONDEMNED, ORIGEN: 
Hear what he says through the prophet. When he 
had enumerated abominable things that the peo- 
ple had committed, he adds these words also: 
“And for this reason I will not visit your daugh- 
ters when they fornicate, nor your daughters-in- 
law when they commit adultery.” This is terrible! 
This is the outcome when we are no longer re- 
proached for sins, when we offend and are no 
longer corrected. For then, when we have exceed- 
ed the measure of sinning “the jealous God” turns 
his jealousy away from us, as he said above, "For 
my jealousy will be removed from you, and I will 
no longer be angry over уош. I have said these 
things about the statement "God is jealous.” 
Hommes on Exopus 8." 


4:16 Can the Lord Feed Them? 


Grown Pump, Wr Квест Олзсіғимк. 
Cunysosrou: But what is the source of this 
hardness? It comes from gluttony and drunken- 
ness. Who says so? Moses himself, “Israel ate and 
was filled, and the darling grew fat and frisky. ™ 
When brute animals feed from а full manger, they 
grow plump and become more obstinate and hard 
to hold in check; they endure neither the yoke, 


the reins, nor the hand of the charioteer. Just so, 
the Jewish people were driven by their drunken- 
ness and plumpness to ultimate evil. They kicked 
about and failed to accepr the yoke of Christ. And 
they failed to pull the plow of his teaching. An- 
other prophet hinted at this when he said, “Israel 
is as obstinate as а stubborn heifer.” And still an- 
other called the Jews “an untamed calf." Dis- 
COURSES AGAINST JUDAIZING CHRISTIANS 
12,57 





4:19 The Shame of Their Altars 


Kassie тнк Cate. Isno'oo or Mery: The 
words “I will not visit your daughters when they 
prostitute themselves,” that is, when a woman is 
accused of being adulterous and there is no wit- 
ness, “she will make; Scripture says, "her offer- 
ing of barley flour and will not pour any oil or. 
incense And since she is in her sorrow, the ap- 
pearance of her offering will be equally sad. “And 
the priest,” Scripture says, “will take some water 
from a vase of clay, and will throw some dust of 
the soil into the water, and will place the woman 
before che Lord and will make her swear: ™ If she 
is innocent, she will remain unscathed and will 
still be fertile and will conceive: otherwise she 
will be torn. But in the meantime God threat- 
ens, “I will ravage Jerusalem, and there will be no. 
one of your establishments which you cared for,” 
and so on, because everything in the temple will 
be bound and delivered. “A nation that does not 
understand has kissed the woman of whoredom,” 
that is, these people, who are blind and do not re- 
alize who God is, who lives and abides among 
them, prefer to worship idols rather than God. 
They foolishly kiss the calves and give themselves 
over to the prostitution with demons. Commun 
таку ом Hossa.” 
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5:1-15 IMPENDING JUDGMENT 
ON ISRAEL AND JUDAH 


Hear this, O priests! 

Give heed, O house of Israel! 
Hearken, O house of the king! 

For the judgment pertains to you; 
{for you have been a snare at Mizpab, 

and a net spread upon Tabor. 
2And they bave made deep the pit of 

Shittim;” 
but I will chastise all of them.* 


3I know Ephraim, 
and Israel is not hid from те; 
for now, O Ephraim, you have played the 
harlot, 
Israel is defiled. 
“Their deeds do not permit them 
to return to their God. 
For the spirit of barlotry is within them, 
and they know not the Lonn. 


“The pride of Israel testifies to his face: 
Ephraim * shall stumble in bis guilt; 
Judah also shall stumble with them. 

“With their flocks and herds they shall go 
to seek the Lon, 

but they will not find bi 
be has withdrawn from them. 

They have dealt faitblessly with the Lorn: 
for they have borne alien children. 

Now the new moon shall devour them 
with their fields. 





"Blow the horn in Gibeab, 
the trumpet in Ramab. 


Sound the alarm at Beth-aven; 
tremble,’ O Benjamin! 
"Ephraim shall become a desolation 
in the day of punishment; 
among the tribes of Israel 
I declare what is sure. 
"Tbe princes of Judah have become 
like those who remove the land- 
mark; 
upon them I will pour out 
my wrath like water. 
"Ephraim is oppressed,’ crushed in 
judgment, 
because be was determined to go after 
vanity.’ 
"Therefore I am like a moth to Ephraim, 
and like dry rot to the bouse of Judah. 


P When Ephraim saw bis sickness, 
and Judah bis wound, 
then Epbraim went to Assyria, 
and sent to the great king.’ 
But he is not able to cure you 
or heal your wound. 
"For I will be like a lion to Ephraim, 
and like a young lion to the house of 
Judab. 
1, even 1, will rend and go away, 
I will carry off, and none shall rescue. 
"5T will return again to my place, 
until they acknowledge their guilt and 
seck my face, 
and in their distress they seek me. 
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Overview: The shepherds by right living pro- 
vide the flock with pure waters of truth. How- 
ever, when they pollute the water by evil living, 
they jeopardize the lives of their flock (Grecory 
тнв Савт), Christ is our educator who leads us 
to eternal life and imparts the necessary truth to 
save us (CLEMENT or ALEXANDRIA). That God 
knows Ephraim means that God loves Ephraim, 
and God will correct Ephraim in love rather than 
anger (Tisornviacr). The spirit of whoredom 
blocks Israel's knowledge of God ( Jerome). Bap- 
tism regenerates believers and leads them away 
from their fallen nature (‘THropotus). God be- 
comes like a moth, ог rot, by allowing a long 
time for penitence. Human terms of place do not 
completely fit when discussing God's place (Је. 
xoi). To seek God's face is to seek Christ. 
Those who come to their senses will stop wor- 
shiping idols and turn to seek God (Суки oF 
Ашхам). 


5:1 Israel's Judgment 


How Pnunsrs Four тив FLock’s Waran. 
Gnecony тнк Great: For indeed the shepherds 
drink most pure water, when with a right under- 
standing they imbibe the streams of truth. But to 
foul the same water with their feet is to corrupt 
the studies of holy meditation by evil living. And 
truly the sheep drink the water fouled by their 
feet, when any of those subject to them follow not 
the words thar they hear bur only imitate the bad 
examples that they see. Thirsting for things said 
bur perverted by the works observed, they take in 
mud with their draughts, as from polluted foun- 
tains. Hence also it is written through the proph- 
et, "A snare for the downfall of my people are evil 
spirits.” PASTORAL CARI 1.2.1 





5:2 Chastising All 


Tue Worp Epucarns тив FAITHFUL, CLEM- 
ENT oF ALEXANDRIA: Therefore the Word who 
leads us his children to salvation is unquestion- 
ably an educator of little ones. In fact, through 
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Hosea, the Word says plainly of himself, "I am 
your educator." The matter he educates us in is 

fear of God, for this fear instructs us in the ser- 

vice of God, educates to the knowledge of truth, 
and guides by a path leading straight up to heav- 
en. CHRIST тнв EDUCATOR 1.7.53.) 


5:3 I Know Ephraim 


To Know Is ro Love. Тнворнуілст: That “I 
know" means “I loved" is seen from God's 
words: "I instruct them because I loved 
Ephraim, and I did not remove Israel from me. 
For though she plays the whore in idolatry, nev- 
ertheless I would пог reject her, bur I will be 
with her.’ This is in harmony with what the 
prophet was told in the beginning, when he was 
ordered to marry a whore. Who would not love 
an instructor who corrects with love rather than 
with anger? This is also the instruction pertain- 
ing to every leader: to chastise nor for anger but 
for education and assistance. COMMENTARY ON 
Hosta s 








5:4 They Do Not Know the Lord 


Tun Spir or Wnonzpow Brocks Turin 
Кможтнрав, Jerome: First the king [Jeroboam 
1] chose to play the whore away from the worship. 
of God, wishing to adore golden calves. And the 
people followed him willingly with equal zeal 
they accomplished equal ungodliness. They do 
not return to the Lord, for they found what they 
were looking for, and the spirit of whoredom— 
which according to the apostle "works in the sons 
of distrust'?— holds their hearts captive. As long 
as it governs, they will not know the Lord. In 
fact, they forgot their Creator. ... They—whoev- 
er advances in ruin—do not have thoughts of 
penitence. For the spirit of whoredom, by which 
they played the whore in the church and by which 
they went away from the true marriage, dwells in 
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their midst. That is why they did nor know the 
Lord. COMMENTARY ON Hosea 1.57 


5:8 Sound a Warning 


Cunisr Our TEACHER. THEODOTUS THE Vat- 
pntiNian: The Spirit through Hosea says, “I will 
correct you.” “Blow the trumpet upon the hills of 
the Lord; let it sound upon the high places." And 
is not baptism itself, which is the sign of regener- 
ation, a transcending of the flesh, which is a great 
impetuous stream, ever rushing on and bearing 
us along? The teaching of the Lord accordingly 
leads us out of disorder, illumines us by bringing 
us into light, beyond the shadows of unilluminat- 
ed matter. Excerpts or THEODOTUS 5.” 





5:12 Like a Moth, Like Dry-Rot 


A Sonprisine Merapnor. Jerome: Just as the 
moth consumes clothing and decay or dry-rot 
consumes wooden things (which both occur over 
a long time), in the same manner God, giving a 
place of penitence over a long time to the ten 
tribes and then afterward to the two tribes— 
summoning to salvation those who treasure for 
themselves wrath for the day of wrath—becomes 
like a moth or rot. COMMENTARY ом Hosea 2.5." 


5:15 I Will Go Back to My Place 


Go's Prace. Jerome: By “my place” we have to 
understand God's place, his splendor and majesty, 
зо that by no means according to the dispensa- 
tion does he descend to men, become angry, mer- 
ciful, forgetful, become as a panther, turn into a 
lion, change into beasts. On the contrary, he dis- 
dains human things and allows those whom he 
once protected to be cast to enemies so that they 
may languish, disappear and be destroyed, and 
seek eventually the face of the Lord. ... Others 
consider God's place the heaven where God re- 


turns after being offended by the inhabitants of 
the earth, and he allows to go to ruin those who, 
due to the multitude of their sins, turned the 
mercy of the Lord into the rage of beasts toward 
them. Commentary on Hosea 2.5." 


бор’ Face Is Canist. CYRIL OF ALEXANDRIA: 
Ie seems that the saying refers very suitably to the 
mystery of Christ and the redemption through 
him, pointing to the conversion to God. For the 
face of God we seek signifies most certainly the 
Son himself, “who is the image, and the radiance, 
and the very seal of the Father's nature." Thus. 
the true face of God and Father is the Son, inas- 
much as he is recognized in him: “And who saw 
him, saw the Father.” The psalmist thus calls 
him when he cries out to God of all, saying 
"Cause your face to shine upon your serva 
Indeed, just as from the person of those who were 
already transformed according to the Son 
through the Spirit: “The light of your face, O 
Lord, has been marked upon us. Or as the 
prophet says: “The light of our face, the anointed 
Lord." Commentary ом Hosea 4.61.” 








Divine Силвтїзкмимт Awakens тик Pro- 
вів TO REPENTANCE. CYRIL OF ALEXANDRIA! 
"They seek early” seems to indicate here that 
they, as if awakened from the sleep of thought- 
lessness which was in them, and further as if 
brought from night and darkness to light and day, 
will call out to one another that itis fitting to re- 
turn to the Lord. This is a return to the senses of 
those fallen into deception and those taken up by 
the worship of idols. For the fruit of vigilance is 
at present seeking to get out of the gloom which 
is demonic. Commentary ом Hosea 4.62." 
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6:1-11 CALL FOR REPENTANCE 


"Come, let us return to the LORD; 
for be has torn, that be may heal us; 
he has stricken," and be will bind us up. 
2 After two days be will revive us; 
on the third day be will raise us up, 
tbat we may live before bim. 
‘Let us know, let us press on to know the 
Lon»; 
his going forth is sure as the dawn; 
he will come to us as the showers, 
as the spring rains that water the 
earth.” 


‘What shall I do with you, O Ephraim? 
What shall I do with you, О Judah? 
Your love is like a morning cloud, 
like the dew that goes early away. 
“Therefore I have hewn them by the 
prophets, 
Г have slain them by the words of my 
mouth, 


and my judgment goes forth as the light." 
“For I desire steadfast love and not sacrifice, 
the knowledge of God, rather than burnt 


offerings. 


"But at” Adam they transgressed the 
covenant; 
there they dealt faitblessly with me. 
"Gilead is a city of evildoers, 
tracked with blood. 
As robbers lie in wait" for a man, 
so the priests are banded together; 
they murder on the way to Sbechem, 
yea, they commit villainy. 
"In the house of Israel I have seen а 
horrible thing: 
Ephraim’s barlotry is there, Israel is 
defiled. 


"For you also, O Judab, a harvest is 
appointed. 


Gk Spr Heb tyne ps oio: Са НАЦЫ Che Hê maman азу Hamer LOC he ware 





Ovnnvinw: The Holy Spirit calls us to pray that 
Christ will provide us the grace of eternal light 
(Сүн). God judges not for the sake of pun- 
ishment but for repentance (Тивоенттлст) and 
healing in Christ (Cran or Ausxanpaia). Jesus’ 
resurrection was foretold by Hosea, and so will 
he who was raised revive us to live in his presence 
(Crni or Jenusatem, Aucustine). We must be 
baptized with Christ that we may also rise with 
him on the third day (Onicen). The three days of 
Jesus’ death represent the passion, descent and 
resurrection (Caesarius). It was Christ who 
came down as а shower of rain to be baptized in 
the Jordan (Hirrotrrus). Christ comes to us as 


both early and late rain, setting the foundation of 
faith and ensuring a harvest (Јеномв), The early 
rain may also be seen as the law and prophets, 
whereas the late rain is the gospel (Cyan or Ar- 
exanpata). God offers his mercy to penitents 
who return to him. It is a clear expression of 
God's mercy that he pardons those who repent 
(Тектиилм). True repentance frees one from sin 
and reunites one with God. The angels rejoice 
when a sinner repents (CLEMENT OF ALEXANDRIA). 
God's call for mercy was proclaimed by Moses, 
echoed by Israel and reiterated by Paul (Am- 
Brose). Both covenants demand the generosity of 
believers through their words, gifts and righteous 
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deeds as outward evidences of mercy. Moses, the 
prophets and the apostles repeatedly stress mercy 
over sacrifice (Снкуховтом). Worship of God 
displays love and knowledge of God, and both are 

fected in Christ (CYRIL or ALEXANDRIA). Love 
to God and to one’s neighbor enables sacrifice 
that is acceptable to God (Тнворокит), 


6:1 Call to Repentance 


Саш ro Prayer, Cronian: The Holy Spirit set 
this forth of old, when he said in che Psalms, “O 
my king and my God. For to you will I pray; О 
Lord, in the morning you shall hear my voice. In 
the morning I will stand before you, and will see 
you? And again through the prophet the Lord 
says, "At dawn they will be on watch for me, say- 
ing, Let us go and return to the Lord our God. ^ 
Likewise at the setting of the sun and at the end of 
the day necessarily there must again be prayer. For 
since Christ is the crue sun and the true day, as the 
sun and the day of the world recede, when we pray 
and petition that the light come upon us again, we 
pray for the coming of Christ to provide us with 
the grace of eternal light. THe Lorn’s PRAYER 35. 








PUNISHMENT Nor тив Goat. THEOPHYLACT: 
For when God snatches away or strikes, no one 
can heal. Thus in the calamity they remembered 
God. These may refer to those among the He- 
brews who afterward came to believe in Christ. 
In such a thirst and long captivity they will seek 
the face, namely, ће Son. For he is the mark of 
the Father's hypostasis (person). Those who turn 
to the Son are stripped of the veil which lies on 
their heart. Commentary on Hosta 6." 


Симвт тив Нили, CYRIL OF ALEXANDRIA: 
Inthe beginning he seized Adam's human nature; 
for he at once declared it accursed, ascribing it to 
death and corruption. Thus the wrath has struck, 
bur grace plugged the wound with lint. For Christ 
has brought the healing. He invited [us] to know 
the true divine revelation; he confirmed [us] 
through the Spirit to observe the command- 


ments. He showed us again to be zealous follow- 
ers by placing us beyond corruption and freeing 

us from the previous infirmities, namely, sin and 
passions. Commentary ом Hosta 4.63. 





6:2 Raised on the Third Day 


Rusurngcrion. Сул! or Junusavem: A few of 
the Jews of that time were persuaded, but the 
world hearkened to the truth. Those who con- 
cealed the truth were buried in oblivion, but 
those who received it were made manifest by the 
power of the Savior, who rose from the dead and 
raised the dead himself. In the person of the risen 
dead the prophet Hosea says plainly, “He will re- 
vive us after two days; on the third day he will 
raise us up, to live in his presence.” Слтвснвтт- 
CAL LECTURE 14.4." 





Rusurrscrion оғ CHRIST. AUGUSTINE: 
ther on, Hosea foretold the resurrection of Christ 
on the third day, but in the mysterious way that is 
proper to prophecy. He says, “He shall heal us af- 
ter two days, and on the third day we shall rise 
again.” This is the idea underlying the words of 
Paul [when he says], " Therefore if you have risen 
in Christ, seek the things that аге above; Сту 
or Gon 28.” 


ur- 






‘oun: Hear what the prophet says: 
vive us after two days, and on the third day we 
shall arise and live in his sight.” The first day is 
the passion of the Savior for us, The second is the 
day on which he descended into hell, The third 
day is the day of resurrection." Therefore on the 
third day "God went before them, by day in a col- 
umn of cloud, by night in a column of fire.” But if 
according to what we said above, the apostle 
teaches us rightly that the mysteries of baptism 
are contained in these words,” it is necessary that 
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“those who are baptized in Christ are baptized in 
his death and are buried with him.” [They must] 
also arise from the dead with him on the third 
day," according to what the apostle says, "He 
raised up together with him and at the same time 
made them sit in the heavenly places." When, 
therefore, you shall have undertaken the mystery 
of the third day, God will begin to lead you and 
will himself show you the way of salvation. Hom- 
tuins ом Exopus 5,” 


Tunan Days or Resurrection EXPLAINED. 
Caxsantus or Antes: The prince of this world 
did not want the Lord's army to recognize the en- 
gagement of chose three days, as that engagement 
of which the prophet said, "He will revive us af- 
ter two days; on the third day he will raise us up.” 
The first day for us is the passion of the Savior; 
the second day on which he descended into hell: 
but the third day is the day of the resurrection. 
So then on the third day God went before them 
in a pillar of cloud by day and by night in a pillar 
of fire, and the people were led through the Red 
Sea. The three days we can fittingly call the Fa- 
ther, Son and Holy Spirit, for the Father is a day, 
the Son is one, and the Holy Spirit is one, and 
these three are one. SERMON 97.1." 


6:3 How God Comes to Us 


Cunısr as Rain. Hivrotyrus: Nor is this the 
only ching that proves the dignity of the water. 
But there is also that which is more honorable 
than all —the fact that Christ, the maker of all, 
came down as the rain, and was known as a 
spring," and diffused himself as a river; ^ and was 
baptized in the Jordan." For you have just heard 
how Jesus came to John and was baptized by him 
in the Jordan. Oh, things strange beyond com- 
pare! How should the boundless river that makes 
glad the city of God" have been dipped in a little 
water! Ow тне Hoty Тнкорнаху 2." 


Синт Is тик Foonpation AND FRUrT oF 
Farru. Jerome: [God] is called not only at morn- 


28 


ing or dawn or daybreak; he will come to us as an 
early and later rain to earth. We accept Christ as 
an early rain when the foundations of the faith 
are laid within us, and we shall take him as a late. 
rain when after the crop is ripened we grasp eter- 
nal fruits and store them up in the Master's barn, 
Commentary ох Hosea 2.6.” 


Law, Propners anp Gosper. CYRIL or Arex- 
ANDRIA: For I suppose that he waters in two ways 
upon us who received faith and have known 
rightly his manifestation. On the one hand, he re- 
veals knowledge in the spirit of the old and legal, 
and in addition to these, prophetic teachings. In 
my view, this is the early rain. On the other hand, 
he adds to this the late [rain], the interpretation 
of the gospel’s teachings and the most desirable 
grace of the apostolic preachings. COMMENTARY 
ом Hosta 4.62." 


6:6-7 Love Instead of Sacrifice 


Gop Is Мвмстғол. TexrotuAN: But he would 
not threaten the impenitent if he failed to pardon 
the penitent. This would be doubtful only if he 
had not revealed elsewhere the profusion of his 
mercy. Has he not said, “He who is fallen shall 
rise, and he who was turned away shall return"? 
He it is, most assuredly, who “will have mercy 
rather than sacrifice." The heavens and the an- 
gels who are there rejoice at human repentance. 
Look at you now, sinner, be of good heart! You see 
where it is that you are a cause of joy. Ом Pent- 
Tence 8." 


Mercy APPLIND то REPENTANCE. CLEMENT 
оғ ALEXANDRIA: For to every one who has turned 
to God in truth and with a whole heart, the doors 
are open, and the thrice-glad Father receives his 
truly repentant child. And true repentance is to 
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be no longer bound in the same sins for which he 
denounced death against himself, bur to eradicate 
them completely from the soul. For on their up- 
rooting God takes up his abode again in you. For 
it is said there is great and exceeding joy and fes- 
tivity in the heavens with the Father and the an- 
gels when one sinner turns. and гереп. This is 
why he cries, "I will have mercy, and not sacri- 
fice.” Мно Is тнк Rich Мам Tuar Swart Be 
Saven 39.7 


Mancx, Nor Sacnirics. Амвкозк: God him- 
self has said that he would rather have his com- 
mandments obeyed than sacrifice offered to him. 
God proclaims this, Moses declares it to the peo- 
ple of Israel, Paul preaches it to the nations. Do 
that which you see is better for the time. “I desire 
mercy more than sacrifice,"™ it says. Are not 
those who condemn their sin truer Christians 
than those who think to defend it? " The just ac- 
cuses himself in the beginning of his words.” 
The one who accuses himself when he sins is just, 
пог the one who praises himself. Lavra 51.15." 





Muncy то Ва Овзкаукр. Cunysosrom: Great 
is the principle of mercy to God. Not only his to 
us, but also that issuing from us to our fellow ser- 
vants. In the Old Testament and the New, God 
lays down innumerable laws pertaining to this 
matter. He orders us to be benevolent continually 
in all quarters, through words, money and deeds. 
And Moses throughout —up and down, here and 
there—scatters words about these matters in all 
his legislations. And in the person of God the 
prophets shout, “I desire mercy, and not sacri- 
fice." And all the apostles act and speak in harmo- 
ny with these prophetic words. Therefore let us 
not reglect the matter." By mercy we greatly ben- 
efit ourselves, not the poor only. We receive much 
more than we provide. HouıLIEs o REPEN- 


‘TANCE AND ALMSGIVING 10.5.22. 


Wonsnir Disptavs Love AND KNOWLEDGE 
оғ Gop iN Cuusr. CYRIL OF ALEXANDRIA: 
Most of all, worship of God displays love... For 
truly the compassion from beside the Father is 
Christ, as he takes away the sins, dismisses the 
charges and justifies by faith, and recovers the 
lost and makes [them] stronger than death. For 
what is good and he does not give? Therefore the 
knowledge of God is better than sacrifice and ho- 
locausts, as it is brought to perfection in Christ, 
For by him and in him we have known the Father, 
and we have become rich in the justification by 
faith. COMMENTARY on Hosea 4.65." 


Tux Disposition Тнат VatipATES Sacri- 
rice. Тикороякт or Cra: Whereas 1 [the Lord] 
have no need of sacrifices, I accept them out of 
considerateness for the limitations of your way of 
thinking. These two things, on the contrary, 1 do 
require: the right disposition toward me and lov- 
ingkindness toward the neighbor, these also being 
the first obligations I imposed, * You will love the 
Lord your God with your whole heart, your 
whole soul, your whole mind and your whole 
strength; and you will love your neighbor as your- 
self" But whereas I imposed these obligations, 
they resembled someone breaking agreements 
made by him with somebody else. In similar fash- 
ion, in fact, they despised my longsuffering and 
trampled on the laws given them. CommENTARY 
ом Hosea 6.67. 
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6:11—7:16 FREE REFUSAL TO REPENT 


P When I would restore the fortunes of my 





people, 
‘when I would heal Israel, 
7 the corruption of Ephraim is revealed, 
and the wicked deeds of Samaria; 
for they deal falsely, 
the thief breaks in, 


and the bandits raid without. 
*But they do not consider 
that I remember all their evil works. 
Now their deeds encompass them, 
they are before my face. 
'By their wickedness they make the king 
glad, 
and the princes by their treachery. 
“They are all adulterers; 
they are like a heated oven, 
whose baker ceases to stir the fire, 
from the kneading of the dough 
until it is leavened. 
On the day of our king the princes 
became sick with the beat of wine; 
he stretched out bis hand with mockers. 
“For like an oven their hearts burn’ with 
intrigue: 
all night their anger smolders; 
in the morning it blazes like a flaming 
fire. 
All of them are hot as an oven, 
and they devour their rulers. 
AIL their kings bave fallen; 
and none of them calls upon me. 


"Epbraim mixes himself with the 
peoples: 


Ephraim is a cake* not turned. 

"Aliens devour bis strength, | 
and be knows it not; 

gray bairs are sprinkled upon him, 
and be knows it not. 

The pride of Israel witnesses against Ыт; | 
yet they do not return to the Lorn their 

God, 

mor seek him, for all this. 


“Ephraim is like a dove, 
silly and without sense, 
calling to Egypt, going to Assyria, 
As they go, I will spread over them my 
net; 
1 will bring them down like birds of the 
air; 
I will chastise them for their wicked 
decis 
"Woe to them, for they have strayed from 
те! 
Destruction to them, for they have 
rebelled against me! 
1 would redeem them, 
but they speak lies against me. 


“They do not cry to me from the heart, | 
but they wail upon their beds; 
for grain and wine they gash themselves, 





“Although I trained and strengthened their 
arms, 
yet they devise evil against me. 
“They turn to Baal 
they are like a treacherous bow, 








their princes shall fall by the sword 
because of the insolence of their tongue. 


This shall be their derision in the land of 
Egypt. 
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Ovaxvinw: Hosea in harmony with Paul warned 
about the disclosure of all things ar che last judg- 
ment (Orian). A stern condemnation of adul- 
very is set forth. Both covenants warn of the. 
eternal consequences of living in unrepentant 
adultery (Causanius), The oven spoken of by Ho- 
sea is a reference to the heart of adulterers that, if 
left unchecked, will result in their being burned 
up. However, another fire was promised—one 
that purifies the heart and leads to salvation 
rather than destruction (Origen). Ephraim, like 
an unturned cake, will not repent (Jerome). To 
turn the cake involves turning away from earthly 
desires. “Strangers” signifies apostate angels, chat 
is, malignant spirits (Gnecory тнк Great). Being 
lukewarm is the most dangerous condition. Ho- 
sea referred to it as a stranger who devours the 
strength of the unaware (Јонм Casstan). The 
people of Ephraim offered an example of indiffer- 
ence (Jerome). The prophet foretold the fate of 
those who fall away from the faith. The blame for 
this condition was placed squarely upon their free 
choice ( Jou Cassian). God laments their apos- 
tasy as a father grieves for a lost child (Тик- 
оровкт or Cra). 


7:2 Their Evil Deeds 


Aut Уы. Вк Кпувлівр, Once: Therefore 
cach one must keep his heart with all warchful- 
пез, for when the Lord comes in the day of 
judgment, "He will bring to light the hidden 
things of darkness and will make manifest the 
counsels of the hearts," “all che thoughts of men 
meanwhile accusing or else excusing them,” 
“when their own devices have beset them about." 
But of such a nature are the evil thoughts that 
sometimes they make worthy of censure even 
those things which seem good and which, so far 
as the popular judgment is concerned, are indeed 


worthy of praise. COMMENTARY ON THE GOSPEL 
or Матти nas 


7:4-7 Like a Heated Oven 


Тик Avuurensn’s Dounie SrANDARD. Сак. 
sanius or Antes: Although you might marry and 
in the face of the authority of all the Scriptures. 
never commit adultery, why do you not with God's 
grace accept what is lawful? Instead you dare to of- 
fend God and commit what is unlawful. 1 would 
like to know whether those who have no wives, 
and neither fear nor blush to commit adultery be- 
fore they are joined in wedlock, would want their 
spouses to be violated by adulterers before they 
come to marriage. Since there is no one who would 
patiently accept this, why does not each one ob- 
serve toward his spouse the fidelity he wants ob- 
served by her? Why does one desire to take a virgin 
as his wife, when he himself is corrupted? Why 
does he wish to be united to a wife who is alive, 
when he is dead in soul because of adultery, accord- 
ing to what is written: “The soul that sins shall 
die"? Moreover, the apostle exclaims in terrible 
words, "God will judge the immoral and adulter- 
ers," and "Adulterers will not possess the kingdom 
of God.” Furthermore, “They are all adulterers, 
their hearts like an oven.” SERMON 43." 


Tus Direunence BETWEEN BURNING AND 
Baxine. Origen: But where shall I find an ap- 
proach to the divine Scripture that teaches me 
what “an oven” is? I must call upon Jesus my Lord, 
that he may make me the seeker find and may open 
to the one knocking,” that I may find in Scriptures 
“the oven” where I can rightly bake my sacrifice 
that God may accept it. Indeed, I think I have 
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found it in Hosea the prophet, where he says, “All 
adulterers are as an oven ignited for burning” And 
again he says, " Their hearts glowed as an oven." 
The human heart therefore is “an oven.” But this 
heart, if vices ignite it or the devil inflames it, will 
not bake, but it will burn up. Bur if that one who. 
said, "I came to send fire into the earth" should 
ignite it, che loaves of the divine Scriptures and of 
the words of God which I receive in my heart, I do 
not burn up for destruction, but I bake for sacri- 
fice. Howruims ow Levericus 5.2." 


7:8 Epbraim Is a Cake Not Turned 


Epnnarm Dons Nor Ravan. Jerome: The 
kingdom of the ten tribes has become like any 
other nation because they went away from the 
Lord. And he (Ephraim) is like a bread beneath 
the ashes that is not turned, that is, he does not 
repent. COMMENTARY ON Hosea 2.7." 


Tus Tursina or тик Саки Sıcxırrs Con- 
vaksıon or тик Minn то бор. GREGORY THE 
Great: Ephraim is a cake under the ashes not 
turned. For a cake under the ashes, which has ashes 
on it, has its cleaner side flat то the ground and its 
upper side the fouler, in proportion as it carries the 
ashes on it. And so with the mind thar harbors 
earthly thoughts: what else does it carry on itself bur 
a load of ashes? But if it will be "turned; the clean 
surface (which it had kept downward) i brings back 
to the top and shakes off the ashes that it had on it. 
If therefore we shake off from the mind the ashes of 
earthly thoughts, as it were, we "turn the cake under 
the ashes; that this bent of our mind may hence- 
forth go to the rear, which the ashes of groveling 
thought before overlaid. And the clean face may 
come to the top, that our right bent of mind may not 
henceforth be surcharged with the weight of earthly 


desire. MORALS ом THE BOOK or Jon 3.6.16." 





7:9 He Knows It Not 


“Srmancuns” Sronteies Буп. Sprurrs. Grec- 
ony тне Сават: "Strangers have devoured his 


strength, and he has known it not.” “Strangers” is 
usually understood to be apostate angels, who de- 
vour our strength when they consume the virtue of 
the mind by perverting it. Ephraim endured both 
and did not know it, because through the tempta- 
tion of malignant spirits he both lost the strength 
of his mind and did not understand that he had 
lost it. MonALs ом THE Book or Jos 6.34.6." 


Barna Unawanan, Jonn Cassian: Not content 
with these words, the blessed Anthony entered 
upon a wider field of discussion, and he said, "This 
way of life and this most lukewarm condition not 
only causes you the loss that I have spoken of, even. 
though you yourself may not feel it now. You may 
even somehow say in keeping with a sentence from 
Proverbs: They strike me, but I did not grieve, and 
they mocked me, bur I was unaware." And re- 
member what is said by the prophet Hosea: ‘Aliens 
devoured his strength, and he himself did not even 
recognize it." CONFERENCE 24.11.3. 





7:11 Epbraim Is Like a Dove 


ErnnA M Is Ivprrrerent. Jerome: One may 
ask: Why was Ephraim compared with a dove and 
not with other birds? The other birds hurry to 
protect their offspring even at the risk of life, and 
when they see a bird of prey, snake, raven or crow 
approaching their nest, they fly to and fro, and at- 
tack with their beak, and wound with their claws, 
and with a crying voice show the parent's suffer- 
ing. Only the dove does not grieve for or miss 
[its] robbed offspring. Ephraim is rightly com- 
pared with this bird because he does not suffer 
for his devastated people but is indifferent to its 
salvation. Commentary on Hosea 2.7.” 


7:13 They Have Strayed from Me 


Hoto ro тик Narrow Pars. Јонм CASSIAN: 
If [birds] do not hold to the narrow path with cau- 
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vious and careful restraint as they go their way, 
making their airy progress through the void, 
thanks to their marvelous skill, he earth, which is 
asit were the natural mooring for everyone and the 
most solid and safe foundation for all, becomes for 
them a present and manifest danger—not because 
ics nature is changed but because they fall precipi- 
ously upon it by the weight of their body. Similar- 
ithe unwearying goodness of God and his 
unchangeable substance itself certainly hurt no 
‘one, but we ourselves bring death upon ourselves 
by falling from the heights to the depths. For this 
very fall means death for the one who falls. For it is 
said: “Woe to them, for they have departed from 


me. They shall be destroyed, for they have trans- 
gressed against me.” CONFERENCE 23,9.2-3."" 


Gop Laments as a Grinvine Farner. THe- 
‘ovoret or Cr: “First I will educate them 
through the threat of sufferings. Then I will catch 
all of them like birds, placing around them a 
cloud of enemies like a net.” And having said that, 
he does not forget his love for mankind but offers 
a dirge from fatherly love for them. Commen- 
таку ом Hosea 7.” 
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8:1-14 SOW THE WIND, REAP THE WHIRLWIND 


"Set the trumpet to your lips, 
for” a vulture is over the house of the Lorn, 
because they have broken my covenant, 
and transgressed my law. 
?To me they сту, 
My God, we Israel know thee. 
“Israel has spurned the good; 
the enemy shall pursue bim. 


“They made kings, but not through me. 

They set up princes, but without my 
knowledge. 

With their silver and gold they made idols 
for their own destruction. 

"I have“ spurned* your calf, O Samaria. 
My anger burns against them. 

How long will it be. 
till they are pure “in Israel” 


A workman made it; 


it is not God. 
The calf of Samaria 
shall be broken to pieces." 


"For they sow the wind, 
and they shall reap the whirlwind. 
The standing grain has no heads, 
it shall yield no meal; 
if it were to yield, 
aliens would devour it. 
"Israel is swallowed up; 
already they are among the nations 
as a useless vessel. 
*For they have gone up to Assyria, 
a wild ass wandering alone; 
Ephraim has hired lovers. 
Though they hire allies among the nations, 
I will soon gather them up. 
And they shall cease! for a little while 
from anointing! king and princes. 





33 


Hosea 








“Because Ephraim bas multiplied altars for 
sinning, 
they bave become to bim altars for 
sinning. 
"Were I to write for Ыт my laws by ten 
thousands, 
they would be regarded as a strange thing. 
They love sacrifices” 
they sacrifice flesh and eat it; 


but the Lonn has no delight in them. 

Now he will remember their iniquity, 
and punish their sins: 
they shall return to Egypt. 

For Israel bas forgotten bis Maker, 
and built palaces; 

and Judah bas multiplied fortified cities: 
but I will send a fire upon bis cities, 
and it shall devour his strongholds. 
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Overview: Believers are called to take refuge in 
God and not put full trust in earthly counsel ог 
rulers (Сниүзозтом), for some hypocrites rule 
without God's approval (Gmsconr тнк Great). 
Hosea's prophecy was applied to the selection of 
the successor of Judas to reconstitute the Twelve. 
Cyprian made the argument that the process of in- 
ternal election also was relevant to the selection of 
bishops, priests and deacons. When unworthy 
men were admitted, but not according to God's 
will, it was illegitimate (Cyprian). God does not 
give his majesty to another (Novariaw). Idols are 
empty, like wheat with no grain (Тнкоровкт). So 
are the hypocrites who yield no useful fruit (Grec- 
ony тнк Сават). One who, having received grace, 
has fallen from grace is like а fallen star, like gold 
become darkened, like a filthy vessel (Bası). 


8:4 Not Through Me 


Tun Desine то Bu Іхрврамовмт, CurYsos- 
том: Hear how he reproves the unfaithful, when. 
he says, "You have taken counsel, but not of me, 
and made treaties, but not by my Spirit." For this 
is the habit of those who love: they desire chat all 
concerns of their beloved should be accomplished 
by means of themselves and that no one should do 
anything, ог say anything, without them. On this 
account did God not only on that occasion, but 
again elsewhere, utter a reproof in the same terms: 
"They made kings, but not through me. They set 


up princes, but they did nor make it known to me.” 
Номилиз Concernine THE STATUES 3.5. 


Tux Kine Уном Сор Icxonss, Hx Dis, 
proves. Gascony THe Great: How is it said in 
this place that the Lord makes the hypocrite to 
reign’ when through the prophet he complains espe- 
cially about that, saying, “They have reigned but 
not of me: they have become princes, and I know 
them nor”? For who that thinks rightly can say that 
the Lord does that of which he knows nothing? But 
because God's knowledge is approval, his ignorance. 
is disapproval... In a marvelous manner then does 
God make hypocrites to reign and knows them not. 
He makes them by forbearance: by rejecting them 
he knows them not. Thus it is necessary, with refer- 
ence to everything which is desired in this life, that 
the inner will should be first inquired into. And 
when the ear of the heart is anxious to catch its 
sound, let it know that it speaks not in words but in 
deeds. When then a post of authority is offered, it is 
necessary for a man first to question with himself 
whether his conduct is suited to the place, whether 
his doings are at variance with the distinction it con- 
fers, lest perhaps the just Ruler of all should after- 
ward not regard his prayers in tribulation, because 
God “knows not” his very entering on that high of- 
fice which is the source of all his tribulation. Mor- 
Aus ом тне Book or Jon 5.25.41." 
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Rasu ORDINATIONS Or UNwonrHY Minis- 
qens. Cronian: When Peter is speaking to the 
people concerning the bishop to be ordained in the 

of Judas, it says, “Peter stood up in the midst 
of the disciples, for che multitude was together. 
Bat we notice that the apostles observed this, not 
only in the ordination of bishops and of priests but 
also in the ordinations of deacons. Concerning this. 
very thing, in their Acts, itis also written, “The 
‘Twelve called together the multitude of the disci- 
ples: it says, “and spoke to them.” 

This matter was carried on diligently and cau- 
tiously, with the whole people assembled so that 
nounworthy man should attain to the ministry of 
the altar or to the priestly rank. For the fact is 
that sometimes unworthy men are ordained, not 
according to the will of God but according to hu- 
man presumption. These things that do not come 


from a legitimate and just ordination are displeas- 


ing to God. God himself makes this known 
through the prophet Hosea, saying, “They made 
themselves a king, but not by me.” Lerrer 624." 





8:6 The Calf Is Not God 


Gov Dons Nor Give His Majesty то 
Awornn, Novarian: We acknowledge, there- 
fore, and know that he is God, the Creator of all 
things. He is our Lord, because of his power; our 
author, because of his creation. “He spoke, and all 
things were made. He commanded, and all things 
came forth." Of him it is written, “You have 
made all things in wisdom.” Moses says of | 
"God is in heaven above and on earth below; 
and according to Isaiah, “He has measured the 
heavens with a span, the earth with the width of 
the fist";™ he "looks upon the earth and makes it 
tremble.”" He “holds the orb of the earth and 
those who live on it as if they were locusts";" he 
“weighed the mountains on scales and the groves 
‘ona balance," by the exact precision of the di- 
vine plan. He laid out this weight of the earth's 
mass with precise equipoise, lest the huge ill-bal- 
anced mass should easily fall into ruin, if they 
were not balanced by providential weights." It is 





he who says through the prophet, “I am God, and 
there is none beside me.” He says by means of 
the same prophet, “I will пот give my majesty to 
another.” so that he might exciude all heathens 
and heretics with their images, proving that he is 
God who is not made by the hand of an artificer.” 
Nor is he some God whom heretical ingenuity 
has devised. Ом THe Tiuwrry 3." 


8:7 Like Standing Grain 


Tux Vanity or Ivorarry. THEODORIT or 
Cri: For you pluck no fruit from the idol’s ser- 
vice, but their bundles are like ears of wheat de- 
stroyed by the wind, which show full stalks from 
the outside but which internally have no grain. 
Such is the nature of idolatry, for on the one hand 
it can take the image of a man or a woman, ога 
lion or a different animal from art, but on the 
other hand it is deprived of any strength or ener- 
gy. Соммимтаяу ом Hosea 8. 


Тик $тваплтү or Hypocnisy. Gregory тнк 
Great: The one who looks for the applause of 
fellow creatures in return for the good that he 
practices is carrying an article of great worth to 
be sold at a mean price. From that by which he 
might have earned the kingdom of heaven he 
seeks the coin of passing talk. His practice goes 
for little in that he spends a great deal and gets 
back but very little. Such are the hypocrites who 
may be compared to luxuriant and untended 
vines, which put forth fruit from their fertility 
but are never lifted from the earth by tending, All 
that the rich branches bud forth, stray beasts. 
tread under foot. The more fruitful they see itis, 
the more greedily they devour it... . Hence it is 
well said by the prophet, “The standing stalk, 
there is no bud in them, and they shall yield no 
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meal; if it happens to yield, the strangers shall 
swallow it up.” For the stalk yields no meal when 
the one who thrives in this world understands 
nothing refined and yields no fruit of good prac- 


tice. MORALS ом THE Book or Јов 2.8.70." 


8:8 Israel Useless 


Омк Wno Has Fatten rrom Grace. Basit 
тне Сават: O appalling hardness! O strange eru- 
«у! You did nor fear God, nor did you reverence 
others or feel shame before your friends. So you 
have suffered shipwreck of all things at once. You 
have stripped yourselves of every good thing at 
the same time. Therefore again I grieve for you, 
wretched man! You who were announcing your 
ardor for the kingdom have fallen from the king- 


dom. You who were inspiring all with a reverence 
for the doctrine did not have the fear of God be- 
fore your eyes. You who were preaching holiness 
are now found to be polluted. You who glory in 
poverty are caught stealing money. You who 
through your guidance point out the punishment 
of God have drawn down chastisement upon 
yourselves. How shall I bewail you? How shall I 
grieve for you? The morning star, which rose ear- 
ly, has fallen and shattered upon the earth. The 
two ears of everyone who hears it will ring. How 
did the Nazirite? who shone brighter than gold 
become darker than soot? And how did the wor- 
thy son of Zion instantly become like a polluted 
vessel? Lerten 44, То a FALLEN Monk.” 
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9:1-17 THE DAYS OF PUNISHMENT 


"Rejoice not, О Israel! 
Exult not like the peoples; 
for you have played the harlot, forsaking 
your God. 
You have loved а barlot's hire 
upon all threshing floors. 
“Threshing floor and winevat shall not feed 
them, 
and the new wine shall fail them. 
"They shall not remain in the land of the 
Loro; 
but Ephraim shall return to Egypt, 
and they shall eat unclean food in 
Assyria. 


“They shall not pour libations of wine to the 
Lorn; 


and they shall not please bim with their 
sacrifices. 
Their bread shall be like mourners’ bread; 
all who eat of it shall be defiled; 
for their bread shall be for their bunger 
only; 
it shall not come to the house of the 
Lorn. 


‘What will you do on the day of appointed 
festival, 
and on the day of the feast of the Loro? 
“For behold, they are going to Assyria? 
Egypt shall gather them, 
‘Memphis shall bury them. 
Nettles shall possess their precious things of 
silver; 








Hosea 9:117 
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thorns shall be in their tents. 


The days of punishment have come, 
the days of recompense have come: 
Israel shall know it. 

The prophet is а fool, 
the man of the spirit is mad, 

because of your great iniquity 
and great hatred. 

"The prophet is the watchman of Epbraim, 
the people of my God, 

yet a fowler’s snare is on all his ways, 
and hatred in the house of his God. 

They have deeply corrupted themselves 
as in the days of Gibeah: 

be will remember their iniquity, 
be will punish their sins. 





"Like grapes in the wilderness, 
I found Israel. 
Like the first fruit om the fig tree, 
in its first season, 
I saw your fathers." 
But they came to Baal-peor, 
and consecrated themselves to Baal," 
and became detestable like the thing they 
loved. 
"'Ephraim’s glory shall fly away like a bird 


mo birth, no pregnancy, no conception! 


“Even if they bring up children, 
I will bereave them till none is left. 
Woe to them 
when I depart from them!" 
P Epbraim's sons, as I have seen, are 
destined for a prey: 
Ephraim must lead forth bis sons to 
slaughter. 
"Give them, О Lonpn— 
what wilt thou give? 
Give them a miscarrying womb! 
and dry breasts. 


‘Every evil of theirs is in Gilgal; 
there I began to hate them. 

Because of the wickedness of their deeds 
I will drive them out of my house. 

I will love them no more; 
all their princes are rebels. 


“Ephraim is stricken, 
their root is dried up, 
they shall bear no fruit. 
Even though they bring forth, 
I will slay their beloved children. 
My God will cast them off 
because they have not hearkened to bim; 
they shall be wanderers among the 
nations. 


‘Ge Hb шн j Cn Heb whom IC Heb fom detract | Hab shame sm Ca Compare Gk Heb ueram "LOX he faber TUO ny fh fom 


how MLAN womb he kee cil 





Ovanvinw: Israel is not to rejoice like others be- 
‘cause she has knowledge of God yet willingly 
rebels (Tutoponer). All who have been contami- 
nated by the sacrifice of a blasphemous and un- 
just priest are not safe from the contagion of sin 
(CYRIL or ALEXANDRIA, Cyprian). Israel stands as 
a sentinel to reveal the idolatry of the neighbor- 
ing nations (Isto'pap). The patriarchs are the 
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first figs (Carsanius). The flesh of human beings 
is good as created and is corrupted only by im- 
moral behavior, such as adultery and wanton- 
ness. Since human flesh was created by God, it 
can become God's temple for the Holy Spirit 
(Cran оғ Jenusatem). The community of faith 
must be protected from those who are unfaithful 
to Christ (Расномі0ѕ). 





9:1 Rejoice Not, O Israel 


Isrant Winuinaty REBELS. THEODORE oF 
MorsuxstiA: It is not fitting for you to rejoice 
and exult like the rest of the peoples. For they did 
not receive any teaching which might lead them 
to piety, but you, after much instruction and 
knowledge of God, rebelled against the knowl- 
edge which had been given to you because of the 
depravity of your opinion, and turned to the wor- 
ship of the idols. Commentary on Hosea 9." 


9:4 Mourners’ Bread 


Тнв CONTAMINATION Or BREAD ron Mourn- 
nns, Сулп. or Avexanpnta: Having collected 
the fruit of the vine into the wine-vats, they of- 
fered the firstlings as a libation to the demons, 
and not to the God who gave them. They also of- 
fered loaves of bread as firstfruits of the har- 
vest—except thar the sacrifice will become for 
them defiled and impure, he says, and the offer- 
ings will be considered as mourning breads (that 
is, disgusting, impure and odious). For what rea- 
son? For the law considered unclean anyone who 
approached a dead body either by blood relation- 
ship or rather by the very touching of the body. 
‘Therefore it was easy for the relatives or friends 
of the dead person to become unclean during 
mourning, since they handled the dead body and 
since they were willing to do for him what was 
customary. And whatever they touched became 
unclean, Therefore the mourning bread is that 
bread which was at hand as food for those who 
were mourning for the dead; for those who strive 
to avoid contamination with a dead body it is 
considered terrible even to taste this bread. 
Wherefore the breads themselves are defiled and 
rejected, even though they may have been offered 
as firstfruits of the harvest. “Those who eat them 
will become unclean.” They will be useful only to 
their souls, that is, as a food for them. Commen- 
TARY ON Hosea 4.962 


CONTAGION BY Sivrut Lean: 





Let not the people flatter themselves as if they 
could be safe from contagion of sin, communicat- 
ing with a sinful priest and yielding their obedi- 
ence to the unjust and unlawful episcopacy of 
their leader, when the divine censure threatens 
through the prophet Hosea and says, “Their sac- 
rifices shall be like the bread of mourning: all who 
eat them shall be defiled” [This] teaching obvi- 
ously [shows] that all are indeed involved in sin 
who have been contaminated by the sacrifice of a 
blasphemous and unjust priest. Lerrer 67.3.’ 


9:8 The Watchman and a Snare 


Tus Fact оғ тнв Раоривт, ISHO'DAD oF 

Mav: “Ephraim is a sentinel with my God,” 
that is, Israel was established by God, he says, зо 
that he might receive the truth and watch over 
honorable feasts, and that he might be, as is the 
true prophet, with the help of God, the teacher of 
the others. But Israel, like a false prophet, has 
dissuaded others from the truth. The Greek 
[says], " The sentinel of Ephraim was with God, 
[yet] the prophet has become a deceptive trap in 
every path.” In fact, the prophet was a sentinel 
with a god in this manner: each of the gods with a 
false name had his own false diviner, and those, 
through their heresies, differed from each other 
in many ways. Some worshiped Baal, some others 
Chemosh or Baal-Peor; and there was an idol in 
each temple, and by each of them an appointed. 
false prophet sat. And finally, the ways of worship 
and divination differed among them. Coumen- 
таку ON Hosea.” 





9:10 Tbe Fig Tree. 


Finsrrnurrs rrom тик Fio Tren. Caesarius 
or Ants: Similarly, the law of the Old Testament, 
which we said che image of the fig tree represented, 
threw away the first Jewish people who were use- 
less, chat is, sinful and wicked. When these syco- 
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phants, to use the Greek word, had been rejected, 
that is, the conceited and worthless Israelites, there 
created for Christ through grace as its mother, the 
rich and fruitful Christian people who were fur- 
ther brought to perfect knowledge of the gospel. 
Although there is a genus of fig trees chat brings its 
fist fruits to maturity, called double bearing, it 
may signify those of whom it is said, “The Lord 
loved those figs as his precursors." The patriarchs 
are the precursors. SERMON 106." 


9:12 My Flesh Is from Them 


бор Is Nor Аѕнлмвр or тик Human Boor. 
Crit or Jenusatest: God is not ashamed to take. 
flesh from such members, for he framed these very 
members. Who tells us this? The Lord said to Jere- 
miah, “Before I formed you in the womb I knew 
you. Before you were born I dedicated you. If in 
fashioning me, therefore, he touched them and was 
not ashamed, was he ashamed in forming for him- 
self che holy flesh, the veil of his Godhead? Ir is 
God who even now creates the babes in the womb, 
asit is written in Job, "Did you not pour me out as 
milk, and thicken me like cheese? With skin and 
flesh you clothed me, with bones and sinews knit 
me together.” There is nothing corrupt in the hu- 
man bodily frame unless one defiles it with adul- 
teries and wantonness. He who formed Adam 
formed Eve also; and male and female were fash- 
ioned by the divine hands. None of the members of 


the body, as fashioned from the beginning, is cor- 
rupt. Let all heretics be silent who slander their 
bodies, or rather him who formed them. But let us 
be mindful of Paul's words: “Do you not know that 
your members are the temple of the Holy Spirit, 
who is in you? Again, the prophet has foretold in 
the person of Jesus, “my flesh is from them.” Car- 
BCHETICAL LECTURE 12.26.” 





9:15 Driven Out of God's House 


Ѕимотма Away тик Unrarrirut, Paco: 
stus: While he was still praying, an angel of the 
Lord, very terrifying, appeared to him, having in 
his hand a fiery sword unsheathed. He said ro our 
father Pachomius, “Just as God has blotted out 
his name from the‘ Book of Life," just so do you 
drive them out from the midst of the brothers, for 
they are not ignorant. Indeed, even to the igno- 
rant, impurities of this sort seem like abomina- 
tions before God.” When it was morning he put 
them in worldly clothing and told them, "Go and 
do as is fitting to the clothes whose practices you 
have made your own.” And he expelled them from 
among the brothers. The words of the prophet 
were fulfilled about them, “I will drive them out 
of my house, and I will love them no longer.” 
Live or Pacwowtus (Bowatnic) 108." 
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10:1-11 JUDGMENT OF CAPTIVITY 


"Israel is a luxuriant vine 
that yields its fruit. 

The more bis fruit increased 
the more altars be built; 

4s bis country improved 
he improved bis pillars. 


“Their heart is false; 
now they must bear their guilt. 

The Loan" will break down their altars, 
and destroy their pillars. 


"For now they will s 
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“We have no king. 
for we fear not the Lorp, 
and a king, what could he do for us?” 
“They utter mere words; 
with empty oaths they make covenants; 
so judgment springs up like poisonous weeds 
in the furrows of the field. 
The inhabitants of Samaria tremble 
for the calf? of Beth-aven. 
Its people shall mourn for it, 
and its idolatrous priests shall wail? 
over it, 
over its glory which bas departed from it 
“Yea, the thing itself shall be carried to 
Assyria, 
as tribute to the great king. 
Ephraim shall be put to shame, 
and Israel shall be ashamed of bis idol." 


"Samaria's king shall perish, 
like a chip on the face of the waters. 
"The high places of Aven, the sin of Israel, 
shall be destroyed. 


Thorn and thistle shall grow up 
on their altars; 
and they shall say to the mountains, Cover 
us 


and to the bills, Fall upon us. 


"From the days of Gibeab, you have sinned, 
O Israel,’ 
there they bave continued. 
Shall not war overtake them in Gibeah? 
"T will соте against the wayward people to 
chastise them; 
and nations shall be gathered against 
them 
when they are chastised’ for their double 
iniquity. 


"Ephraim was a trained heifer 
that loved to thresh, 
and I spared her fair neck; 

but I will put Ephraim to the yoke, 
Judab must plow, 
Jacob must barrow for himself. 
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Ovimvisw Israel overmatched her abundance of 
land with a proliferation of idols ( Jerome). Pi- 
late's sending of Jesus to Herod for trial was fore- 
told. Herod was the Assyrian, and the gift was 
Christ ( Justin Marry), When Jesus was sent to 
Herod by Pilate, the Scriptures in Hosea were 
fulfilled (Texrotuaw). 


10:1 Israel Is a Luxuriant Vine 


Protirnration or Inots. Jerome: Having 
good shoots and fruit-bearing branches, she [Is- 
rael] produced many clusters, and the abundance 
of the grapes equaled the great number of the 


branches. But she who before was of such a kind 
offended God afterward, turning the abundance 
of the fruits into a great number of offenses. The 
more people she had, the more altars she built, 
and she overmatched the abundance of the land 
by the number of the idols. Commentary on 
Hosea эло! 


10:5-6 The Calf of Beth-aven 


Propuxcy Anovr Jesus. Justin MARTYR: 
And after their departure they stayed there until 
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the death of Herod, the assassin of the babes of 
Bethlehem. Archelaus, who succeeded him, also 
died before Christ fulfilled by his crucifixion the 
Father's plan of our redemption. And when 
Herod succeeded Archelaus and received what 
had fallen to his share, Pilate favored him by 
sending Jesus bound to him," which God in his 
foreknowledge foretold in these words: “And they 
brought him to the Assyrian, a present to the 
king” Dıatoave тти Тахрно тоз? 


Pirate то Heron. ТектиилАн: The Lord 
himself comes to a trial with "the elders and rul- 
ers of the people,” as Isaiah predicted." And then 
he fulfilled all that had been written of his pas- 





sion. Ar that time “the heathen raged, and the 
people imagined vain things; the kings of the 
carth set themselves, and the rulers gathered 
themselves together against the Lord and against 
his Christ.” The heathen were Pilate and the Ro- 
mans; the people were the tribes of Israel; the 
kings were represented in Herod and the rulers in 
the chief priests. When, indeed, he was sent to 
Herod gratuitously by Pilate,’ the words of Ho- 
sea were accomplished, for he had prophesied of 
Christ, “And they shall carry him bound as a 
present to the king” AcAINst Mancion 4.427 
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10:12-15 THE FRUIT OF RIGHTEOUSNESS 
AND THE FRUIT OF INIQUITY 


"Sow for yourselves righteousness, 
reap the fruit" of steadfast love;* 
break up your fallow ground," 

for it is the time to seek the Lonn, 
that he may come and rain salvation 

upon you. 


"You bave plowed iniquity, 
you have reaped injustice,’ 
You have eaten the fruit of lies. 

Because you have trusted in your chariots" 
and in the multitude of your warriors, 
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“therefore the tumult of war shall arise 
among your people, 
and all your fortresses shall be destroyed, 
as Shalman destroyed Beth-arbel on the day 
of battle; 
mothers were dashed in pieces with their 
children. 
"Thus it shall be done to you,’ O house of 
Israel,” 
because of your great wickedness. 
In the storm" the king of Israel 
shall be utterly cut off. 
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Фундук: This light is best understood when 
applied so as to put faith in action (Олсем). The 
call to bear the fruit of justice and virtue was fore- 
told in the Old Testament (Bas). Leaders are 
admonished to study diligently so as to effectively 


impart the faith to catechumens and believers 
(Arosrouic Consrrrutions). Let the light of the 
knowledge of righteousness shine upon others 
(Jonn Cassian). By exhortation, through the ex- 
ample of personal righteousness and by warning 
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about the day of judgment, the leader must dis- 
courage sin. A bishop is not to be reticent in con- 
demning unrighteousness (Arosrotic Consti- 
tutions). Israel's impiety gave them a false and 
senseless hope (Cran or ALEXANDRIA). 


10:12 Sowing Righteousness to Reap 
Salvation 


Finsr Sow Ricursousness, THEN Rear 
Fnurr. Олгсем: Observe how holy and how mar- 
velous is the sequence of things. Do not imagine 
that wisdom will come before its enactment in 
deeds. The deeds ought to come first, and wisdom 
sought afterwards, ... We ought not teach others 
before we ourselves are instructed and rational. Af- 
ter these things, however, “truth” із added because 
"truth? is the highest wisdom. The prophet also 
preserves this same order when he says, “Sow for 
yourselves righteousness and reap the fruit of life; 
illuminate yourselves with the light of knowledge” 
See how he does not first say, “Illuminate your- 
selves with the light of knowledge,” but first, “Sow 
for yourselves righteousness.” It is not sufficient 
just to sow, but he says, "reap the fruit of life" so 
that after these you can fulfill what follows, “llu- 
minate yourselves with the light of knowledge." 


Houıuıss on Leviticus 6.4.4. 





Tun Сац то Bran Fnorr. Basit тик Сават: 
So that we may know clearly what is meant by not 
having a share in the works which do not bear 
fruit, let us first inquire as to what sort of actions 
merit the attribute urfruitfal— whether those only 
that are forbidden or such also ate commendable 
but are not performed in good dispositions. In the 
Old Testament, the prophet, comparing the saints 
with the tree, says, “which shall bring forth its 
fruit in due season.” Solomon declares, “The work 
of the just is unto life, but the fruit of the wicked is 
sin”; and Hosea, "Sow for yourselves in justice, 
reap the fruit of life” Ow Baptism 2.9.’ 





Srop тик Wonp. Arostotic Constitu- 
ions: Be careful, therefore, O bishop, to study 


the Word, that you may be able to explain every- 
thing exactly and that you may copiously nourish 
your people with much doctrine and enlighten 
them with the light of the law. For God says, 
“Enlighten yourselves with the light of knowl- 
edge, while we have yet opportunity.” Constitu- 
‘TIONS оғ THE Hoty Ароѕтікѕ 2.2.5. 


Pvnirry or Heart as Grounp or Know: 
Јонм Cassian: Therefore, if you are concerned to 
attain to the light of spiritual knowledge not by 
the vice of empty boastfulness but by the grace of 
correction, you are first inflamed with desire for 
that blessedness abour which it is said, “Blessed 
are the pure of heart, for they shall see God.” 
[Thus] you may also attain to that about which 
the angel said to Daniel: “Those who are learned 
shall shine like the splendor of the firmament, 
and those who instruct many in righteousness 
like the stars forever.” And in another prophet: 
“Enlighten yourselves with the light of knowl- 
edge while there is time.” ConrERENCE 14.9.1.” 








10:13 The Fruit of Iniquity 


Tus Catt то Армоміттом, Arosrouic Con- 
stitutions: Ie is the bishop's duty not to be si- 
lent in the case of offenders but to admonish 
them, to exhort them, to wrestle them down, to 
afflict them with fastings, that so he may strike a 
pious dread into the rest. For he is called to bring 
up the children of Israel in ріеку For the bishop 
must be one who discourages sin by exhortations, 
who sets a pattern of righteousness, who pro- 
claims those good things that are prepared by 
God, and who declares that wrath which will 
come at the day of judgment, lest he neglect the 
field of God and increase its condemnation. To 
avoid this carelessness, hear that which is said by 
Hosea: “Why have you held your peace at impi- 
ety? You have reaped the fruit of lies" Constitu- 
TIONS оғ THE Hoty APOSTLES 2.3.17." 
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ИРНЕН ЕРИНЕ ЕЕЕ‏ کک نے 


‘Tus Farr or Deception Is Iuprery. Суки. 
ок ALEXANDRIA: “They ate the fruit of decep- 
tion,” namely, they had a useless and senseless 
hope. For the true fruit is the one that can save 
and help, the love toward God and the glory of 
righteousness. On the contrary, the false fruit 


would reasonably be considered impiety, for in 
the end it altogether descends to what is abomi- 
nable. Commentary on Hosea 6.122." 





HPG 71.257; LSL 137, 





11:1-12 UNCONDITIONAL FATHERLY LOVE 


‘When Israel was a child, I loved bim, 
and out of Egypt I called my son. 
The more P called them, 
the more they went from me; 
they kept sacrificing to the Baals, 
and burning incense to idols, 


Yet it was I who taught Ephraim to walk, 
1 took them up in my’ arms; 
but they did not know that I healed them. 
“I led them with cords of compassion 
with the bands of love, 
and I became to them as one 
who eases the yoke on their jaws, 
and I bent down to them and fed them. 


“They shall return to the land of Egypt, 

and Assyria shall be their king. 

because they have refused to return to me. 
“The sword shall rage against their cities, 

consume the bars of their gates, 

and devour them in their fortresses. 
"Му people are bent on turning away from 

me; 
50 they are appointed to the yoke, 
and none sball remove it. 


“How can I give you up, O Ephraim! 

How can I hand you over, O Israel! 
How can I make you like Admab! 

How can I treat you like Zeboiim! 
My heart recoils within me, 

my compassion grows warm and tender. 
? will not execute my fierce anger, 

I will not again destroy Ephraim; 
for Lam God and not man, 

the Holy One in your midst, 

and I will not come to destroy.’ 


"They shall go after the Lorn, 
be will roar like a lion; 
yea, he will roar, 
and bis sons shall come trembling from 
the west; 
“they shall come trembling like birds from 
Egypt, 
and like doves from the land of Assyria; 
and I will return them to their homes, 
says the Lor. 
"Ephraim bas encompassed me with lies, 
and the house of Israel with deceit; 
but judah is still known by! God, 
and is faithful to tbe Holy One. 
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Overview: The ancient Christian writers 
thought thar the calling of the holy family to 
Egypt was foretold by the prophets (Сниүзоз- 
том). In spite of Israel's folly, God loves Israel like 
a father loves his wayward child. It is because of 
that love that God disciplines Israel (Тив- 
оровит), The fathers viewed Jesus as the son out 
of Egypt, alluded to by the prophet Hosea 
(Ернивм). The one who is called the bread of 
heaven is the son out of Egypt (Сккоокт or Na- 
z1anzus). God shows fatherly love toward Israel 
by binding her feet (Суп. or Auexanonia) and 
drawing her toward him with cords of love ( Je- 
noua). God will not abandon Ephraim, although 
God's heart is metaphorically troubled with re- 
grer (Снкүвовтом), God expresses parental love 
in various ways (Тивооовкт). God does not 
dwell where sin is present ( Jenows). 


11:1 The Son Called Out of Egypt 


Уно Is“My Sow"? Cunysostom: Herod 
sought him after his birth. He was going to kill 
all the children in that place. And the prophet re- 
vealed this too, foretelling it long beforehand 
when he said, "А voice was heard in Ramah, lam- 
entation, mourning and much weeping, of Rachel 
weeping for her children and refusing to be com- 
forted, because they are not.” The Scriptures also 
predicted that he would come to Egypt when 
they said, "Our of Egypt I called my son.” Dem- 
ONSTRATION AGAINST THE PAGANS 3.77 


CHASTISEMENT ор тнв Divine Love. The- 
ороакт or CYR: It is as a result of folly and a 
childish attitude that they suffer this punish- 
ment. 1 recalled them from Egypt and freed them 
from that harsh servitude, but they proved un- 
grateful to me and opted for the worship of the 
idols (referring to them as “Baals"). Though 1 
was the one who taught them to walk, who cured 
them of their awkward gait, showed them pater- 
nal affection and applied all kinds of healing to 
them, they refused to acknowledge me, even 
though I protected them from manifold destruc- 





tion at the hands of the invaders as if clutching 
them to me in love like a kind of bond. It is in love 
that even now I care for them and invest them in. 
these chastisements, acting in the manner of 
someone striking a forward child on the cheek. 
COMMENTARY on Hosea 11.1-4. 


He Writ Be Carran a Nazarene. Ернивм 
тне Syrian: Because Israel, symbolically called 
“son” since Egypt," had lost its sonship through 
having worshiped Baal and offered incense to 
idols, John gave them a name which suited 
them: race of vipers.” Because these had lost 
that title of sonship, which had been poured 
over them through grace in the days of Moses, 
they received from John a name congruent with 
their deeds. After the Lord went down into the 
land of the Egyptians and had returned from 
there, the Evangelist said, “Now the true word 
spoken by the prophet is accomplished.” He 
said, “I will call my son out of Egypt.” He also 
said, “He will be called а Nazarene,” because in 
Hebrew nezer means а “scepter,” and the 
prophet calls him a “Nazarene” because he is 
the Son of the scepter. COMMENTARY ON 
TATIAN'S Diatessaron 3.8-9." 








Тик Lonn Wonxso 1x Бетрт. Gascony oF 
Naztanzus: | will address myself as is right to 
those who have come from Egypt. They have 
come here eagerly, having overcome ill will by 
zeal. They come from that Egypt which is en- 
riched by the river who is Christ, raining out of 
the earth and like the sea in its season—if I roo 
may follow in my small measure those who have 
so eloquently spoken of these matters. They too 
are enriched by Christ my Lord. He too was 
once fugitive in Egypt; the first, when he fled 
from Herod's massacre of the children," and 
now by the love of the fathers for their children, 
by Christ the new food of those who hunger af- 





"уе зы1з: Me DIB. PECT3199. "PGSI-609:12. Me 215. "Mc 
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rer good." who offers the greatest alms of corn 
of which history speaks and men believe. He is 
the bread thar came down from heaven and gives. 
life to the world, thar life which is indestructible 
and indissoluble. Ir is of him that I now seem to 
hear the Father saying, “Out of Egypt have 1 
called my son.” ON THE ARRIVAL or тнв Eavr- 
Hans, ORATION 34.1." 


11:3 God Taught Epbraim to Walk 


Gop's FATHERLY Care. CYRIL OF ALEXANDRIA: 


"Because Гат kind and good, I bound the feet 
of Ephraim,” that is, the whole Israel... al- 
though he was awkward. God himself declares. 
why this is so: “I will take them in my arms.” 
This image is from child raising. Those who 
take infants in their arms are those who bind 
their feet, bringing their feet together. For it is 
think, that the thighs and knees of 
anyone who sits down should be drawn rogeth- 
er. And in fact this is so. “I bound the feet” as, 
for instance, it was written about Abraham, 
who bound his son Isaac when he thought го 
bring him as a sacrifice to God. One must note 
that the Hebrew version and other versions do 
not have “I bound the feet” but rather “I be- 
came as one who nourishes Ephraim." Com- 
MENTARY ON Hosea 6.126." 





11:4 Cords of Compassion 


Lovan or HumANKIND. Јькомк: And as the 
lover of humankind I will draw them to believing 
in cords of love, just as that which is written in 
the Gospel: “No one comes to me unless the Fa- 
ther who sent me will have drawn him. Bur 
they chought that my light yoke was very heavy: 
and I bent toward them, leaving the kingdom of 
heaven so that I may eat with them, having as- 
sumed the human form. Or rather, I gave them 
ту body as food; I was both food and table com- 
Panion. Commentary ом Hosea 3.11. 





11:9 Promise to Epbraim 


Тик Limrrs or Lanovace. Chrysostom: The 
philanthropy of God does not tolerate [abandon- 
ment]. “What can I do for you? Shall view you as 
I did Sodom and destroy you like Gomorrah? My 
heart is upset.” Here the love of God appears to 
imitate the passionate human being or, better yet, 
the affectionate mother. "My heart is upset, just as 
a woman would say about her child. My heart is 
upset just like the mother’s.” However, the previ- 
‘ous metaphor was only partially adequate. "My 
heart is troubled in my regret"? God is troubled! 
Let no one ever think it! God forbid! Номилиз 
ON REPENTANCE AND ALMSGIVING 4.18. 


Fue илтү оғ THE Divine Pepacoey. Tne- 
оровкт or Cyr: "My heart recoils within me, my 
compassion grows warm and tender. 1 will not ex- 
есше the fierceness of my anger; | will not again 
destroy Ephraim.” God imitates a father and 
mother who are naturally worried and cannot 
turn away from their children for too long. He 
says thar, however, not because he wills one thing 
now and then changes his mind. Rather, he ex- 
presses his thought in different ways, in anger 
and love, in threat and mercy, chastising and per- 
suading. Commentary ox Hosta 11.” 





Gop Is Hoty. Jerome: In the same book, it is 
“Iam God and nor man, the holy one in 
the midst of thee, and I will not enter into the 
city” into the den, to be sure, of vices. He himself 
is the only one who does not enter into the city 
that Cain built in the name of his son, Enoch. All 
of this is chanted daily by the lips of the priests: 
ho monos anamartétos, which in our language is 
translated as qui solus est sine peccato." 
AGAINST THE PELAGIANS 2.23. 
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“PG 2596162: LSL 141. "FCOS124. "PG 81:1612 "Who 
alone is wichout sin” "FC SKA. 








45 


Hosea 12:1-14 





12:1-14 GOD'S PEDAGOGICAL CARE 
FOR THE REBEL 


"Ephraim herds the wind, 
and pursues the east wind all day long: 
they multiply falsehood and violence; 
they make a bargain with Assyria, 
and oil is carried to Egypt. 


*The Lorn bas an indictment against 
Judah, 
and will punish Jacob according to bis 
ways, 
and requite him according to his deeds. 
“ln the womb he took bis brother by the 
heel, 
and in his manhood he strove with God. 
“He strove with the angel and prevailed, 
be wept and sought bis favor. 
He met God at Bethel, 
and there God spoke with bim'— 
"the Lorn the God of hosts, 
the Lon is his name: 
“So you, by the help of your God, return, 
hold fast to love and justice, 
and wait continually for your God.” 


7A trader, in whose bands are false 
balances, 
he loves to oppress. 


GkSyr:Hebus iC Compare Gk Heb бае Заиф 


"Ephraim bas said, "Ab, but I am rich, 
I have gained wealth for myself”; 
but all his riches can never offset 
the guilt he has incurred. 
Tam the Lorn your God 
from the land of Egypt; 
I will again make you dwell in tents, 
as in the days of the appointed feast, 
"T spoke to* the prophets; 
it was I who multiplied visions, 
and through the prophets gave parables. 
"If there is iniquity in Gilead 
they shall surely come to nought; 
if in Gilgal they sacrifice bulls, 
their altars also shall be like stone heaps 
on the furrows of the field. 
12 (Jacob fled to the land of Aram, 
there Israel did service for a wife, 
and for a wife he herded sheep.) 
By a prophet the Lorn brought Israel up 
from Egypt, 
and by a prophet be was preserved. 
“Ephraim bas given bitter provocation; 
so his Loro will leave his bloodguilt 
upon bim, 
and will turn back upon bim his 
reproaches. 





Overview: Superstitions are compared with 
spiritual whoring, and our restlessness to the 
wind (Aucustine). That Satan is able to acquire. 
corporeality is evidenced by an experience of 
Emilian, whose struggle resembles that of Jacob 
and the angel, which seemed to acquire human 


form (Вало). Christ's habit of teaching in the 
temple was foretold by Hosea (TeRTULLIAN). 
Those who prosper materially even through hon- 
est means yet fail to tend to the poor will face the 
charge of robbery before God. Mercy and justice 
demand generosity to the poor: by this we draw 








doser to God (Вази). Diverse gifts of the Spirit 
continued to operate in the time of the apostles 
(Inenatus). God condescends to meet human be- 
ings through visions and prophetic urterance. All 
this was in preparation for the incarnation 
(Currsostom). Before his martyrdom, Stephen 
gave expression to the visions and messages that 
the prophets had announced regarding the true 
God who sent his Son to redeem us (IRENAEUS). 
Prophetic visions point toward but do not di- 
rectly reveal God's essence (Снитзозтом). 








12:1 Pursuing the Wind 


Тик Ғавматтс PonsUrr or SUPERSTITION. 
Avaustine: God of my heart... I didn't know 
how to love you, because I did not know how to 
conceive the existence of anything —however glo- 
rious—beyond mere matter. The soul that goes 
puffing and wheezing after such figments of the 
imagination (as fortune telling] is one that goes 
whoring from you’ and trusts what is phony and 
feeds on the wind. Yet while I wouldn't have this 
sorcerer sacrificing to demons on my behalf, I was 
actually sacrificing to them myself just by being 
involved in my superstition. For what else is to 
feed on the wind, if not to feed on error, and so to 
become the sport and plaything of the demonic? 
Conressions 4.22 





12:4 God at Bethel 


Warstiine wrrn Demons. BRAULIO oF Sara- 
Gossa: It happened one day that the enemy of the 
human race met the wrestler of the eternal King 
on а journey and challenged him with these 
words: "If you would like to see what each of us 
can accomplish with his strength, ler us have a 
contest; Barely finished speaking, he approached 
the saint and touched him in visible and corpore- 
al reality, and for some time tried his wavering 
opponent, but the latter pressed Christ with 
Prayers, and the divine aid strengthened his trem- 
bling steps and straightway caused the fugitive, 
apostate spirit to vanish into air. If it seems in- 





credible to anyone that an invisible spirit can be- 
come substantial, save in the mystical sense, let it 
be explained to him how the divine pages narrate 
the struggle of Jacob with the angel too.” I have 
this tó say: that it would require less boldness for 
Satan to tempt a servant than the Lord, Emilian 
than Christ, man than God, the creature than the 
Creator. Lire or Sr. Емца 2* 


Gov Is 1м His Hory Tewpts. TERTULLIAN: 
There were places in Jerusalem where he taught 
and other places to which he retired." "In daytime 
he was teaching in the temple.” Just this had been 
foretold by Hosea: "In my house" did they find 
me, and there did I speak with them.” AGAINST 
Marcion 4.39.” 


12:6 Holding to Love and Justice 


Muncy anp Justice то тик DESTITUTE. 
Basit тик Great: Combine justice with mercy, 
spending in mercy what you possess with justice. It 
is written, “Keep mercy and justice, and draw near 
to thy God always.” Because God loves mercy and 
justice, he who takes care to do mercy and justice 
draws near to God. It remains, then, for each to ex- 
amine himself and for the rich person to take care- 
ful inventory of the private resources from which 
he is to offer gifts to God, to make sure that he has 
not oppressed a poor person, or used force against 
one weaker than himself, or cheated one depen- 
dent upon him, thus exercising license rather than 
justice. We are bidden to practice fairness and jus- 
tice also toward those who serve us. Do not em- 
ploy force because you are in command, and do not 
take advantage because it is within your power to 
do so. Hosity ом Mercy Амр Justice." 


12:10 Visions and Parables 


Tus Reverarion or Сор FORESEEN ву THE 
Propuers. Inexasus: Thus, therefore, was 
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God revealed; for God the Father is shining 
forth through all these works, the Spirit indeed 
working, and the Son ministering, while the Fa- 
ther was approving and human salvation being 
accomplished. As he also declares through Ho- 
the prophet, “I,” he says, “have multiplied 
ions and have used similitudes by the minis- 
try of the prophets.” Bur the apostle further ex- 
pounded this very passage when he said, “Now 
there are diversities of gifts, but the same Spirit; 
and there are differences of ministrations, bur. 
the same Lord; and there are diversities of oper- 
ations, but it is the same God who worked all in 
all. The manifestation of the Spirit is given to 
every one to profit thereby.” He who works all 
things in all is God. As to what nature he is and 
how great he is, God remains invisible and inde- 
scribable to all creatures that have been made by 
him. But he is by no means unknown. For all 
things learn through his Word thar there is one 
God the Father, who contains all things, and 
who grants existence to all. This is written in 
the Gospel: “No man has seen God at any time, 
except the only-begotten Father, who is in the 
bosom of the Father; he has declared him." 








Gop Sroxs то тик Propuers. Сикүзозтом: 
How is it, then, that John said, "No one has at any 
time seen God"? He was affirming that all those 
instances were manifestations of his humbling of 
imself, not the vision of pure Being itself. If they 
had actually seen the very nature of God, they 
would not have beheld it under different appear- 
ances. For that which is itself simple, and without 
shape, and not made up of parts, and not restricted 
by limits, does not sit or stand or walk about, since 
all these are functions of material bodies. Howev- 
er, he alone knows how he exists. Now, to show 

this, God the Father declared by one of the proph- 
ets, "I have multiplied visions, and by the hands of 
the prophets I have used similitudes that is, " 
reached out for the lowly. I did not appear as I was 
in myself” His Son was soon to appear to us in the 
guise of real flesh. Bur in the prophets he gave 











them experience of this beforehand by allowing 
them to see something of the substance of God in 
the way in which it was possible for them to see 
bim. Hosuins ом Јонм 15.” 


Ѕтврним, KNowine тив Propusrs, Banero 
тик Son. Irenaeus: Stephen, teaching these 
truths, when he was yet on earth, saw the glory of 
God and Jesus on his right hand, and he ex- 
claimed, “Behold, I see the heavens opened, and 
the Son of man standing on the right hand of 
God." When he said these words, he was 
stoned. Thus did he fulfill the perfect teaching, 
reflecting in every respect the one who led to 
martyrdom and praying for those who were slay- 
ing him in these words: “Lord, lay not this sin to 
their charge.” Thus were they made holy who 
came to recognize one and the same God through 
various dispensations, who from beginning to 
end was present with humanity in various dis- 
pensations, just as had been declared by the 
prophet Hosea: “I have multiplied visions, and 
used similitudes by che hands of the prophets.” 
Acainst Henesis 3.12.13. 








Сор Raveats Sarr GRADUALLY. Curysos- 
Tom: How is it, then, that John says, "No one has 
ever seen Сой? He says this so that you may 
know that he is speaking of a clear knowledge and 
a perfect comprehension of God. All the cases cit- 
ed were instances of God's condescension and 
commodation. That no one of those prophets saw 
God's essence in its pure state is clear from the 
fact that each one saw him in a different way. God 
is a simple being; he is not composed of parts; he 
is without form or figure. But all these prophets 
saw different forms and figures. God proved this 
very thing through the mouth of another proph- 
et. And he persuaded those other prophets that 
they did nor see his essence in its exact nature 
when he said, “I have multiplied visions, and by 
the ministries of the prophets I was represented.” 
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What God was saying was, “I did not show my 
very essence, but I came down in condescension 
and accommodated myself to the weakness of 
their eyes.” However, John does not say only of 
humanity that "no one has ever seen God." This 
was proved by what I have said—I mean by the 


prophetic utterance that states, "I have multi- 
plied visions, and by the ministries of the proph- 
77 AGAINST THE ANO- 






ets I was represente 
мовам, Homiy 4. 





Represented" as through parables, CÉ RSV. "FC 72:122. 





13:1-16 SHALL I REDEEM THEM FROM DEATH? 


‘When Ephraim spoke, men trembled; 
he was exalted in Israel; 
but be incurred guilt through Baal and 
died. 
2And now they sin more and more, 
and make for themselves molten images, 
idols skilfully made of their silver, 
all of them the work of craftsmen. 
Sacrifice to these, they say! 
Men kiss calves! 
"Therefore they shall be like the morning 
mist 
or like the dew that goes early away, 
like the chaff that swirls from the threshing 
floor 


or like smoke from a window. 


‘Lam the Lorn your God* 
from the land of Egypt: 
Jou know no God but me, 
and besides me there is no saviour. 
“It was I who knew you’ in the wilderness, 
in the land of drought; 
“but when they bad fed* to the full, 
they were filled, and their beart was 
lifted up; 
therefore they forgot me. 


"So I will be to them like a lion,’ 
like a leopard I will lurk beside the way. 
T will fall upon them like a bear robbed of 
her cubs, 
I will tear open their breast, 
and there I will devour them like a lion, 
as a wild beast would rend them. 


9I will destroy you, O Israel; 
who! can help you? 
"Where" now is your king, to save you: 
where are all" your princes," to defend 
yee 
those of whom you said, 
"Give me a king and princes"? 
"11 have given you kings in my anger, 
and 1 have taken them away in my wrath. 


"Tbe iniquity of Ephraim is bound up, 
bis sin is kept in store, 

"The pangs of childbirth come for bim, 
but he is an unwise son; 

for now be does not present himself 
at the mouth of the womb. 


"Shall I ransom them from the power of 
Sheol? 
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Shall I redeem them from Death? 

O Death, where! are your plagues? 
O Sheol, where! is your destruction? 
Compassion is bid from my eyes. 


"Though be may flourish as the reed plant,’ 


the east wind, the wind of the Loxp 
shall come, 
rising from the wilderness; 


and bis fountain shall dry up, 
his spring shall be parched; 
it shall strip bis treasury 
of every precious thing. 
“Samaria shall bear ber guilt, 
because she has rebelled against her God; 
they shall fall by the sword, 
their little ones shall be dashed in pieces, 
and their pregnant women ripped open. 


JOkHeb wikoe dey proof АС Heb asa u her poner IGR Se Heb ае т Gk Spr Vip НТ ей a Cn Hb wall Cn Heb ite 
pCa Compare Gk Hib and yep q СА ут НЕЬ le eC Hab mg iken АСАЛ ia Hab “LIO ta ihe d her and et kr arth whe 
ent ermal ehe bu of et dt bn dhem t у би sl ered inia ум TU. I рчы AX oer Vin 


a it be pon det, O ower world ey be. 





Overview: Life is a brief experience similar to a 
vapor, like the morning dew, like the cycle of a 
flower (Grecorr or Nazianzus). God alone is 
the true Creator of all the universe (HILARY). 
Jesus is the lamb who suffered silently for our sins 
and the lion who conquered all things through 
his resurrection (Aucustive). Evil rulers do not 
provide an excuse for all the evil behavior of their 
subjects, even in the light of the fact chat govern- 
ing authorities are ordained by God (Grecorr 
THE Сават), Saul was а king raised up by God to 
punish sinners while at the same time ironically 
he suffered from a demon who punished him for 
his sins (Avavsrms). 

John’s insight into Christ's eternal existence 
with God was a divine revelation. It is a wis- 
dom, which also reveals that death has been 
conquered (Амвноѕв). Death has been con- 
quered even though the struggle with the flesh 
continues to assail those who strive to live the 
chaste life (Avaustine). Death, which separates 
us in this life from God and in eternity, has been 
conquered by Jesus (Brautio). Christ has res- 
cued the lower parts of the earth and brought 
the souls there to paradise. The wicked and 
unbelievers he did not rescue, but only those 
whom he recognized because of their faith and 
deeds. Hosea prophesied the conquest of the 
lower world (Gnecony тнк Great). Christ is the 


brazen serpent who destroyed all of the powers 
of death (Grecony or Nazianzus). Christ has 
swallowed up sin, which resulted in death. 
Hence both have been consumed by the cross 
(Pavwws). Hosea predicted that a time of apos- 
тазу would enter, and he describes it as a burn- 
ing desert wind that dried the veins—hence life- 
giving blood—of the perfect and godly. Hip- 
polytus connects this prophecy with the coming 
of the antichrist (Hirrorrrus). 


13:3 Like the Morning Mist 


Lire Is Brier. Савсову or Nazianzus: Such, 
brethren, is our life, we whose existence is so tran- 
sitory Such is the game we play upon earth. We 
do not exist, and then we are born, and being born 
we are soon dissolved. We are a fleeting dream," 
an apparition without substance, the fight of a 
bird that passes, a ship that leaves no trace upon 
the sea? We are dust, a vapor, the morning dew, a 
flower growing but a moment and withering in a 
moment. "Man's days are as grass: as the flower of 
the field, so shall he flourish.” How beautifully 
has holy David meditated on our weakness: "De- 
clare unto me the fewness of my days.“ Ом His 
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Brother St. Caesarius, ORATION 719. 


13:4 No Other God 


бор Arone Is Creator. Hitany or Porrieas: 
All things have been created by the Lord Christ, 
and therefore the proper name for him is that he is 
a creator. The nature and title of what he himself 

roduced is unsuitable for him. Our witness is 
Melchizedek, who proclaims God as the Creator of 
heaven and earth in the following words: “Blessed 
be Abraham by the most high God, who created 
heaven and earth.” Hosea the prophet is also a 
witness when he says, "I am the Lord your God 
who strengthened the heavens and created the 
earth, whose hands created all the hosts of heav- 
en.” Peter also is a witness, who writes as follows: 
"Commending your souls as to a faithful creator.” 
Why do we attribute the name of the work to the 
maker? Why do we give God the same name as our. 
own? He is our Creator, the Creator of the whole 
heavenly array. Ом тне Тамиту 12.4. 


13:8 Devouring Like a Lion 


Тив Surrenina Lama AND THE Victorious 
Lion. Augustins: In fulfillment of holy Writ, 
the truth has resounded through the voice of the 
apostles, for the psalmist has sung, “Their voice 
has gone forth unto all che earth, and their words 
unto the ends of the world.” So also "Christ our 
Passover is sacrificed," for of him the prophet 
had foretold: “He was led as a sheep to the 
slaughter, and he was mute as a lamb before its 
shearer, and he opened not his mouth." Who is 
this man? He is the man of whom the prophet at 
once goes on to say, "In humility his judgment 
was taken away; who shall declare his genera- 
tion?" I recognize the realization of so much hu- 
mility in a king of so much power, for he who is 
аза lamb that opens not its mouth before its 
shearer is also "the lion of the tribe of Judah." 
Who is this lamb and lion? He suffered death like 
a lamb, and he has devoured like a lion. Who is 
this lamb and lion? Meek yet courageous; lovable 





yet fearsome; innocent yet powerful; silent under 
judgment, yet roaring to pronounce judgment. 
Who is this lamb and lion—suffering like a lamb; 
rising up like a lion? Rather, is he not at the same 
time a lamb and lion in his suffering and his res- 
urrection? Let us discern the lamb in the suffer- 
ing. "He was; as we have just reminded you, 
“mute as a lamb before its shearer, and he opened 
not his mouth.” Let us discern the lion in the suf- 
fering. Sermon 4."* 


13:11 Kings Given and Taken 


Even тик Euscr May Be Uxprn тик Tampo- 
nat Power or a RıPROBATE. GREGORY THE 
Сават: But let no one who suffers such a ruler 
blame him who he suffers. His being subject to 
the power of a wicked ruler was no doubt of his 
own deserving. Let him, therefore, rather blame 
the fault of his own evil doings rather chan the in- 
justice of his ruler. For it is written, “I gave you a 
king in my anger.” Why, then, do we scorn their 
being set over us, whose authority over us we en- 
dure from the anger of the Lord? If we receive rul- 
ers according to our deserving, from the wrath of 
God, we infer from their conduct how we really 
think in our estimate of ourselves. However, even 
the elect are frequently placed under the repro- 
bate. Therefore David also for a long time en- 
dured Saul. But it is proved by a subsequent sin. 
of adultery that he then deserved to be heavily 
oppressed by the cruelty of the one who was set 
over him. Monats on THE Воок or Jon 5.25.34." 
Tus Inony or Savi’s PUNISHMENT, Aucus- 
Tine: Praise wicked King Saul, because he also 
was a punishment for sinners, as the Lord says: "I 
gave you a king in my wrath.” Praise the demon 
that king suffered, because it also was punish- 
ment for a sinner.” Praise the blindness of heart 
that has befallen Israel, and do not be silent about 
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why it is said, "Until the full number of ће Gen- 
tiles should enter.” although you will perhaps 
deny this ià a punishment. If you were a lover of 
the inner light, you would cry out that it is not 
merely a punishment but a very great punish- 
ment. AGAINST JULIAN 3.8."" 


13:14 Death's Plagues 


Rusurancrion. Ampnose: No one could have 
known wisdom, because “no one knows the Son 
except the Father, and no one knows the Father 
except the Son and him to whom the Son chooses 
to reveal him." Therefore he revealed him to 
John, since wisdom was with the apostle, and so 


he spoke not his own thought bur that which wis- 


dom poured into him: “In the beginning was the 
Word, and the Word was with God." Death in- 
deed could not hold it, for wisdom said, “O 
death, where is your victory? O death, where is 
your sting?” Tue Prayer or Јов Амр Davin 
1917 


Lust AND Dearn Overcomn. AUGUSTINE: 
What is it the chaste person would like? That no 
lust at all should stir in the members against 
chastity. (The chaste person] wants peace but 
hasn't yet gor it. 1 mean, when we get to the stage 
where no lusts аг all rise up to be opposed, there 
won't be any more enemy for us to wrestle with; 
nor is there in that state any expectation of victo- 
ry, because the triumph is being celebrated over 
the enemy already conquered. Listen to the apos- 
tle telling you about that victory: “The perishable 
must put on imperishability, and the mortal put 
on immortality; then will come about the saying 
that is written: Death has been swallowed up in 
victory." Now listen to the song of triumph: 
"Where, O death, is your striving? Where, O 
death, is your sting?™ You have stabbed, you 
have wounded, you have knocked down: but the 
one who made me was wounded for me. death, 
death! The one who made me was wounded for 
me, and by his death he conquered you. And 
that's when those who triumph over you are go- 





ing to say, “Where, О death, is your striving? 
Where, О death, is your sting?" Sermon 128. 


Lire Vai Wrrnovr Ситт, BRAULIO oF 
Saracossa: In spite of these words, we are so 
deeply affected that we fall into tears and the 
longing of desire crushes the beliefs of the mind, 
How miserable is the human lot! How vain is all 
our life without Christ! O death, that separates. 
those who were joined, cruel and harsh in forcing 
apart those who were tied by friendship! Now, 
now your strength is destroyed. Now is that 
wicked yoke of yours broken by him who sternly 
threatened you in the words of Hosea: "O death, 
1 will be your bite!" So ler us with the apostle 
voice our taunt: “O death, where is your victory? 
O death, where is your sting?” He who con- 
quered you has redeemed us—he who betrayed 
his beloved soul into the hands of the wicked, 
that those who were once wicked he might make 
his beloved. Lerrun 19.7 


Dzarn Сомосвавр ron Tuose Мно 
BELIEVE. GREGORY THE GREAT: By this solemni- 
ty the elect who, protected though they were in 
undisturbed rest, were yer being held within the 
bounds of the lower world, have been brought 
back to the pleasant places of paradise. By his res- 
urrection the Lord fulfilled what he said before 
his passion, “If I am lifted up from the earth, I 
shall draw all things to myself."™ He who left 
none of his elect in the lower world did indeed 
draw all things to himself. He took from them all 
the predestinate. The Lord by his rising did not 
restore to pardon any unbelievers or those whose 
wickedness had caused them to be given over to 
eternal punishment; he snatched away from the 
confines of the lower world those whom he recog- 
nized as his own as a result of their faith and 
deeds. Hence he says truly by the mouth of Ho- 
sea: "O death, I will be your death; O lower 
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world, I will be your bite.” What we slay we cause 
almost to pass out of existence, but we take some 
from what we bite and leave the rest. Because he 
completely conquered death in his elect, he be- 
came death for death; but because he took away а 
portion of the lower world and left part of it, he 
did not completely slay it but took a bite from it. 
Therefore he said, "O death, I will be your 
death,” as if to say, because 1 am completely de- 
stroying you in my elect, “I will be your death; O 
lower world, I will be your bite,” because by tak- 
ing some away I am partially piercing through 
you. Forty Gosper Homies 14.” 





Cmuisr THE Brazen Server. GREGORY oF 
Nazianzus: But that brazen serpent" was hung 
up as a remedy for the biting serpents, not as a 
type of him thar suffered for us but as a contrast. 
And (the brazen serpent] saved those that looked 
upon it, not because they believed it to live but 
because it was killed, and killed with it were the 
powers that were subject to it, being destroyed as 
it deserved. And what is the fitting epitaph for it 
from us? “O death, where is your sting? O grave, 
where is your victory?" You are overthrown by the 
оч are slain by him who is the giver of life; 
you are without breath, dead, without motion, 
even though you keep the form of a serpent lifted 
upon a pole. On Hoty Easter, ORATION 








New Bovis Promise. Pautus Orosius: 
Thus, if the glory of incorrupribility has been 
hidden from all people in this time, how do you, 
in this very same age, boast that you are able to be 
clothed with that very same incorruptibility? For 
just as sinking into sin has become for humans 
the beginning of corruption, so not having sin 
will be the beginning of incorruption. Who, 
therefore, concealed this prior to the judgment of 
God or removed it from the bosom of Christ and 
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handed it over to you? Or do you perhaps think 
that a person would not merit this in the future 
from the hand of the Lord? That most distin- 
guished man, Paul, teaches this and says, "But. 
when this mortal thing has put on immortality, 
then shall come to pass the saying which is writ- 
ten, Death has been swallowed up in victory. 
Where, O death, is your victory? Where, O death 
is your sting?’ Now the sting of death is зїп??? 
Through this the apostle shows that by no means 
can anyone so scoff at death and sin, until immor- 
tality follows mortality, and incorruption, corrup- 
tion, and when, with the destruction of weak- 
ness, perfect virtue succeeds it; when there will 
not be male and female, but when all will be simi- 
lar to the angels of God. Derense AGAINST THE 
Peracians 32.” 


13:15 The Wind of the Lord 


Pansecution Ранртстар, Hirporvrus: 
Wherefore let us direct our discourse to a second 
witness. And of what sort is this one? Listen to 
Hosea, as he speaks thus grandly: “In those days 
the Lord shall bring on a burning wind from the 
desert against them, and shall make their veins 
dry, and shall make their springs desolate; and all. 
their goodly vessels shall be spoiled. Because they 
rose up against God, they shall fall by the sword, 
and their pregnant women shall be ripped up.” 
And what else is this burning wind from the east 
than the antichrist that is to destroy and dry up. 
the veins of the waters and the fruits of the trees 
in his times, because people set their hearts on 
his works? For which reason they shall serve him 
in his pollution. On THe Ep or THE Wortp 4.” 
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14:1-9 THE WAYS OF THE LORD ARE RIGHT 


"Return, O Israel, to the Lon your God, 
for you have stumbled because of your 
iniquity. 
“Take with you words 
and return to the LoRD: 
say to bim, 
“Take away all iniquity: 
accept that which is good 
and we will render 
the fruit’ of our lips. 
Assyria shall not save us, 
we will not ride upon horses: 
and we will say no more, ‘Our God,’ 
to the work of our hands. 
In thee the orphan finds mercy.” 


“1 will heal their faitblessness: 

1 will love them freely, 

for my anger bas turned from them. 
ST will be as the dew to Israel; 

he shall blossom as the lily, 

be shall strike root as the poplar;* 


"bis shoots shall spread out; 
bis beauty shall be like the olive, 
and his fragrance like Lebanon, 
They shall return and dwell beneath my” 
shadow, 
they shall flourish as a garden;" 
they shall blossom as the vine, 
their fragrance shall be like the wine of 
Lebanon. 





"0 Ephraim, what have I to do with idols? 
It is I who answer and look after you." 
Lam like an evergreen cypress, 
from me comes your fruit. 


"Whoever is wise, let him understand these 
things: 
whoever is discerning, let bim know 
them; 
for the ways of the Lon are right, 
and the upright walk in them, 
but transgressors stumble in them. 


«Окут Наа CH Lim УНЫ wn Heb thy sl gw pe Hab i 





Ovanvinw: Those of the old covenant who sit in 
spiritual darkness are to be pitied for having 
squandered the opportunity to embrace the Son 
of God. The Gentiles who sat in darkness have 
seen the light (Сикузозтом). The fire, which did 
not harm Daniel and the three children, was а 
consuming fire for unbelievers, prefiguring the 
judgment of the triune God (Amanost). No holy 
person can claim to walk in the path of holiness 
through his or her efforts alone ( Јонм Cassin). 
The wise search always for the spiritual meaning 
of the sacred Scriptures (Orice). The wise and 
the prudent understand that God overthrew 
polytheism through Moses and the prophets 


(Crun or Auexanonsa). The presentation of the 
gospel in enigmas, dark sayings, parables and 
prophecies had been foretold by Hosea (Омокм). 
The wise and the righteous are those who prac- 
tice virtue and avoid vice (Tutopons). 


14:3 Assyria Will Not Save 


IDOLATRY or THE GENTILES REDERMED. 
Снаүзовтом: Do not be surprised that I view 
the people of the old covenant as pitiable and 
woeful. When so many blessings from heaven 
came into their hands, they thrust them aside and 
were at great pains to reject them. The morning 











Sun of justice arose for them, bur they thrust 
aside its rays and still sit in darkness. We [the 
Gentiles), who were nurtured by darkness, drew 
che light to ourselves and were freed from the 

m of error. They were the branches of that 
holy root, bur those branches were broken. We 
had no share in the root, but we did reap the fruit 
of godliness. From their childhood they read the 
prophets, but they crucified him whom the 
prophets had foretold. We did not hear the divine 
prophecies, but we did worship him of whom 
they prophesied. And so they are pitiful because 
they rejected the blessings that were sent to 
them, while others seized hold of these blessings 
and drew them to themselves. Although they had 
been called to the adoption of sons, they fell to 
kinship with dogs: we who were dogs received the 





strength, through God's grace, to put aside the ir- 


rational nature that was ours and to rise to the 
honor of sons. Discourses AGAINST JUDAIZING 
CHRISTIANS 12,1 





14:5 As the Dew to 





Go's Warn Tons Away FROM ISRAEL. 

is is our faith. Thus did God will 
that he should be known by all, chus believed the 
three children? [of the fiery furnace] who did not 
feel the fire into which they were cast, which de- 
stroyed and burned up the unbelievers,’ while it 
fell harmless as a dew upon the faithful. The 
flames kindled by others became cold, seeing that 
the torment had justly lost its power in conflict 
with faith, For with them there was one in the 
form of an angel," comforting them,’ to the end 
that in number of the Trinity one supreme power 
might be praised. God was praised; the Father of 
God was seen in God's angel and holy and spiri- 
tual grace in the children." Ow тнк CHRISTIAN 
Fui 1.4.33.) 








14:8 Like an Evergreen Cypress 


боор Frurr Емлвіво ny бор. Јонх Cas- 
loly people have never testified that they 





attained by their effore the right path to travel on 
as they made their way to the increase and perfec- 
tion of virtue. Rather they would plead to the 
Lord and say, "Direct me in your truth; and, 
"Direct my way in your sight." Another one de- 
dares that it is not by faith alone but also by ex- 
perience and, as it were, in the very nature of 
things thar he has seized upon this, [saying], "I 
have known, O Lord, that a person's way is not in 
him, nor is it in а man to walk and to direct his 
own steps." And the Lord himself says to Israel, 
“I will direct him like a green fir tree; from me 
your fruit has been found.” Conrerence 3.13.4." 


14:9 Let the Wise Understand 


Тив Wiss Оховиятамо ScuirURE FiGUnA- 
avery. OniGrx: If any reader is “a spiritual man 
who judges all things and he is judged by no 

one,” not only will he allegorize the major re- 
gions as Judea and Egypt and Babylon but also ar- 
eas of the earth. And just as in Judea is Jerusalem 
and Bethlehem and other cities, so in Egypt when 
he reads, “Diospolis, Bubastis, Taphnis, Mem- 
phis, Syene; he will understand the meaning of 
things figuratively. “Who is wise and under- 
stands these things? Or who is understanding 
and will know them?" Номпаз ом Jeremian 
28.5." 








Disceanine Truru THROUGH THE Suan- 
ows. Суи or Atexanpnia: It is only by deeply 
considering the matters in the divinely inspired 
Scriptures that we shall find the hidden truth. It 
would be fitting for us when looking into the dark 
shadows of the law to say what one of the holy 
prophets rightly said, “Whoever will be wise will 
understand these things: and whoever will be 
prudent will know them.” “For the law is but a 
shadow of the good things to come, and not the 
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exact image of the objects," as it is written. Yer 
the shadows bring forth the truth, even if they do 
not contain the whole truth in themselves. Be- 
cause of this, the divinely inspired Moses placed a 
veil upon his face and spoke thus to the children 
of Israel," ай but shouting by this act that a per- 
son might behold the beauty of the utterances 
made through him, not in outwardly appearing 
figures bur in meditations hidden within us.” 
Lerrer 41.7." 


Таотн Ѕроким IN Enigmas. Onion: And to 
such a degree does the gospel desire that there 
should be wise people among believers, that for 
the sake of exercising the understanding of its 
hearers, it has spoken certain truths in enigmas, 
others in what are called "dark" sayings, others in 
parables, and others in problems. And one of the 
prophets—Hosea—says at the end of his proph- 
ссу, “Who is wise, and he will understand these 
things? Or prudent, and he shall know them?" 
Against Catsus 3.45." 


Wispo iN Pracricine боор. Тнворовв oF 
Mopsusstta: You could really demonstrate that a 


wise and understanding person is the one with 
knowledge of what has been said and with zeal 
for the things by which it is possible for people 
who avoid evil and zealously practice good to be 
established in freedom from lower things and in 
enjoyment of higher things. This is because ev- 
erything done by God is marked by great correct- 
ness, with which he also applies punishment to 
the fallen and knows how to achieve their salva- 
tion when they repent. You could also demon- 
strate that the righteous are those of their 
number who also know how to profit from each 
category and who develop greater self-control 
from the punishments, on the one hand, while 
taking the enjoyment of the good things stem- 
ming from re-pentance as a stimulus to virtue, on 
the other. You could also demonstrate that the 
impious are those who deserve troubles in every 
way and of every kind, gaining nothing from 
them, stuck fast in a downward direction, and as 
2 result notable to understand anything of their 
duty. Commentary on HOSEA 1. 
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Ovinvisw: Joel comes from the Hebrew уд'ё1, 
which means “Yahweh is El.” We know nothing 
about the personal life of Joel. The book occupies 


second place in the collection of the twelve proph- 


ets, It falls into two parts: Joel 1:1—2:27 (Joel 
1—2 Lxx and Heb), the plague of the locusts; 
and Joel 2:28—3:21 (Joel 3—4 LXX and Heb), 
the day of Yahweh. (Chapter 3 of the book in the 
Septuagint and Hebrew comprises the last five 
verses of chapter 2 in the Vulgate, which modern 
English versions follow in their chapter divi- 
sions.) Joel 1:1—2:11 contains a prophetic lam- 
entation that describes a plague of locusts, which 
is symbolic of judgment and recalls one of the 


plagues on Egypt. What follows are numerous in- 


terspersed lamentations and calls to fasting and 
repentance, At Joel 2:18-27 there is an oracle of 
deliverance. Joel 2:28—3:21 contains an apoca- 
'yptic poem comprising several short sayings. 
These include the outpouring of the Spirit of the 
Lord on Israel (Joel 2:28-29), warnings about the 





day of Yahweh (Joel 2:30-32), the judgment of 
the nations in the valley of Jehoshaphat (Joel 3:1- 
8, 9-15) and the deliverance of Israel from these 
calamities (Joel 3:16-21). On the basis of the con- 
cept of the day of Yahweh, some interpreters date 
the book to the postexilic period after Nehemiah. 
The book of Joel figures prominently in the 
New Testament, as attested by its use in inter- 
preting key events. For example, the Fathers saw 
the day of Pentecost in the Acts of the Apostles as 
the key prophecy in Joel. By extension, they 
found the promise of the indwelling of the Holy 
Spirit in Joel as in Jeremiah 31:31. The powerful 
and unusual manifestations of the Holy Spirit 
through visions, dreams and prophecies signaled 
the unfolding of God's presence in the new cove- 
nant consistent with similar phenomena under 
the old covenant, but with the purpose now of 
revealing Jesus as the promised Messiah. 





nu 





57 


Jost 11-20 





1:1-20 INVASION OF LOCUSTS 


"The word of the Lon that came to Joel, the 
son of Pethuel: 


*Hear this, you aged men, 
give car, all inbabitants of the land! 
Has such a thing happened in your days, 
or in the days of your fathers? 
"Tell your children of it, 
and let your children tell their children, 
and their children another generation. 


‘What the cutting locust left, 
the swarming locust has eaten. 
What the swarming locust left, 
the hopping locust has eaten, 
and what the hopping locust left, 
the destroying locust bas eaten. 


‘Awake, you drunkards, and меер: 
and wail, all you drinkers of wine, 
because of the sweet wine, 
for it is cut off from your mouth. 
For a nation has come up against my land, 
powerful and without numbers 
its teeth are lions’ teeth, 
and it has the fangs of a lioness. 
"It bas laid waste my vines, 
and splintered my fig trees; 
it has stripped off their bark and thrown it 
down; 
their branches are made white. 


Lament" like a virgin girded with sackcloth 
for the bridegroom of her youth. 
"Tbe cereal offering and the drink offering 
are cut off 


{from the house of the Lorn. 
The priests mourn, 
the ministers of the Lorn. 
"Tbe fields are laid waste, 
the ground mourns; 
because the grain is destroyed, 
the wine fails, 
the oil languishes. 


"Be confounded, O tillers of the soil, 
wail, О vinedressers, 
for the wheat and the barley; 
because the harvest of the field has 
perished. 
"The vine withers, 
the fig tree languishes. 
Pomegranate, palm, and apple, 
all the trees of the field are withered; 
and gladness fails 
from the sons of men, 


Gird on sackcloth and lament, O priests, 
wail, O ministers of the altar. 

Go in, pass the night in sackcloth, 
O ministers of my God! 

Because cereal offering and drink offering 
are withheld from the house of your God. 


"Sanctify a fast, 
call а solemn assembly." 
Gather the elders 
and all the inbabitants of the land 
to the house of the Lorn your God; 
and cry to the Lord. 


"Alas for the day! 





Jor. rao 
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For the day of the Lorn is near, 
and as destruction from the Almighty it 
comes. 
"у not the food cut off 
before our eyes, 
joy and gladness 
{from the house of our God? 


"Тре seed shrivels under the clods,** 
the storehouses are desolate; 
the granaries are ruined 
because the grain bas failed 
"How the beasts groan! 


The herds of cattle are perplexed 
because there is no pasture for them; 
even the flocks of sheep are dismayed."* 
то thee, О Lon, I cry. 
For fire bas devoured 
the pastures of the wilderness, 
and flame bas burned 
all the trees of the field. 
Even the wild beasts cry to thee 
because the water brooks are dried up, 
and fire has devoured 
the pastures of the wilderness, 
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Overview: Whether in the time of Joel or the 
ancient Christian writers, the persecution of in- 
nocents was shocking and called forth reflections 
on the restraining hand of God in history (Тико- 
poner). The great invaders of the holy land— 
Tiglath-pileser, Shalmaneser, Sennacharib and 
Nebuchadnezzar—were represented as increas- 
ing waves of locusts (Isno/pA). Prophetic speech 
used symbolic types to convey God's purpose for 
the future. Joel foresaw the fall of the covenant 
people because of their rejection of God's mercy. 
He prophesied the sending forth of the Holy 
Spirit at Pentecost to all people ( Jurome). The in- 
vaders signify the impending troubles of Israel 
(Twsopons). Our plans and efforts are vulnerable 
to loss, even in the midst of great material and 
spiritual prosperity (Јонм Cassian). The insects 
signify the hierarchy of the vices (Савсоку тик 
балт). Those who do nor recognize what God 
is doing in history are likened to drunken persons 
(Суши or Atexanonta). Here we find an impas- 
sioned warning that sinful passions are demonic 
forces that devour a person like a lion, and once 
having destroyed an individual they are discarded 
like a fallen carcass (Сняхѕоѕтом). Pride and 
boasting waste the fruits of one’s labors (Grecony 
тна Great). Because of the lawlessness of people, 


God caused the land to be infertile (Тнворовкт). 
The lament of the land of the produce is designed 
to call people to repentance. Joel gives us a rigor- 
ous cal to fasting and repentance (GREGORY oF 

NazıaNzus). True fasting is commended by the 
prophets ( Jenows). We are to despise the dung of 


materialism as well (Савсову тик Great). 


1:2 Has Such a Thing Happened? 


UNPARALLELED BRUTALITY IN PERSECUTION. 
Tusoponrr or Cra: But these same villains," 
vessels of wrath fitted for destruction,’ screwed 
up their noses and poured out, if | may say so, as 
from a well-head, foul noises through their nos- 
trils and rent the raiment from Christ's holy vir- 
gins, whose conversation gave an exact likeness of 
saints. They dragged them in triumph, naked as 
when they were born, through all the town. They 
made indecent sport of them at their pleasure. 
Their deeds were barbarous and cruel. Anyone 
who interfered in pity and was urged to mercy 
was dismissed with wounds. Ah! Woe is me. 
Many a virgin underwent brutal violation. Many 
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a maid beaten on the head with clubs lay dumb. 
Even their bodies were not allowed to be given up 
for burial. Their grief-stricken parents cannot 
find their corpses to this day. But why recount 
woes that seem small when compared with great- 
er? Why linger over these and not hurry on to 
events more urgent? When you hear them, I 
know that you will wonder and will stand with us 
long dumb, amazed at the kindness of the Lord in. 
not bringing all things utterly to an end. At the 
very altar the impious perpetrated the very things 
that, as Joel had prophesied, were never heard of 
and had never happened before in the days of our 
fathers. Eccurstasticat History 4.19." 





14 Destruction from Locusts 


1мулрвая Stenterep. Їзно'рло or Merv: The 
mashota (“cutting locust") is similar to a larva. It is 
black and longer than a larva; when it falls to the 
ground, it does not destroy completely the plant 
but devours just the leaves and does nor touch 
the rest. Through it the prophet signifies Tiglath- 
pileser, because the troubles that he caused to the 
people of Israel were mild. He calls Shalmaneser 
the flying locust, because the destruction that he 
caused was more serious than that by Tiglath- 
pileser. He calls zabla the crawling locust, which 
does not fly and feeds on everything. He signifies 
through it Sennacherib, because he surpasses his 
predecessor in the ruin caused and brings about 
the annihilation of ten tribes. The sarsoura creeps 
on the ground and is only equipped with a stings 
when it strikes the roots of a tree, any tree it 
finds, it immediately withers. And he signifies 
through it Nebuchadnezzar, the cause of total de- 
struction. He calls vines the common people, fig 
trees the important persons, whom the Assyrians 
and Babylonians deported in captivity. Hanana* 
says "the vines” represent the ten tribes; "the fig 
trees” the house of Judah. When the Assyrians 
were about to come, Ezekiah sent some of the 
Levites to the ten tribes, before they could be de- 
stroyed. They blew the trumpet throughout the 
land and gathered men and women into the tem- 


ple of Jerusalem, so that all prayers might be said 
in the temple; and a prayer more fervent than any 
other was said. And the prophet relating what 
they said through their prayer says: “Alas, alas, 
for the fateful day. The heifers have been roasted,” 
that is, they have been burned by an atrocious 
hunger as by a fire. “The fire has devoured, that 
is,a fierce heat, the pastures of the wilderness.” 
He uses [this name] for those places suitable for 
sowing, which many call “farms.” Others say, 
"fertile land or places which face the south,” that 
is, estates which are turned to the sun. COMMEN- 
TARY ом Jost. 


Тик Propners Spoke Usina Sywnotic 
Түрв, Jerome: The twelve prophets whose 
writings are compressed within the narrow limits 
of a single volume" have symbolic, typical mean- 
ings far beyond their literal ones. Hosea speaks 
many times of Ephraim, of Samaria, of Joseph of 
Jezreel, of a wife of whoredoms and of children of 
whoredoms, of an adulterous woman shut up 
within the chamber of her husband, sitting for a 
long time in widowhood and in the garb of 
mourning awaiting the time when her husband 
will return to her. Joel the son of Pethuel de- 
scribes the land of the twelve tribes as spoiled and 
devastated by the palmerworm, the cankerworm, 
the locust and the blight, and he predicts thar af- 
ter the overthrow of the former people the Holy 
Spirit shall be poured out upon God's servants 
and handmaids." This is the same spirit that was 
to be poured out in the upper chamber at Zion 
upon the 120 believers.” аттик 7." 


Sis or Comino Ткоови 
‘Morsvestia: In a figurative manner he wants to 

convey to them the impending troubles; as always, 
the earlier ones are surpassed by those coming lat- 
er. Tiglath-pileser, king of the Assyrians, came like 


Тнворовв oF 
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cutting locust, he is saying, and laid waste no 
` mall proportion of your possessions. After him 
Shalmaneser [came] like some kind of locust fur- 
ther ravaging your goods. After them Sennacherib 
[ame] like a young locust wreaking general de- 
struction on the twelve tribes of Israel. Like some 
ind of blight in addition го these came the attack 
of the Babylonian, who took the people of Judah as. 
well and inflicted the evil of captivity on all in com- 
mon. COMMENTARY ON Joer 1.4-5." 


тик VoLNERABILITY OF OUR PLANS AND 
Erronrs. Jonn Cassian: For although the Lord 
has granted strong cattle, bodily health, a success- 
ful outcome ro every activiry and prosperous 
deeds, prayer must still be offered lest, as it is writ- 
ten, there be “a heaven of brass and an earth of 
iron"? and lest “the swarming locust eat what the 
cutting locust has left, and the caterpillar devour 
what the swarming locust has left, and the blight 
consume what the caterpillar has left." Not in this 
alone does the effort of the toiling farmer stand in 
need of divine assistance. [His effort] must also 
fend off unexpected accidents by which, even if a 
field is loaded with the desired fruitful yield, he 
will not only be frustrated by waiting in vain for 
what he has hoped for but will even be deprived of 
the abundant crop that has already been harvested 
and that is stored on the threshing floor or in the 
barn. Сомевянмсв 13.3.4." 





Succnssto or тик Нлвмғот Insects Sia- 
Nivins THe HisnARCHY OF Vices. GREGORY 
tue Great: We certainly know that in clouds of 
smoke, when some are fading away above, others 
tise up from below. So too in carnal thoughts, 
though some evil desires pass away, yet others 
succeed, Bur frequently the wretched mind be- 
holds what has already passed but does not be- 
hold where it is still detained. It rejoices in being 
no longer subject to some sins but neglects to be 
careful and to lament because others have suc- 
ceeded in their place, to which perhaps it yields 
‘more sinfully, And so it is that while some sins 
Pass away and others succeed, the heart of the 


к 


reprobate із possessed without intermission by 
this serpent. Therefore it is well said by the 
prophet Joel: “That which the palmer-worm has 
left, the locust has eaten; and that which the lo- 
cust has left, the canker-worm has eaten; and that 
which the canker-worm has left, the mildew has 
eaten." MORALS ом THE Book oF Јов 6.33.65."" 


1:5 A Warning to Drunkards 


A Car то $овипктү. CYRIL OF ALEXANDRIA: 
What a servile mentality from a crazed brain that 
knows how to do nothing else but gabble. We 
must reply to our opponents, "You are drunken. 
men; rouse yourselves from your cups.” Why do 
you do such violence to the truth? Why have you 
twisted the sense of the divine teachings so as to 
have been carried off the royal road? Ом тнк 
Unıry or Cunisr.^ 


1:6 A Powerful Nation 


IvonpiNATE Passions. Cuxvsosrow: How 
shall we be enabled to mortify those inordinate 
affections that mar our soul? Only by the pre- 
cious blood of Christ, if it is received with full 
assurance, for this will have power to extinguish 
every disease; and together with this the divine 
Scriptures carefully heard, and almsgiving add- 
ed to our hearing. And then only shall we live; 
for now surely we are in no better state than the 
dead. For as long as we live, those passions live 
within us. But we must necessarily perish, And 
unless we first mortify them here, they will be 
sure to kill us in the other life. Even before 
death, they will exact of us, in this life, the ut- 
most penalty. Every inordinate passion is both 
cruel and tyrannical and insatiable, and it never 
ceases to devour us every day. For "their teeth 
are the teeth of a lion,” or rather even far more 
fierce. For the lion, as soon as ever he is satis- 
fied, wants to leave the carcass that has fallen. 
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Bur these passions neither are satisfied, nor do 
they leave the one whom they have seized, until 
they have set one near the devil. HOMILIES ом 
тне Gosper or Matthew 4.17. 


1:7 Vines and Fig Trees Destroyed 


Prive лмо Boasting Dssrkov THe Vinn- 
varo or Омк'в Мамо. Савоову THE Сават: О 
wretched beings, who by going after the praises 
of men waste to themselves all the fruits of their 
labors, and while they aim to show themselves to 
the eyes of others, blast all that they do. When 
the evil spirits prompt them to boastfulness, tak- 
ing them for a prey they strip bare their works, as 
we have said. Hence Truth, in setting forth by the 
prophet the rancor of our old enemies under the 
form of a particular people, says, "Ic has laid 
waste my vines and splintered my fig trees: it has 
stripped off their bark and thrown it down; their 
branches are made white.” Monats ом тик Воок 
or Jos 2.8.82." 








1:11-12 Crops and Trees Wither 


Tus Lawısssnzss or тик Propre. THE- 
оройт oF Сув: Describing the calamity at 
greater length to bring to repentance those suf- 
fering from indifference, he bids even the pro- 
duce to lament the failure of the barley and the 
wheat and the defoliation of the vine, and in 
general the lack of fruit on olives and figs and 
the other fruit trees due to their being deprived 
of moisture. Now it should be understood that 
he instructs the land and the produce to lament, 
not as rational creatures but in his attempt to 
rouse those endowed with reason through the 





inanimate creatures. To emphasize this, he went 
on, “because human beings confounded joy.” 
that is, the cause of the infertility is peoples 
lawlessness—hence the end of happiness and 
the onset of depression. COMMENTARY ом Joer 
na. 


1:13 Priests Called to Lament 


Tus Ricon or Earnest Repentance. Grio- 
ony oF Nazianzos: Joel again summons us wail- 
ing and will have the ministers of the altar lament 
under the conditions of famine. He does not al- 
low us to revel in the misfortunes of others. After 
sanctifying a fast, calling a solemn assembly and 
gathering the old men, the children, and those of 
tender age, we ourselves must further haunt the 
temple in sackcloth and ashes,” prostrated hum- 
bly on the ground, because the field is wasted and 
the meat offering and the drink offering is cut off 
from the house of the Lord, till we draw down 
mercy by our humiliation. Ix Darens or His 
FuıaHr то Pontus, Oration 2.59." 





1:14 Fasting and Assembling 


Doss Gop Desine Fastin? Jerome: If God 
does not desire fasting, how is it that in Levit- 
icus” he commands the whole people in the sev- 
enth month, on the tenth day of the month, го 
fast until che evening, and threatens that he 
who does not constrain his soul shall die and be 
cut off from his people? How is it char the 
graves of lust,” where the people fell in their 
devotions to flesh, remain even to this day in 





the wilderness? Do we not read thar the stupid 
people gorged themselves with quails until the 
wrath of God came upon them? Why was the 
man of God at whose prophecy the hand of 
King Jeroboam withered, and who ate contrary 
to the command of God,” immediately smitten? 
Strange thar the lion which left the ass safe and. 
sound should not spare the prophet just risen 
from his meal. He who, while he is fasting, had 
wrought miracles, no sooner ate a meal than he. 
paid the penalty for the gratification. Joel also 
aloud: "Sanctify a fast, proclaim a time of 
healing” So it appears that а holy fast may avail 
toward the cure of sin. AGAINST JOVINIANUS 
an” 
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1:18 The Animals Groan 


Gnowrn rrom Dune. Grecony тне Сават: 
‘The prophet says, " The beasts of burden have be- 
come putrid in their own dung.” For beasts of bur- 
den to become putrid in their own dung means for 
all chose who are materialistic to end their lives in 
the stench of dissipation. As often as we prove a 


materialistic heart for its sins, as often as we draw 
back to its memory the wrongs it has committed, it 
is as if we are turning a measure of dung onto a 
barren tree. It is to call to mind the evils it has 
done and grow fertile ro the gift of compunction as 
if from the stench. Рокту Gosper Horses 31.” 





“cina 





2:1-11 THE DAY 


"Blow the trumpet in Zion; 
sound the alarm on my boly mountain! 
Let all the inhabitants of the land tremble, 
for the day of the Lorn is coming, it is 
near, 
ža day of darkness and gloom, 
a day of clouds and thick darkness! 
Like blackness there is spread upon the 
mountains 
4 great and powerful people: 
their like bas never been from of old, 
nor will be again after them 
through the years of all generations. 


"Fire devours before them, 
and behind them a flame burns. 
The land is like the garden of Eden before 
them, 
but after them a desolate wilderness, 
and nothing escapes them. 


“Their appearance is like the appearance of 
horses, 
and like war horses they run. 
‘As with the rumbling of chariots, 
they leap on the tops of the mountains, 
like the crackling of a flame of fire 


ва 


OF THE LORD 


devouring the stubble, 
like a powerful army 
drawn up for battle. 


“Before them peoples are in anguish, 
all faces grow pale.* 
"Like warriors they charge, 
like soldiers they scale the wall. 
They march each on his way, 
they do not swerve! from their paths. 
"They do not jostle one another, 
each marches in bis path; 
they burst through the weapons 
and are not halted. 
"They leap upon the city, 
they run upon the walls; 
they climb up into the houses, 
they enter through the windows like a 
thief. 


"The earth quakes before them, 
the heavens tremble. 
The sun and the moon are darkened, 
and the stars withdraw their shining. 
“The Lorn utters bis voice 
before bis army, 
for bis host is exceedingly great; 


Јов an 





he that executes his word is powerful.’ 
For the.day of the Lorn is great and very 


terrible; 
who can endure it? 
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Ovenview: Compared to Christ's first advent, 
the second advent will be a day of judgment 
(Gnecony тик Сакат). The effects of the Fall 
were prophetically described with the words of 
Joel: a land desolate, scourged by famine, lost 
beauty and disorder (Gregory or NAZIANZUS). 
The blackened kettle of sin is cleansed by the pu- 
rifying water of baptism. Believers should show 
forth newness of life that is more precious than 
jewels (Basn). Pagans do not know God but wor- 
ship the heavens (CLEMENT or ALEXANDRIA). 
Jesus is the light of the spiritual world who en- 
lightens the mind about spiritual matters (Ов 
см). Scripture does not specify the length of 
ages and days; hence when Joel described the Day 
of the Lord it is to be understood as an expanse of 
time (Basn). The Word of God corrects bad be- 
havior, makes one whole again and restores spiri- 
tual health (Снахѕоѕтом). The use of "day" in 
the final judgment points to a unified whole that 
is completed in eternal life (Амввоѕк). 


2:1 The Day of the Lord 


Тик Lonp's First Comine Was этти Miro- 
Nass, вот His Ѕвсомо Comino Witt Be 
wiru Јоромвмт, Grecony тив Great: The 
terror of the strict inquest, which Zephaniah calls 
“the trumpet," blessed Job designates “thunder- 
ing.” Joel, also viewing it, says, "Let all the inhab- 
itants of the land be troubled, for the Day of the 
Lord comes; for it is nigh at hand, a day of dark- 
ness and of gloominess, а day of cloud and whirl- 
wind.” For the Day of the Lord is great and very 
terrible, and who shall sustain it? But how incom- 
prehensible and unimaginable that greatness with 
which he shall come in his second coming! In 
some degree we estimate correctly if we consider 
with heedful reflection the momentous circum- 
stances of his first advent. Surely the Lord came 





to die, and the impoverishment and punishments 
of our flesh he underwent in his own body that he 
might redeem us from death. Before he came to 
the stock of the cross he suffered to be bound, to 
be spit on, to be mocked and to be beaten with 
blows on his cheek. Observe to what disgraceful 
treatment he consented to come for our sakes, and 
yet, before he permitted himself to be laid hold of, 
he questioned his persecutors, saying, “Whom do 
you seek?" To that they answered, “Jesus of Naza- 
reth. And when he said to them directly, "I am 
he,” he only uttered a voice of the mildest answer, 
and at once prostrated his armed persecutors to 
the earth.’ What then shall he do when he comes 
to judge the world, if by one utterance of his voice 
he struck down his enemies even when he came to 
be judged? What is thar judgment which he exer- 
cises as immortal, that a single utterance of it 
could not be endured when he was about to die? 
Who may sustain his wrath when his very mild- 
ness even could not be sustained? So then, let the 
holy man consider it and say, “And while we 
scarcely hear a little drop of his words, who shall 
be able ro look on the thundering of his majesty?” 
Monats on THE Book or Jon 3.17.54." 


2:3 The Land Is Like a Wilderness 


Errscrs or тна Fatt. Guncory or NAZIAN- 
zus: Terrible is an unfruitful season, and the loss 
of the crops. It could not be otherwise, when peo- 
ple are already rejoicing in their hopes and count- 
ing on their all but harvested stores. Terrible again 
is an unseasonable harvest, when the farmers labor. 
with heavy hearts, sitting as it were beside the 
grave of their crops, which the gentle rain nour- 
ished bur the wild storm has rooted up, “with 
which the reaper does not fill his hand or the 





"Zeph 1:14-16. hb жи. 186, “Job 2614. "LE 213150. 








Jos ax 


ee 


binder of sheaves his bosom. Nor have they ob- 
tained the blessing which passers-by bestow upon 
the farmers. Wretched indeed is the sight of the 
ground devastated, cleared and shorn of its orna- 
ments, over which the blessed Joel wails in his 
most tragic picture of the desolation of the land 
and the scourge of the famine." Another prophet 
vails as he contrasts with its former beauty its fi- 
nal disorder and thus discourses on the anger of 
the Lord when he smites the land: before him is 


the Garden of Eden, behind him a desolate wilder- 





ness. ON His FATHER'S Siren 


2:6 People in Anguish 





Nawnuss or Lire. Basit т! 
he will deserve to fulfill, likewise, 
words that have a bearing in this connection: 
"buried together with him by baptism unto 
death.” For what purpose? “That as Christ is ris- 
en from the dead by the glory of the Father, so we 
also may walk in newness of life.” He who is 
dead must be buried, and he who is buried in the 
likeness of death must rise again by the grace of 
God in Christ. No longer, because of sin, should 
he bear about in the inner man a countenance like 
a blackened kettle," but, after his sins have been 


made manifest by fire and pardon has been grant- 


ed through the blood of Christ, he should shine 
forth in newness of life, by the justifications of 
Christ, more precious than any jewel. Concern- 
o Baptism 12. 


2:10 Earth and the Heavens Shake 


PAGANISM CoNDEMNED. CLEMENT oF ALEXAN- 
Dasa: The holy apostle of the Lord, reprehending 
the Greeks, will show you, “Because that, when 
they know God, they glorified him not as God, 
neither were thankful, but (they) became vain in 
their imaginations, and changed the glory of God 
into the likeness of corruprible man, and wor- 
shiped and served the creature more than the 
Creator." And verily this is the God who “in the 
beginning made the heaven and the earth." But 


you do not know God and worship the heaven, 
and how shall you escape the guilt of impiety? 
Hear again the prophet speaking: " The sun shall 
suffer eclipse, and the heaven be darkened, But 
the Almighty shall shine forever: while the pow- 
ers of the heavens shall be shaken, and the heav- 
ens stretched out and drawn together shall be 
rolled as a parchment skin [for these are the pro- 
phetic expressions], and the earth shall flee away 
from before the face of the Lord." Exwonta- 
TION To THE Greeks 9.” 


2:11 A Great and Terrible Day 


Jesus Is тик Lionr оғ тик Minn. Олсен: 
But since these are light perceived by the set 
which are said in Moses to have come into 
tence on the fourth day, they are not the true. 
light because they enlighten the things on the 
earth. The Savior, on the other hand, isthe light 
of the spiritual world because he shines on those 
who are rational and intellectual, that their mind 
may see its proper visions. Now I mean he is the 
light of those rational souls which are in the sen- 
sible world, of which the Savior teaches us that 
he is the Maker, being, perhaps, its directing and 
principal artificer, and, so to speak, the sun of the 
great Day of the Lord. COMMENTARY ON THE 
Gosper or Jou 1161.7 





Тив Dax Is Unique. Bast. тне Great: There- 
fore he called the beginning of time not a “first 
day” but “one day; in order that from the name it 
might have kinship with eternity. For the day that 
shows а character of uniqueness and nonpartici- 
pation with the rest is properly and naturally 
called “one.” If, however, the Scripture presents 
to us many ages, saying in various places “age of 
age” and “age of ages," still in those places nei- 
ther the first nor the second nor the third age is 
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enumerated for us. By this, differences of condi- 
tions and of various circumstances are shown to 
us but not limits and boundaries and successions 
of ages. " The Day of the Lord is great and very 
terrible it is said. Homuties ow THE Hexar- 
MBRON 2.8. 








Gov's Мово Rzsronss SprarroAt AND 
Monat Hearn. Снкукоѕтом: When а maid- 
servant is rebelling but then sees her master com- 
ing, she grows humble and returns to her good 
behavior. So too the paralytic's body had revolted 
like the maidservant, and this caused the paraly- 
sis. But when the body saw its master coming 
near, it returned to its good behavior and re- 
sumed its proper discipline. And the word of 
Christ accomplished all chis. Yet the words were 
not mere words but the words of God, of which 
the prophet said, “The works of his words are 
mighty: For if God's words made humankind 
when they did not exist, much more will they 
make humanity whole again and restore it to 
health even though it has grown feeble and weak 
with disease? AGAINST THE ANOMOEANS, Hom- 
ay 12.29. 


"Dav" Points то ETERNAL Lire. Amsrose: In 
notable fashion has Scripture spoken of a “day.” 
not the "first day.” Because a second, then a third 
day, and finally the remaining days were to follow, 
а "first day" could have been mentioned, follow- 
ing ín this way the natural order. But Scripture 


established a law that twenty-four hours, includ- 
ing day and night, should be given the name of 
day only, as if one were to say the length of one 
day is twenty-four hours in extent. In such fash- 
ion, also, is the generation of men reckoned, 
which is understood to include that of women al- 
so. Because what is secondary is bound up with 
what is primary, the nights in this reckoning are 
considered to be component parts of the days that 
are counted. Therefore, just as there is a single 
revolution of time, so there is but one day. There 
are many who call even a week one day, because it 
returns to itself, ust as one day does, and one 
might say seven times revolves back on itself. 
This is the form of a circle, to begin with itself 
and to return to itself. Hence Scripture speaks at 
times of an age of the world. Although in other 
passages there is a mention of an age, there Scrip- 
ture seems to mean the diversities in public and 
private affairs: “For the Day of the Lord is great 
and glorious.” And elsewhere: “What avail is it to 
you to seek the Day of the Lord?" And here is 
meant darkness and not light, for it is clear that 
that day when innocence will gleam forth and. 
guilt be tormented is dark to those who are con- 
scious of evil deeds and unworthy acts. Moreover, 
Scripture teaches us that the everlasting day of 
eternal reward is to be one in which there is no 
interchange or intermission of day and night. Six 
Davs or Савлтіом 1.10.37. 
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2:12-17 REPENTANCE 


"Yet even now,” says tbe окр," 
"return to me with all your heart, 
with fasting, with weeping, and with 
mourning: 
“and rend your hearts and not your 


AND FORGIVENESS 


garments.” 
Return to the Lorn, your God, 
for he is gracious and merciful, 
slow to anger, and abounding in steadfast 
love, 
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and repents of evil. 
“Who knows whether be will not turn and 
repent, 
and leave a blessing behind bim, 
a cereal offering and a drink offe 
fer the Lonn, your God? 





Blow the trumpet in Zion; 
sanctify a fasts 

call a solemn assembly; 
eather the people. 

Sanctify the congregation; 
assemble the elders; 


пх he Lal yer Go 


gather the children, 
even nursing infants. 

Let the bridegroom leave his room, 
and the bride her chamber. 

"Between the vestibule and the altar 
let the priests, the ministers of the LORD, 

weep 

and say, “Spare thy people, О Lorp, 
and make not thy heritage a reproach, 
а byword among the nations. 

Why should they say among the peoples, 
“Where is their God? * 





Ovanvrew: Service со God results in forgiveness 
for previous failures and power over the devil and 
his snares (SHEPHERD or Heras). A call to 
prayer, fasting and penance during the holy days of 
Lent is enjoined which signify life in this present 
world. Easter prefigures eternal bliss (CaEsantus). 
Cyprian gives an impassioned plea for conversion, 
fasting and faithfulness to God (Сурам). In his 
compassion, God calls his people to repentance. 
‘The threats of punishment are a call to change 
one's heart, to repent (Тнкоровкт). The call to 
rend the heart and not clothing is like watering the 
seeds that bear fruit. Even sinful thoughts require 
such repentance (Fotaswrivs). Repentance was 
likened to a scalpel that a doctor uses to cut away 
disease, in this case sin. Joel's cry for repentance 
жаза call to allow the priest to perform spiritual 
surgery on the diseased patient, namely, the sinner 
(Pactaw оғ Bancitona). Of course, the people will 
not turn and must do penance in captivity 
(Isno'pan). Let us raise our voices in supplication 
and in mourning, that the Lord may turn and leave 
us a blessing (Скваоку or NaziNzUs). Let us 
fast, and when we do so, let us sanctify the fast 
that it may nor be polluted before our God (ATHA- 
Masius). Bishops and priests, who are to lead the 
faithful то fasting and repentance, are called to 


faithfulness ( Jerome). Fasting and prayer were 
highlighted in the retelling of the life of Severin 
(Evareerus). The fasting and repentance of the old 
covenant is just as valid in the new covenant (LEO). 
We are called to pray like Noah, Job and Daniel, 
who offered prayer for peace and were heard 
(Gascony or NAzIANZUS). 


2:12 Return to Me 


Wiru Ац Your Haart. 5нкенкяр or Не 
MAS: "I, the angel of repentance, am telling you, 
Do not fear the devil. For I have been sent,” he 
said, “to be on the side of you who repent with 
your whole heart and to steady you in the faith. 
Put your faith in God, you who despair of yout life 
because of your sins, you who add to your sins and 
make your life burdensome. Trust that if you turn 
to the Lord with your whole heart and do 
righteousness’ for the rest of your life, serving him 
uprightly in accordance with his will, he will pro- 
vide a remedy for your previous failings, and you 
will obtain the power of mastering the devil's 
snares. Do not be in the least afraid of the devil's 
threats, for they are as powerless as a dead man’s 








Yer 247: Ps 142 (132000): Acts 1035. 





67 


Jost 212-17 





sinews. Listen to me: Fear him who has power to 
save and to destroy. Keep all the mandates, and 

to God." I said to him, “Sir, I have 
now gained strength in all the justifications of the 
Lord, because you are on my side. 1 know that you 
will break down all the devil's power and we shall 
have the mastery over him and overcome all his 
snares. Sir, | now hope, with the Lord's help, to be 
able to keep these mandates you have given.” "You. 
will keep them,” he said, “if your heart is made 
pure to the Lord. All those, also, who cleanse their 
hearts of the vain desires of this world will keep 
them and will live to God.” Manoare 11.6: 








Lant AND Easter. Caesarius oF Antes: Our 
Lord and Savior exhorts us through the prophet 
and advises us how we ought to come to him after 
much negligence, saying, “Come, let us bow 
down in worship, let us kneel before the Lord 
who made из" and again, "Return to me with 
your whole heart, with fasting and weeping and 
mourning; If we notice carefully, dearest breth- 
ren, the holy days of Lent signify the life of the 
present world, just as Easter prefigures eternal 
bliss. Now just as we have a kind of sadness in 
Lent in order that we may rightly rejoice at Eas- 
ter, so as long as we live in this world we ought to 
do penance in order that we may be able to re- 
ceive pardon for our sins in the future and arrive 
at eternal joy. Each one ought to sigh over his or 
her own sins, shed tears and give alms in such a 
way that with God's help he may always try to 
avoid the same faults as long as he lives. Just as 
there never has been, is not now and never will be 
a soul without slight sins, so with the help and 
assistance of God we ought to be altogether with- 
ош serious sins. SERMON 198.1." 





2:13 Rend Your Hearts, Not Your Garments 
Сом AND Карвмт, Cyprian: Let each one 
confess his sin, beseech you, brethren, while he 
who has sinned is still in this world, while his con- 
fession can be admitted, while the satisfaction and 
remission effected through the priest is pleasing 





with the Lord. Let us turn to the Lord with our 
whole mind, and, expressing repentance for our sin 
with true grief, let us implore God's mercy. Let the 
soul prostrate itself before him; let sorrow give sat- 
isfaction то him: let our every hope rest upon him. 
He himself tells how we ought to ask. He says, 
“Return to me with all your hearts, in fasting and 
in weeping, and in mourning, and rend your 
hearts, not your garments.” Let us return to the 
Lord with a whole heart; let us placate his wrath 
and displeasure by fastings, weepings and mourn- 
ings, as he himself admonishes. Тнк Lapsen 29. 


Muncy Frows ғком Goo's Bune. Тив- 
oponer or Cra: “Rend your hearts, not your 
garments; that is, have recourse to thoughts of 
compunction, soften the obduracy of your think- 
ing, accept beneficial advice, abandon the way of 
vice and travel by that way which leads directly to 
God. After all, many are the founts of compassion 
and mercy that flow from him, and in his exercise 
of longsuffering he is not in the custom of putting 
his threats into effect. In fact, he indicated as 
much by saying "repenting of the troubles,” that 
is, by instilling dread by the threats of punish- 
ment, and by the changes in human beings for the 
better transforming the threats into something 
pleasant. The God of all, you see, does not intend 
one thing at one time and another thing at anoth- 
er, ог like us repent of what he does. Rather, 
while making threats he has mercy within him- 
self, and he offers it to those who are sorry for 
their sins, and while making promises of good 
things he knows those who are good and those 
who are unworthy of his gifts, extending them to 
the former and giving to the latter the opposite of 
what he promises. COMMENTARY ом Јони 2.15 


Reno HEARTS 1м REPENTANCE. FULGENTIUS. 
or Roses: How well does the holy prophet teach 
that the seeds of good works must be watered by 
а river of tears! No seeds germinate unless they 
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are watered; nòr does fruit come forth from the 
seed if deprived of the aid of water. Accordingly, 
ae too, if we wish to keep the fruits of our seeds, 
ier us not stop Watering our seeds with tears chat 
must be poured out more from the heart than 
from the body. Therefore it is said to us through 
the prophet that we rend “our hearts and not our 
ments; something we can do when we recall 
that we ourselves, even if not in deed, frequently 
sin ac least in thought. Because the “earthly tent 
burdens the thoughtful mind” and our land does 
not cease to produce thorns and thistles for us. 
We are unable to get to eating our bread, unless 


we will have been worn out by weariness and the | 


sweat of our brow. Let rer 9." 


Tux Ѕововах or Foncrvawsss. PACIAN or 
BiscrtoNA: Another disease is added to the orig- 
inal cause and a new wound inflicted, and all that 
is contrary is applied, all that is dangerous is 
drunk. Under this evil especially does this broth- 
erhood toil, adding new sins on top of old faults. 
‘Therefore it has burst forth into vice, and more 
grievously still, is now racked by a most destruc- 
tive wasting disease. Whar then shall I now do, I 
who as priest am compelled to cure? It is very late 
in such cases. But even so, if there is any one of 
you who can bear to be cut and cauterized, | can 
still do it, Behold the scalpel of the prophet: “Re- 
turn," he says, "to the Lord your God and together 
with fasting and weeping and mourning rend your 
hearts” Do not fear this incision, dearly beloved. 
David bore it.” He lay in filthy ashes and had his 
appearance disfigured by a covering of rough sack- 
cloth. He who had once been accustomed to pre- 
cious stones and to the purple clothed his soul in 
fasting. He whom the seas, the forests, the rivers 
used to serve, and to whom the bountiful land 
promised wealth, now consumed in floods of tears 
those eyes with which he had beheld the glory of 
God. This ancestor of Mary, the ruler of the Jew- 
ish kingdom, confessed that he was unhappy and 
wretched. Ом Pentrents 8.2." 








2:14 God May Turn and Leave a Blessing 


CAPTIVITY AND REPENTANCE. Iso DAD oF 
Mess: The prophet in effect says what you need 
то do. I know, however, thar you will not really re- 
pent before you are deported. Bur, when you 
would have done penance for your sins after be- 
ing punished by captivity, then God will take care 
of you and will bring you back to your land. 
Commentary ом Jost." 


FasriNG AND Seir-Controt. GREGORY OF 
NAZIANZUS: We should enter his house in sack- 
cloth and lament night and day between the porch 
and the altar, in piteous array, and with more pite- 
ous voices. [We should] cry aloud without ceasing 
оп behalf of ourselves and the people, sparing 
nothing, either toil or word, which may propitiate 
God. [We should] say, “Spare, O Lord, your peo- 
ple, and give not your heritage to reproach,” and 
the rest of our prayer: surpassing the people in our 
sense of the affliction as much as in our rank, in- 
structing them in our own persons іп compunction 
and correction of wickedness, and in the conse- 
quent longsuffering of God, and cessation of the 
scourge. Come then, all of you, my brethren, “let 
us worship and fall down, and weep before the 
Lord our maker": ler us appoint a public mourn- 
ing in our various ages and families; let us raise the 
voice of supplication. Let this, instead of the cry 
which he hates, enter into the ears of the Lord of 
Sabbaoth. Let us anticipate his anger by confes- 
жоп; let us desire to see him appeased, after (his 
wrath]. Who knows, he says, if he will turn and 
choose again, and leave a blessing behind him? Ow 
His Farner’s Siuenct, Oration 16.13-14."" 





2:15 Call for Fasting 


А Cant ro Fast. ATHANASIUS: Since, as I said, 
there are many kinds of proclamations, let us lis- 
ten to the trumpet blast of the prophet: “Blow a 
trumpet in Zion, consecrate a fast.” This is a 
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warning trumpet, and it earnestly commands из 
that when we fast, we should do it in a holy man- 
ner, for God is holy and has pleasure in his holy 
people." Not everyone, however, who calls upon 
God honors him. Some defile him—although 
they don’t actually defile bim: that's impossible. 
But they do defile their own consciences concern- 
ing him. The apostle Paul tells us how it is фас 
some people dishonor God: those who break the 
law dishonor God." So the prophet said, in order 
to point out those who pollute the fast, “Sanctify 
a fast.” Many people, though they go through che 
motions of a fast, are still polluted in their hearts 
because they do evil against their brothers and 
ters or because they dare to cheat, And many, if 
nothing else, think more highly of themselves 
than of their neighbors, thereby committing a 
great offense. Festat Lerrens 1.” 





Renuka or тик Priests’ Wortouiness. 
Janome: If these [vessels] were approved by the 
Lord it was ata time when the priests had to offer 
victims and when the blood of sheep was the re- 
demption of sins. They were figures typifying 
things still future and were "written for our ad- 
monitions upon whom the ends of the world are. 
come." But now our Lord by his poverty has 
consecrated the poverty of his house. Let us, 
therefore, think of his cross and count riches to 
be but dirt. Why do we admire what Christ calls 
“the mammon of unrighteousness?” Why do we 
cherish and love what it is Peter's boast not to 
possess?” Or if we insist on keeping to the letter 
and find the mention of gold and wealth so pleas- 
ing, let us keep to everything else as well as the 
gold. Let the bishops of Christ be bound to marry 
wives, who must be virgins.” Let the best-inten- 
tioned priest be deprived of his office if he bears a 
scar and is disfigured.” Let bodily leprosy be 
counted worse than spots on the soul. Let us be 
fruitful and multiply and replenish the earth,” 
but let us slay no lamb and celebrate no mystic 
Passover, for where there is no temple," the law 
forbids these acts. Let us pitch tents in the sev- 
enth month” and noise abroad a solemn fast with 





the sound of a horn. Lerrer 52.10.” 


2:16 Sanctifying the Congregation 


FasriNG AND Repentance ENJOINRD. Evcip- 
тоз: He addressed them piously. "Have you not 
read,” he said, "what divine authority has pre- 
scribed to a sinful people through the prophet: Be 
converted to me with all your heart, in fasting and 
in weeping,” and a little larer:'Sanctify a fast, he 
says, call an assembly, gather the congregation,” 
and all that follows? Therefore, fulfill with worthy 
actions what you teach, that you may perhaps es- 
cape the evil of the present time, And let nobody, 
оп any account, go out on his field as if he could 
ward off the locusts by human effort, lest God's 
wrath be provoked even more.” Without delay ev- 
erybody gathered in the church, and they all, each 
in his place, recited the psalms, as was the custom. 
Every age and sex, even those who could not yet 
speak, offered a prayer to God with tears, alms 
were given unceasingly, and every good work that 
the present emergency demanded was carried our. 
as had been prescribed by the servant of God. 
Tus Lire or Sx. Sevenin 12.” 





A Соммкмлттом or Fastine кок Topar. 
Leo тнк Савт: Devout fasting has a very great 
value for gaining the mercy of God and for 
strengthening human frailty. We know this from 
the reaching of holy prophets, dearly beloved. 
They insist thar the arousal of divine justice— 
which the people of Israel frequently brought 
upon themselves in punishment for their wicked- 
ness— could not be placated except by fasting. 
Joel the prophet warns us in saying, “The Lord 
God says these things: Turn to me with all your 
heart, in fasting, in weeping and in mourning. 
Rend your hearts, and not your garments. Be 
converted to the Lord your God, because he is 
merciful and patient and magnanimous and rich 
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is mercy!” At another point, the same prophet 
"Make a holy fast, preach healing, call to- 
„r the people, make holy the assembly” This 
P hortation, dearly beloved, is what we must em- 
brace in our times also. We must of necessity 

ach the remedy of this healing, so that Chris- 
tian devotion in the observance of that ancient 
means for sanctification might acquire what the 
Jewish transgression lost. Senmon 88.1." 








2:17 Spare Your People 


А Catt то Prayer. GREGORY OF NAZIANZUS: 
Who will cry aloud, "Spare your people, O Lord, 
and do not give your heritage to reproach, that 
the nations should rule over them"? Noah, Job” 
and Daniel stood together as men of prayer. Who 
will pray for us, chat we might have a slight re- 
spite from warfare and recover ourselves? In 
Darenst or His Fuonr ro Pontus, ORATION 
2.89." 
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2:18-27 REDEMPTION OF THE LORD 


“Then the Lorn became jealous for bis 
land, 
and had pity on bis people. 
"Tbe Lorn answered and said to his 
people. 
“Behold, I am sending to you 
grain, wine, and oil, 
and you will be satisfied: 
and I will no more make you 
a reproach among the nations. 


I will remove the northerner far from you, 
and drive him into a parched and desolate 
land, 
his front* into the eastern sea, 
and bis rear into the western sea; 
the stench and foul smell of him will rise, 
Jor he has done great things. 


""Fear not, O land; 

be glad and rejoice, 

for the Lon has done great things! 
"Fear not, you beasts of the field, 


for the pastures of the wilderness are 
green; 
the tree bears its fruit, 
the fig tree and vine give their full yield. 
"Be glad, О sons of Zion, 
and rejoice in tbe Lorp, your God; 
for be bas given the early rain for your 
vindication, 
be bas poured down for you abundant 
rain, 
the early and the latter rain, as before." 


-The threshing floors shall be full of grain, 
the vats shall overflow with wine and oil. 

25 will restore to you the years 
which the swarming locust bas eaten, 

the hopper, the destroyer, and the cutter, 
my great army, which I sent among you. 


-You shall eat in plenty and be satisfied, 
and praise the name of the Lon your 
God, 
who has dealt wondrously with you. 
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And my people shall never again be put to 
shame, 

You shall know that I am in the midst of 
Israel, 


Tuo Tool LOC as adeft 


and that 1, the Lorn, am your God and 
there is none else. 

And my people shall never again 
be put to shame. 





Overview: Isho'dad identifies the northerners 
thar the Lord will remove far from Israel 
(1зно'рлр). Like the northerners, the devil will 
be removed from the people (Cassiovorus). 
Christs fruitful work on the tree will bring sal- 
vation to those who believe (TERTULLIAN). 
Goodness and gladness will come to those who 
partake of the fig tree and the vine that nour- 
ishes (Mernonius). 


2:20 Removing the Northerner 


IDENTIFICATION OF THE NORTHERNER. 
Isto’ DAD or Миву: 





er," both the Assyrian and Babylonian, Someone 
may ask, “Since for its position Babylon is not 
situated north of Jerusalem, why does God say 
through the prophet, I will remove the north- 
erner far from you’ and ‘Out of the north evil 
shall break forth upon" these people”? And we 
answer that first of all, these words are not said 
in consideration of the geographical position of 


"I will remove the northern- 


Babylon and Jerusalem but of those northern na- 


tions subject to the Babylonians—the Arzan- 
ites, the Araratites’—who will come down to 
Jerusalem with the Babylonians. Second, it is 
because those who want to reach Jerusalem from 
the regions of Babylon, Persia and the east go up 
toward the region of the north and then come 
down toward Jerusalem in the south. Commen- 
TARY ON Jos. 


Tus Devir Cast Our, Cassiovonus: Joel, the 
prophet, offers evidence about [the devil] with 
these words: "And I will remove far off from you 
the northern one, and I will drive him into the 
land thirsty and desert, and I shall expel his face 
into the nearest sea and his hinder parts into the 


utmost sea.” We thank you, Lord, for this ar- 
rangement. What would the devil do if free, when 
he afflicts the world when bound? Exposition 
or THE PSALMS 36.35." 


2:22 The Tree Bears Fruit 





Тив True As A Type ron тив Cro: 
LIAN: David said that "the Lord would reign from. 
the tree.” Elsewhere too the prophet predicts the 
fruit of this tree, saying, " The earth has given its 
blessings'*—of course that virgin earth, not yet 
irrigated with rains or fertilized by showers, out 
of which humanityewas of old first formed, out of 
which now Christ through the flesh has been 
born of a virgin. "And the tree bears its fruit” — 
not that tree in paradise, which yielded death to 
the first humans, but the tree of the passion of 
Christ, whence life, hanging, you did not believe! 
Answan то HE Jews 12.” 





Тив Fro лмо Vinn as Typus. Mernopius: For 
the fig tree, on account of its sweetness and rich- 
ness, represents the delights of humankind, 
which they had in paradise before the Fall. In- 
deed, not rarely, as we shall afterwards show, the 
Holy Spirit" rakes the fruit of the fig tree as an 
emblem of goodness. But the vine, on account of 
the gladness produced by wine and the joy of 
those who were saved from wrath and from del- 
uge, signifies the change produced from fear and 
anxiety into joy. Moreover, the olive, on account 
of the oil which it produces, indicates the com- 
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jon of God, who again, after the deluge, bore 
rently when people turned aside to ungodli- 
Piss so that he gave them the law and manifested 


virtue, now almost extinguished. BANQUET OF 
rut Tex Vinetxs 10.2. 





ANF өзи. 


himself to some, and nourished by oil the light of 











2:28-32 ESCHATOLOGICAL 
OUTPOURING OF THE SPIRIT 


And it shall come to pass afterward, 
that I will pour ош" my spirit on all flesh; 
your sons and your daughters shall prophesy, 
your old men shall dream dreams, 
and your young men shall see visions. 
Even upon the menservants and maidservants 
in those days, I will pour out my spirit. 


And I will give portents in the heavens and on the earth, blood and fire and columns of 
smoke. " The sun shall be turned to darkness, and the moon to blood, before the great and terrible 
day of the Lonn comes. " And it shall come to pass that all who call upon the name of the Lorn 
shall be delivered; for in Mount Zion and in Jerusalem there shall be those who escape, as the 


Lorn bas said, and among the survivors shall be those whom the Lorn calls.” 


«Эшан LOC PLO adike ry pad ne 





Ovisvisw: The promise is of the Father (Cunv- 
sostom). The Spirit is poured out on humanity 
and manifested in baptism. The Spirit is power 
(Амвкоѕв), and a measure of the fullness of the 
Spirit is poured out on us according to the will of 
the Father, but not the fullness of the Spirit, for 
this would be too much for us (Futcentiws). It is 
not the flesh as such thar is evil, but only its ac- 
tions, while all flesh is to be finally ennobled by 
the Holy Spirit (Terruruan). All flesh includes 
your daughters (Îso Da). All this was to take 
place after Christ ascended ( }озтты Marre). All 
of this should be contrasted with the Spirit's work 
under the old covenant, which was not as wide- 
spread as after the sending of the Spirit (Orsen). 


The Holy Spirit is no respecter of persons, for he 
seeks not dignities but piety of soul (Cyan oF 
Jenusauen). Although chere are dreams that are 
caused by demons, God has also promised bona 
fide visions, prophecies and dreams through his 
Holy Spirit (TexrotuaN). God has taken away 
the power and efficacy of his Word from late Juda- 
ism and has given it to the converted of the Gen- 
tiles. Thus the devil is very angry at the holy 
church of God (Ағоѕтоцс Constrrutions). God 
in a well-ordered manner bestowed the Holy 
Spirit upon the church through Christ (Nova- 
tian). The heavens and humanity can expect а 
resurrection. Manichaeans would do well to look 
to Christ instead of the stars (Crau or Jerusa- 
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1em). The Lord's control of the sun and moon in 
Joel's prophecy demonstrates that sun and moon 
worshipers have their object of adoration mis- 
placed (Ezwix). Nothing is new but Christ the 
Lord, of whom it is written, “The Sun of justice 
will rise upon you" (Maximus оғ Turm). The end 
of time will be seen in the sun and in the moon 
(Bast). Forgiveness is promised for all those who 
repent and return to the Lord (Awmnose). Even 
the heretics may return to the Lord, who would 
rather heal them within the body than cut them 
off from the body as dead limbs (Aucusriwe). Ev- 
eryone who calls on the name of the Lord, Jew or 
Gentile, will be saved, even those who like Peter 
have fallen away (Dasit, Avaustive). When 
someone drinks of the cup of martyrdom, that 
person is calling on the name of the Lord and shall 
be saved (nice). Joel's prophecy is fulfilled in 
the descent of the Holy Spirit on Pentecost, as 
witnessed by Peter (Тнкоровк). 


2:28-29 The Spirit Poured Out 


Spinrr Prom тнв Farner. Chrysostom: On 
unessential points one must not spend many 
words. And besides, the sequel is enough to bear 
him out on this point, so now the discourse is for 
all in common. "Вис this is that which was spo- 
ken by the prophet Joel, and it shall come to pass 
in the last days; says the Lord God." Nowhere as 
yet the name of Christ or his promise, but the 
promise is that of the Father. Homies ом THE 
Acts or THE APOSTLES 52 


No Creature Сою» Fitt Att Turnos. 
‘Ampnose: But of what creature can it be said that 
it fills all things, as it is written of the Holy Spir- 
it: "I will pour my Spirit upon all flesh"? This 
cannot be said of an angel. Lastly, Gabriel him- 
self, when sent to Mary, said, "Hail, full of 
grace,” plainly declaring the grace of the Spirit 
which was in her, because the Holy Spirit had 
come upon her, and she was about to have her 
womb full of grace with the heavenly Word. Ox 
тне Hoty Sprit 1,785. 





Hoty Sprarr Given ar BAPTISM. Амвкозе: 
But char the Spirit is the arbiter of the divine 
counsel, you may know even from this. For when 
we showed that the Holy Spirit was the Lord of 
baptism and read that baptism is the counsel of 
God, as you read, “But the Pharisees despised the 
counsel of God, not being baptized of him," it is 
quite clear that as there can be no baptism with- 
out the Spirit, so too the counsel of God is not 
without the Spirit. And that we may know more 
completely that the Spirit is power, we ought to. 
know that he was promised when the Lord said, 
“I will pour out my Spirit upon all flesh.” He, 
then, who was promised to us is himself power, 
as in the Gospel the same Father of God declared 
when he said, “And I will send the promise of the 
Father upon you, but do you remain in the city 
until you are endued with power from on high.” 
Ox тнв Hoty Spiir 2.2.217 


Receiving or тик Spinrr's Furtness. Fut- 
Gentius oF Ruspe: If we believe this, it is neces- 
sary that фас proclamation of the blessed John. 
the Baptist, which attributed to Christ a singular 
gift of the Spirit and one without measure, be in- 
terpreted. I refer to the statement "[God] does 
not ration his gift of the Spirit." Since our ances- 
tors too in us receive a measure of this gift, they 
profess that in Christ there abides the fullness of 
the Holy Spirit. For the blessed Ambrose, in the 
first book on the Holy Spirit, among other 
things, says, “I will pour out of my Spirit.” He did 
not say “my Spirit,” but “of my Spirit,” for we 
cannot take the fullness of the Holy Spirit, but 
we receive so much as our master divides of his 
own according to his will. Therefore, Saint Am- 
brose, showing that we receive not the fullness 
but of the fullness of the Spirit, that he may show 
that Christ has received the entire fullness of the 
Spirit, a little while after this says, "So too, the 
Father says that he pours out of the Holy Spirit 
upon all flesh; for he did not pour him forth en- 
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rely but what he poured forth abounded for all.” 


5 
LETTER 14.27. 


‘Aut Fresu Is Frvatty ExNOBLED BY THE 
Hox Ѕріяит. TERTULLIAN: You hold to the 
Scriptures in which the flesh is disparaged; receive 
also those in which it is ennobled. You read what- 
ever passage abases it. Now direct your eyes also 
to that which elevates it. “All flesh is grass.""” 

Well, but Isaiah was not content to say only this; 
he also declared, “All flesh shall see the salvation 
of God." Then notice what God says in Gene- 
sis: "Му spirit shall not remain among these men, 
because they are flesh”; bur then he is also heard 
saying by Joel, "I will pour out of my Spirit upon 
all flesh.” Even the apostle ought not to be known 
for any one statement in which he is inclined to re- 
proach the flesh. Admittedly he says that “in his 
flesh dwells no good thing” and "they who are in 
the flesh cannot please God," because “the flesh 
lusts against the Spirit." Yer in these and similar 
assertions that he makes, itis not the substance of 
the flesh, but its actions, which are censured. 
Moreover, we shall elsewhere take occasion to re- 
mark that no reproaches can fairly be cast upon. 
the flesh without tending also to the castigation of 
the soul, which compels the flesh to do its bidding. 
However, let me meanwhile add that in the same 
passage Paul “carries about in his body the marks 
of the Lord Jesus.""* He also forbids our body to be 
profaned, since it is "the temple of God." He 
makes our bodies “the members of Christ.” And 
he exhorts us to exalt and “glorify God in our 
body?" If, therefore, the humiliations of the flesh 
do not prevent its resurrection, why wouldn't its 
high prerogatives avail co bringing it about? It bet- 
ter suits the character of God to restore to salva- 
tion what for a while he rejected, than to 
surrender to perditions what he once approved. 
Ow THe RESURRECTION or THE FLESH 10.” 








Peren Сомктам» Jort’s Propnecy. Isno'oan 
OF Мау: "I will pour out my spirit on all flesh.” 
Inthe first instance he talks about Ezekiel, 
Daniel, Haggai, Zechariah and other prophets 





whose names are not mentioned. In addition, 
"your daughters"? will sing and intone psalms in 
happiness, as well as the rest of the people. This 
means I will openly reveal to you my fondness 
and will largely pour it onto you. Therefore these 
words follow: “My Spirit abides among you,” 
and also, “My spirit shall not abide in man forev- 
er, for he is flesh." But the truth of these words 
is found in Christ and in the apostles, as well as 
in the prophets and in the righteous ones, who 
were filled with the Spirit, and in the daughters 
of Philip?" Recall Peter, who testifies when he 
preaches to the Jews: " This is; he says, “what 
Joel predicted. Then the words: “The sun shall 
be turned to darkness and the moon to blood.” 
He talks according to the state of mind of those 
who are plunged into their afflictions. Commen- 
tary ом Joer.” 





Ascension AND Hoi Spirit. Justin Man- 
тув: I have already affirmed, and I repeat, that it 
had been predicted that he would do this after his 
ascension into heaven. It was said, therefore, “He 
ascended on high; he led captivity captive; he gave 
gifts to the sons of men.” And in another proph- 
ecy it is said, “And it shall come to pass after this, 
that I will pour out my Spirit upon all flesh, and 
upon my servants and upon my handmaids, and 
they shall prophesy.” Diatoaue wir TrrpHo 
87." 











Hor Sprarr iN Born Covenants Con- 
TRASTED. Олсем: Now we are of the opinion 
that every rational creature, without any distinc- 
tion, receives a share of him in the same way as of 
the wisdom and of the word of God. I observe, 
however, that the chief advent of the Holy Spirit 
is declared to people after the ascension of Christ 
into heaven, rather than before his coming into 
the world. For before that, it was on the prophets 
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alone, and on a few individuals, if there happened 
to be among the people any deserving, thar the 
gift of the Holy Spirit was conferred. But after 
the advent of the Savior, it is written that the pre- 
diction of the prophet Joel was fulfilled: “In the 
last days it shall come to pass, and I will pour out 
my Spirit upon all flesh, and they shall prophe- 
sy. which is similar to the well-known state- 
ment, “All nations shall serve Һіт By the 
grace, then, of the Holy Spirit, along with numer- 
ous other results, this most glorious consequence 
clearly demonstrated. With regard to those 
things which were written in the prophets or in 
the law of Moses, it was only a few persons at 
that time, namely, the prophets themselves, and 
scarcely another individual out of the whole na- 
tion, who were able to look beyond the mere cor- 
poreal meaning and discover something greater, 
something spiritual, in the law or in the prophets. 
But now there are countless multitudes of believ- 
ers who, although unable to unfold methodically 
and clearly the results of their spiritual under- 
standing, are nevertheless most firmly persuaded 
that neither ought circumcision to be understood 
literally, nor the rest of the sabbath, nor the pour- 
ing out of the blood of an animal, nor that an- 
swers were given by God to Moses on these 
points. And this method of apprehension is un- 
doubtedly suggested to the minds of all by the 
power of the Holy Spirit. Ow First Parnciptes 
ana 








Fon Evunvons, Ricu AND Poor. Ски oF 
Janusatim: And if you would receive a testimony. 
also, “listen,” he says. "But this is that which was 
spoken by the prophet Joel: And it shall come to 
pass after this, says God, I will pour forth of my 
Spirir" —and this word, I will pour forth, im- 
plied a rich gift; for God gives not the Spirit by 
measure for the Father loves the Son, and has 
given all things into his hand’; and he has given. 
him the power also of bestowing the grace of the 
all-holy Spirit on whomever he will— 1 will pour 
forth of my Spirit upon all flesh, and your sons 
and your daughters shall prophesy;" and after- 





ward, “Yea, and on my servants and on my hand- 
maidens I will pour our in those days of my 
Spirit, and they shall prophesy.” The Holy 
Spirit is no respecter of persons, for he seeks not 
dignities but piety of soul. Let neither the rich be 
puffed up nor the poor be dejected, but only let 
each prepare himself for reception of the heavenly 
gift. CATECHETICAL Lecture 27.19.” 





Dasams rrom Сор. Textura: We declare, 
then, that dreams are inflicted on us mainly by 
demons, although they sometimes turn out true 
and favorable to us. When, however, with the de- 
liberate aim after evil, of which we have just spo- 
ken, they assume a flattering and captivating 
style, they show themselves proportionately vain, 
and deceitful, and obscure, and wanton, and im- 
pure. And no wonder that the images partake of 
the character of the realities. But from God— 
who has promised, indeed, “to pour out the grace 
of the Holy Spirit upon all flesh, and has or- 
dained that his servants and his handmaids 
should see visions as well as utter prophecies’— 
must all those visions be regarded as emanating, 
[Those visions] may be compared with the actual 
grace of God, as being honest, holy, prophetic, in- 
spired, instructive, inviting to virtue, the bounti- 
ful nature of which causes them to overflow even 
to the profane, since God, with grand impartial- 
ity, “sends his showers and sunshine on the just 
and on the unjust.” Ом тив Sou 47." 


Тив Hoty Spiir Grven то тик GanTILES. 
Arosrouic Constitutions: Since, therefore, he 
has forsaken his people, he has also left his tem- 
ple desolate, and rent the veil of the temple, and 
took from them the Holy Spirit, for says he, “Be- 
hold, your house is left unto you desolate. ™ And 
he has bestowed upon you, the converted of the 
Gentiles, spiritual grace, as he says by Joel: “And 
it shall come to pass after these things,’ says God, 
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‘at will pour out of my Spirit upon all flesh; 
and your sons shall prophesy, and your daughters 
‘hall see visions, and your old men shall dream 
dreams. " For God has taken away all the power 
and efficacy of his Word and such like visitations 
from that people, and he has transferred it to you, 
фе converted of the Gentiles. For on this account 
the devil himself is very angry with the holy 
church of God. He is removed to you and has 
raised against you adversities, seditions, and re- 

roaches, schisms and heresies. CONSTITUTIONS 
or тнк Hory ArosTLES 6.2.5.” 





Tis OurpourtNe or бор тив Hory Serer 
ркомтаво. NOVATIAN: Next, well-ordered rea- 
son and the authority of our faith bid us (in the 
words and the writings of our Lord set down in 
orderly fashion) to believe, after these things, also 
in the Holy Spirit, who was in the times past 
promised to the church and duly bestowed at the 
appointed, favorable moment. He was promised 
by the prophet Joel bur bestowed through Christ. 
“In the last days,” says the prophet, “I will pour 
ош from my spirit upon my servants and hand- 
maids.” And the Lord himself said, “Receive the 
Holy Spirit. If you forgive the sins of any, they are 
forgiven; if you retain the sins of any, they are re- 
tained Ом THe Тиит 29.9 





2:30-31 Signs in the Heavens and on Earth 


Do Nor Maxe rus Sun Your Gop. Суки or 
Jenusavem: For just as man is said to perish, ac- 
cording to the text, “The just perishes, and no one 
takes it to һеаг and this is said, though the res- 
urtection is expected, so we look for a resurrec- 
tion of the heavens. " The sun will be turned to 
darkness, and the moon to blood.” Let the con- 
verts from the Manichaeans be instructed and no 
longer make the luminaries their gods or impious- 
ly chink thar this sun that is darkened is Christ. 
Listen to the Lord's words: "Heaven and earth 
will pass away, but my words will пот pass away; 
for the master's creatures are less precious than 
his words, CarrenericaL Lecture 15.3." 


Pacan Мастстлмѕ Do Nor Controt THE 
Moon. Ezwix or Kors: True is the word of 
Scripture chat says, “I will rurn the sun into dark- 
ness and the moon into blood.” It demonstrates 
that he is the Lord of the luminaries and of their 
lightening and darkening. This stands as a re- 
proach to the sun worshipers and the moon wor- 
shipers. And there is no way for the moon to 
descend into the earth, as it has been claimed by 
magicians. It is God who commands the moon's 
light to appear bloody and its features demonic. 
The magicians prattle that they will cause the 
moon to descend—an impossibility! They imag- 
ine that something greater than many worlds can 
be contained in one little threshing floor and that 
one without breasts can be milked. And how 
many numberless thousands upon thousands of 
magicians are there on earth! If each one of them 
independently were capable of making the moon 
descend, it would never be allowed to ascend to 
the heavens. Bur that it never descends is clear 
because no one sees it descending or ascending. 
And if you are patient, you will become aware 
that right there, having become darkened, the 
moon becomes luminous little by little until en- 
tirely it is restored. Ом Сор 315-16." 


CnRısTOLOGICAL MEANING Or THE SUN OF 
Justice. Maximus or Turin: The people, then, 
call this day “the new sun,” and although they 
say that it is new, yet they also show that it is 
old. This world’s sun—which undergoes eclipse, 
is shut out by walls and is hidden by clouds—I 
would call old. I would call old the sun that is 
subject to vanity, is fearful of corruption and 
dreads the judgment. For it is written, “The sun 
will be changed into darkness and the moon into 
blood.” Old, indeed, would I call that which is 
implicated in human crimes, does not flee adul- 
teries, does not turn aside from murder and, al- 
though it does not wish to be in the midst of the 
human race when some offense is perpetrated, 
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stands here alone among all the evil deeds. 
Therefore, inasmuch as it has been shown to be 
old, we have discovered that nothing is new but 
Christ the Lord, of whom it is written, “The 
Sun of justice will rise upon you" and of whom 
the prophet also says in the person of sinners, 
"The sun has not risen upon us, and the light of 
justice has not shone upon из. For when the 
whole world was oppressed by the darkness of 
the devil and the gloom brought on by sin was 
laying hold of the world, at the last age—that is 
to say, when night had already fallen—this sun 
deigned to bring forth the rising of his birth. Ac 
first, before the light—that is, before the Sun of 
justice shone—he sent the oracle of the proph- 
ets as a kind of dawning, as it is written: “I sent 
my prophets before the light." Bur afterwards 
he himself burst forth with his rays—that is, 
with the brightness of his apostles —and shed 
upon the earth a light of truth such that no one 
would stumble into the devil's darkness. Ser- 
MON 62.2." 


Enp Times. Basit тне Great: The Lord has al- 
ready foretold thar the signs of the dissolution of 
the universe will appear in the sun and moon and 
stars: “the sun shall be turned to blood, and the 
moon will nor give its light." These are the signs 
of the consummation of the world. HositEs ом 
тнв HEXAEMERON 6.4. 








2:32 Call on the Lord for Deliverance 


Avosrarss CALLED Back. Amprose: Return, 
then, to the church, those of you who have wick- 
edly separated yourselves. For he promises for- 
giveness to all who are converted, since it is 
written, “Whosoever shall call on the name of 
the Lord shall be saved.” And lastly, the Jewish 
people who said of the Lord Jesus, “He has a dev- 
il” and “He casts out devils through Beelze- 
bub,” and who crucified the Lord Jesus, are, by 
the preaching of Peter, called to baptism, thar 
they may put away the guilt of so great a wicked- 
ness. CONCERNING REPENTANCE 2.4.26. 


Warnine Acainst Heresy. AuGusTINE: But 
whether he or some partners of his error are with 
you—for they are too numerous to make it possi- 
ble for us to hope they are not, and when they are 
not refuted they mislead others into their sect. 
and increase so much thar I do not know where 
they will break out next—we would rather see 
them cured in the body of the church than cut off 
from the body as rotten members, if necessity al- 
lows even that. We have to fear that others will be 
infected, if we spare their infection. But the mer- 
cy of our Lord is able rather to free them from 
disease, and no doubt he will do it if they note 
and hold faithfully to what is written: “Whoever 
shall call upon the name of the Lord shall be 
saved” Lerran 157. 


Perer AN Examece or Номилту. BASIL THE 
Great: Well then, someone will say, will the 
large number of Christians who do not keep all 
the commandments practice the observance of 
some of them in vain? In this connection, it is 
well to recall blessed Peter, who, after he had per- 
formed so many good actions and had been a re- 
cipient of such great blessings, was told, upon his 
being guilty of one lapse only: "IF I do not wash 
you, you will have no part with me.” I shall not 
point our that his act bore no signs of indifference 
or contempt but was a demonstration of honor 
and reverence. But, someone might say, it is writ- 
ten, “Everyone who calls on the name of the Lord 
shall be saved.” Тнв Lone Rutes, PREFACE. 


Satvarion то Jews AND GENTILES. AUGUS- 
Tine: When the holy apostle wished to show that 
the prophets had foretold the coming of those 
times when it should come to pass that all na- 
tions would believe in God, he cited the testimo- 
ny that reads, "And it shall come to pass that 
everyone who calls on the name of the Lord shall 
be saved.” For the name of God who has made 
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heaven and earth used to be invoked among the 
1sadlites only. The rest of the nations used to call 

deaf and dumb idols and were nor heard by 
them: or they invoked demons and were heard to 
their own harm. "Bur when the fullness of time 
had come,” then was fulfilled what had been 
foretold. “And it shall come to pass, that everyone 
who calls upon the name of the Lord shall be 
saved.” Hence the Jews—even those of them who 
believed in Christ—begrudged the gospel of the 
Gentiles and maintained that the gospel of Christ 
ought not to be preached to the uncircumcised. 
Senmon 56.1. 


Cur or Marryrpom. Олсем: Martyrdom is 
customarily called “the cup of salvation,” as we 
find in the Gospel. For when those who wish to 
siton Jesus’ right and left in his kingdom yearn 
for so great an honor, the Lord says to them, "Are 
you able to drink the cup that 1 am to drink? By 
“cup” he means martyrdom; and the point is clear 
because of the verse, “Father, if it be possible, re- 
move this cup from me; nevertheless, not as 1 
will, but as you will"? We learn, moreover, that 
the person who drinks that cup which Jesus 
drank will sit with him and rule and judge with 
the King of kings. Thus this is the “cup of salva- 
tion,’ and when someone takes it, he will “call 


upon the name of the Lord.” For whoever calls 
upon the name of the Lord shall be saved.” 
EXHORTATION то MARTYRDOM 28. 


2:28-32 The Coming of the Spirit 


Jont's Pnoruscy Is Ести IN Pante- 
cost, THEODORE or Morsuestia: Blessed Peter 
used this text in speaking to Jews on the occasion 
of the descent of the Holy Spirit." And rightly 
s0, since the law contained a shadow of all things 
to come, whereas the people were granted care 
owing to the expectation of what would appear at 
the coming of Christ the Lord. Whar happened 
in their time was all insignificant and like a shad- 
ow, so that the account was given with use of hy- 
perbole rather than containing facts. The reality 
of the account was found to be realized in the 
time of Christ the Lord, when everything was im- 
portant and awesome, novel and really baffling, 
surpassing what had happened under the law to 
the greatest extent imaginable. COMMENTARY ON 
Jost 2.28-32. 
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3:1-21 THE JUDGMENT OF THE LORD 


“For behold, in those days and at that time, when I restore the fortunes of Judah and Jerusalem, 
`I will gather all the nations and bring them down to the valley of Jehoshaphat, and I will enter 
into judgment with them there, on account of my people and my heritage Israel, because they have 
scattered them among the nations, and have divided up my land, "and have cast lots for my people, 
and have given a boy for a harlot, and have sold a girl for wine, and have drunk it. 

“What are you to me, О Tyre and Sidon, and all the regions of Philistia? Are you paying me back 
Sor something? If you are paying me back, I will requite your deed upon your own head swiftly and 
speedily. For you have taken my silver and my gold, and have carried my rich treasures into your 
temples. “You have sold the people of Judah and Jerusalem to the Greeks, removing them far from 











79 


Jost sar 





their own border. "But now I will stir them up from the place to which you bave sold them, and I will 
requite your deed upon your own head. “I will sell your sons and your daughters into the band of the 
sons of Judah, and they will sell them to the Sabeans,* to a nation far off; for the Lon bas spoken." 


"Proclaim this among the nations: 
Prepare war, 
stir up the mighty men. 
Let all the men of war draw near, 
let them come up. 
"Beat your plowshares into swords, 
and your pruning hooks into spears: 
let the weak say, “I am a warrior." 


"Hasten and come, 
all you nations round about, 
gather yourselves there." 
Bring down thy warriors, О Lorn’ 
"Let the nations bestir themselves, 
and come up to the valley of Jeboshaphat; 
for there I will sit to judge 
all the nations round about. 


“Put in the sickle, 

for the harvest is ripe. 
Go in, tread, 

for the wine press is full. 
The vats overflow, 

for their wickedness is great. 


"Maltitudes, multitudes, 
in the valley of decision! 
For the day of the Lonp is near 
in the valley of decision. 
"The sun and the moon are darkened, 
and the stars withdraw their 
shining. 


"And the Lonn roars from Zion, 
and utters bis voice from Jerusalem, 
and the heavens and the earth shake. 
But the Lor is a refuge to bis people, 
a stronghold to the people of Israel. 


1™So you shall know that I am the Lorn 
your God, 
who dwell in Zion, my holy mountain. 
And Jerusalem shall be boly 
and strangers shall never again pass 
through it. 
""And in that day 
the mountains shall drip sweet wine, 
and the bills shall flow with milk, 
and all the stream beds of Judah 
shall flow with water; 
and a fountain shall come forth from the 
house of the Lorn 
and water the valley of Shittim.* 


“Бур! shall become a desolation 
and Edom a desolate wilderness, 
for the violence done to the people of 
Judab, 
because they have shed innocent blood in 
their land. 
вш Judah shall be inhabited for ever, 
and Jerusalem to all generations. 
T will avenge their blood, and I will not 
clear the guilty. 
for the Lorn dwells in Zion." 
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ovanvrew: A remnant shall be gathered in Jerusa- 
lem (Jerome). Those who return from captivity 
will know strength and peace (Istto'pAD). God re- 
sels consistently that his strength is made perfect 
through the weakness of human beings (Jor 
Cassian). The valley of Johoshaphat will be the 
alley of judgment (Istto'pap). The cutting down. 
ofthe prophet's sickle is applied to attack certain. 
writings of Origen and his followers (Theopni- 
из). The once-sealed fountain becomes the abun- 
dant flowing waters of the river, a type of the ever- 
flowing consequences of the incarnation ( Jerome). 


3:1-2 The Fortunes of Judah 


AREMNANT IN JuruSALEM. Jerome: For those 
who believe, salvation is in Mount Zion and Jeru- 
salem, In the latter days, the Lord will gather the 
called remnant from the people of Judah, who 
with the apostles and through the apostles be- 
lieved. He will return the captives of Judah to 
Jerusalem. He is the one who came to preach 

sight to the blind, forgiveness to the captives and 
freedom to those who confess the Lord and abide 
inthe church, in which is the vision of peace. He 
will gather all the nations who are unwilling to 
believe, however, and throw them into the valley 
of Jehoshaphat. The Greek renders kataxd, which 
is true to the Hebrew, that is, “I will lead you 
downwards, and drag you down from the highest 
heights to the lowest depths.” COMMENTARY ON 
Jon sa! 


3:10-11 Implements Changed to Weapons 


Strenor Witt Return. Isno'pan or Merv: 
“Beat your plowshares, that is, change your farm 
implements into weapons. In fact, after coming 
back from captivity, they would have been poor, 
but then they would have acquired wealth at the 
e of the house of Gog. COMMENTARY ON 
Јов? 


SrussGTH IN WEAKNI 





Јонх Casstan: 
Whoever is protected by these weapons is always 


defended from the enemy's spears and devasta- 
tion and will not be led as a captive and a slave, 
bound in the chains of the ravagers, to the terri- 
tory of hostile thoughts. Nor will he hear through 
the prophet, “Why have you grown old in a for- 
eign land?" But he will live triumphant and vic- 





torious in that region of thoughts where he 
wanted to be. 

Do you also want to understand the strength 
and fortitude of this centurion, by which he bears 
these weapons that we have spoken about and 
that are not carnal but powerful to God? Listen 
to the king himself and how he recruits the 
strong men that he gathers for his spiritual army, 
marking them and proving them: “Let the weak 
say” he says, “thar I am strong.” And, “The one 
who suffers shall be a fighter." You see, then, that 
the Lord's battles can be fought only by the suf- 
fering and the weak. Indeed, certainly fixed in 
this weakness, our gospel centurion said with 
confidence, “When I am weak, then I am. 
strong." And again, "Strength is perfected in 
weakness.” One of the prophets says about this 
weakness, “The one who is weak is among them 
shall be as the house of David." The patient suf- 
егег shall also fight these battles with that pa- 
tience of which it is said, “Patience is necessary 
for you so that you may do the will of God and re- 





ceive a reward.” CONFERENCE 75.89." 


3:12 Judging All the Nations 


Тив Vater оғЈороммт, Isno'pan or Merv: 
The words “come up to the valley of Jehoshaphat” 
will not gather them and bring them down, but 
he will let them accomplish their plan. In fact, he 
talks about the people over whom the house of 
Gog rules. " To the valley of Jehoshaphat,” that is, 
to the valley of judgment. “Jehoshaphat” is inter- 
preted as judgment and sentence. COMMENTARY 
ом Jost.” 
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3:13 The Harvest Is Ripe 


Сватлтм Wartines or Onicen CONDEMNED. 
Тнворнишв: Theophilus, bishop, to the well-be- 
loved and most loving brother, the presbyter Je- 
rome. The reverend bishop Agatho with the well- 
beloved deacon Athanasius is accredited to you 
with tidings relating to the church. When you 
learn their import, I feel no doubt bur thar you 
will approve my resolution and will exult in the 
church's victory. For we have cut down with the 
prophets sickle certain wicked fanatics who were 
eager to sow in the monasteries of Nitria the her- 
esy of Origen. We have remembered the warning 
words of the apostle, “Rebuke with all authori- 
ty" Do you therefore on your part, as you hope 
to receive a share in this reward, make haste to 
bring back with scriptural discourses those who 
have been deceived. It is our desire, if possible, to 
guard in our days not only the Catholic faith and 
the rules of the church but also the people com- 
mitted to our charge, and to eliminate all strange 
doctrines. Levan 87.7 





3:18 A Fountain from the Lord's House 


Тив Founratn Seatep Becomes a Torre: 
зм THE INCARNATION. Jerome: Christ himself is 
a virgin, and his mother is also a virgin; yes, 
though she is his mother, she is a virgin still. For 
Jesus has entered in through the closed doors,” 
and in his sepulcher—a new one hewn out of the 
hardest rock—no man is laid either before him or 
after him." Mary is ^a garden enclosed . . a foun- 
tain sealed,” and from that fountain flows, ac- 
cording to Joel, the river that waters the torrent 
bed either of cords or of thorns. The cords [are] 
those of the sins by which we were beforetime 
bound," the thorns those which choked the seed 
the good man of the house had sown.” Lerrars 
48.21." 





215, Origen had argued chat he stars have soul, "NPNF 2 
6189". "jo 2019. "jn 194L. "Song 412. “Prov 522. Me 137. 
“NPNE 2678, 








Amos 





Ovsavisw: The meaning of the name Amos 
(Heb 'àmós) is unknown. The oracles were com- 
posed or delivered in Israel during the reign of 
Jeroboam 11 (786-746 B.C.), probably between 
760 and 750 B.C., during a period of peace and 
prosperity. We know nothing of his personal life 
except that he is called in the book a shepherd of 
Tekoa in Judah (Amos 1: 
dresser of figs (Amos 
was not a professional prophet or member of a 
guild of prophets (Amos 7:14). Rather, he seems 
to have answered a direct call from God. It is be- 
lieved chat most of the oracles were delivered at 
the shrine of Bethel, from which he was expelled 
by the priest Amaziah. The book holds the third 
place among the twelve prophets in the Hebrew 
and Latin Old Testaments and second in the 
Greek. Even so, the book is considered the oldest 
of the twelve. It is arranged into three major divi- 
sions: the judgment against the nations (Amos 
1:3-2, 16), the discourses (Amos 3:1—6:13), and 
the visions (Amos 7:1—9:8) and conclusions 
(Amos 9:8-15). 

The beauty and fluidity of Amos's language is 
aptivating. This alone caused Augustine to point 
Ош that Amos, whom he believed to be but a rus- 
tic shepherd withour any formal training, could 











have expressed himself with sophisticated human 
language only under the inspiration of the Holy 
Spirit. In Amos the church fathers were able to 
discover many analogies anticipating the crucifix- 
ion such as the rending of the temple veil, the 
subsequent earthquake, the darkening of the sun 
and the passion of Christ. As with the patristic 
interpretation of the other minor prophets, the 
destruction of the temple in A.D. 70 was a pro- 
phetic sign of monumental consequences, not the 
least of which was that it heralded the end of the 
old covenant and the inauguration of the new. 





Surreninos Моор Prepans тик Juwisit 
Propis ror SatvariON 1м Crist, THEODORE 
оғ Morsussria: The prophet Amos, on whom it 
is now our task to comment with the grace of 
God, speaks in almost all his prophecy of the fate 
that would befall the people. He reveals chat the 
ten tribes would suffer first at the hands of the 
Assyrians, and this would affect Jerusalem and 
the tribe of Judah. Then the rest of that kingdom 
would suffer at the hands of the Babylonians. On 
the other hand, it was not without purpose that 
reference to this was made by the prophets. It was 
because God devoted complete attention to the 
people with a view to the manifestation of Christ 
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the Lord, which would occur at a time of his 
choosing for the common salvation of all human 
beings. Commentary on Amos, INTRODUCTION." 


Amos Was A CONTEMPORARY or HOSEA AND 
Jost. Тнворовет or Сук: He who by himself 
fashioned our hearts and understands all our do- 
ings, as the divine Scripture says,” and was aware 
of the hardness and obstinacy of the heart of Isra- 
el, does not speak to them through one prophet 
alone. Rather, he employs many remarkable men 
as ministers and thus offers exhortation and fore- 
tells the future, bringing out by the consensus of 


a large number the reliability of the prophecies, 
Another of these is the divinely inspired Amos; 
he lived ar the same time as the remarkable Hosea 
and Joel, and he prophesied the same things 
about both Assyrians and Babylonians, the return 
from there and what would happen after the re- 
turn. After prophesying briefly against the neigh- 
boring races initially, he then began the prophecy 
about Israel. COMMENTARY ON Amos, INTRODUC- 
тюм’ 
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1:1-15 JUDGMENT ON ISRAEL'S NEIGHBORS 


"The words of Amos, who was among the 
shepherds of Tekoa, which he saw concerning 
Israel in the days of Uzziah king of Judah and 
in the days of Jeroboam the son of Joasb, king 
of Israel, two years" before the earthquake. 
And be said: 

“The Lorn roars from Zion, 

and utters bis voice from Jerusalem; 
the pastures of the shepherds mourn, 
and the top of Carmel withers.” 


"Thus says the Lorn: 
"For three transgressions of Damascus, 
and for four, I will not revoke the 
punishment; 
because they have threshed Gilead 
with threshing sledges of iron. 
“So I will send a fire upon the house of 
Hazael, 
and it shall devour the strongholds of 
Benhadad. 


ST will break the bar of Damascus, 
and cut off the inhabitants from the 
Valley of Aven; 
and bim that bolds the scepter from 
Beth-eden; 
and the people of Syria shall go into exile 
to Kir,” 
says the Lorn. 


“Thus says the Lorn: 
"For three transgressions of Gaza, 
and for four, I will not revoke the 
punishment: 
because they carried into exile a whole people 
to deliver them up to Edom. 
"So I will send a fire upon the wall of Gaza, 
and it shall devour her strongholds. 
*1 will cut off the inbabitants from Ashdod, 
and bim that holds the scepter from 
Ashkelon; 
I will turn my band against Ekron; 
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and the remnant of the Philistines shall 
perish,” 
says the Lord Сор. 


‘thus says the Lorp: 
"For three transgressions of Tyre, 
and for four, I will not revoke the 
punishment; 
because they delivered up a whole people to 
Edom, 
and did not remember the covenant of 
brotherhood. 
So I will send a fire upon the wall of Tyre, 
and it shall devour ber strongholds.” 


"Thus says the LORD: 
“For three transgressions of Edom, 
and for four, I will not revoke the 
punishment; 
because be pursued his brother with the 
sword, 
and cast off all pity,” 


and his anger tore perpetually, 
and he kept bis wrath! for ever. 
"So I will send a fire upon Teman, 
and it shall devour the strongholds of 
Bozrab." 


"Thus says the LORD: 
“For three transgressions of the Ammonites, 
and for four, I will not revoke the 
punishment? 
because they have ripped up women with 
child in Gilead, 
that they might enlarge their border. 
“So I will kindle a fire in the wall of 
Rabbah, 
and it shall devour ber strongholds, 
with shouting in the day of battle, 
with a tempest in the day of the 
whirlwind; 
"ond their king shall go into exile, 
be and bis princes together,” 
says the Lor. 
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Ovinvizw: The manner in which the new cove- 
sant was proclaimed through John the Baptist re- 
veals thar it was destined to Jews and Gentiles. 
‘The specific mention of Tiberius confirms the 
universal сай of salvation (Onice). The conse- 
quences of sin extend far beyond the individual 
Person who enacts them. The text further applied 
to the Jews’ rejection of Jesus as Messiah ( Je- 
tout), The child of Gilead is a prophetic testi- 
mony of heresies in the church. Being with child, 
conceiving or coming to full term is likened to the 
ministry of the church. It is also applied to the 
heretics who "rip up” the woman with child, the 
church, through their false teaching (Grecony 
тик Great). 


1:1 The Words of Amos 


Contexts or тик Ркорнктв AND тик Gos- 
pet. Origen: When the prophetic word was sent 
only to the Jews, the names of Jewish kings were 
put in the headings of the prophecies. For example, 
“the vision thar Isaiah, the son of Amoz, saw, 
against Judea and against Jerusalem, during the 
reign of Uzziah, Jotham, Ahaz and Hezekiah.” In 
the time of Isaiah, I see no one else named except 
the kings of Judah. In some prophets we also read 
the names of the kings of Israel, as in this instance: 
“And in the days of Jeroboam, the son of Joash, 
king of Israel” But then the mystery of the gospel 
was to be preached, and the gospel spread through- 
our the whole world. The initiator of that gospel 
was John, in the desert. The authority of Tiberius 
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ruled the world. Then, “in [his] fifteenth year. itis 
recorded that “the word of the Lord came to 
John.” Hommes on тне Gosper or Luke зіл? 


1:3 Three Transgressions of Damascus 


Consnquencus оғ Hanrruat Sin. Jerome: 
You must slay the allurements to vice while they 
are still only thoughts and dash the little ones of 
the daughter of Babylon against the stones" where 
the serpent can leave no trail. Be wary and lay 
claim to the Lord's promise: “Let them not have 
dominion over me: then shall I be upright and 1 
shall be innocent from the great transgression.” 
For elsewhere also the Scripture testifies, “I will 
visit the iniquity of the fathers upon the children 
unto the third and fourth generation.” That is to 
say, God will not punish us at once for our 
thoughts and resolves bur will send retribution 
upon their offspring or upon the evil deeds and 
habits of sin, which arise out of the offspring. As 
he says by the mouth of Amos, "For three trans- 
gressions of such and such a city and for four I 
will not turn away the punishment thereof" 
Lurren 8.” 











1:13 Women with Child in Gilead 


Grman A Type or тнк Cuvncn anp Hsr- 
Erics, Guscony THe Сават: The [false teach- 
ers] are also to be admonished to consider well, 
how sacred Scripture is set up as a kind of lantern 
for us in the night of chis life. When the words 
are not rightly understood, darkness is the result. 
And obviously, their perverse mind would nor 
hurry them into a false understanding unless they 
were first inflated with pride. For while they 
think themselves wiser than others, they scorn to 
follow others in matters which these understand 





better. What is more, in order that they may ex- 
tort from the untutored crowd a reputation for 
knowledge, they make every endeavor to discredit 
what these rightly understand and to confirm 
their own perverse views. Therefore, it is well 
said by the prophet, “They have ripped up the 
women with child of Gilead to enlarge their bor- 
der” Now Gilead is interpreted as meaning “a 
heap of testimony.” Since the whole congregation 
of the church together serves by its confession of 
it, as a witness to the truth, the church is not in- 
eptly expressed as Gilead, for it witnesses to all 
truth concerning God by the mouth of all the 
faithful. But souls are said to be with child when 
they conceive an understanding of the Word by 
divine love, so that when they come to full term, 
they will bring forth the understanding conceived 
by them in showing forth their deeds. Again, "to. 
enlarge the border” is to extend one’s own reputa- 
tion. Thus “they ripped up the women with child 
of Gilead to extend their border” — that is to say, 
heretics by their perverse preaching slay the 
minds of the faithful who have already conceived 
some measure of the understanding of truth, and 
so they extend their reputation for knowledge. 
The hearts of little ones, already big with concep- 
tion of the Word, they cleave with the sword of 
error, and thereby make a reputation, as it were, 
for their teaching. When, therefore, we endeavor 
to instruct these people not to entertain perverse 
views, we must first admonish them not to seek 
their own interests. For if the root of pride is cut 
away, the branches of false assertions become 
withered. PASTORAL CARE 3.24." 
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AMOS 2:1-16 JUDGMENT ON ISRAEL 


Thus says the LORD: 
“For three transgressions of Moab, 
and for four, I will not revoke the 
punishment 
because he burned to lime 
the bones of the king of Edom. 
250 I will send а fire upon Moab, 
and it shall devour the strongholds of 
Kerioth, 
and Moab shall die amid uproar, 
amid shouting and the sound of the 
trumpet; 
Twill cut off the ruler from its midst, 
and will slay all its princes with him,” 


says the оар. 


“Thus says the Lorn: 
“For three transgressions of Judah, 
and for four, I will not revoke the 
punishment; 
because they have rejected the law of the 
Lord, 
and have not kept his statutes, 
but their lies have led them astray, 
after which their fathers walked. 
‘So I will send a fire upon Judab, 
and it shall devour the strongholds of 
Jerusalem.” 


"Thus says the LORD: 
“For three transgressions of Israel, 
and for four, T will not revoke the 
punishment; 
because they sell the righteous for silver, 
and the needy for a pair of shoes— 


“they that trample the bead of the poor into 
the dust of the earth, 
and turn aside the way of the afflicted; 
a man and bis father go in to the same 
maiden, 
so that my holy name is profaned; 
“they lay themselves down beside every altar 
upon garments taken in pledge: 
and in the house of their God they drink 
the wine of those who have been fined. 


*“Yet I destroyed the Amorite before them, 
whose height was like the height of the 
cedars, 
and who was as strong as the oaks; 
I destroyed his fruit above, 
and bis roots beneath. 
"Also I brought you up out of the land of 
Egypt, 
and led you forty years in the wilderness, 
to possess the land of the Amorite. 
"And I raised up some of your sons for 
prophets, 
and some of your young men for 
Nazirites. 
Is it not indeed so, O people of Israele" 
says the Lon. 


"But you made the Nazirites drink wine, 
and commanded the prophets, 
saying, "You shall not prophesy.’ 


“Behold, I will press you down in your 
place, 
as a cart full of sheaves presses down." 
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“light shall perish from the sw 
and the strong shall not retain bis 
strength, 
nor shall the mighty save his lifes 
he who handles the bow shall not stand, 
and he who is swift of foot shall not save 
himself 





nor shall he who rides the borse save his 
lifes 
"and he who is stout of heart among the 
mighty 
shall flee away naked in that day,” 
says the Lorn, 
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Overview: Amos foretold the betrayal of Christ 
by Judas even in the allusion of the silver pieces 
(Тактиццам). The fact that Scripture is silent 
about certain sexual relations does not mean it 
gives license to commit them (Bası). Religious 
officials betrayed justice toward the poor (THE- 
opore). The testimony of the prophets is consis- 
tent in its condemnation of idolatry and every 
form of divination (Crast or Jenusatem). Priests 
in the old covenant who did not live up to their 
vocation were punished more severely and serve 
asa warning for the priests of the new covenant 
(Сикүзовтом). Many of the chosen people of 
God in both covenants were those who prayed, 
fasted and abstained from wine and strong drink. 
The people are reproached for giving Nazirites 
wine to drink ( Jerome). Metaphors of unlikely 
resemblances to God point to God's majesty 
(Сакаожу тне Сават). 


216 Selling the Righteous for Silver 


Propuucy Anovr Jupas. Texruttian: He 
might also have been betrayed by any stranger, 
did 1 not find thar even here too he fulfilled a 
psalm: “He who did eat bread with me has lifted 
up his heel against me." And without a price 
might he have been betrayed. For what need of a 
traitor was there in the case of one who offered 
himself to the people openly and might quite as 
easily have been captured by force as taken by 
treachery? This might, no doubt, have been well 
enough for another Christ but would not have 
been suitable in one who was accomplishing 





prophecies. For it was written, “The righteous 
опе did they sell for silver.” The very amount and 
the destination of the money, which on Judas's re- 
morse was recalled "from its first purpose of a 
fee" and appropriated to the purchase of a potter's 
field, as narrated in the Gospel of Matthew, were 
clearly foretold by Jeremiah: “And they took the 
thirty pieces of silver, the price of him who was 
valued, and gave them for the potter's field. 
Against MARCION 40.° 


2:7 Forbidden Sexual Relationships 


Fornications CONDEMNED. BASIL THE 
Сават: The example of the patriarch seemed in- 
jurious to many who indulged their flesh so far as 
to live with sisters in their lifetime. What ought 
to be my course? To quote the Scriptures, or to 
work out what they leave unsaid? In che Pen- 
tateuch, it is not written that a father and son 
ought not to have the same concubine, but in the 
prophet, it is thought deserving of the most ex- 
treme condemnation. “A man and his father,” it is 
said, “will go in unto the same maid; It makes 
one reflect upon how many other forms of un- 
clean lust have been found out in the devil's 
school, while divine Scripture remains silent 
about them, not choosing to befoul its dignity 
with the names of filthy things and condemning 
their uncleanness in general terms! Recall chat 
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е apostle Paul says, "Fornication and all un- 
“leanness «bet it not be one named among you 
‘s become saints." This includes the unspeakable 
doings of both males and females under the name 
sf oncleanness. It follows that silence certainly 
docs not give license to volupruaries. Lerten 3." 


stick AND Muncy Forsaken. Tusobons or 
Morsunstta: They so multiplied their ill-gotten 
pins as to betray the rights of the needy for the 
busest profit (the meaning of the phrase “sandals 
trampling the dust of the earth,” which was clear 
proof of their setting no store by justice, especial- 
iy as they easily did so for base profit). “They 
pummeled the heads of the poor. Of the same 
people he says that they not only failed to vindi- 
cate their claim on justice but even belabored 
shem without risk—hence his going on, “and 
srrayed from the path of the lowly” Though their 
behavior was correct, they changed the verdict го 
a negative one, scorning them for their lowliness. 
COMMENTARY ON Amos 2.6-8." 


2:8 Laying Down Beside Every Altar 


Sexuat Impurities Occur 1м тик TEMPLE. 
Стан or Jerusarem: Cain was the first murder- 
er Afterwards a deluge engulfed the earth be- 
cause of the exceeding wickedness of humanity. 
Fire came down from heaven upon the people of 
Sodom because of their corruption. Subsequently 
God elected Israel, but even Israel became per- 
verse, and the chosen people were wounded. For 
while Moses stood on the mountain before God, 
the people worshiped a calf in the place of God. 
Inthe days of their lawgiver Moses, who said, 
“You shall not commit adultery,” a man dared to 
‘enter a brothel and be wanton. After Moses, 
Prophets were sent со heal Israel, but in their ex- 
«cise of healing they deplored the fact that you 
could not overcome evil. One of them says, " The 
faithful are gone from the earth. Among men the 
upright are no more!” and again, "All alike have 
Tone astray; they have become perverse; there is 
not one who does good, not even one. And 





again, “Cursing and theft, and adultery, and kill- 
ing have overflowed” upon the land. " They sacri- 
ficed their sons and daughters to demons." They 
engaged themselves in auguries and enchant- 
ments and divinations; and again, " They fastened 
their garments with cords and hung veils next to 
the altar.” Carecnericat Lecture 12.6. 


2:11 Sons Raised for Prophets 


‘Tux Prixst’s Wounns Requinn Gurarsn 
Herp. Curysostom: [This was the reason why] 
the Lord accused the Israelites more severely and 
showed that they deserved greater punishment, 
because they sinned after receiving the honors 
thar he had bestowed on them. He said, “You 
only have I known of all the families of the earth; 
therefore I will visit upon you your iniquities "2 
and again, “1 took of your sons for prophets and 
of your young men for consecration.” And be- 
fore the time of the prophets, when he wanted to 
show that sins received a much heavier penalty 
when they were committed by the priests than 
when they were committed by ordinary people, 
he commanded as great a sacrifice to be offered 
for the priests as for all the people." This explic- 
itly proves that the priest's wounds require great- 
er help, indeed as much as those of all the people. 
together. They would not have required greater 
help if they had not been more serious, and their 
seriousness is not increased by their own nature 
but by the extra weight of dignity belonging to 
the priest who dares to commit them. Ом THE 
Раткзтноор 6.10.” 





2:12 Nazirites Made to Drink Wine 


ABSTINENCE л SiGN оғ Tuoss Carte ву 
Gop. Jerome: Samson and Samuel drank neither 
wine nor strong drink, for they were children of 
promise and conceived in abstinence and fasting. 
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Aaron and the other priests when about to enter 
the temple refrained from all intoxicating drink 

for fear they should die.” From this we learn that 
they die who minister in the church without so- 
briety. And hence it is a reproach against Israel: 

“You gave my Nazirites wine to drink.” Against 
Jovintanus 2.15.7 


2:13 God Shrieks Like a Laden Cart 


Goo Enpunes rus Lire or тик CARNAL. 
Grecony THE Great: He sometimes compares 
himself with deep condescension, on account of 
our infirmity, to objects without sense, as he says 
by the prophet, "Behold, I will shriek over you as 


a cart creaks when laden with hay For since the 
life of che carnal is hay (as ic is written, all flesh is 
hay), in thar the Lord endures the life of the car- 
nal he declares that he carries hay as a cart. And 
to creak under the weight of the hay is for him to 
bear with murmuring the burdens and iniquities 
of sinners. When therefore he applies to himself 
very unlike resemblances, we must carefully ob- 
serve that some things of this kind are sometimes 
spoken of concerning God, on account of the ef- 
fect of his doings, but sometimes to indicate the 
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3:1-15 CHARGES 


"Hear this word that the Lonn bas spoken 
against you, O people of Israel, against the 
whole family which I brought up out of the 
land of Egypt: 

2*You only have I known 

of all the families of the earth: 
therefore I will punish you 
for all your iniquities. 





“Do two walk together, 
unless they bave made an appointment? 
"Does a lion roar in the forest, 
when be bas no prey? 
Does a young lion cry out from bis den, 
if he bas taken nothing? 
"Does a bird fall in a snare on the earth, 
when there is no trap for it? 
Does a snare spring up from the ground, 
when it has taken nothing? 


AGAINST ISRAEL 


"Is a trumpet blown in a city, 
and the people are not afraid? 
Does evil befall a city, 
unless the Lorn bas done it? 
"Surely the Lord Сор does nothing, 
without revealing bis secret 
to bis servants the prophets. 
"Tbe lion bas roared; 
who will not fear? 
The Lord Сор has spoken; 
who can but prophesy?” 


*Proclaim to the strongholds in Assyria’ 
and to the strongholds in the land of 
Egypt, 
and say, “Assemble yourselves upon the 
mountains of Samaria," 
and see the great tumults within ber, 
and the oppressions in ber midst." 
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They do not know how to do right,” says 
the Lor, 
“those who store up violence and robbery 
in their strongholds.” 
"Therefore thus says the Lord Сор: 
“Ая adversary shall surround the land, 
and bring down your defenses from you, 
and your strongholds shall be plundered.” 


"Tus says the Lorn: "As the shepherd 
rescues from the mouth of the lion two legs, or 
a piece of an car, so shall the people of Israel 
who dwell in Samaria be rescued, with the 
corner of a couch and part! of a bed." 


“Hear, and testify against the house of 
Jacob,” 
says the Lord Сор, the God of hosts, 
“that on the day I punish Israel for bis 
transgressions, 
I will punish the altars of Bethel, 
and the horns of the altar shall be cut off 
and fall to the ground. 
PT will smite the winter house with the 
summer house; 
and the houses of ivory shall perish, 
and the great houses shall come to an end,” 
says the Lord. 





{Gh Hb Ala g The meaning of the Hebrew wonderin БО many hows "LOK Me Somers 





Ovaavirw: On the day of judgment everyone 

wil be included (nice). God is a merciful phy- 
sician who chastens those whom he loves ( Je- 
ома), No punishment or evil is imposed upon us 
without God's will and purpose (Тнкоровкт). 
There does exist that form of evil that is harmful 
and leads to punishment. There is also evil that 
leads rather to good, holy zeal and spiritual awak- 
ening (Cunvsosrow). The judgment of God is 

not the same as that form of evil that is to us 
painful bur may heal (Јонм or Damascus). The 
lion here represents the passions that try to lure a 
believer away from God. If human beings can 
tame lions, God can tame human beings (Avaus- 
пне), Even if the lion appears to have devoured 
all but two legs and the tip of an ear, it is not too 
late for Christ the good Shepherd to deliver the 
contrite if they turn to him (Вази). The names of 
God reveal his character (Grecony oF NAZIAN- 
zu). 


3:2 Punishment for Sins 
}оовмимт Day Witt Apress Isnazi's 


Iniqurrims. Orice: And each of us thinks, 
since he has noc been an idolater, since he has not. 


been immoral—would that we were pure in such 
areas—that after he has been set free from this 
life, he will be saved, We do not see that “all of us 
must appear before the judgment seat of Christ, 
so that each one may receive either good or evil 
according to what he has done in the body." We 
do not hear what has been said: “You especially 
have I known out of all the tribes on the earth. 
Therefore I will punish you for all" —not just 
some and not others—“of your iniquities.” Hom- 
iures ом JEREMIAH 20.3.7 





‘Tue Parrot Divine TREATMENT. Jerome: 
The most merciful physician, cutting away the 
cancerous flesh, spares not in order to spare; he 
pities not in order to pity the more. For whom the 
Lord loves he chastens, and he scourges every son 
whom he receives. COMMENTARY on EZEKIEL 7? 


3:3-5 Does a Lion Roar When It Has No 


No Ромізнмамт 1мрозкр Wrrnour Gop's 
Wine. Тнворонкт or Cra: As it is impossible 
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for two people to share a journey at the same 
time, he is saying, unless indicating to each other 
where and why they are traveling, or for a lion to 
roar if there is no prey, or for a bird to fall with- 
out a hunter, or forall the other things men- 
tioned, so it is impossible for any punishment to 
be imposed without God willing it. He calls pun- 
ishment "evil; note, by use of a general custom: 
же are accustomed to use "troubles" of diseases, 
chastisements, untimely deaths, famines, wars, 
and the like, not because they are troublesome by 
nature but because they are troublesome to hu- 
man beings and the source of distress and grief. 
Commentary ON Amos 3.6-8." 





3:6 Unless the Lord Has Done It 


Two Forms or Evn ExrtAINED. Сикузоз- 
том: I do not say these things in arrogance, but I 
have the prophet Amos standing at my side, cry- 
ing and saying, “There is no evil in the city which 
the Lord has not done.” Now evil is a many-facet- 
ed term. I wish that you shall learn the exact 
meaning of each expression, in order that on ac- 
count of ambiguity you may not confound the na- 
ture of the things and fall into blasphemy. There 
is then evil, which is really evil; fornication, adul- 
tery, covetousness, and the countless dreadful 
things, which are worthy of the utmost reproach 
and punishment. Again there is evil, which rather 
is nor evil bur is called so, famine, pestilence, 
death, disease, and other of a similar nature. For 
these would not be evils. On this account I said 
they are called so only. Why then? Because, were 
they evils intended to become the sources of good 
to us, chastening our pride, goading our sloth and 
leading us on to zeal, making us more attentive. 
Номих Against Tuose Мно Sav THAT 
Dumons GOVERN Human AFFAIRS 14-5 


Gop Nor тик Аотнов or Evit. Јонм oF 
Damascus: It is, then, customary for sacred Scrip- 
ture to speak of his permission as an action and 
deed, but even when it goes so far as to say that 
God "creates evil” and that "there is not evil in a 


city which the Lord has not done; it still does nor 
show God to be the author of evil. On the con- 
trary, since the word evil is ambiguous it has two 
meanings, for it sometimes means what is by na- 
ture evil, being the opposite of virtue and against 
God's will, while ac other times it means what is 
evil and painful їп relation to our sensibility, which 
is to say, tribulation and distress. Now while these 
last seem to be evil, because they cause pain, actu- 
ally they are good because to such as understand 
them they are a source of conversion and salvation. 
It is these last that Scripture says are permitted by 
God. Moreover, one must know that we too cause 
them because involuntary evils spring from volun- 
tary ones. OntHopox FArr 4.20. 


3:8 The Lion Roars 


Mons POWERFUL THAN THE Lion. Augus- 
тїнє: "Lord, you have been our refuge.” There- 
fore we have recourse to you. Our healing shall be 
from you, for our evil is from ourselves. Because 
we have abandoned you, you have abandoned us 
to ourselves. May we therefore be found in you, 
for in ourselves we had been lost. “Lord, you have 
been our refuge.” Why, my brethren, should we 
doubt that the Lord will make us gentle if we sub- 
mit ourselves to be tamed by him? You have 
tamed the lion, which you did not create. Will 
your Creator be unable to tame you? What is the 
source of your power to tame such savage beasts? 
Are you their equal in bodily strength? By what 
power then have you been able to tame such huge 
beasts? The so-called beasts of burden are wild by 
nature, for if untamed they could not be endured. 
But because you are not accustomed to see them. 
except when handled by men and under the curb 
and control of men, you might think that they 
were born tame. At any rate, consider the savage 
beasts. The lion roars; who does not fear? And 
yet, whence your knowledge of the fact that you 
are more powerful? Not in bodily strength bur in 
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she inner reason of the mind. You are more pow- 
‘fal than a lion, because you have been made ro 
‘he image of God. The image of God tames a wild 
beast. Is God unable to tame his own image? 
SERMON 553^ 


3:12 Fragments Rescued 


Do Nor Dasrarr or Satvarton. Basit THE 
Сават: If, then, any hope of salvation is still left 
to you, if any slight remembrance of God, if any 
desire for future rewards, if any fear of the pun- 
ishments reserved for the unrepentant come back 
quickly to sobriety; raise your eyes to the heav- 
ens; return to your senses; cease your wickedness: 
shake off the drunkenness that has drenched 
stand up against him who has overthrown you. 
Have the strength to rise up from the earth. Re- 
member the good Shepherd, how he will pursue 
and deliver you. And if there are but "two legs, or 
the tip of an ear; leap back from him who has 
wounded you. Remember the compassion of 

God, how he heals with olive oil and wine. Do 
not despair of salvation, Recall the memory of 
what has been written, how he that falls rises 
again, and he that is turned away turns again,’ he 
that has been smitten is healed, he that is caught 
by wild beasts escapes, and he that confesses is 
not rejected. The Lord does not wish the death of 
the sinner, but that he return and live.” Do not 
be contemptuous! as one who has fallen into the 
depths of sins. Татта 44, To A Farren Monk. 





3:13 The God of Hosts 





Names оғ Gop Reveat Gop's Power AND 
OxprxiNG оғ THe Wort. Grecony oF 
Nazianzus: God's other titles fall into two dis- 
tinct groups. The first group belongs to his power, 
the second to his providential ordering of the 
world, a twofold providential ordering — involving, 
and not involving, incarnation. Clear cases of titles 
thar belong to his power are “Almighty” and 
"King'—whether it be of "glory; "the ages" "of 
the forces" or "of the beloved" or the "rulers" 
— Lord Sabaoth" which means "lord of the 
armies; “forces” or “masters.” To his providen- 
tial ordering belong "God"—be it "of salvation, 
“retribution,” “peace,” or “righteousness,” or 
"of Abraham, Isaac and Jacob™ or all the spiritual 
"Israel which has the vision of God.™ For since 
we are controlled by three conditions—fear of 
punishment, hope for salvation and glory too, and 
the practice of the virtues which results in these 
last—the name which mentions retribution deals 
with fear, the one which mentions salvation with 
hope, and that which refers to virtues disciplines 
us to practice them. The intention is that by, as it 
were, carrying God inside one,” a person may have 
some success here and press on all the harder to 
perfection, toward char affinity with God which 
comes from the virtues. Ow THE Sox, THroLoct- 
слі Oration 4(30).19.* 
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4:1-13 DIVINE SENTENCE 


"Hear this word, you cows of Bashan, 
who are in the mountain of Samaria, 
who oppress the poor, who crusb the needy, 


who say to their husbands, ‘Bring, that 
we may drink!” 
`The Lord Сор" has sworn by his holiness 
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that, bebold, the days are coming upon you, 
when they shall take you away with books, 
even the last of you with fishbooks. 
Ал you shall go out through the breaches, 
every one straight before hers 
and you shall be cast forth into Harmon,” 
says the Lonp. 


“Come to Bethel, and transgress; 
to Gilgal, and multiply transgression; 
bring your sacrifices every morning, 
your tithes every three days; 
‘offer a sacrifice of thanksgiving of that 
which is leavened, 
and proclaim freewill offerings, publish 
them; 
for so you love to do, O people of Israel!” 
says the Lord Сор. 


**] gave you cleanness of teeth in all your 
cities, 
and lack of bread in all your places, 
yet you did not return to me,” 
says the Lonn. 


"And 1 also withheld the rain from you 
when there were yet three months to the 
harvest; 
1 would send rain upon one city, 
and send no rain upon another city: 
one field would be rained upon, 
and the field on which it did not rain 
withered; 
"so two or three cities wandered to one city 
to drink water, and were not satisfied; 
yet you did not return to me,” 
says the Lor. 


*T smote you with blight and mildew; 
I laid waste! your gardens and your 
vineyards; 
your fig trees and your olive trees the 
locust devoured; 
get you did not return to me,” 
says the одр. 


“I sent among you a pestilence after the 
manner of Egypt; 
I slew your young men with the sword; 
I carried away your horses? 
and I made the stench of your camp go up 
into your nostrils; 
yet you did not return to me,” 
says the окр. 
111 overthrew some of you, 
as when God overthrew Sodom and 
Gomorrah, 
and you were as a brand plucked out of 
the burning: 
yet you did not return to me,” 
says the Lon. 


Therefore thus I will do to you, O Israel; 
because I will do this to you, 
prepare to meet your God, O Israel!” 


"For lo, be who forms the mountains, and 
creates the wind, 
and declares to man what is his 
thought; 
who makes the morning darkness, 
and treads on the heights of the earth— 
the Loro, the God of hosts, is bis name!" 
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ovaxvisw: Under the old covenant, unleavened 

symbolizes virtuous deeds, whereas sin cor- 
rapes the bread of a good life (Gascony тнк 
Guat). One city receives rain while che other 
does not. These cities represent typologically a 
je of virtue or vice. The rain is God's Spirit. The 
shop of Arles challenges believers to choose 
which city they would like to live in (Caesarius). 
Those who refuse to repent face the same fate as 
those who were destroyed by God in Sodom and 
Gomorrah ( Jonn Cassian). The destruction of 
Sodom and Gomorrah serves as a warning to 
those who do not repent of sin, Moreover, it was 
Christ who destroyed the cities revealing his role 
as judge (NOVATIAN). Ambrose corrects those 
who use Amos's description of the spirit as wind 
to argue against the personhood of the Holy 
Spirit. Instead, it seems to be a foretelling of the 
incarnation (Aussose). The prophets foretelling 
the coming of Christ is in a long line of Old Tes- 
tament prophetic utterances by Moses, Isaiah and 
Jeremiah (Суви. or Jerusaten). 


44 Multiplying Transgressions 


Gov's Grrr Requires Our Response. 
Gatcony THE GREAT: It is nor enough to make a 
true solemnity of the heart. From this must fol- 
lov good works. Whar value is there in partaking 
of his body and blood with our mouths if we op- 
pose him with our wicked practices? And so 
Moses required that “unleavened bread with wild 
herbs” is to be eaten. One who eats bread without 
kaven does virtuous deeds without corrupting 
them with vainglory, and fulfills the precepts of 
mercy with no addition of sin, not perversely de- 
sroying what he properly accomplishes. In re- 
proof of some who had mingled the leaven of sin 
with their good deeds, the Lord spoke by the 
voice of the prophet: “Come to Bethel and behave 
wickedly,” and shortly after, “And make a sacrifice 
of praise of that which is unleavened." A person 
makes a sacrifice of praise of that which is unleav- 
ened when he makes ready a sacrifice for God of 
his misdeeds. Wild herbs are very bitter. The 





flesh of the lamb is to be eaten with wild herbs, so 


that when we receive our Redeemer's body we 
humble ourselves with weeping for our sins. Thus 
the bitterness of repentance purges our heart's 
stomach of all traces of a wicked life. Рокту Gos- 
per Номииез 22." 


4:7 Rain Withbeld 


Ler тик Wonp Клим, Caesarius or Antas: If 
we cannot gather spiritual fruits through our own 
labor, itis just that we dispense with holy zeal 
and most fervent charity those which have been 
collected by others. Since the Lord threatens 
that, because of the sins of the people, “I will 
cause it to rain upon one city and cause it not to 
rain upon another city,” we ought to strive with 
great care that we may not be that city upon 
which the rain of the Word of God either does 
not come at all or, at least, only late and rarely. 
Without any doubt, if the dew or rain of the 
Word of God is provided too late, the fruits of 
souls will be the same as earthly fruits which do 
not receive rain. SERMON 1.15." 





4:11 Overthrown Like Sodom and Gomorrab 


RECALCITRANT Sin. Јонм Cassian: They [who 
refuse to repent] do nor deserve to be saved by 
the Lord's visitation or to be healed by temporal 
afflictions. They are like those “who in despair 
have handed themselves over to lasciviousness in 
the working of every error, unto uncleanness." In 
their hardness of heart and with their frequent 
habit of sinning, they are beyond the purgation of 
this very brief age and the punishment of the 
present life. The divine Word reproves them too 
through the prophet: “I have destroyed you as 
God destroyed Sodom and Gomorrah, and you 
have become like a firebrand snatched from the 
fire, and not even thus have you returned to me, 
says the Lord.” Conrerence 6.11.6." 
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WHETHER THE FATHER on THE Son OvER- 
THREW SODOM AND GOMORRAH. NOVATIAN: 
And that there might not remain any doubt that he 
[God the Son] had been the guest of Abraham, it 
is written regarding the destruction of the Sod- 
‘omites that "the Lord poured down on Sodom and 
Gomorrah fire and sulfur from the Lord out of 
heaven.” In fact, the prophet also says in the per- 
son of God, "I destroyed you as the Lord destroyed 
‘Sodom and Gomorrah.” The Lord, therefore, de- 
stroyed Sodom; that is, God destroyed Sodom. In 
the destruction of the Sodomites, however, it was 
the Lord who rained fire from the Lord. This Lord 
was the God seen by Abraham." This God is Abra- 
Ват guest’ and was undoubtedly seen because he 
was touched. Now, since the Father, inasmuch as 
he is invisible, was assuredly not seen at that time, 
he who was seen and who was hospitably received 
and taken in was he who was willing to be seen and 
touched. This one then is the Son of God, “the 
Lord, who rained upon Sodom and Gomorrah fire 
and sulfur from the Lord. But he is the Word of 
God, and the "Word" of God "was made flesh and 
dwelt among us.” This one then is Christ. There- 
fore it was not the Father who was the guest of 
Abraham but Christ. Nor was it the Father who 
was seen but the Son; therefore it was Christ who 
was seen. Consequently Christ is both Lord and 
God, who could be seen by Abraham only because 
he was God, the Word, begotten of God the Father 
before Abraham even existed.” Ом тнк Тамиту 
18.15-17."" 


4:13 The Creator of Mountains and Wind 


Nor Ңвооствв то Winn. Амвкозк: Nor 
does it escape my notice that heretics have been 
prone to object that the Holy Spirit appears to be 
а creature, because many of them use as an argu- 
ment for establishing their impiety that passage 
of Amos, where he spoke of the blowing of the 
wind, as the words of the prophet made clear. For 
you read thus: “Behold, I am he that establishes 
the thunder and creates the wind and declare 
unto man his Christ, that make light and 








and ascend upon high places, the Lord God Al- 
mighty is his name” Ow тне Hour Ser 
2.6.48." 


Tue One Мно ESTABLISHES THE THUNDER 
Is RevgALED IN Curist. Amarose: But if any 
one thinks that the word of the prophet is to be 
explained with reference to the Holy Spirit, be- 
cause it is said, “declaring unto men his Christ,” 
he will explain it more easily of the Lord’s Sun of 
justice. For if it troubles you that he said Spirit, 
and therefore you think that this cannot well be 
explained of the mystery of the taking of human 
nature, read on in the Scriptures, and you will 
find that all agrees most excellently with Christ. 
Of [Christ] it is thoroughly fitting to think that 
he established the thunders by his coming, that. 
is, the force and sound of the heavenly Scriptures, 
by the thunder, as it were, of which our minds are 
struck with astonishment, so that we learn to be 
afraid and pay respect to the heavenly oracles. 
Ом тнк Hoty Spiir 2.6.54.” 





Cunist Еониввим nv Amos. Суки. or Jerusa- 
Lem: When Christ came, the people of the old 
covenant denied Һіт, but the devils confessed 
him.” His forefather David was not ignorant of 
him when he said, “I will place a lamp for my 
anointed.""* Some have interpreted "lamp" as the 
splendor of prophecy; others have understood by 
the lamp the flesh he assumed of the Virgin, ac- 
cording to the words of the apostle: “But we carry 
this treasure in vessels of clay. The prophet was 
not ignorant of him when he said, "And declaring 
his Christ to men." Moses also knew him, and 
Isaiah and Jeremiah as well. None of the prophets 
was ignorant of him. Even the devils acknowl- 
edged him, for he rebuked them, and Scripture 
adds, “Because they knew that he was the 
Christ." CATECHETICAL LECTURE 10.15." 
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MMM 
5:1-17 LAMENT AND CALL FOR REPENTANCE 


"Hear this word which I take up over you in 
lamentation, O bouse of Israel: 
?*Fallen, no more to rise, 
is the virgin Israel; 
forsaken on ber land, 
witb none to raise ber up. 


"For thus says the Lord бор: 

"Tbe city that went forth a thousand 
shall have a hundred left, 

and that which went forth a hundred 
shall bave ten left 
to the house of Israel.” 


‘For thus says the Гокр to the house of 
Israel: 
“Seek me and live; 
‘but do not seek Bethel, 
and do not enter into Gilgal 
or cross over to Beer-sheba; 
for Gilgal shall surely go into exile, 
and Bethel shall come to nought.” 


‘Seek the Lorn and live, 
lest he break out like fire in the house of 
Joseph, 
and it devour, with none to quench it for 
Bethel, 
70 you who turn justice to wormwood, 
and cast down righteousness to the earth! 


“Не who made the Pleiades and Orion, 
and turns deep darkness into the 
morning, 
and darkens the day into night, 


who calls for the waters of the sea, 
and pours them out upon the surface of 
the earth, 
the Lorn is his name, 
‘who makes destruction flash forth against 
the strong, 
so that destruction comes upon the 
fortress. 


"They bate bim wbo reproves in the gate, 
and they abbor bim who speaks the 
truth. 
"Therefore because you trample upon the 
poor 
and take from him exactions of wheat, 
you have built houses of hewn stone, 
but you shall not dwell in them; 
you have planted pleasant vineyards, 
but you shall not drink their wine. 
"For I know bow many are your 
transgressions, 
and bow great are your sins— 
you who afflict the righteous, who take a 
bribe, 
and turn aside the needy in the gate. 
Therefore be who is prudent will keep 
silent in such a time; 
for it is an evil time. 


"Seek good, and not evil, 
that you may live; 
and so the Lorn, the God of hosts, will be 
with you, 
4s you have said. 
"Hate evil, and love good,” 
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and establish justice in the gate; 
it may be that the Lorn, the God of hosts, 
will be gracious to the remnant of Joseph. 


"Therefore thus says the Lonn, the God of 
hosts, the Lords 

“In all the squares there shall be 
wailing: 


PLIO Wi he had dd od 


and in all the streets they shall say, ‘Alas! 
alas!" 
They shall call the farmers to mourning 
and to wailing those who are skilled in 
lamentation, 
"and in all vineyards there shall be wailing, 
for I will pass through the midst of you," 
says the Lon. 





Ovanvrews Virginity serves as a type for the 
Christian's faithfulness ( Jerome). Seek the Lord 
and live, for the end of the world is at hand. Be- 
lieve, and you will receive the reward of eternal 
life (Crean). God's mercy and grace ate re- 
vealed in his willingness to forgive sinners who 
have repented. God's creative power in creation 
also reveals his ability to change the hearts of hu- 
mans (Снкуѕоѕтом). Water is employed here 
metaphysically to describe the abundant grace 
that God pours our upon the human гасе (Pautus 
Orosius). The elder and younger sons were a 
type of Jew and Christian, respectively. Jews resist 
the view that Christians have now been adopted 
as the new “elect” of the new covenant (Textut- 
Lia). The words of the prophet admonish believ- 
ers to seek God's goodness. God is the highest 
good that humans must seek. He is patiently 
awaiting the repentance of those whom he con- 
stantly calls. The prophet’ cry to seek the good is 
in reference to Christ who is the fullness of God 
bodily (Amprosn). Justice at the gate prevented 
quarrels inside the city (Саваов тив Great). 





5:2 The Virgin Israel Is Fallen 


Vinains д Түрк or Burne Farrurot. Jeno 
If, chen, the apostle, who was a chosen vessel 
separated unto the gospel of Christ,” by reason of 
the pricks of the flesh and the allurements of vice 
keeps his body and brings it into subjection, lest 

when he has preached to others he may himself 

be a cast away; and yet, for all that, sees another. 





law in his members warring against the law of his 
mind, and bringing him into captivity to the law 
of sin; if after nakedness, fasting, hunger, impris- 
‘onment, scourging and other torments, he turns 
back to himself and cries, “Oh, wretched man 
that I am, who shall deliver me from the body of 
this death?” do you fancy that you ought to lay 
aside apprehension? See to it that God say not 
some day of you, “The virgin of Israel is fallen, 
and there is none to raise her up.” I will say it 
boldly: God can do all things, but the virgin who 
has fallen will not be raised up. He may indeed 
relieve one who is defiled from the penalty of her 
sin, but he will not give her a crown. Let us fear 
lest in us also prophecy be fulfilled, “Good vir- 
gins shall faint.” Notice that it is good virgins 
who are spoken of, for there are bad ones as well. 
“Whoever looks on a woman,” the Lord says, “to 
lust after her has committed adultery with her al- 
ready in his heart." So that virginity may be lost 
even by a thought. Such are evil virgins in the 
flesh, not in the spirit; foolish virgins, who, hav- 
ing no oil, are shut out by the bridegroom." Let- 
TER 5.” 


5:6 Seek the Lord and Live 
A Pia то Spex Gop iN Cumis, Cyprian: 


‘Therefore, while there is time, look to the true 
and eternal salvation, and, since the end of the 





"Acta 915. Gal 145. 1 Cor 927. "Rom 7:23, "Rom 7:24, “Amos 
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‘go is now at hand, out of fear of God turn 
; minds to God. Let not your powerless and 
Tin dominion in the world over the just and the 
ck delight you. Remember that in the fields 
“he tares and the darnel have dominion over the 
тше and fruitful corn, and you should nor 
tay that evils happen because your gods are not 
serthiped by us. But you should realize chat this 
j God's anger, this is God's censure, so that he 
who is not recognized for his blessings may at 
least be recognized for his judgments. "Seek 
God, and your soul shall live.” Acknowledge God 
even though it is late. For Christ advises and 
teaches this, saying, "Now this is everlasting life, 
that they may know you the only true God and 
him whom you have sent, Jesus Christ"? Believe 
him who by no means deceives. Believe him who 
has foretold that all these things would come to 
pas. Believe him who will give the reward of 
eternal life to those who believe. Believe him who 
by the fires of Gehenna will inflict eternal pun- 
ishments on the disbelieving. To DrwerRiAN 


y»! 





5:8 Darkness Turned into Morning 


Tus Past Tawrrsr, тик Passent Carm. 
Cunrsosrou: When I think of the past tempest 
and of the present calm, I do not cease to say, 
“Blessed be God, who makes all things and 


changes them; who has brought light out of dark- 


ness; who leads to the gates of hell and brings 
tack; who chastises but does not kill” And this I 
desire you too to repeat constantly, and never to. 
desist, For if he has benefited us by deeds, what 
pardon shall we be prepared for, if we do not re- 
quite him even by words? Therefore I exhort that 
We never cease to give him thanks. For if we are 
grateful for the former benefits, itis plain that we 
shall enjoy others also which are greater. Let us 
say then, continually, “Blessed be God, who has 
permitted us to spread before you in quietness 
the accustomed table, while he has also granted 
Jot to hear our word with assurance of safety! 
Blessed be God, that we no longer run here ог 





there flying from the danger, bur that we only 
have a desire to hear. Grant that we no longer 
meet one another with agony or trembling and 
anxious thoughts but with due confidence, hav- 
ing shaken off all our fear.” Our conditions, in- 
deed, on former days was nothing better than 
that of those who are tossed up and down in the 
midst of the deep, expecting shipwreck every 
hour. We were scared all day long by innumerable 
rumors and disturbed and agitated on every side. 
We were busy every day and curious to know 
who had come from the court. What news had he 
brought? And was what was reported true ог 
false? Our nights too we passed without sleep, 
and while we looked upon the city we wept over. 
it, as if it were on the eve of its destruction. 
Hommes Concernina тик STATUS 6.1.2 


Create ro Form Our Sout Arran бор. 
Cunrsosrow: I made heaven and earth, he says, 
and to you I give the power of creation. Make 
your earth heaven, For it is in your power. "I am 
he who makes and transforms all things,” says 
God of himself, And he has given to people a sim- 
ilar power, as а painter, being an affectionate fa- 
ther, teaches his own art to his son. | formed your 
body beautiful, he says, bur I give you the power 
of forming something better. Make your soul 
beautiful. I said, “Let the earth bring forth grass, 
and every fruitful tree." Homies on 1 Timo- 
THY 16. 


Go», Source or Aut Busssiwos. PAULUS 
Oxosius: What, then, is your opinion abour that 
section of the statement that follows, "He brings 
about rain upon the just and the unjust"? Surely 
he who gives, gives when he wishes and gives 
where he wishes, either by arranging the well- 
ordered nature or by lavishly bestowing his own 
munificence. And in case you contemplate also 
casting aside this starement, in keeping with the 
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madness of your impiety, listen to the prophet 
testifying about this truth: "He who calls for the 
waters of the sea and pours them out upon the 
face of the earth. The Lord is his name.” De- 
FENSE AGAINST THE PELAGIANS 19.7 


5:10 Abboring One Who Tells the Truth 


Сивиѕттамв Ane тик New AborrzD Jaws. 
Тактоццлм: They take the two sons as types of 
two peoples, the elder Jewish, the younger Chris- 
tian... But if I show that the Jew does not fit the 
type represented by the elder son, it will be admit- 
ted, in consequence, that the Christian is not typi- 
fied by the younger. Admittedly, che Jew is called a 
“son” and an “elder son” since he is first by adop- 
tion, and although he resents the Christians rec- 
onciliation with God his Father (this is a point. 
which our opponents seize upon most eagerly), yet 
the statement “Behold, how many years I serve 
you and I have never transgressed your command- 
ment™ cannot be one which the Jew makes to the 
Father. For when was Judah not a transgressor of 
the law? "Hearing with the ear and not hearing,” 
holding in hate him who reproves at the gates and 
scorning holy speech” Ow Purrry 8." 


5:14-15 Hate Evil, Love Good 


А Catt то Sai бор. Amsrose: For when a 
man rules his own self—and that counts for 
more than to govern others—his heart is in the 
hand of God, and God turns i where he wills. 
No wonder if he turns it to the good, perfect 
goodness is his. And so let us be in the hand of 
God that we may seek the good, that incorrupt- 
ible and immutable good of which the prophet 
‘Amos says, “Seek good and not evil, that you may 





live, and so the Lord God almighty will be with 
you, as you have said, We have hated evil and 
loved good. " And so, where the good God is, 
there are the good things that David desired to 
see and believed that he would see, even as he 
says, “I believe I shall see the good things of the 
Lord in the land of the living." They indeed are 
the good things that endure always, that cannot 
be destroyed by change of time or of age. Ецонт 
From THE Wono 6.357 


Тик Hroussr боор. Aussoss: Let us hurry to 
him in whom is that highest good, since he is 
goodness itself. He is the patience of Israel calling 
you to repentance, so you will not come to judg- 
ment but may receive the remission of sins. "Re- 
pent; he says.” He is the one of whom the 
prophet Amos cries, “Seek you good.” He is the 
highest good, for he needs nothing and abounds 
in all chings. Well may he abound, for in him 
dwells bodily the fullness of divinity.™* Well may 
he abound, of whose fullness we have all received, 
and in whom we have been filled, as the Evange- 
list says.” Lerrun 79.” 


Justice. Grecory тнк Сават: lt was the old 
custom thar the elders should sit at the gate to 
make out by judicial trial the quarrels of persons 
at strife, in order that they should never enter the 
city at variance and should dwell chere in harmo- 
пу. And hence the Lord says by the prophet, "Es- 
tablish judgment at the gate.” Monats ом THE 
Book or Јов 4.21.32.” 
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5:18-27 EXECUTION OF THE DIVINE VERDICT: 
THE DAY OF THE LORD 


Woe to you who desire the day of the Lorn! 
Why would you have the day of the Lorn? 

ris darkness, and not light: 
as if a man fled from a lion, 
and a bear met bim; 

or went into the house and leaned with bis hand 
and a serpent bit him. 

зу, not the day of the Lorn darkness, and not light, 
and gloom with no brightness in it? 





ist the wall, 





+f hate, I despise your feasts, 
and I take no delight in your solemn assemblies. 
"Even though you offer me your burnt offerings and cereal offerings, 
1 will not accept them, 
and the peace offerings of your fatted beasts 
I will not look upon. 
Take away from me the noise of your songs: 
to the melody of your harps I will not listen. 
But let justice roll down like waters, 
and righteousness like an everflowing stream. 


"Did you bring to me sacrifices and offerings the forty years in the wilderness, O house of 
Lael? "You shall take up Sakkuth your king, and Kaiwan your star-god, your images, which you 
made for yourselves; “therefore I will take you into exile beyond Damascus,” says the Lorp, whose 
name is the God of hosts. 


ЕЕГ 





Ovaavinw: The day offers time to work toward words of Amos (Brautio). God wants obedience 





righteousness. The night, however, refers to pun- 
ithment, as the cry of Amos reveals. At judgment 


the darkness of punishment will descend upon un- 


believers (Омскм). The judgment comes when 
people love darkness rather than light (Tws- 
Sooner), Human grief is well expressed in the 


rather than empty ritualism. In addition to the in- 
effectiveness of ritual sacrifices, even songs and 
musical instruments may be displeasing to the 
Lord if daily obedience is lacking (Ағоѕтоце Con- 
stitutions, Сняхѕоѕтом). Idolatry is condemned 
as an abomination (Grecony or Nazianzus). 
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5:18 Darkness, Not Light 


Waren тн Nicur or Jovoment Comes. Ori- 
бм: Perhaps we will understand what has been 
written if we deal with a Gospel text spoken by 
the Savior, which expresses it in this way: “Work 
while it is day. The night comes when no one can. 
work.”! He has named here as this age the day— 
bur of necessity I have added the word here, for I 
know that in other passages other meanings are 
revealed—so he has called this age the day, but 
the darkness and the night the consummation be- 
cause of punishments. For “why do you desire the 
Day of the Lord? And it is darkness and not 
light; says the prophet Amos. If you can envision 
after the consummation of the world what the 
gloom is, a gloom that pursues nearly all of the 
race of humans who are punished for sins. The 
atmosphere will become dark at that time, and no 
longer can anyone ever give glory to God, since 
the Word has given orders to the righteous say- 
ing, go, “my people, enter into your rooms, shut 
the door, hide yourself for alittle season, until the 
force of my anger has passed away”? Homities 
ом JEREMIAH 12 





Tusv Loven Оликмквя Катнва THAN 
Lion. Turobonrr or Сук: Since there were 
some buoyed up by audacity and temerity who 
resisted the prophetic oracles, raging against 
them, calling the divine pronouncements false 
and demanding the fulfillment of the prophe- 
cies, the Lord declares these people lamentable 
for longing to see darkness instead of light. 
Those who long to see the fulfillment of prophe- 
cy, he is saying, are no different from a person 
fleeing an attacking lion and after that running 
into a bear, or fearfully going into a house and, 
with one’s soul in the grip of panic, putting a 
hand on the wall and being bitten by a venom- 
ous snake. [n other words, as that person on 
that day sees darkness and not a gleam of light, 
so these people will be given over to deep dark- 
ness on the day of punishment. COMMENTARY 
ом Amos 5.1820. 








5:20-24 The Day of the Lord Is Darkness 


Ѕоғғевімо. Brauno or Sanacossa: I am 
pierced by one wound and tortured with much 
grief, the bond of bitterness does not permit the 
tongue to perform its function, and itis easier to 
weep than to talk. Lo, one affliction comes upon 
another affliction and contrition upon contri- 
tion, “as if a man were to flee from a lion, and a 
bear should meet him,” or howl at being struck. 
by a scorpion, “and a snake should bite him," so 
completely am I dejected and afflicted with the 
misery of sorrow. I confess, madam, that every 
time I try to write to you about the passing of 
our lady Basilla of blessed memory, 1 am over- 
come with bitterness and experience a dullness 
in my mind, a heaviness in my sense and slow- 
ness in my tongue, because while I was occupied 
with grief, my mind was moved by death. Let- 
TE 


Sacnurices Ans Nor М№врвр. CHRYSOSTOM: 
This brings us to a conclusion on another mat 





ter of great importance. The observances regard- 
ing sacrifices, sabbaths, new moons, and all such 
things prescribed by the Jewish way of life of 
that day—they are not essential. Even when 
they were observed they could make no great 
contribution to virtue; nor when neglected 
could they make the excellent person worthless 
or degrade in any way the sanctity of his soul. 
People of old, while still on earth, manifested by 
their piety a way of life chat rivals the way the 
angels live. Yet they followed none of these ob- 
servances, they slew no beasts in sacrifice, they 
kept no fast, they made no display of fasting. 
They were so pleasing to God that they sur- 
passed this fallen human nature of ours and, by 
the lives they lived, drew the whole world to a 
knowledge of God. Discourses AGAINST 
Juparzine CHRISTIANS 4.6." 
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уаз God Rejects Their Songs 


үттек Barren Titan Sacaurics. Aostouc 
Гонэтттоттонз: According to Jeremiah, “For in 
rpe day that I brought them our of the land of 
Egypt- did nor speak to you fathers or command 
фет concerning burnt offerings and sacrifices.” 
And we hear similarly through Isaiah, “To what 
spose do you bring me a multitude of sacrific- 
Di says the Lord. 1 am full of the burnt offerings 
of rams, and I will not accep the fat of lambs and 
the blood of bulls and of goats. Nor do you come 
and appear before me; for who has required these 
things at your hands? Do not go on to tread my 
courts any more. If you bring me fine flour, it is 
vain; incense is an abomination unto me; your 
new moons, and your sabbaths, and your great 
day, I cannot bear them. Your fasts, and your 
rests, and your feasts, my soul hates them; I am 
overfull of them." And he says by another: "De- 
part from me; the sound of your hymns, and the 





psalms of your musical instruments, I will not 
hear.” And Samuel says to Saul, when he thought 
to sacrifice: “Obedience is better than sacrifice, 
and hearkening than the fat of rams. For, behold, 
the Lord does not so much delight in sacrifice as 
in obeying him.” Constrrutions оғ тне Hoty 
Arosruss 6.5.12. 

IDOLATRY CONDEMNED. GREGORY ок NAZIAN- 
жиз: What shall I say to those who worship Ast- 
arate or Chemosh, the abomination of the Sidions, 
or the likeness of a star, a god a litle above them to 
these idolaters, but yet a creature and a piece of 
workmanship, when I myself either do not wor- 
ship two of those into whose united name I am 
baptized, or else worship my fellow servants, for 
they are fellow servants, even if a little higher in 
the scale; for differences must exist among fellow 
servants. ORATION 40.42, Ом Hoty Baptism.” 





туста? "s 1:11-14. 11 Sam 1522. PANE 7:460", INPNF 27375. 





6:1-14 CONDEMNATION OF COMPLACENCY 
AND LUXURIOUS LIVING 


'"Woe to those who are at ease in Zion, 
and to those who feel secure on the 
mountain of Samaria, 
the notable men of the first of the nations, 
to whom the house of Israel come! 
*Pass over to Calneh, and see; 
and thence go to Hamath the great; 
then go down to Gath of the Philistines. 
Are they better than these kingdoms? 
Or is their territory greater than your 
territory, 
0 you who put far away the evil day, 
and bring near the seat of violence? 


“уе to those who lie upon beds of ivory, 
and stretch themselves upon their 
couches, 
and eat lambs from the flock, 
and calves from the midst of the stall; 
‘who sing idle songs to the sound of the 
harp, 
and like David invent for themselves 
instruments of music; 
‘who drink wine in bowls, 
and anoint themselves with the finest oils, 
but are not grieved over the ruin of 
Joseph! 
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"Therefore they shall now be the first of 
those to go into exile, 
and the revelry of those who stretch 
themselves shall pass away." 


‘The Lord Сор" bas sworn by himself (says 
the Loro, the God of hosts): 
"Т abhor the pride of Jacob, 
and bate his strongholds: 
and I will deliver up the city and all that 
is in it.” 


"And if ten men remain in one house, they 
shall die. "And when a man’s kinsman, be 
who burns bim, shall take him up to bring the 
bones out of the house, and shall say to bim 
who is in the innermost parts of the bouse, “Is 
there still any one with you? he shall say, 
“No”; and be shall say, "Hush! We must not 
mention the name of the Lord.” 


For behold, the Lorn commands, 
and the great house shall be smitten into 
fragments, 
and the little house into bits. 
"Do horses run upon rocks? 
Does one plow the sea with oxen? 
But you have turned justice into poison 
and the fruit of righteousness into 
wormwood— 
you who rejoice in Lo-debar,” 
who say, " Have we not by our own 
strength 
taken Karnaim* for ourselves?” 
“For behold, 1 will raise up against you a 
nation, 
O bouse of Israel,” says the Lorn, the 
God of hosts: 
“and they shall oppress you from the 
entrance of Hamath 
to the Brook of the Arabah.” 


VOr ehe табааи hin n Orat e Orem “LOX omies Te Lad 





Ovenvrew: In his prophecy Amos had already 
warned against those who trust in the mountain 
of Samaria (Terruttian). Do not treat this 
world as a lasting city (Снвуѕоѕтом). The Jews 
corrupted the sabbath by engaging in gluttonous 
behavior in their hearts, thus nullifying the free- 
dom it was intended to bestow upon them. The 
e of doves, which are sinless, gentle and 
guileless, are a type of the character traits be- 
lievers are to have when offering themselves as 
living sacrifices (Cures or Aurxapara). Un- 
bridled worldliness and sensual pursuits are de- 
nounced in Scripture. Guests are to be received 
with great modesty when they visit the commu- 
nity (Вази). Woe to those who bite and destroy 
опе another and give those who despise piety a 
reason to scoff (Joun oF Амттосн). They are 
subjected to extreme devastation (Тнкоровк). 
‘Amos anticipates the denunciation of Pelagian 





heretics for placing trust in their own merits 
(Jerome). 


6:1 Woe to Samaria 


Tuose Уно Fant SECURE on THE MOUNTAIN 
оғ SAMARIA. TIRTULLIAN: Jesus’ miracle was 
performed in the district of Samaria, to which 
country also belonged one of the lepers." Samaria, 
however, had revolted from Israel, carrying with it 
the disaffected nine tribes, which having been 
alienated by the prophet Ahijah,” Jeroboam settled 
in Samaria. Besides, the Samaritans were always 
pleased with the mountains and the wells of their 
ancestors. Thus, in the Gospel of John, the woman. 
of Samaria, when conversing with the Lord at the 
well, says, “No doubt yours are greater, and again, 





Lk 1717. °1 Kings 112939 1315. 
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Qui fathers worshiped inthis mountain, bur you 

ıa Jerusalem is the place where men ought to 
ш ip” Accordingly, he who said "woe unto 
en that crust in the mountain of Samaria,” 

rising now to restore that very region, pur- 

дү requests the men “to go and show them- 
isto the priests,” because these were to be 
рим only there where the temple was, submitting 
фе Samaritan to the Jew, inasmuch as “salvation 
‘as of the ews,” whether to the Israelite or the 
Samaritan. AGAINST MARCION 4.35.° 


6:4 Lying on Beds of Ivory 


Loxuntous Livine Сомокммвр. CHRYSOS- 
том: Let us not be careless, dearly beloved, in 
dealing with matters concerning our salvation; 
recognizing instead the troubles that could come 
from that evil source, let us avoid the harm it pro- 
duces. Afterall, we are warned against intemper- 
ance not only in the new dispensation by its 
greater attention to right thinking, its more fre- 
quent struggles and greater effort, its many re- 
wards and ineffable consolations. Not even. 

people living under the old law were permitted to 
indulge themselves in that way, even though they 
were sitting in the dark dependent upon tapers 
and were brought forward gradually into the 

light, like children being weaned off milk. Lest 
you think I am idly finding fault with intemper- 
ance in what I say, listen to what the prophet 

says: "Woe to those who fall on evil days in sleep- 





ing on beds of ivory, luxuriating on their couches, 
living on a diet of goats picked from the flocks 
and suckling calves from the herds, and drinking 
strained wines, anointed with precious un- 
ments like men treating this as a lasting city, 
and not seeking one to come.” Do you see the 
heavy accusation the prophet levels against in- 
temperance in charging the Jews with these faults 
of stupidity, sensuality and daily gluttony? 1 

men, note the accuracy of the words: after at- 
"ing their gluttony and their drinking to ex- 
ss, he added, "like men treating this as a lasting 





sity, and not seeking one to come,” all but stating 
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that their satisfaction got as far as lips and palate, 
and they went on to nothing better. Pleasure 
however, is brief and fleeting, whereas pain never 
lets up and has no end. The truth of this comes 
from experience, the trué meaning of lasting real- 
ities— "like men treating this as a lasting city” 
and fleeting things— nor seeking one to come” 
—that is, not lasting for a moment. Homiuies 
ow Genesis 1.10." 





Waar Сомғовт Is Ir то Зв» on д BED oF 
Ivory? Снкуѕоѕтом: For when he said, "Woe 
у. что you who are approaching the evil day,” and 
added, “and adopting false sabbaths,” he showed 
by his next words how their sabbaths were false. 
How did they make their sabbaths false? By 
working wickedness, feasting, drinking, and do- 
ing a multitude of shameful and grievous deeds. 
То prove that this is true, hear what follows. He 
reveals what 1 am saying by saying what he adds 
immediately: “ ... who sleep upon beds of ivory, 
and live delicately on their couches, and eat kids 
out of the flocks, and sucking calves out of the 
midst of the stalls ... who drink filtered wine, 
and anoint yourselves with the best ointment.” 
You received the sabbath to free your soul from 
wickedness, but you have enslaved it further. 
For what could be worse than this frivoli 
sleeping on beds of ivory? The other 
as drunkenness, greed and profligacy, provide 











some pleasure, however small; but in sleeping on 
beds of ivory, what pleasure is there? What com- 
for? Homies on LAZARUS AND THE Rich 
Maxi? 


Berrevers Anz New Livine SACRIFICES. 
CLEMENT or ALEXANDRIA: Again, whenever he 
speaks of "young suckling calves” and of “the 
guileless and meek dove,” he means us. Through 
Moses he orders that two young birds, a pair of pi- 
geons or turtledoves, be offered for any sin. This 
means that the sinlessness of such gentle birds and 
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their guile and forgetfulness of injury is very ac- 
ceptable to God. So he is instructing us to offer a 
sacrifice bearing the character of that which we 
have offended against. The plight of the poor 
doves, moreover, will 
abhorrence for sin. Crist THE EDUCATOR 5.14." 





6:6 Not Grieved over Joseph's Ruin 


Monssry 1м Servine Guests. Вази THE 
Сават: Just as it is not proper to provide our- 
selves with worldly trappings like a silver vessel, 
ora curtain edged with purple, or a downy couch, 





or transparent draperies, so we act unfittingly in 
contriving menus thar deviate in any important 
way from our usual dier. That we should run 
about searching for anything not demanded by 
real necessity but calculated to provide a wretch- 
ed delight and ruinous vainglory is not only 
shameful and out of keeping with our avowed 
purpose; it also causes harm of no mean gravity 
when they who spend their lives in sensual grati- 
fication and measure happiness in terms of plea- 
sure for the appetite see us also taken up with the 
same preoccupations that keep them enthralled. 
If, indeed, sensual pleasure is evil and to be avoid- 
ed, we should on no occasion indulge in it, for 
nothing that is condemned can at any time be 
beneficial. They who live riotously and are 
anointed with the best ointments and drink fil- 
tered wine come under the denunciation of Scrip- 
ture. Because she lives in pleasure, the widow is 
dead while she is living." The rich man is de- 
barred from paradise because he lived in luxury 
upon earth." What then have we to do with cost- 
ly appointments? Has a guest arrived? If he is a 
brother and follows a way of life aiming at the 
same objective as ours, he will recognize the fare 
we provide as properly his own. What he has left 
at home, he will find with us. Suppose he is wea- 
ry from his journey. We then provide as much ex- 
tra nourishment as is required to relieve his 
weariness. Тнв Lona Rutes, Question 20." 


Wor ro Тноѕе Уно Do Nor GRIEVE over 


THE Колм or Јоверн. Јонх or Antiocn: There 
is nothing else to see happening everywhere in 
the world except disorder, unheralded war, unre- 
strained wrath and savagery exceeding all barbar- 
ic inhumanity, and there is no one suffering “by 
the collapse of Joseph.” We bite and we devour 
one another, and then we have been destroyed by 
one another, providing pleasure to the enemies of 
piety. LETTER то CYRIL or ALEXANDRIA 6." 


6:9-10 Death in the House 


‘Tue Siew оғ EXTREME Devastation. THe- 
opore оғ MorsussriA: The passage involves 
deep obscurity from the viewpoint of commen- 
tary. It resembles the part in Genesis where there 
is mention of the treaty that Laban and Jacob 
made with each other about ownership of the off- 
spring of the sheep, one man owning some, the 
other owning others." While that is obscure in 
its expression, the sense gains clarity in the 
course of comment. Now it is necessary to ex- 
pound the sense of this passage as well, whose 
reference is not clearly expressed. His intention, 
in fact, is to cite a proof of the devastation affect- 
ing them in that it was very extreme. In many cas- 
es scarcely ten will be left from a large household 
of many members, the rest being done away with 
in various ways through the wat. COMMENTARY 
ом Amos 6.9-10."" 


6:13 Karnaim (Horns) Taken 


1 Annon rur Prie or Jacon. Jerome: 
Whence also we say that the holy men are just 
and that they are made pleasing to God after 
their sins not only through their merits but 
through the mercy of him to whom every crea- 
ture is subject and stands in need of his mercy. 
Let heretics hear, who are lifted up by pride and 
say, “We have taken unto us horns by our own 
strength.” Ler them listen to what Moab heard 
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سس 


yid vo him: “We have heard the pride of Moab, strength is not according to the loftiness there- 
eis exceedingly proud. "His haughtiness and of; "AGAINST THE PetAGIANS 2.29." 
yis arrogance and his pride and the loftiness of 
и heart I know; says the Lord, because his 
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7:1-17 THE PROPHET AND HIS PROPHECY 


"Thus the Lord Сор“ showed me: behold, be was forming locusts in the beginning of the shoot- 
ing up of the latter growth: and lo, it was the latter growth after the king's mowings. "When they 


had finished eating the grass of the land, I said, 
“0 Lord Сор, forgive, 1 beseech thee! 

How can Jacob stand? 

He is so small!” 
"Tbe Lorn repented concerning this; 

"It shall not be,” said the Lon. 


“Thus the Lord Сор showed me: behold, the Lord Gon was calling for a judgment by fire, and it devoured 
thereat deep and was eating up the land. "Then I said, 
70 Lord Сор, cease, I beseech thee! 
How can Jacob stand? 
He is so small!” 
"The Lon repented concerning this; 
“This also shall not be,” said the Lord Сор. 
"He showed me: behold, the Lord was standing beside а wall built with a plumb line, with a plumb line in bis 
band" "And the LORD said to me, “Amos, what do you see?” And I said, A plumb line.” Then the Lord said, 
“Behold, I am setting а plumb line 
in the midst of my people Israel; 
I will never again pass by them; 
“the high places of Isaac shall be made desolate, 
and the sanctuaries of Israel shall be laid waste, 
and I will rise against the house of Jeroboam with the sword.” 


“Then Amaziah the priest of Bethel sent to Jeroboam king of Israel, saying, "Amos bas conspired against you in 
the midst of the house of Israel; the land is not able to bear all bis words. "For thus Amos bas said, 
Jeroboam shall die by the sword, 
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and Israel must go into exile 
away from his land. * 


"And Amaziah said to Amos, "О seer, go, flee away to the land of Judah, and eat bread there, and 

there; “but never again prophesy at Bethel, for it is the king sanctuary, and it is a temple of the kingdom." 
“Then Amos answered Amaziah, "I am no prophet, nor a prophet’s son? but I am a herdsman, 

and a dresser of sycamore trees, "and the Lorn took me from following the flock, and the Lono 


said to me, 'Go, prophesy to my people Israel.’ 


16" Моц therefore bear the word of the Lorn. 


You say, ‘Do not prophesy against Israel, 


and do not preach against the house of Isaac.’ 


Therefore thus says the Lorn: 
"Your wife shall be a harlot in the city, 


and your sons and your daughters shall fall by the sword, 


and your land shall be parceled out by li 
you yourself shall die in an unclean land, 





and Israel shall surely go into exile away from its land.’ * 


PO one ofthe om ofthe pies. "Uoc mist Lard of ament ond in kis Баі а adamant 





Overvisw: God's compassion for humanity is 
shown through the intercession of the prophet 
Amos (Cunysostom). The character trait of be- 
ing adamant is more powerful than the "hammer. 
and anvil” of the devil (Озим). The cornerstone 
of salvation, Christ, is believed to be as hard as 
lead, which Amos prophesied would be the 
plumb line in the midst of Israel (Ернакм). Amos 
recalls his rustic background not to boast about 
himself but rather to proclaim God's calling in his 
life (Cumxsosrow). The Holy Spirit calls the 
humble in high service. After his call, nothing is 
the same (Gregory тнк Great). In this passage a 
contrast is made between a divinely ordained 
priesthood and one that is of human origin 
(Iswo'pap). Also it demonstrates that the divine 
Spirit is not with the prophets at all times (Grec- 
оку THE Сават). 


7:2 0 Lord God, Forgive 


Amos's Pura ron Gop's Compassion. Char- 
ѕозтом: It is, after all, che practice of the proph- 
ets and che just to grieve not only for themselves 


but also for the rest of humankind. If you're in- 
clined to check that, you will find them all giving 
evidence of this compassion—for example, you 
can listen to Jeremiah, “Who will pour water on 
my head, and provide a fountain of tears for my 
eyes?" oc Ezekiel, “Alas, Lord, you will destroy 
what remains of Israel?" or Daniel lamenting in 
these words, "You have made us few in number 
by comparison with the Gentiles,” or Amos, 
"Think better of this, Lord.” Hommes ом Gen- 
SIS 29.7." 


7:7 The Lord Stands by а Wall 


Hour Propre Ѕоғквтов то тив Evit Ont. 
Onicen: I will also proclaim confidently that 
there is someone who cannot be affected very 
much by che “hammer of the whole earth. And 
since the example was offered of a perceptible 
“hammer, I will seek a material stronger than the 
"hammer" which does not feel the blows from it. 
In searching for it 1 find it too in what was writ- 
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и: "Behold a man standing above the adamant 
vis and in his adamant." History records about 
amant" that it is stronger than every "ham- 
er striking it, remaining unbroken and unyield- 
ing Even if the "hammer; the devil, stands above, 
and the serpent, who “as an indomitable anvil,* 
‘nay position himself below, still “adamant” en- 
dures nothing when it is resting “in che hand of 
the Lord” and in his regard. Thus the two oppo- 
sies to this “adamant” are the "hammer" and the 
Yet there is indeed among the 





the common lan- 
guage concerning those who are pressed by anxi- 
aries and extremely bad situations; they say, 

"They are between a hammer and an anvil.” Still 
can say that this refers to the devil and the. 
serpent, who are always signified by names of this 

sort in the Scriptures for a variety of purposes. 
And you can say that the holy person, who is an 
“adamant wall” or is “adamant in the hand of the 
Lord is not affected either by the “hammer” or 
by the “anvil,” but the more one is struck, the 
brighter will his virtue shine. Homutirs ом Jere- 
ман 273.7 





7:8 Setting a Plumb Line 


Cunist тнв Сокмвизтомв Foreroup. 
Ennem THE SYRIAN: Jesus would lead his detrac- 
tors to the point of judging themselves, saying, 
"What do the vinedressers deserve? They decid- 
td concerning themselves, saying, “Let him de- 
оу the evil ones with evil.” Then he explained 
this, saying, “Have you not read that ‘the stone 
which the builders rejected has become the head of 
the corner? "® What stone? That which is known 
tobe lead. For see, he has said, “I am setting a 
plum line in the midst of the sons of Israel.” To 
show that he himself was this stone, he said con- 
cerning it, “Whoever knocks against that stone 

will be broken to pieces, but it will crush and de- 
stroy whomever it falls upon." The leaders of the 
People were gathered together against him and 
wanted his downfall because his teaching did not 
Please them. But he said, “It will crush and destroy 


whomever it falls upon,” because he had resisted 
idolatry, among other things. For “the stone that 
struck the image has become a great mountain, 
and the entire earth has been filled with it? 
COMMENTARY ох Tartan’s DIATESSARON 
16.20.” 





7:14-15 Not a Prophet or a Prophet's Son 





Номилтү. Cunrsosrow: Amos also 
I was no prophet, nor the son of a prophet, 
bur only a herdsman, a gatherer of sycamore fruit. 
And God took me.” He did not say this to exalt 
himself but to stop their mouths that suspected 
him as no prophet, and to show that he is no de- 
ceiver, and what he says does not come from his 
own mind. HOMILIES ON 2 CORINTHIANS 24.3.1 





Gop Caius тик Номв ro Hien Sunvicr. 
Grecory тне Great: How good it is to raise up 
eyes of faith to the power of this worker, the Holy 
irit, and to look here and there at our ancestors 
in the Old and New Testaments. With the eyes of 
my faith open, I gaze on David, on Amos, on 
Daniel, on Peter, on Paul, on Matthew—and 1 
am filled with a desire to behold the nature of this 
worker, the Holy Spirit. Bur I fall short. The 
Spirit filled a boy who played upon the harp, and 
made him a psalmist; on a shepherd and herds- 





man who pruned sycamore trees, and made him a 
prophet; on a child given to abstinence, and made 
him a judge of his elders; on a fisherman, and 
made him a preacher; on one who persecuted the 
church, and made him the teacher of the Gen- 
tiles; on a tax collector, and made him an Evange- 
list. What a skilled worker this Spirit is! There is 
по question of delay in learning what the Spirit 
teaches us. No sooner does the Spirit touch our 
minds in regard to anything than we are taught; 
the Spirit's very touch is teaching. The Spirit 
changes the human heart in a moment, filling it 





From Greek ademas, a very hard metal. "ob 4123. "FC 97:246. 
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with light. Suddenly we are no longer what we 
were; suddenly we are something we never used 
to be. Forty Gosper Homies зо." 


Fuit Discrosurs. І5но'олр or Merv: “And 
Amaziah sends, etc. In fact, since the prophet 
had received the order to prophesy beside the 
temple of the idols, so thar his words might be 
heard not only by the ten tribes but also by the 
people living around, Amaziah, the priest of the 
temple, thinks chat if these words were addressed 
to the people for some time, inevitably they 
would have been afraid and would not have come 
to worship the idols anymore, and therefore he 
would have lost authority. So he sends his com- 
plaint to excite the reaction of the king against 
the prophet, asking that either he was executed 
or expelled from that place. But since the king 
was afraid to harm the prophet, Amaziah dares 
say to the prophet by mocking him and laughing 
at him—in fact, the word seer is used with scorn: 
"Go, flee away to the land of Judah." That is, there 
you will be treated justly by receiving the wage 
for your role as a prophet, because those of the 
house of Judah are accustomed to taking care of 
their prophets. This priest of the demons had be- 
lieved thar the prophet had taken up his task as if 
it was an ordinary job, that is, to make a living as 
he himself had done. He imagined фаг the mo- 
tive of Amos was to stuff himself with food. But 
the prophet answered, according to the Greek 
text, "I was no prophet, nor a prophet’ son.” 
‘That is, I have not learned this profession as a 
trade nor have | inherited it from my fathers, but 
it is the work of divine grace that is given to those 
who seek after God. “I was a goat herder and dug 
around sycamore trees." Other versions read, “I 
looked for the fruits of the sycamore trees; оғ “I 
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scraped the wild fig trees,” or "I made incisions 
on the fruits of the sycamores.”"* This meaning is, 
sometimes I pastured goats and sheep as well, 
sometimes I tilled the ground by digging and rak- 
ing and irrigating around the trees. By mention- 
ing the sycamore trees, which are wild fig trees, 
he refers to all trees. Commentary ом Amos.” 


Тик Spinsr Doss Nor Atways Dwett мити 
тив Риоюнктв. Gregory тна Great: If the 
spirit of prophecy had always been present to the 
prophets, the prophet Amos when asked would 
never have said, "I am no prophet”; he even adds, 
“neither a propher’s son, but I am a herdsman and 
a gatherer of sycamore fruit.” How then was he no 
prophet who foretold so many true things concern- 
ing the future? Or in what way was he a prophet if 
he at the time disowned the truth concerning him- 
self? Ar the moment that he was called in question, 
he felt that the spirit of prophecy was not with 
him. He bore true testimony concerning himself in 
saying, “Iam not a prophet.” Yet he added after- 
ward, "Now therefore hear the word of the Lord. 
Therefore thus said the Lord,“ Your wife shall be a 
harlot in the city, and your sons and your daugh- 
ters shall fall by the sword, and your land shall be 
divided by line, and you shall die in a polluted 
land." By these words of the prophet it is plainly 
shown that while he was bearing that testimony 
about himself he was filled, and on the instant re- 
warded with the spirit of prophecy, because he 
humbly acknowledged himself to be no prophet. 
Monats ом THE Book or Јов 1.2.89. 
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8:1-14 THE TIME IS RIPE 
FOR DIVINE PUNISHMENT 


"Thus the Lord Сор showed me: behold, а 
pasket of summer fruit! And be said, "Amos, 
what do you see?” And I said, "A basket of 
summer fruit. Then the Lon said to me, 

"The end’ bas come upon my people Israel; 

I will never again pass by them. 
Tbe songs of the temple" shall become 
wailings in that day,” 
says the Lord Go; 
“the dead bodies shall be талу; 
in every place they shall be cast out in 
silence.” 


‘Hear this, you who trample upon the 
needy, 
and bring the poor of the land to an end, 
‘saying, "When will the new moon be over, 
that we may sell grain? 
And the sabbath, 
that we may offer wheat for sale, 
that we may make the epbab small and the 
shekel great, 
and deal deceitfully with false balances, 
“that we may buy the poor for silver 
and the needy for a pair of sandals, 
and sell the refuse of the wheat? 
"The Lorn bas sworn by the pride of Jacob: 
"Surely I will never forget any of their 
deeds. 
‘Shall not the land tremble on this account, 
and every one mourn who dwells in it, 
and all of it rise like the Nile, 
and be tossed about" and sink again, like 





the Nile of Egypti" 


"Ала on that day.” says the Lord Сор, 
"I will make the sun go down at noon, 
and darken the earth in broad daylight. 
"T will turn your feasts into mourning, 
and all your songs into lamentation; 
I will bring sackcloth upon all loins, 
and baldness on every bead: 
1 will make it like the mourning for an only 
son, 


and the end of it like a bitter day. 


“Behold, the days are coming,” says the 
Lord Gop, 
“when I will send a famine on the 
land; 
not a famine of bread, nor « thirst for 
water, 
but of bearing the words of the Lor. 
"They shall wander from sea to sea, 
and from north to east; 
they shall run to and fro, to seek the word of 
the Lord, 
but they shall not find it. 


"In that day the fair virgins and the young 
men 
shall faint for thirst. 
"Those who swear by Ashimab of Samaria, 
and say, ‘As thy god lives, O Dan,’ 
and, ‘As the way of Beer-sheba lives,” 
they shall fall, and never rise again.” 
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Ovanview: The peoples inability to understand. 


the prophecies about Christ was the result of mad- 


ness and blindness. The events surrounding the 
passion and death of Christ—earthquake, the veil 
of the temple cut in two, and the sun darkened — 
are all foretold by Amos (Lactantius). The feast 
of unleavened bread was transmuted in Christian- 
ity (Савсовх Traumaturcus). By putting to 
death the bread of life a hunger has befallen upon. 
those who committed the crime (Bast). We harm 
the body by overfeeding it and the soul by depriv- 
ing it of spiritual food. Amos had predicted this 
state of affairs against the Jews initially but it is 
now applicable ro Gentiles as well (Снихзоѕтом). 
Joseph and Jesus are compared and contrasted. 
Both were thirty years old at the inauguration of 
their respective ministries. Jews gathered wheat of 
the spiritual kind unlike the earthly type Joseph 
collected. Jesus has the wheat to alleviate the fam- 
ine predicted by Amos. The unbelieving Jews are 
suffering a famine of God's Word, as predicted by 
Amos, because of their rejection of Jesus. More- 
‘over, the foundation of the faith now lies in the 
church with Jesus Christ as the head (Омск). 


8:10 Feasts Turned into Mourning 


Gotcorna. Lactantius: Suspended, then, and 
fastened to his cross Christ cried out to God the. 
Father in a loud voice and willingly laid down his 
life, In chat same hour there was an earthquake, 
and the veil of the temple that separated the two 
tabernacles was cut in two, and the sun was sud- 
denly withdrawn, and from the sixth hour until. 
the ninth hour there was darkness." The prophet 
Amos bears witness to this. “And it shall come to 
pass in that day, says the Lord, hat the sun shall 
go down at midday, and the day shall be darkened 
of light. And I will turn your feasts into mourn- 
ing and all your songs into lamentation.” Errr- 
OME оғ THE Divine INSTITUTES 4.19." 





Ѕармивв ro Јох i Cunisr. Gascony Thau- 
MATURGUS: Let us keep [the Feast of Annuncia- 
tion] with psalms and hymns and spiritual songs. 


From ancient times Israel kept their festival, bur 
then it was with unleavened bread and bitter 
herbs, of which the prophet says, “I will turn 
their feasts into afflictions and lamentation and 
their joy into shame.” But our afflictions our Lord 
has assured us he will тшгп into joy by the fruits 
of repentance.’ ON THE ANNUNCIATION TO THE 
Hoty Vini Many 2. 


8:11 Famine in tbe Land 


51м Sranves Propre. Basi тнк Сават: The 
unreliability of excessive wealth may edify even to 
the point of eliciting contempt of corporal riches. 
Wealth is unstable. It is like a wave accustomed to 
change back and forth due to the violence of the 
wind. One might suppose that the people of Isra- 
el are rich, since they have the adoption of sons 
and divine worship, che promises and the patri- 
archs. However, they have become poor because. 
of their sin against the Lord. "Bur they that seck 
the Lord shall not be deprived of any good.” 
They have lacked nourishment in a certain way 
and have suffered hunger. For when they had put 
to death the bread of life, a hunger for the bread 
came upon them. A chastisement for the thirst 
was imposed on them, but “the hunger was not 
for sensible bread or the thirst for water, but a 
hunger to hear the Word of God.” Therefore 
“they have wanted and have suffered hunger." 
HOMILIES ом THE PSALMS 33.7% 


Fee Tunovan Prraciine. Сикүзозтом: 
We harm both soul and body if we are guilty of 
lack of moderation to them both by fattening one 
beyond need or by causing them to waste away 
from starvation. ... The Lord of all once admon- 
ished the Jewish people ... by way of extreme in- 
dignation in the words, “I will deal you not a 
famine of bread nor a thirst for water, but a fam- 
ine of hearing the Word of the Lord; to teach us 
that while one famine can torture the body, the 
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dhe famine affects the soul. This very thing that 
‘je Lord threatened to inflict on them by way of 

jnishment we now of our own volition secure 
Er ourselves despite God's show of care for us 
ind his provision for us, through the advice of 
mentors, as well as the reading of Scriptures. 
Номішвѕ ON GENESIS 54.4. 


Jesvs ти New Brean, Олгон: When “Jo- 
seph was about thirty years old” he was released 
fom his chains and interpreted Pharaoh's dream. 
He was made the governor of Egypt. During the 
time of plenty, he gathered in the wheat, so that 
during the time of famine he would have some to 
distribute. I chink chat Joseph's age of thirty came 
before as a type of the Savior's thirty years. For 
this second Joseph did not gather in the kind of 
wheat that first Joseph did in Egypt. He, Jesus, 

thers in true and heavenly wheat, so that in the 
time of abundance he might gather in the wheat 
that he will give out when famine is sent upon 
Egypt, “not hunger for bread or thirst for water, 
but hunger to hear che word of the Lord.” Homi- 
uss ом THE бозри. or Luxe 28.5 


Puis ом Jews ron RrjscriNo Jesus. Ori- 
«ew: It is prophesied, “Their young men will die 


by the sword, and their sons and daughters will 
perish in famine" Those who hindered Jesus 
from teaching have not simply perished by the 
sword. But now, after the advent of the Lord, a 
more profound famine has соте upon them. It is 
“not a famine of bread or thirst of water, but a 
famine of hearing the Word of the Lord.” For the 
“Lord almighty” no longer “speaks” with them. 
This famine portends that prophecy would cease. 
And why do I say prophecy? The Lord ceased 
teaching them. Even if they bear the title sage a 
thousand times with them, the Word of the Lord 
is still not among them, since the verse has been 
fulfilled: “The Lord took away from Judea and 
Jerusalem the strong man and strong woman, the 
giant and the strong man, and the soldier and 
judge and prophet and diviner and elder and cap- 
tain of fifty and the admirable adviser and master 
builder and intelligent pupil." For he is no long- 
er able to say, "Like a master builder I laid a foun- 
dation" The builders have passed over, have 
come to the church, have laid the foundation, 
Jesus Christ.” Those who came after them have 
also built on him. Номплз ом JEREMIAH 10.3. 
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9:1-15 DESTRUCTION AND 
RESTORATION OF ISRAEL 


"Lsaw the Lorn standing beside" the altar, and 


he said: 
"Smite the capitals until the thresholds shake, 
and shatter them on the heads of all the 
people; 
and what are left of them I will slay with 
the sword; 
not one of them shall flee away, 


mot one of them shall escape. 


2 Though they dig into Sheol, 
from there shall my hand take them; 
though they climb up to heaven, 
from there I will bring them down. 
?Tbough they hide themselves on the top of 
Carmel, 


MSS‏ ص 
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from there I will search out and take them; 
and though they bide from my sight at the 
bottom of the sea, 
there I will command the serpent, and it 
shall bite them. 
“And though they go into captivity before 
their enemies, 
there I will command the sword, and it 
shall slay them; 
and I will set my eyes upon them 
Jor evil and not for good." 


“The Lord, Gon of hosts, 
he who touches the earth and it melts, 
and all who dwell in it mourn, 
and all of it rises like the Nile, 
and sinks again, like the Nile of 
Egypt; 
‘who builds bis upper chambers in the 
heavens, 
and founds his vault upon the earth;* 
who calls for the waters of the sea, 
and pours them out upon the surface of 
the earth— 
the Lon is bis name. 


"Are you not like the Ethiopians to me, 
O people of Israel?" says the Lon. 
"Did I not bring up Israel from the land of 
Egypt, 
and the Philistines from Caphtor' and 
the Syrians from Kir? 
“Behold, the eyes of the Lord Сор are upon 
the sinful kingdom, 
and I will destroy it from the surface of 
the ground; 
except that I will not utterly destroy the 
house of Jacob,” 
says the Lorn. 


*-For lo, I will command, 
and shake the house of Israel among all 
the nations 
as one shakes with a sieve, 
but no pebble shall fall upon the 
earth. 
AIL the sinners of my people shall die by 
the sword, 
who say, ‘Evil shall not overtake or meet 


us. 


"In that day I will raise up 
the booth of David that is fallen 
and repair its breaches, 
and raise up its ruins, 
and rebuild it as in the days of 
old; 
"that they may possess the remnant of 
Edom 
and all the nations who are called by my 
name,” 
says the Lorn who does this. 


Behold, the days are coming.” says the 
Lorn, 
“when the plowman shall overtake the 
reaper 
and the treader of grapes bim who sows 
the seed; 
the mountains shall drip sweet wine, 
and all the bills shall flow with it. 
T will restore the fortunes of my people 
Israel, 
and they shall rebuild the ruined cities 
and inhabit them; 
they shall plant vineyards and drink their 
wine, 
and they shall make gardens and eat 
their fruit. 
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sq will plant them upon their land, 
and they shall never again be plucked up 


out of the land which I have given them,” 
says the Lorp your God. 


ge, "НАН т "OCI eke bi eno ide ns adh bi pe wihe rh ХХ Cape хх Тыттын df men endal 


cose eom miden rnc v 





Qvisvisw: Old Testament references to the 
prophet having seen God in veiled revelarions as 
P commodated to our eyes are not inconsistent 
sith what the apostle John confessed later about 
noone ever having seen God in his essence 
(Снятовтом). The serpent is a type of the proud 
evil one who has been humbled by the great one, 
Christ (Avaustive). The ascension of Christ was 
foretold by Amos, and as such points also to the 
end of time when we will be taken up to him 
(Tera). The resurrection of Jesus is con- 
firmed in numerous passages, including where 
Amos recalls that all peoples will come to know 
the Messiah (Augustine). The fallen tabernacle 
Amos talked about is a reference to the fall of hu- 
талу. Jesus Christ is the promised one sent to 
naise it up (Сниүзозтом). Now all the Gentiles 
can have recourse (IRENAEUS). 


9:1 The Lord Stood Beside the Altar 


бор Seen 1м His ACCOMMODATION то Our 
Eris, Nor 1м His Essence. Снкуѕоѕтом: 
Tell me, John, what do you mean when you say, 
"No one has ever seen God"?! What shall we 
think about he prophets who say that they saw 
God? Isaiah said, “I saw the Lord sitting on a 
high and exalted throne.? And, again, Daniel 
sid, "I saw until the thrones were set, and the 
ancient of days sat.” And Micah said, “I saw 
the God of Israel sitting on his throne.” And 
again, another prophet said, "I saw che Lord 
sanding on the altar, and he said unto me, 
‘Strike the mercy seat. " And I can gather many 
similar passages го show you as witnesses of 
what I say. 

How is it, then, that John says, “No one has 
tver seen God"? He says this so that you may 
know that he is speaking of a clear knowledge and 


a perfect comprehension of God. All the cases cit- 
ed were instances of God's condescension and ac- 
commodation. That no one of those prophets saw 
God's essence in its pure state is clear from the 
fact that each one saw him in a different way. God 
is a simple being; he is not composed of parts; he 
is without form or figure. But all these prophets 
saw different forms and figures. God proved this 
very thing through the mouth of another prophet. 
And he persuaded those other prophets that they 
did not see his essence in its exact nature when he 
said, “I have multiplied visions, and by the minis- 
tries of the prophers I was presented.” What God 
was saying was, “I did not show my very essence, 
bur I came down in condescension and accommo- 
dated myself to the weakness of their eyes.” 
AGAINST THE ANOMOEANS, Номих 4.18-19." 


9:3 Commanding the Serpent 


Tus Окуп. Woon ву тнк Уоомово 
Lon». Augustine: While the little one is nour- 
ished by the example of the one who from great- 
ness descended to humility, the devil has lost 
what he held: because the proud held only the 
proud. When such an example of humility was 
displayed before them, people learned to con- 
demn their own pride and to imitate the humility 
of God. Thus also the devil, by losing those 
whom he had in his power, has even himself been 
humbled: not chastened, but thrown prostrate. 
“You have humbled the proud like one that is 
wounded." You have been humbled and have 
humbled others. You have been wounded and 
have wounded others, for your blood as it was 
shed to blot the handwriting of sins* could not 





Чалла. "662. "Dan 73. 41 Kings 2219. "Hos 1211 xx. “FC 
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but wound him. For what was the ground of his 
pride, except the bond that he held against us? 
This bond, this handwriting, you have blotted 
out with your blood. Him therefore you have 
wounded, from whom you have rescued so many 
victims. You must understand the devil wounded, 
not by the piercing of the flesh, which he has not, 
bur by the bruising of his proud heart. "You have 
scattered your enemies abroad with your mighty 
arm.” EXPLANATION OF THE PSALMS 89.11.” 


9:6 In the Heavens 


Ascenston Forerouo. Trrruttian: The heav- 
enly intelligences gazed with admiration on “the 
Jerusalem that is above," and by the mouth of 
Isaiah said long ago, “Who are these that fly as. 
clouds, and as doves with their young ones, unto 
me?! Now, as Christ has prepared for us this as- 
cension into heaven, he must be the Christ of 
whom Amos spoke: "It is he who builds his as- 
cent up to the heavens,” even for himself and his 
people. AGAINST Marcion 5.15. 





9:11-12 Raising Up David 


Gon Wit Raiss Ur тик Boorn or Davin 
Warren Is Farren. Auousrine: But let us hear 
what Hosea goes on to say: “And after this the 
children of Israel shall return, and shall seek the 
Lord their God, and David their king. And they 
shall fear the Lord and his goodness in the last 
days." You will never find a prophecy plainer 
than this, for the name king David means Christ 
who, as St. Paul says, “was born according to the 
flesh of the offspring of David." Further on still, 
Hosea foretold the resurrection of Christ on the 
third day, but in the mysterious way that is proper 
to prophecy. He says, "He shall heal us after two 
days, and on the third day we shall rise up 
again.” This is the idea underlying the words of 
St. Paul: “Therefore if you have risen with 
Christ, seek the things that are above.” The 
prophet Amos too has predictions not unlike 
those of Hosea. He says, “Be prepared to meet 








your God, O Israel, for behold, I am the one who 
forms the thunder, and creates the wind, and de- 
dares to men their Christ.” And, in another 
place: "а that day I will raise up the tabernacle of 
David thar is fallen. And I will close up the breach- 
es of the walls thereof and repair what is fallen. 
And I will rebuild it as in the days of old, so that 
the remnant of men may seek me out, and all na- 
tions, because my name is invoked upon them,’ 
says the Lord that does these things.” Ситу оғ 
Gop 18.28." 


Resurrection Forerorn. Cunvsosrow: Lis- 
ten to the prophet saying, “I will raise up the tab- 
ernacle of David that has fallen.” Actually, it has 
fallen; our human nature has had an irreparable 
fall and was in need of that powerful hand alone. 
For it was not possible to raise it up otherwi 
unless he who fashioned it in the beginning 
stretched out a hand to it and formed it again 
from above by the regeneration of water and the 
Spirit. Behold, pray, the awesome and ineffable 
character of the mystery. He dwells always in this 
tabernacle, for he put on our flesh, nor to put it 
off again but to have it always with him. If this. 
were not so, he would not have deemed it worthy 
of his royal throne. Hostruins ow Jonn п.” 





Тив Promise то Att Nations. авмаво: 
And thus do the words of the prophet agree, as it 
is written, "After this I will return, and will build 
again the tabernacle of David, which is fallen 
down; and I will build its ruins and set it up. The 
remnant may seek after the Lord, and all the 
Gentiles among whom my name has been in- 
voked, says the Lord, doing these things.” His 
works are known from eternity by God. There- 
fore I for my part give this judgment, that we do 
not trouble those who from among the Gentiles 
are turned to God. Аслтнѕт Heresies 3.12.14." 


ЭРМЕ 18432. "Gal 426, "604. ЗАМЕ 3462, "Hos 35. 
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Overview: The book of Obadiah was the subject 


of commentary by both Jewish and Christian exe- 


ees. The identification of Edom as Israel's 
enemy was used by both Christians and Jews to 
refer to their own enemies—which, more often 
than not, they viewed as each other. There was 
cooperation between the two, however, with 
Christian exegetes using (often uncritically) many 
of the insights of their Jewish counterparts to 
pin insight into Obadiah's time and background. 
One of the earliest commentators on Obadiah 
was Hesychius of Jerusalem (c. 300). His com- 
ments deal mostly with introductory material and 
thus are not included here. Jerome was the only 


Christian commentator to have written two com- 


mentaries on Obadiah. His first, written A.D. 
374, is highly allegorical, a tendency that is much 
more restrained in his second commentary (A.D. 
396). Much of his commentary is christological, 
focusing on the church as the fulfillment of the 
hooks latter verses. 

Jerome's contemporary Theodore of Mop- 
тема declined to use rabbinic interpretation, 
беп as he kept with the literal words of the 
‘ext, In general, Theodore’s commentaries оп 
the Twelve Prophets follow the chronology of 


the Hebrew history, which he believed was emu- 


lated in the Sepruagint’s ordering of the proph- 
ets (which is different from the Hebrew and 
English ordering followed today). In the histori- 
cal outline followed by Theodore, Obadiah was 
placed after Hosea, Amos, Micah and Joel, con- 
temporary with Jonah and before Nahum, 
Habakkuk, Zephaniah, Haggai, Zechariah and 
Malachi. Thus, Theodore dated the prophecy of 
Obadiah during the Assyrian exile, among the 
eighth century prophets. Theodoret of Cyr, a 
commentator from the same exegetical school, 
interpreted the prophecies as types found in the 
New Testament. 

The commentary on Obadiah by Cyril of 
Alexandria is similar to Jerome's in many places, 
focusing on the literal interpretation despite 
Cyril's association with the Alexandrian tradi- 
tion. Cyril noted the many resemblances to the 
prophecy of Joel against Egypt and Edom, and 
thus placed Obadiah at the same time as Joel and 
his vision. Israel's final barle with Edom would 
take place in the Valley of Jehoshaphat, according 
to Cyril. He had in mind, however, a postexilic 
battle referred to in 1 Esdras 4:7-10, so it would 
appear that Cyril was using dubious historical 
resources. 

Augustine commented on Obadiah only 
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briefly." He too found the salvation of Israel 
prophesied in the latter verses as fulfilled in 
Christ and the church. [shodad's comments evi- 
dence his knowledge of the Hebrew text in his 
interpretations. 

The book of Obadiah tells us Беке if anything 
about the man himself beyond his name, which 
means "servant of Yahweh.” Obadiah most likely 
delivered his prophecy at the temple site in Jeru- 
salem during the national ceremonies of lament 
held every year to commemorate events there 


during the exile.* The prophecy is a lament as 
well as a warning against Edom and its complicity 
in the catastrophe that befell Jerusalem at the 
hands of the Babylonians. The closing verses, 
however, offer hope to the remnant of Israel, who 
await salvation on Mount Zion.’ 





"Augustine Cty f Gal 18. *587 BC cf Zech 73,5819. "This ve 
view is adapend from Joel ну The Annals of Obadiah: A Record 
ofthe Wars and Peace Treaties in the History of ka Interpretation” 
(maser thesis, Concordia Seminary 1992), pp. 51-64. 





1-21 THE VISION OF OBADIAH 


"The vision of Obadiab.* 


Thus says the Lord Сор concerning Edom: 

We have beard tidings from the Lon, 
and a messenger has been sent among the 

nations: 

"Rise up! let us rise against ber for battle!” 

*Behold, I will make you small among the 

nations, 
you shall be utterly despised. 

"The pride of your heart bas deceived you, 
you who live in the clefts of the rock.“ 
whose dwelling is high, 

who say in your heart, 

“Who will bring me down to the 
ground?” 

“Though you soar aloft like the eagle, 
though your nest is set among the stars, 
thence I will bring you down, 

says the Lonn. 


“If thieves came to you, 
if plunderers by night— 


bow you have been destroyed! — 
would they not steal only enough for 

themselves?" 

If grape gatherers came to you, 
would they not leave gleanings? 

“How Esau has been pillaged, 
his treasures sought out! 

"All your allies have deceived you, 
they bave driven you to the border; 

your confederates have prevailed against 

you; 

your trusted friends have set a trap! 
under you— 

there is no understanding of it. 

*Will I not on that day, says the Lorn, 
destroy the wise men out of Edom, 
and understanding out of Mount Esau? 

*And your mighty men shall be dismayed, 

O Teman, 
so that every man from Mount Esau will 
be cut off by slaughter. 

"For the violence done to your brother 

Jacob, 
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shame shall cover you, 
and you shall be cut off for ever. 
Оп the day that you stood aloof, 
on the day that strangers carried off bis. 
wealth, 
and foreigners entered his gates 
and cast lots for Jerusalem, 
you were like one of them. 
But you should not have gloated over the 
day of your brother 
in the day of bis misfortune; 
you should not have rejoiced over the people 
of Judah 
in the day of their ruin; 
you should not have boasted 
in the day of distress. 
"You should not have entered the gate of my 
people 
in the day of his calamity; 
you should not have gloated over bis disaster 
in the day of his calamity; 
you should not have looted his goods 
in the day of bis calamity. 
You should not have stood at the parting of 
the ways 
to cut off bis fugitives; 
you should not have delivered up bis survivors 
in the day of distress. 


"For the day of the Lonn is near upon all 
the nations. 
As you have done, it shall be done to you, 
your deeds shall return on your own 
head, 


"For as you have drunk upon my holy 
mountain, 
all the nations round about shall drink; 
they shall drink, and stagger," 
and shall be as though they had not been. 
But in Mount Zion there shall be those 
that escape, 
and it shall be holy: 
and the house of Jacob shall possess their 
own possessions. 
"The house of Jacob shall be a fire, 
and the house of Joseph a flame, 
and the house of Esau stubble: 
they shall burn them and consume them, 
and there shall be no survivor to the 
bouse of Esau: 
for the Lonn has spoken. 
Those of the Negeb shall possess Mount 
Esau," 
and those of the Shephelah the land of 
the Philistines; 
they shall possess the land of Epbraim and 
the land of Samaria 
and Benjamin shall possess Giles 
The exiles in Halab‘ who are of the people 
of Israel 
shall possess Phoenicia as far as 
Zarephath; 
and the exiles of Jerusalem who are in 
Sepbarad 
sball possess the cities of tbe Negeb. 
*Saviors shall go up to Mount Zion 
to rule Mount Esau; 
and the kingdom shall be the Lonp's. 





MO MC Heb allow Coe Hath army d Cae Heb whch "UOX Oh eh qir des Hose yew he eme бен ey dae 
mg анай OO Ther hal be dorm amd e a nce. Р he ee the Ne wil quin Mov Fa 





Ovraview: Obadiah from the tribe of Ephraim 
was a contemporary of Hosea, Joel, Amos and 


Isaiah. The angel sent to the nations may mysti- 
cally signify Christ, the Emmanuel, who gives 
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peace to the nations (Epnrem). Obadiah's vision 
is a revelatjon from God, which is synonymous 
with “word of the Lord” and is a work of the 
Holy Spirit (Тиворояв). Those who are pos- 
sessed by the demonic pride, like Edomites, are 
subject to humiliation, like che devil (Erne). 
The clefts of the rocks signify heresies and 
schisms. Obadiah gives a glimpse into the fall of 
Lucifer before the creation of the world. The ex- 
alted place of Lucifer was lost because of pride, 
and all the angels who followed him will die the 
same as mortals ( Jerome). Nebuchadnezzar ful- 
filled Obadiah’s prophecy by destroying Edom 
and taking them into captivity. Because Edomites 
rejoiced in the ruin and exile of the Jews, the 
former are punished by being subjected to the lar- 
ter. The Romans, however, subdued both and 
thus fulfilled this prophecy (Ephrem). 

While one should not despise a punished 
brother (Тнкоровкт), pastors of the church are 
especially called to mourn with those who sin 
rather than deride them. In his prayer, Ambrose 
asks for the gift of empathy for sinners when they 
come to him for confession so that he weeps with 
them and does not judge them (Амваовк). 

The destruction of the temple by the Romans 
had been foretold by the prophet Obadiah (Pavts- 
Nus or Nota). The Day of the Lord signifies the 
just judgment of God (Суп. oF ALEXANDRIA). 
The sufferings that heretics inflict on the church 
will be imposed on them on the day of the Lord's 
judgment (Janome). All the nations shall drink 
the cup of the Assyrians and Chaldeans 
(Eurex), which signifies divine judgment (Tue- 
ороккт). Mount Zion is а type of the church, the 
most holy place and the city of God (Cyn. oF 
Aurxanoaia). Salvation and holiness, realized on 
the eschatological Mount Zion, are the opposite 
of the destruction and punishment that fall on 
the wicked who oppose Zion (THEODORE, Tre- 
оронт). United forces of Israel and Judah will 
destroy the Edomites ( Janome). Yahweh is the 
true king of Israel, who punishes the wicked and 
grants salvation to his people (Тнворовк). 
Israel's conquest of che Edomites was fulfilled 





and also resulted in the conversion of the rem- 
nants of Edomites to the Lord (Ернаем). 
Literally, the house of Judah is called fire, and 
the house of Joseph a flame (Cran oF Arexan- 
pata). The spiritual meaning of the fire is the 
consummation of the world, while salvation is 
granted only in the church ( Jerome). Upon the 
return from Babylon, which is “in the south,” 
Israel will possess a region equal ro Edom (Суки. 
or Ашхам). The return of exiles from the 
four corners of the earth will culminate in their 
coming to Mount Zion and subjugation of 
nations under the rule of God (Ersns, Cran or 
Auexanpnua). The holy One who dwells on Zion 
is Christ, while Edom signifies the church of the 
Gentiles (Аосоѕтімв). Destruction of Esau, who 
rejoiced over the devastation of Israel, teaches us. 
to rejoice with those who rejoice and mourn with 
those who mourn (Тнкоровкт). Jewish inter- 
preters agree that the meaning of the prophecy is 
that the Lord is to send a savior and king of Israel 
who is to bring about the eschatological kingdom 
of the Lord (Јеномв). The prophecy about the 
return of the people may also be applied to our 
life. Our way of returning to God and obtaining 
divine blessings is che way of holy life (Тик- 


‘oporer). 
1 The Vision of Obadiah 


Овлоглн тик Pnorner. EPHREM THE SYRIAN! 
‘Obadiah of Sichem was born in the tribe of 
Ephraim and prophesied against the Edomites. 
He seems to be a contemporary of Hosea, Joel, 
Amos and Isaiah. COMMENTARY ом OBADIAH.’ 


Eumanuer тик MesssNGER ок тик LORD. 
Ернавм тне Syrian: “We have heard a report 
from the Lord,” that is, the Lord of the world 
powers will do nothing if he has nor first revealed 
his mystery to his servants, the prophets. “And a 
messenger has been sent among the nations.” A 
mystical meaning is probable here, and these 
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sords may be referred to Emmanuel the angel of 
‘pe estament, sent from heaven, who an- 

ounce peace со the nations, and therefore was 
po be the “expectation of che nations” Com- 
MENTARY ON OBADIAH: 


qus RevEtATION то Osapran. THEODORE or 
Morsusstia: This differs nor ar all in its import 
from the phrase " Word of the Lord.” Scripture 
alls God's activity “Word of the Lord” in refer- 
ace to the spiritual grace by which the prophets 
ене the revelations of the future. In the same 
way by "vision" he refers to the divine revelation 
by which in fact they received the knowledge of 
she unknown. They also received some insights in 
ineffable fashion through spiritual activity in 

their own soul, In response to the activity occur- 
ring within them from the Holy Spirit, they 
obeyed the word of instruction as though from 
someone speaking. Consequently Scripture calls 
itboth "vision" and "Word of the Lord,” and 
probably also "report" in that they receive knowl- 
edge as though by a report of some kind. Com- 
mentary ON OBADIAH 1. 





2A Small, Despised Nation 


Мав Least, Ернквм тнк Syrian: Obadiah 
shows here that the Edomites must be subjected 
to captivity because of their pride and the enmity 
they held against their brothers. In a different 
sense he says thar the devil is made least, as che 
words that follow are extremely suitable to him as. 
well, COMMENTARY ON Овдан? 


3 Deceived by Pride 


Vantous Mraninos oF “Rock.” Jerome: “The 
Pride of your heart has deceived you.” This is di- 
fected against che heretics. “You who dwell in the 
6d — the rock! frequently refers to the Lord or 
standing on something solid, as the prophet says, 
“He has placed my feet upon a rock." To Peter he 
зай, "You are Peter, and upon this rock I will 
build my church. Nevertheless it is also fre- 


quently used in another way. Ezekiel says, “I will 
take the heart of stone out of your flesh.” In Mat- 
thew we read that God is able to raise up children 
of Abraham from these stones." Ultimately, since 
here it does not say the inhabitants are on top of 
the rocks bur rather in the fissure of the rocks, 
those referred to here are like heresies that split 
the rock of Christ and the church. COMMENTARY 





ом Osapran." 


4 Brought Down from Heights 


Тив Fatt or Locirsn. Jerome: The Savior 
came not to send peace upon the earth bur a 
sword." Lucifer fell, Lucifer who used to rise at 
dawn;” and he who was bred up in a paradise of 
delight had the well-earned sentence passed upon 
him, “Though you exalt yourself as your eagle, 
and though you set your nest among the stars, 
thence will I bring you down, says the Lord.” For 
Lucifer had said in his heart, "I will exalt my 
throne above the stars of God,” and “I will be like 
the most high.” Therefore God says every day to 
the angels, as they descend the ladder that Jacob 
saw in his dream," “I say,’ You are gods, sons of 
the most high, all of you; nevertheless you shall 
die like men and fall like any prince. ^ The devil 
fell first. "God has taken his place in the divine 
council; in the midst of the gods he holds judg- 
ment.” Lerren 22.4." 






5-6 Esau Pillaged 


Tus MEANING оғ PLUNDERERS AND GRAPE 
GATHERERS. EPHREM THE Syrran: If thieves 
came to you, oh, how you would be silenced! Ev- 
erything would be open for plunder because of 
the overwhelming fear, until [he plunderers] 
have stolen enough [riches] for themselves, for 
they are people of insatiable and consuming 
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greed. If grape gatherers came to you—thar is, if 
plunderers.invaded you with open violence— 
whar would you do? Would you not at least 
strive to have the gleanings of the vineyard re- 
main to you? But you strive in vain against the 
Chaldeans, the invaders of your dominions. 
Therefore he refers to them [the Edomites] by 
adding how Esau has been pillaged, his trea- 
sures searched out. He prophesies that the peo- 
ple of Esau had to be pillaged by the Chaldeans 
with incredible zeal and then even deported to 
captivity. Nebuchadnezzar of Babylon fulfilled 
this prediction after he thouroughly destroyed 
Edom and moved its inhabitants elsewhere. 
Сомминтанү on Onapian” 


10 Cut Off Forever 


Tus Jews то Susjucare тнв Evomites. 
EPHREM THE SyRiAN: Shame shall cover you over 
the Jews, whose ruin you enjoyed, after they are 
brought back to their original power. And you 
shall be cut off forever. After the Jews return from 
Chaldea, they will subjugate you Edomites and 
will vex you for a long time. This will continue 
until che coming of a foreign people, who will de- 
feat the Jews. Then the name and race of the 
Edomites will be totally obliterated. The Romans 
accomplished this prediction of the prophet 
against the Edomites by first subjugating Judea 
and then by scattering the Jews all over the world. 
COMMENTARY ом OsaprAH. 





12 Do Not Rejoice over Judab's Ruin 


Tus"Dav" as a Time о Ромівимкмт, The- 
oponer or Cyr: "Do nor despise the day of your 
brother in the day of his alienation.” Here the 
time of punishment is called a “day” Commen- 
Tany ON Onaptan.” 


Тик Pastor Мооам ттн тик SINNER. 
Aunsose: Preserve, О Lord, your work, guard 
the gift which you have given even to him who 
shrank from it. For I knew that 1 was not worthy 


то be called a bishop, because I had devoted my- 
self to this world, but by your grace | am what | 
am. And 1 am indeed the least of all bishops, and 
the lowest in merit. Yer since I too have undertak- 
еп some labor for your holy church, watch over 
this fruit. Do not let the one who was lost before 
you called him to the priesthood be lost when he 
becomes a priest. And first grant that | may know 
how with inmost affection to mourn with those. 
who sin; for this is a very great virtue, since it is 
written, "And you shall not rejoice over the chil 
dren of Judah in the day of their destruction, and 
speak not proudly in the day of their trouble.” 
Grant that so often as the sin of anyone who has. 
fallen is made known to me I may suffer with him 
and not chide him proudly but mourn and weep, 
so that weeping over another I may mourn for 
myself, saying, “Tamar has been more righteous. 
than I? Concrrnine REPENTANCE 2.8.” 


15 The Day of the Lord Nears 


Your Dos Suatt Return on Your Hua. 
Pauuinus or Nota: Be mindful on that day of 
the sons of Edom, and change their role with 
ours, so that they may in disarray witness the day 
on which your people will dwell in Jerusalem's an- 
cient city. That nation turns its back on you and 
now threatens Jerusalem with cruel destruction, 
saying, “Level chat hated city to the ground. Lay 
it bare by force until nothing stands and the walls 
are reduced to nothing” Poem 9.39." 


Divine Josrics Is Fain. Суки or ALIXAN- 
ata: Again the time of war is predicted [as in 

Joel] when the neighboring nations will join to- 
gether against Edom to inflict bitter punishment. 
That day is truly called the Day of the Lord. For 
God the Lord was the one who handed them over 
to the Israelites in their wickedness and injustice. 
So that he might affirm that their divine punish- 
ment is just he says, “As you have done, so it will 
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pe done to you.” For nature is so arranged that ev- 
anybody receives just treatment, and entirely 

dual wages are repaid to those who have under- 
taken similar actions, COMMENTARY ON OBA- 


» 
тан. 


jovonent Is Nean ron Нкйктсз. Jerome: 
Nar, О heretic, is the Day of the Lord over all 
she nations. Near is the time of judgment in 
which all the nations are to be judged. As you 
have acted against the church, the same pain will 
come back upon your head, and your iniquities 
will descend upon the crown of your head. For as 
u have rejoiced in their death and as you have 
celebrated with a feast on my holy mountain, 
which is the church, you will not drink my cup, 
but the cup of the devil, about whom Habakkuk 
sid, “Woe to him who gives drink to his neigh- 
bor, turning him upside down into confusion. 
„.. Because you have worshiped in a way that 
causes ruin to my servants, therefore persecution 
will come against you and you will suffer for what 
you have done. And as you rejoiced against my 
people when you left them to the nations, like- 
wise all the nations will rejoice against you, and 
they will eat and drink and continue the same 
persecution on you which you originally rejoiced 
infor my people. COMMENTARY ON OBADIAM.”* 





16 Drinking and Staggering 


Au Nations SHALL Drink. EPHREM THE 
Snax: You have drunk on my holy mountain 
from the cup of wrath, which David and Ahab 
mized for you. All the nations around you shall 
drink constantly because of the Assyrians and the 
Chaldeans, in the days of Hezekiah and his sons. 
COMMENTARY ом OnaDIAH.™ 


Тив Wine or REVENGE FROM THE Lorn. 
Tisopongr or Cre: The drink of wine is called 
revenge, about which also blessed Jeremiah open- 
teaches when he says the nations will be com- 
anded to drink even as they part 
‘niquities against my people.” This 





stood from many other places that Edom will be 
given what it gave out. COMMENTARY ON OBA- 
pian. 


Movwr Zion a Tyre or тнк Curent. Суки. 
or ALexanpaia: These words “as you have 
drunk" indicate, 1 think, thar the victors insolent- 
ly gloried in victory. They had a festive celebra- 
tion where they got drunk with their friends, 
boasting in praise of their part in the victory 
while they got drunk. And while they were drink- 
ing and singing songs and causing all manner of 
damage at this party, they got drunk and began to 
insult the other nations. "And they will descend 
against you” that is, the neighboring regions will 
attack these parties. And so, you will want to be 
in a place where they are not; otherwise you too 
will be wiped out of existence. Mount Zion, how- 
ever, by divine inspiration is called the church. 
For it is truly the highest and most visible, the 
foremost holy place. It is the house and city of the 
most holy God. COMMENTARY on OrApiAM." 


Ромізнмемт at HAND. Tutopons or Mop- 
sossriA: For the time when God will punish 
everyone who did evil against Israel is at hand. 
And he will impose grave punishment upon you 
just like the punishment you meted out against 
your brothers. “For as you drank on my holy 
‘mountain, so all the people will drink wine; they 
will drink and ascend and likewise become noth- 
ing” Because you inveighed against my holy 
mountain and its inhabitants, you will not escape 
punishment. Your thoughts and your participa- 
tion indeed will mean punishment for you and 
your murderous, traitorous allies. In the end, 
there will be no difference between them and 
nonexistence. Already the words “you have 
drunk" and “they will drink” signify an observa- 
tion in Edom that other enemies will be pro- 
duced. For “in the hand of the Lord there is a cup, 
and it is fully mixed. And he has brought this cup. 
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down and will pour it out. Surely all the wicked 
of the earth shall drain it to the last drop and. 
drink even the dregs.” But he remembered his 
holy mountain, recognizing the accusations of 
those outside against its inhabitants. Those 
accusers will be exposed to punishment as well as 
those who conspired with them, and they shall be 
punished with the death penalty. 

In Zion, however, there will be salvation and 
holiness. Jacob will possess those who possessed 
him. To you, O Edom, therefore, and to your 
council of allies this will happen. But Judah will 
be safe and sound. Indeed there will be no adver- 
sity on Mount Zion, because they will no longer 
seek after wars so that my mountain will be seen 
as a secure place for the saints. Everyone who was 
so much trouble to you, Jacob, and those who 
plotted against you will truly be subjugated. 
Commentary ON Osanian.”* 


17 Mount Zion to Be Holy 


Zion's Satvarton Is їм тнв Cross. THE- 
oponer or Cyr: "On Mount Zion there will be 
salvation, and there will be holiness.” For God is 
saying through the prophet, “I will bring them 
back from their captivity, and I will rebuild the 
sacred temple.” And there is Obadiah, who 
prophesies the cause of salvation to all in Zion. 
From there God will disperse holiness into the 
entire inhabited earth through the saving cross. 
Commentary ом Овлшян.” 


18 Fire and Stubble 


Unrrep Isnant AND Jupan Wit Drsrnor 
Бром. Janome: Edom is subjugated and will be 
devoured by the hostile nations with whom it for- 
merly was in league against Jacob. The remnant, 
however, will be on Mount Zion, where there 
will be salvation and holiness. The interpretation 
here is, either it is that the Lord himself will re- 
turn to the temple which he left because of sin, or 
there will be absolute holiness, that is, the Holy 
of Holies will once again be established. And the 


house of Jacob will occupy it under the rule of 
Zerubbabel and Ezra and Nehemiah, who occu- 
pied it as Jacobs descendants. And the house of 
Jacob (that is, Judah) will be a fre, the house of 
Joseph (that is, the ten tribes of Samaria) a flame. 
But the house of Esau, that is, the Edomites, who 
nevertheless raged and cruelly stood against their 
brother, will be turned into stubble. And as fire 
and flames devour stubble, so the two kingdoms 
in union with one another" will destroy Edom 
and devour it. And there will be nothing left of 
the people of Edom that might be able to an- 
nounce the destruction of the adversary to the 
neighboring nations. For this is why the Septuag- 
int translates pyrophoros, which we interpret as 
“stubble,” as nearest to the ancient way of speak- 
ing. COMMENTARY ON Onapian.” 


Tus Trus Каме Burnes Satvarion. Тик- 
onone or Morsvestta: The prosperity of Israel 
was made manifest as well as the punishment of. 
their wicked enemies. ... Yahweh proved himself. 
as a true king to his people because he brought 
the very salvation they needed. COMMENTARY ох 
Овлшлн.” 


How тнк Hesrews Witt Consume тик 
Epomrres. Еғнивм тнк Ѕумам: The He- 
brews, like a fire, will consume the Edomites like 
stubble. If anything remains, they will scatter it. 
What David and Amaziah had begun was accom- 
plished by che Jews after their rerurn, when many 
Israelites who came back from Persia joined 
them, and the Edomites were deprived of any 
form of domination and were forced to change. 
their religion and to embrace the Jewish rituals. 
COMMENTARY on Onantan.” 


Tus Lrrerat Mranine оғ тик Frame, CYRIL 
or Atexanpnia: The foolish Edomites thought 
that they alone were about to possess the house 
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of jacob. Instead the land was divided with them 
snd with the Chaldeans. That very unforseen 
thing was turned against them, it says. They 
would be possessed by the house of Jacob and 
likewise be consumed like chaff or stubble by a 
flame. And the house of Jacob will be a fire, bur 
the house of Joseph will be only a flame, and thus 
not as strong. And they will be devoured internal- 
} зо that among all the tribes Jacob and Joseph 
will be unable to come together as one. But the 
other side of this fiery trope should also be seen, 
for the house of Jacob is called a fire and the 
house of Joseph a flame. It is not unreasonable to 
understand in the literal sense the house of Jacob 
as those from Judah and Benjamin. Ie is just as 
ише that the house of Joseph represents Samaria, 
specifically the ten tribes who were sometimes 
kings of the Ephraimites, since Manasseh and 
Ephraim were born from Joseph. Israel will pos- 
sess the land of Edom and possess all of its con- 
fines to the south. They will capture no less than 
Mount Ephraim, Samaria, Benjamin and 
Gilead—which were the names of those areas 
when their leader, Joshua, the successor of Moses, 
apportioned the land to the tribes of Israel, But 
after Israel was devastated at the hand of Assyria 
and again after the attack of Nebuchadnezzar, 
ruled by Phua and Shalmanezer, he predicts they 
will once again inhabit the land after they are re- 
leased from their former captivity. COMMENTARY 
ом Onapian.” 


Тив SPIRITUAL INTERPRETATION OF THE 
Fins, Jerome: The spiritual interpretation is as 
follows: Through destruction of the works of the 
flesh and the desolation of earthly kingdoms, 
there will be salvation in the church for those 
who do not go out from their mother church. 
And the saints who die inside her—concerning 
whom it is said in Isaiah, “Holy, holy, holy, Lord 
God of Sabbaoth,""' because it refers to those 
whom he sanctifies as well as those who are 
sanctified —all are from one and the same 
church. And the house of Jacob the supplanter 
will occupy that which they possess by heredity 








from those who persecuted the Christians. And 
Edom itself will be received by faith into the 
church. ... The house of Esau will not survive, 
for when the wise men [who came from Edom] 
come to see Jesus, they will be turned into noth- 
ing, that is, they will be absorbed into his salva- 
tion near the same place where, in blessing, Isaac 








said to Esau," “I have given him your master, all 
your sons I have given to him as servants.” And 
there will be no remnant of the house of Esau 
left when all the heavens and earth bow to 
Christ and hell and the universe is subjected to 
him so that God may be all in all.” Commen- 
таву on Овлшылн.“ 


19 Possessing Mount Esau 


IsnagtrrES TO AGAIN Possess тик LAND. 
Суп or ALEXANDRIA: “Those in the south” sig- 
nifies the area where the Babylonians invaded 
Jerusalem led by Nebuchadnezzar. The entire 
province of Judea was laid waste, sinking back 
into misery so that it was reduced to absolute s 
lence and appeared entirely deserted. However, 
when God will enter into the misery of the cap- 
tives, he will return them to the land of their an- 
cestors after his wrath has subsided. In their 
return from Babylon the entire multitude of Isra- 
el will possess the region of the nations that is 
equal to Edom. This is a sign of blessing from 
God. Commentary on Osapian. 








20-21 Possessing the Cities of the Negeb 


Tus Propis оғ бор. Ернавм THE SYRIAN: 
Here he indicates the prisoners of both the king- 
doms of Samaria and Jerusalem, and also those. 
who had gone to very fat regions. Therefore he 
recalls the transmigration to Spain, because this 
is the name of a province, which is extremely dis- 
tant from Judea, in order to show that this is the 
great gathering, which God had promised to 
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bring together again from the four corners of the 
world. Those who have been saved shall go up to 
Mount Zion to rule Mount Esau, in order to de- 
feat and destroy the nation of the Edomites. And 
the kingdom shall be the Lord's. All the nations. 
will be subjugated and subjected to the people of 
God, that is, to the people that God shall make. 
COMMENTARY ON Овартан.“ 


Tus Бхз Smarr Possess тик Wuore 
LAND AGAIN. CYRIL OF ALEXANDRIA: At this 
place in the text, the migration of Israel back to 
the land is mentioned, more specifically, from 
those Jews taken away into Babylon..... Perhaps. 
here he is saying that everything that is to the 
south and to the north and to the east and to the 
west will be fully occupied by Israel as they will 
easily possess the whole region around them. And 
people will ascend, gathered on top of Zion, 
which sums up the goal of the prophecy. For the 
inhabitants of Zion, he says, are saved by God, 
who will burst through their chains of servitude. 
At that time he will ascend and take vengeance 
against Mount Esau. For they will fight, as I have 
said, against Edom after the time of captivity, and 
God will rule over all, although God rejected 
Esau long ago and withdrew from Judah because 
of apostasy: For they served Baal and the golden 
calf. Вис now in mercy and reconciliation he will 
reign again over them. COMMENTARY ON Onsa- 





Mount Esau Sroviims тик CHURCH or тик 
Gunrtuas. Avausrivs: Obadiah, so far as his 
writings are concerned the briefest of all the 
prophets, speaks against Edom, that is, the na- 
tion of Esau, that reprobate elder of the twin sons 
of Isaac and of the grandsons of Abraham. Now 
by that form of speech in which a partis under- 
stood for the whole, we understand Edom as re- 
ferting to the nations. We may understand what 
Christ says in the same way: “But upon Mount 
Zion shall be safety, and there shall be a holy 
0ne And a little further, at the end of the same 
prophecy, he says concerning Paul, "And the re- 





deemed shall come up out of Mount Zion, that 
they may defend Mount Esau, and it shall be a 
kingdom to the Lord: It is quite evident that this 
was fulfilled when the redeemed out of Mount 
Zion (that is, the believers in Christ from Judea, 
of whom the apostles are chiefly to be acknowl- 
edged) went up to defend Mount Esau. How 
could they defend it except by making safe 
through the preaching of the gospel those who 
believed that they might be “delivered from the 
power of darkness and translated into the king- 
dom of God." Consequently he expressed this 
by adding, “And it shall be to the Lord a king- 
dom.” For Mount Zion signifies Judea, where it is 
predicted there shall be safety and a holy one, 
that is, Jesus Christ. But Mount Esau is Edom. It 
signifies the church of the Gentiles, which is de- 
fended by the redeemed from Mount Zion, so 
that it should become а kingdom to the Lord. 
This was obscure before it took place, but what 
believer does nor understand it now that it has 
happened? Crry оғ Goo 18.31." 


Reyorcino AND Werne. THEODORET or Cra: 
Ezekiel also predicts something similar at the end 
of his prophecy when he describes the division of 
the land. He too predicts the return of the people, 
and after they return we learn they will receive 
power and obtain strength from God. О that we 
also would obrain this from our most generous 
God. And we will receive this from the Lord if we 
do not imitate the model of Esau and his posteri- 
ty [who rejoiced in Israel's destruction). Rather, 
following the apostolic tradition, we should re- 
joice with those who rejoice and weep with those 
who weep, and we ought to think the same for 
others [as we would have them think of us). For 
this reason we possess the gifts of the Lord of all 
life, which is the grace of our Lord Jesus Christ, 
to whom be glory with the Father and the Holy 
Spirit now and forever, world without end. 
Amen. COMMENTARY ом Овломн." 
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тик Lorp Wirt Senp a Savior AND A Kino. when everything is subjugated, there will be a 
гоме: The Jewish interpreters explained this kingdom to the Lord. Commentary ох Ona- 
similarly that the Lord sent a Savior who would pian.” 

save the people from captivity and they would as- 
‘end and go to Mount Zion in order to judge and 
decide regarding the Mountain of Esau. And CCL 76372. 
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Ovanvisw: The writer of Jonah (Heb yênê, 
which some scholars believe to be a personal 
name meaning "dove") identifies the prophet as 
Jonah ben (“son of") Amittai. Elsewhere a 
prophet named Jonah is identified as "son of 
‘Amitai... who was from Gath-hepher" in the. 
reign of Jeroboam Ш. 

Jonah 1:1-16 relates his calling as a prophet, 
his attempt to evade his charge co preach to the 
inhabitants of Nineveh, and his being thrown off 
the boat in a storm for which he was blamed. In 
Jonah 1:17—2:10, Jonah is swallowed by a great 
fish, where he remained for three days and nights. 
He maintained hope by singing Psalm 2:2-9, The 
fish vomited him up on a shore after the prophet 
repented and agreed to carry out the mission 
given to him by Yahweh. Jonah 4 relates Jonah's 
despondency at the repentance of the Ninevites, 
whom he wished to have seen destroyed by Yah- 
weh. It also contains the incident of the gourd 
tree. A worm attacked it, causing it to wither. 
‘This left Jonah exposed to the intense heat of the 
day. Most interpreters accept a postexilic date for 
the book because of its numerous Aramaisms and 
its use of later Hebrew prose style and grammar. 

Because of the specific citations in the Gospels 





relating it to Jesus (Mt 12:40-41; Lk 11:29-32), 
Jonah was one of the principal books of exegesis 
for the church fathers. In the Gospels, Jesus used 
the conversion of the Ninevites—non-Jews—as 
means to chastise the Jews who were rejecting his 
message. In Matthew, for example, Jesus com- 
pared his three days in the tomb with Jonah's 
three days in the belly of the great fish. In short, 
it was the purpose of the church fathers to see 
Christ as the new Jonah who fulfilled and tran- 
scended the old covenant, which had now been 
entrusted to the new Ninevites, the Gentiles. 


Joxan Panricunns Cunist’s Resurrection 
AND тик SALVATION ок тив Grit us. THE 
оров or Morsuxstia: What happened in the 
case of blessed Jonah the prophet was similar: 
when Jews were unbelieving and reluctant to 
heed his prophecies, God had him go instead to 
the nations. Then, after remarkably keeping him 
safe inside the sea monster for three days and 
nights, he brought him to the city that was full of 
countless vices and caused him to preach repen- 
tance and become a source of salvation forall in 
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; place, so that from the comparison we might 
ot lack faith in Christ the Lord, who was kept 
for the same number of days, rising 
om the dead and providing all nations in general 
ih salvation by way of repentance and enjoying 
inmortal life. COMMENTARY ох Joxan, INTRO- 
Н 


рюсттом. 


Jonan’s Mission то Мимкүуки. Тнкооовкт 
э Crn: This is the way the God of all also ap- 
pointed blessed Jonah prophet to the Ninevites. 
Now it was the greatest city in olden times, con- 
raining also the palace of the king of the Assyri- 
ans. When, you see, the only-begotten Word of 
God was due to be made manifest to human be- 
ings in his human nature and to enlighten all the 


nations with the light of the knowledge of God, 
even before his own incarnation he gives the na- 
tions a glimpse of his divine care so as to confirm 
what would happen from what went before, to 
teach everyone that he is God not only of Jews 
bur also of nations, and to bring out the relation- 
ship of the Old and the New Testament. After all, 
if he had shown no care for the nations before the 
incarnation, Jews would have formed the impres- 
sion that he was a different God in doing the op- 
posite to the giver of the law, the former being 
concerned only with Jews and the latter bestow- 
ing attention on all human beings. CommEnTARY 
ом Jonan, Ічткоростіом. 
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1:1-3 JONAH'S RELUCTANCE 


"Моз the word of the Lorn came to Jonah the son of Amittai, saying, "Arise, go to Nineveh, 
that great city, and cry against it; for their wickedness” bas come up before me." "But Jonah rose to 
Jee to Tarsbish from the presence of the Lorn. He went down to Joppa and found a ship going to 
Tarshish; so he paid the fare, and went on board, to go with them to Tarsbish, away from the pres- 


ince of the Lonn. 
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Ovenvinw: The story of Jonah inspires those 
who, like Jonah, are reluctant to accept the yoke 
of ministry (Guucony or Naztanzus). Perhaps 
Jonah was reluctant because he feared his proph- 
«у would be proved false (Grecony or NAZIAN- 
20s, Tuzoponr). Or perhaps he feared that Israel 
would perish if Nineveh was spared ( Jerome). 
Nonetheless Jonah cannot escape God by fleeing 


t Tarshish (Texrurtian, GREGORY оғ Nazian- 
эз). 


1:1-3 Go to Nineveh 


Rutueranen то Ассврт тик Yous or Minis- 
тах, Gregory or Nazianzus: But there Jonah 
calls upon God, and marvelous as itis, on the 
third day, he, like Christ, is delivered. . . . In my 
‘own case, what could be said? What defense 
could be made if I remained unsettled and reject- 
ed the yoke of ministry, which, though I know 
not whether to call it light or heavy, had at any 
rate been laid upon те... On this account I had 
much toilsome consideration to discover my duty, 
being ser in the middle between two fears, of 
which the one held me back and the other urged 
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me on. For a long while I was at a loss between 
them. After wavering from side to side, and, like a 
current driven by inconstant winds, inclining first 
in this direction then in that, I at last yielded to 
the stronger. The fear of disobedience overcame 
me. Iv Derswsp or His Fiiaitr то Pontus, 
Onarion 2.10912. 


Jonan Frans Farse Раоривсх. Gascony or 
Nazianzus: What then is the story, and wherein 
lies its application? For, perhaps, it would not be 
amiss to relate it, for its general validation. Jonah 
also was fleeing from the face of God, or rather, 
thought that he was fleeing. But he was overtak- 
en by the sea, and the storm, and the lor, and the 
whales belly, and the three days’ entombment. 
All this is a type of a greater mystery. He fled 
from having to announce the dread of the awful 
message to the Ninevites and from being subse- 
quently, if the city was saved by repentance, con- 
victed of falsehood. It was not that he was. 
displeased at the salvation of the wicked, but he 
was ashamed of being made an instrument of 
falsehood and exceedingly zealous for the credit 
of prophecy, which was in danger of being de- 
stroyed in his own person. Indeed most would be 
unable to penetrate the depth of the divine dis- 
pensation in such cases. ORATION 2.106. 





Jonan’s Ешант Was Dicrarsp ву His Con- 
спим оукй Israr. Jerome: The prophet 
knows, the Holy Spirit teaching him, thar the re- 
pentance of the Gentiles is the ruin of the Jews. A 
lover, then, of his country, he does not so much 
envy the deliverance of Nineveh as will that his 
own country should not perish. Seeing too that his 
fellow prophets are sent to the lost sheep of the 
house of Israel to excite the people to repentance, 
and that Balaam the soothsayer too prophesied the 
salvation of Israel, he grieves that he alone is cho- 
sen to be sent to the Assyrians, the enemies of Isra- 
el, and to that greatest city of the enemies where 
there was idolatry and ignorance of God. Even 
more, he feared that Israel might be wholly for- 
saken due to the conversion of the Ninevites 


through repentance by his preaching. For he knew 
by the same Spirit whereby the preaching to the 
Gentiles was trusted to him that the house of Isra- 
el would then perish, and he feared that what was 
at one time to be would take place in his own time. 
COMMENTARY ON Јоман 13. 





Gop Саммот Bu Escapnp. TRTULLIAN: In 
trying to run away from the Lord, you show up 
the fickleness of all who plan flight. A certain 
headstrong prophet also had run away from the 
Lord, crossing the sea from Joppa to Tarsus, as if 
he could escape from God. But God found him 
not on land or on sea but in the belly of a beast, 
where for three days he could not die“ or even in 
that way escape from the eyes of God. Is that 
man not better off who, though he fears the ene- 
my of God, does not flee from but despises him? 
Who trusts in the protection of God or, if you 
will, has an even greater fear of God, having 
stood the longer in his eyes? He says, “He is the 
Lord, he is mighty, all chings are his, and wher- 
ever I shall be I am in his hands. Let him do 
what he will, I shall not run away. If he wishes 
me to die, let him destroy me, as long as I faith- 
fully serve him. Much would I rather bring odi- 
um on him, by dying according to his will, chan 
to live by my own cowardice.” Ow Friant iv 
Tuus or Persecution 10.2" 


Tus Forty or Escartne бор, Gascony oF 
Nazianzus: Jonah knew better than anyone the 
purpose of his message to the Ninevites and 
that, in planning his flight, although he changed 
his location, he did not escape from God. Nor is 
this possible for anyone else, either by conceal- 
ing himself in the bosom of the earth, or in the 
depths of the sea, or by soaring on wings, if 
there be any means of doing so, and rising into 
the air, or by abiding in the lowest depths of 
hell, or by any other of the many devices for en- 
suring escape. For God alone of all things can- 
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not be escaped from or contended with. If he He subdues rashness. He resists power. ORA- 
ills to seize and bring them under his hand, he тюм 2.108.° 

strips the swift. He outwits the wise. He 

throws the strong. He cuts down thelofty. — *NPNF27226. 
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1:4-17 JONAH'S FAILED ESCAPE 


“But the Lorn hurled a great wind upon the sea, and there was a mighty tempest on the sea, so 
that the ship threatened to break up. ‘Then the mariners were afraid, and each cried to bis god: 
and they threw the wares that were in the ship into the sea, to lighten it for them. But Jonah had 
one down into the inner part of the ship and bad lain down, and was fast asleep. "So the captain 
came and said to him, “What do you mean, you sleeper? Arise, call upon your god! Perhaps the god 
will give a thought to us, that we do not perish.” 

"And they said to one another, "Come, let us cast lots, that we may know on whose account this 
eril bas come upon us." So they cast lots, and the lot fell upon Jonah. "Then they said to bim, "Tell 
us on whose account this evil has come upon us. What is your occupation? And whence do you 
tome? What is your country? And of what people are you?” "And be said to them, “I am a 
Hebrew;* and I fear the Loro, the God of heaven, who made the sea and the dry land.” Then 
the men were exceedingly afraid, and said to bim, “What is this that you bave done!” For tbe men 
knew that be was fleeing from the presence of the Lonn, because be bad told them. 

"Then they said to bim, “What shall we do to you, that the sea may quiet down for us?" For the 
sea grew more and more tempestuous. “He said to them, “Take me up and throw me into the sea; 
then the sea will quiet down for you: for I know it is because of me that this great tempest bas come 
spon you." "Nevertheless the men rowed bard to bring the sbip back to land, but they could not, 
for the sea grew more and more tempestuous against them. "Therefore they cried to the Lord, 
“We beseech thee, O Lorp, let us not perish for this man’s life, and lay not on us innocent blood; 
for thou, O Lorp, bast done as it pleased thee.” "So they took up Jonah and threw him into the 
Jti; and the sea ceased from its raging. "Then the men feared the Lorn exceedingly, and they 
offered a sacrifice to the Lorn and made vows. 

And the Lorn appointed a great fish to swallow up Jonah; and Jonah was in the belly of the 
fib three days and three nights. 
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Ovanvizw: The storm blew hard against the attempts to lighten the ship's cargo, they proved 
‘hip, its peril representing the insecurity of those that the weight of Jonah's disobedience was the 
who do not follow God's will ( Jerome). In their heaviest burden (Снжуѕоѕтом). Jonah was cho- 
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sen by lor as the cause of the storm. This forshad- 
owed the election of Matthias by lot to replace 
the fallen Judas (Bepe). Knowing the God who 
made the sea and the dry land, it was unlikely 
that Jonah thought he could escape the designs of 
God, He is praised for being willing to sacrifice 
himself so that the sailors would not perish 
(Gnnaony or Naziawzus). Jonah learned that na- 
ture would not accompany him in his disobedi- 
ence to God (Сикүзозтом, Рмлимоѕ). While 
Jonah would have the entire city of Nineveh de- 
stroyed, the sailors tried to spare Jonah (Сназ- 
sosrow). Ultimately the sailors cast Jonah into 
the sea, and it becomes calm. Thus, doing God's 
will results in peace and tranquillity ( Jenose)- 
God's generous grace is shown by the fact that he 
delivered Jonah as soon as the prophet showed re- 
morse for his disobedience (Ағовтоцс Consti- 
тотіом). God spared the Ninevites through 
Jonah as God spares other penitents through 
Christ (Тектон). Jonah’s calming the sea is 
likened to Christ's rebuking the wind and the sea; 
Jonah’s three days in the belly of the whale is lik- 
ened to Christ's three days in the grave (Сухи OF 
Junusaea). Even in Augustine's day people 
doubted the historicity of Jonah's story, but faith- 
ful Christians are not to fear such attacks by their 
critics (Augustine). 


1:4 The Peril of the Ship 


Noruio Is Sucons Wuex Gop Is Acatnst 
Us. Јекомв: The flight of the prophet may also 
be referred to that of man in general, who, despis- 
ing the commands of God, departed from him 
and gave himself to the world, where subsequent- 
ly through the storms of ill and the wreck of the 
whole world raging against him, he was com- 
pelled to feel the presence of God and to return to 
him whom he had fled. Therefore we understand 
that those things also which men think for their. 
good, when against the will of God, are turned to 
destruction. And help not only does not benefit 
those to whom it is given, but those who give it 
are alike crushed. As we read that Egypt was con- 


quered by the Assyrians because it helped Israel 
against rhe will of God, the ship is imperiled 
which had received the imperiled. A tempest aris. 
es in a calm; nothing is secure when God is 
against us. COMMENTARY ON JONAH 1:4. 





1:5 The Mariners Cry Out and Attempt to 
Lighten the Ship 


Sın Is Lixe Heavy Carco. Chrysostom: 
"They threw overboard the wares that were in 
the ship into the sea; but the ship was nor getting 
any lighter,” because the entire cargo still re- 
mained within it, the body of the prophet, the 
heavy cargo, not according to the nature of the 
body but from the weight of sin. For nothing is so 
heavy and onerous to bear as sin and disobedi- 
ence. Homities ом REPENTANCE AND ÂLMSGIV- 
ING 3.82 


1:7 They Cast Lots 


Joxan AND Matras. Bros: And they drew 
lots between them, and so forth. Neither because 
of this example, nor because the prophet Jonah 
was found out by lot, are we to believe indiscrim- 
inately in lots, “since the prerogative of individu- 
als; as Jerome says, can in no way “make a 
general law." For in that instance pagan men 
were compelled by a storm to seek by lot the 
source of their danger. Matthias was chosen by 
lot so that their choice of the apostle would not 
appear to be out of harmony with the command 
of the old law, where it was ordered that the high 
priest be sought. COMMENTARY ON THE ACTS OF 
тнк Apostits 1. 


1:9 Jonab Confesses Fear of God tbe Creator. 


Jonan Was Nor Icnorant or Gop's Рози. 
Gascony or Nazianzus: It was not likely chat 
such a prophet should be ignorant of the design 





'PMPC 1:398": CCL 76384-85. "FC9662. Jerome Commentary 
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of God, which was to bring about, by means of 
threat, the escape of the Ninevites from the 
threatened doom, according to his great wis- 
dom and unsearchable judgments and accord- 
ing to his ways which are beyond our tracing 
and finding out. ... To imagine that Jonah 
hoped to hide himself at sea and escape by his 
flight the great eye of God is surely utterly 
absurd and stupid, and unworthy of credit, 

sot only in the case of a prophet but even in the 
case of any sensible person, who has only a. 
slight perception of God, whose power is over 
all. Iv Derense or His Furor то Pontus, 
Oration 2.107.° 





1:11 The Storm Intensified 


Tus Ocean Knows Jonan. Силүзозтом: Tell 
me, are you running away from the master? Then. 
wait a little bit and you will learn from the state 
of affairs themselves that you will be unable to es- 
ape even from the hands of his servant, the 
ocean. For as soon as Jonah set foot on the ship, 
the ocean raised its waves up high and raised 
self to a great height. And just as a considerate. 
handmaid, discovering that her fellow slave has 
run away because he stole something of her mas- 
ters, does not revolt as previously mentioned but 
submits the individuals who captured him to 
myriads of troubles until she seizes him and 
brings him back, likewise, the ocean found her 
fellow slave and recognized him. HomiLtes ом 
REPENTANCE AND ALMSGIVING 5.3.8.° 





Tus Stas Bertone то бор. Pavtinus oF 
Nota: Jonah surely teaches us that the sea and 
stars are moved under God's control. By vainly 
seeking to flee from God the controller of all 
things whom none can escape, he aroused the an- 
ger of both sky and sea. Nature, which belongs to 
the almighty Lord, realized that [Jonah] was re- 
Ying, and it was afraid to play conspirator by 
transporting the guilty man safely through its do- 
tain; it chained the runaway with winds and 
waves. Porm 22.” 





1:12-13 “Throw Me into the Sea”; but 
Sailors Row Toward Land 


Tus Sanons Resist Jonan’s ENTREATY. 
Снаүзозтом: From where, my beloved, came the 
foresight of the prophet? From the economy of 
God. God made these things happen so that the 
prophet might learn from them to be a lover of hu- 
manity and be subdued. Only to him did he ery 
out and say, “Imitate the sailors, the naive men, 
who neither despise a single soul nor neglect a sin- 
gle body, yours. And you would allow to be de- 
stroyed, on your part, an entire city with myriads 
of inhabitants. These sailors, when they discovered 
who was responsible for all the evils that confront- 
ed them, still were not eager to condemn him; but 
you, who have no charge brought against you by 
the Ninevites, would convict and annihilate them, 
Yet when I commanded you to go and, through 
preaching, summon them back to salvation, you 
disobeyed. They who were nor accountable to any- 
one did all things and exerted themselves so that 
you, who are accountable should be punished.” Al- 
though the ocean condemned him and the lor ex- 
posed him, when he implicated himself and 
confessed his flight, they still were пог in a hurry 
to annihilate the prophet; rather, they demonstrat- 
ed toleration and constraint and did everything 
possible to keep him from the fury of the ocean af- 
ter such proof of his guilt. However, the ocean did 
not permit even this, or better yet, God did nor al- 
low this to happen, because he wanted to sober him 
through the sailors in the same way as through the 
whale. For this reason when they heard, “Take me 
up and cast me into the sea, and the seas will be 
calm to you, they strained to reach the shore, al- 
though the waves did not allow it. Hosts ом 
REPENTANCE AND ALMSGIVING 3.8. 





1:14 The Sailors Cry Out to the Lord 


A Greater Prior Was REQUIRED. Cunysos- 
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том: The ship's pilot ... understood from his ex- 
perience that the storm was not a usual one, bur 
that the blow was God-sent, and thar the billowy 
ocean was vastly superior to human skill, and that 
the hands of the helmsman were of no advantage. 
In this situation a greater pilot was required, the 
‘One who governs the whole world, and the assis- 
tance from above was critical. For this reason, they 
abandoned the oars, the sails, the ropes, and every- 
thing else; they drew their hands back to them- 
selves and raised them to heaven and entreated 
God. HOMILIES on REPENTANCE AND ALMSGIV- 





‘Tun Satons Ackvowrsbor тик Just Juna- 
Mant оғ бор. Jerome: The sailors and the pas- 
sengers in the book of Jonah say, “We beseech 
you, O Lord, do not destroy us on account of this 
man and lay not upon us innocent blood, for you, 
O Lord, have done as it pleased you." They do пог 
know the reasons why the prophet, a fugitive ser- 
vant, deserved to be punished. And yet they justi- 
fy God and acknowledge the blood of him whose 
deeds they do nor know to be innocent. And in 
conclusion, they say, "You, O Lord, have done as 
it pleased you." They do not question the justice 
of the judgment of God but acknowledge the ve- 
racity of the just Judge. AGAINST THE Pstaar- 
ANS 2.23." 


1:15 They Cast Jonab into the Sea 


Tus Sua Is Carmen, Jerome: The text does пос 
say they seized him or that they threw him in, 
but that they took him, carrying him as one [de- 
serving] respect and honor. They discharged him 
into the sea not in repugnance; rather, he submit- 
ted himself of his own volition into their hands. 
And the sea ceased [its turmoil] because it found 
what it sought. When one continues as a fugitive 
and keeps running away as fast as one can, sooner 
or later he is caught and stops his running, and 
whatever was chasing him stands still. Ir is the 
same way with the sea, which, absent Jonah, was 
irritated. But as soon as it lays hold of what is at 


the center of its desire it rejoices to have it, and 
from that joy it returns to tranquillity. If we will 
give consideration to the time before the passion 
of Christ, [we will see that time as one disturbed 
by] the errors of the world and the headwinds of 
various opinions. The entire boat of humanity, 
that is, the creation of the Lord, was in peril, Bur 
then, after his passion, we see a world where 
there is the calm of faith, a world at peace and se- 
cure for everyone. We see a turning toward God. 
In this way we may understand how, after Jonah 
goes into the sea, the sea is alleviated of its tur- 
той. Commentary ом Jost. 115." 


1:17 A Great Fish Swallows Jonab 


Тив Doty or ADMONITION. APOSTOLIC Con- 
stitutions: It is also your duty, O bishop, to fol- 
low the examples of those that have gone before 
and to apply their judgments skillfully to the cas- 
es of those who want words of severity or of con- 
solation. Besides, it is reasonable that in your 
administration of justice you should follow the 
will of God. As God deals with sinners and with 
those who return, you should act accordingly in 
your judging. Now did not God by Nathan ad- 
monish David for his offense? And yet as soon as 
he said he repented, God delivered him from 
death, saying, "Ве of good cheer; you shall not 
die: So also, when God had caused Jonah to be 
swallowed up by the sea and the whale upon his 
refusal to preach to the Ninevites, when yet he 
prayed to God out of the belly of the whale, he re- 
trieved his life from corruption. ConsTITUTIONS 
or tHe Hory Aposties 2.3.22." 


Jonan Panrrounns Cunisr. Texruttian: Did 
Jonah, then, on this account, think that repen- 
tance was unnecessary for the pagan Ninevites, 
when he tried to avoid his duty of preaching? Or 
was it not, rather, that he foresaw that the mercy 
of God would be poured out on the heathen also, 
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and so feared it would prove him a false proph- 
a> Actually it was because of a pagan city, 
эр did not yet know God and which sinned in 
that the prophet was almost lost. And 
Te would have been lost, were it noz for the fact 
that what he endured was a type of the Lord's 
suffering, by which pagan penitents also would 
be redeemed. Ох Ромту 10. 


Joxan AND Jusus Companen. Crai or Jeru- 
Sarem: They further object: А dead man recently 
deceased was raised by the living: bur show us 
that it is possible for a man dead and buried for 
three days to rise again. The testimony we seek is 
supplied by the Lord Jesus himself in the Gos- 
pels, when he says, "For even as Jonah was in the 
telly ofthe fish three days and three nights, so 
will the Son of man be three days and three 
nights in the heart of the earth." Now when we 
study the story of Jonah the force of the resem- 
blance becomes striking, Jesus was sent to preach 
repentance. So was Jonah, Though Jonah fled, 
not knowing what was to come, Jesus came will- 
ingly, to grant repentance for salvation. Jonah 
slumbered in the ship and was fast asleep amid 
the stormy sea; while Jesus by God's will was 
sleeping, the sea was stirred up, for the purpose 
of manifesting thereafter the power of him who 
slept. They said to Jonah, “What are you doing 
asleep? Rise up, call upon your God, that God 
may save us; but the apostles say, "Lord, save 
ust” In che first instance they said, Call upon 
your God, and in the second, save us. In the first 
Jonah said to them, "Pick me up and throw me 
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into the sea, that it may quiet down for you": in 
the other Christ himself “rebuked the wind and 
the sea, and there came a great calm." Jonah was 
cast into the belly of a grear fish, but Christ of his 
own will descended to the abode of the invisible 
fish of death. He went down of his own will to 
make death disgorge those it had swallowed up, 
according to the Scripture: “I shall deliver them 
from the power of the nether world, and I shall 
redeem them from death." Carecunticat Lec- 
TURE 14.7” 


Do Nor Fran Cynicism Anour Minactss. 
Avausrine: The last question is about Jonah, 
and it is not put as if it were taken from Porphyry 
bur as if it were a laughingstock of the pagans. It 
is expressed thus: “Please tell me what we are to 
think about Jonah, who is said to have been three 
days in the belly of a whale. It is improbable and 
unbelievable that he should have been swallowed 
up with his clothing and should have been inside 
the fish. If it is figuratively said, please explain it. 

«++I have noticed that this sort of question is a 
matter of much jest and much laughter to pagans. 
The answer to this is that either all the divine 
miracles are to be disbelieved or there is no rea- 
son why they should not be believed. We should 
not believe in Christ himself and that he rose on 
the third day, if the faith of the Christians feared 
the laughter of the pagans. Lerrer 170.6." 


MCh Jon 42. "ACW 280°. "Mt 1240. "Mc 825. "Me 826 
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2:1-10 JONAH'S PRAYER 
FROM THE HEART OF THE SEA 


"Then Jonah prayed to the Lorn his God 
from the belly of the fish, "saying, 
“I called to the Lonn, out of my distress, 
and he answered me; 
out of the belly of Sheol I cried, 
and thou didst bear my voice. 
"For thou didst cast me into the deep, 
into the heart of the seas, 
and the flood was round about me; 
all thy waves and thy billows 
passed over me. 
“Then I said, Т am cast out 
from thy presence; 
bow shall Т again look 
upon thy holy temple?" 
“The waters closed in over me, 
the deep was round about me; 
weeds were wrapped about my head 


^at the roots of the mountains. 
T went down to the land 
whose bars closed upon me for ever; 
yet thou didst bring up my life from 
the Pit, 
O Lonn my God. 
When my soul fainted within me, 
Т remembered the Lorn; 
and my prayer came to thee, 
into thy boly temple. 
“Those who pay regard to vain idols 
{forsake their true loyalty. 
"But I with the voice of thanksgiving 
will sacrifice to thee; 
what I have vowed I will pay. 
Deliverance belongs to the Lorn!” 
"And the Lorn spoke to the fish, and it 
vomited out Jonab upon the dry land. 





Overview: Reaching the uttermost limit of evil 
in the belly of the fish, Jonah cried out to God for 
help (Вази). His endurance and prayer in the 
whale's belly became a pattern for Christian as- 
ceticism, which was realized, for instance, in the 
life of Basil the Great (Gascony or Naziazus). 
The whale’s belly became а house of repentant 
prayer for Jonah, a refuge in desperate times. 
Jonah prayed from the depths and gained the gifts 
of the highest Redeemer (Casstoponvs). Jonah 
typified the Lord's three days in the tomb, He re- 
mained unharmed in the sea and waves, and. 
though swallowed by the whale, he was not con- 
sumed by death (Pauurwus). The belly of the fish 
typifies Mary's womb, from whence Christ would 
come (Amprose). Also, the belly of the fish is 
called “the belly of hell” and is likened to the 


three days of Jesus’ death (Тиворовкт). As such, 
Jonah typifies, Christ's descent into the nether 
world. Just as Jonah survived in the belly, so 
Christ survived the tomb (Суки or JERUSALEM): 
Jonah cries out to the Lord like many of God's 
servants, is heard and is delivered (Symeon). 
Christians must do as Jonah did: put their trust 
in Christ alone for salvation (Pavtiwus). Jonah's 
expulsion from the whale after three days typifies 
resurrection (Terrorun). Jonah's fate in the 
fish’s belly was пог destruction but salvation 
(Gneoony or Nazianzus). Astrological signs at 
ones birth, such as natal stars, have no influence 
whatsoever in being chosen by God for his ser- 
vice (Awmoss). Those who do not believe that 
Elijah was consumed by the flying chariot have 
also the example of Jonah, who survived un- 
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sathed from three days in the whales belly (Irs- 
vagus). 


2:1-2 Jonab Prays to God 


Joxan Окмомзтвлткв Farri in тнв Мират 
or Арукивтту. Basit тнк Сават: Since the 
holy God has promised those who hope in him a 
means of escape from every affliction, we, even if 
we have been cut off in the midst of the seas of 
evils and are racked by the mighty waves stirred 
up against us by the spirits of wickedness, never- 
theless endure in Christ who strengthens us. We 
have not slackened the intensity of our zeal for 
the churches, nor do we, as in a storm when the 
waves rise high, expect destruction. We still hold 
fast to our earnest endeavors as much as is possi- 
be, sensible of the fact that he who was swal- 
lowed by the whale was considered deserving of 
safety because he did not despair of his life but 
cried out to the Lord. So then, we ourselves, hav- 
ing reached the uttermost limit of evils, do not 
give up our hope in the Lord but watch and see 
his help on all sides. Lerrum 242.! 


Jonan’s PATTERN RECURRENT iN SCRIPTURE. 
боону or Nazianzus: Do you praise the fear- 
Jessness of Elijah in speaking to tyrants and his 
translation in fire? and the noble heritage of Elisha, 
the sheepskin mantle, accompanied by the spirit of 
Elijah?" Then praise also the life of Basil passed in 
the midst of the fire, I mean in the multitude of 
temptations, and his preservation through fire 
which burned but did not consume, the miracle of 
the bush." Praise also the fair garment of skin, 
which came to him from on high, his fleshlessness. 
{shall omit other parallels, as the young men be- 
dewed in the flames and the fugitive prophet pray- 
ing in che belly of the fish and coming forth from 
the monster as from a chamber. I shall pass over 
the just man in the den, restraining the ferocity of 
lions," and the struggle of the seven Maccabees,” 
who with a priest and their mother was perfected 
by blood and all kinds of tortures. Basil emulated 
their endurance and achieved their glory. ON 


Basic THE GREAT, ORATION 43.74." 


Joxan Rupants THROUGH PRAYER PROM THE 
Derrus. Csstoponus: The word for depth (pro- 
fundum)’ stands for porro fundum, the far bottom, 
whose lowest levels are wholly submerged. From 
here the prophet cried to the Lord so that he could 
be more easily heard. It was from this depth char 
Peter poured forth his glorious tears and from here 
thar the tax collector, who had fallen so deeply into 
sin that he could not even raise his eyes to heaven, 
beat his blameworthy breast. Finally from these 
depths Jonah, who was set in the whales belly and 
had entered hell alive, spoke to the Lord with si- 
lent vehemence. The whale was a house of prayer 
for the prophet, a harbor for him when ship- 
wrecked, a home amid the waves, a happy resource 
at a desperate time, He was not swallowed for sus- 
tenance but to gain rest; and by a wondrous and 
novel precedent the beast's belly yielded up its food 
unharmed, rather than consumed by the normally. 
damaging process of digestion. Jonah bears witness 
to this in his book when he says, "And the Lord 
commanded a great fish to swallow Jonah, and 
Jonah was in the belly of the fish three days and 
three nights; and the rest. In that same passage he 
recounted his prayers as well with prophetic truth. 
What an outstandingly and wholly glorious repen- 
tance, a humility that experiences no fall grief that 
rejoices peoples hearts, tears that water the soul! 
Indeed this depth, which conveys us to heaven, has 
no inkling of hell. So observe the power of holy 
prayer, believing as it does that it must be heard 
the more quickly, the deeper the depths from 
which it cried to the Lord. So finally there follows, 
"Lord, hear my prayer; for those who have buried 
themselves in the bowels of holy humility are all 
the closer to the Highest. Thus when he prayed 
from the depths he quickly gained the gifts of the 
highest Redeemer. Exrosrriow ом THE PSALMS 
1291.” 
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Free ron Prayer вот DETAINED in FucHr. 
Раримоѕ оғ Nota: Now that I have made men- 
tion of the great prophet, who typifies the holy 
mystery, foreshadowed the death which lasted 
three days and the salvation it restored, I should 
like to retrace the footsteps of my poem and 
briefly hasten back to Jonah, Wondrous are the 
Lord's stratagems. Though plunged in the sea, he 
tossed on the waves unharmed. Though de- 
voured, he lived on, and the beast фаг swallowed 
him remained unfed by фе living food (of his 
body]. He was the booty but not the food of the 
whale whose belly he used as a home. What a 
worthy prison for God's holy runaway! He was 
captured on the very sea by which he had sought 
to flee. 

‘Translated to the deep belly of the massive 
beast, he was imprisoned in a living jail. Thrown 
from the ship to destruction, he yet sailed upon 
the waters, an exile from land, a guest of the 
brine. He walked in the cavern of the whales 
body, a prisoner both captive and free. He was 
free upon the waves as he floated in that whale, 
both within the sea and outside it. And though 
physically incarcerated, the prophet emerged in 
spirit to return to God. His body was constrained 
by the great body [of the whale], but the bonds of 
earth did not constrain the flight of his mind. 
Though enclosed in chat belly, he broke out of his 
prison by prayer and reached God's ears. Free for 
prayer but detained from flight, he proved him- 
self by his faith. He had attempted to escape God 
by sea, to hide from God in a ship, but now he be- 
lieved thar the Lord was with him even inside 
that whale submerged in the sea. Ровм 24.205." 


Тив Вишу as А Tres or Момв. Astnnose: 
Like Jonah when he was in the belly of the fish, I 
prayed to you on behalf of the people. Similarly, 
Christ was with God from his mother's womb, 
according to what is written, "Before the child 
knew good or evil, he chose the good"? Тик. 
Prayer or Јов Амр Davip 6.25. 


From тик Betty оғ Herr. Тикоройкт oF 


Cyn: “T cried out; he says, “to the Lord my God 
in my affliction, and he heard me. Out of the bel- 
ly of hell he heard my cry” "17 says Jonah, “who 
previously thought that God appears to prophets 
only in Jerusalem, found him present even in the 
whales belly. And having prayed to him, I was de- 
livered by his love of humanity.” He calls the 
whales belly "the belly of hell” because the beast 
is deadly. In fact, Jonah was already presumed 
dead. He survived only by God's grace. Moreover, 
Jonah says that he was in the “belly of hell” be- 
cause this is also a type of the Lord Jesus Christ, 
who was "three days and three nights in the 
heart of the earth: Ir is especially surprising 
that the one who really tasted death said that he 
was three days and three nights in the belly of 
earth, yet the one who saw just the shadow of 
death called the whales belly "the belly of hell” 
This was because the life of Jonah was beyond his 
control, while in the case of the Lord both his 
death and his resurrection were voluntary. That is 
why the Gospel calls the place of hell and death 
“the heart of earth,” while here the belly of whale 
is called “the belly of hell” "He heard my voice,” 
says Jonah, since otherwise he would not be alive 
to say this. COMMENTARY ом JONAH 2.3. 


2:6 Brought from the Depths 


Joxan Туғіғівр Cunisr. CYRIL or JERUSALEM: 
Jonah fulfilled a type of our Savior when he 
prayed from the belly of che fish and said, "I 
cried for help from the midst of the netherworld.” 
He was in fact in the fish, yet he says that he is in 
the netherworld. In a later verse he manifestly 
prophesies in the person of Christ: "My head 
went down into the chasms of the mountains.” 
Yet he was still in the belly of the fish. Whar 
‘mountains encompass you? But I know, he says, 
that I am a type of him who is to be laid in the 
sepulcher hewn out of rock. While he was in the 
sea, Jonah says, "I went down into the earth,” for 
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he rypified Christ, who went down into the heart 
ofthe earth. CATECHETICAL LECTURE 14.20.“ 


2:7-8 Prayers to God, Not to Idols 


Joxan Ќамвмвинз тив Lorp. SyMEON THE 
‘New Тнвогостлм: When a person has complete- 
ly abandoned the world, it seems to one that one 
is living in a remote desert, full of wild beasts." 
One is filled with unutterable fear and indescrib- 
able trembling, and cries to God like Jonah from 
the whale, from the sea of this life, or like 
Daniel" from the pit of the lions and the fierce 
passions, or like the three children? from the 
burning furnace and the flames of innate desire, 
or like Manasseh’ from the brazen statue of this 
earthly mortal body. The Lord hears that person 
and delivers him from the abyss of ignorance and 
love of this world, just like the prophet who came 
out of the whale, never to go back again. THE 
PRACTICAL AND THEOLOGICAL CHAPTERS 1.267 





2:9 Deliverance Belongs to the Lord 


PorriNG Trust in Crist Aronn. PAULINUS 
or Nota: Hoping for salvation by human re- 
sources is no salvation, for mortal means will not 
rout death. So those who live in a time of anxiety 
should be anxious to pray to the Lord of heaven, 
who dispenses sadness or gladness and who alone 
by his transcendent sway can ensure that troubles 
are removed and happy times restored. . . . The 
power of prayers and the healing efficacy of tears 
in the presence of God our Father is the lesson we 
must learn from Nineveh saved by its grief. ... So 
the faith chat relies on God should strengthen 
panicking hearts, and its trust in God should in 
time of sorrow anticipate untroubled days. For 
fear of God ensures freedom from fear, whereas. 
the one who does not fear God alone is right to 
fear everything. Those who have no confidence in 
Christ as bearer of salvation must put their trust 
in legions. Poem 26." 





2:10 Jonah Put Out onto Dry Land 


Joxan Is д Tres or тнв RESURRECTION. 
TERTULLIAN: Jonah was swallowed by the mon- 
ster of the deep, in whose belly whole ships were 
devoured, and after three days he was vomited 
out again safe and sound. Enoch and Elijah, who 
even now, withour experiencing a resurrection 
(because they have not even encountered death), 
are learning to the full what it is for the flesh to 
be exempted from all humiliation, and all loss, 
and all injury and all disgrace. They have been 
translated from this world and from this very 
cause are already candidates for everlasting life.” 
То what faith do these notable events bear wit- 
ness, if not to that which ought to inspire in us 
the belief char they are proofs and documents of 
our own future and our completed resurrection? 
To borrow the apostle's phrase, these were "fig- 
ures of ourselves." They are written that we may 
believe thar the Lord is more powerful than all 
natural laws about the body. ON тнв RESURRE 
TION or THE FLESH s8.” 








Swattowrp вот Nor Dxsrnovzb. Grecony 
or Nazianzus: Hence he is tempest-tossed, and 
falls asleep, and is wrecked, and aroused from 
sleep, and taken by lot, and confesses his flight, 
and is cast into the sea, and swallowed but not de- 
stroyed by the whale. IN Derense or His 
Епент то Pontus, ORATION 2.109." 


‘Worx or бор, Nor or Stars. Avanos: It 
was not the influence of his natal star but the of- 
fense of having neglected the divine prophecy 
that cast Jonah into the sea. A whale received him 
and after three days vomited him forth, as a sym- 
bol of a future mystery, and preserved him for the 
service of prophecy. Six Davs or CREATION 
44137 


Сор Saven Joan. Inewacus: If, however, any 
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one imagines it is impossible that people should 
survive for such a length of time, and that Elijah 
was not caught up in the flesh but that flesh was 


and swallowed down into the whale's belly, was 
by the command of God again thrown out safe 
upon the land. AcAmsr Heresies 5.5.2.9 


consumed in the fiery chariot, let them consider 
that Jonah, when he had been cast into the deep 





ANF ISS. 





3:1-4 JONAH'S PREACHING OF REPENTANCE 


"Then the word of the Lorn came to Jonah the second time, saying, “Arise, go to Nineveh, that 
great city, and proclaim to it the message that I tell you." "So Jonah arose and went to Nineveh, 
according to the word of the Loro. Now Nineveh was an exceedingly great city, three days’ jour- 
ney in breadth, ‘Jonah began to go into the city, going a day's journey. And he cried, "Yet forty 


days," and Nineveh shall be overthrown!” 


"DO hne dap 





Ovarvinw: As Jonah went from ship to whale, so 
Christ went from tree to the tomb. As Jonah's 
prophecy was not fulfilled until after his ordeal, 
so the message to the Gentiles did not take effect 
until after the resurrection (Aucustine). We are 
called to repent while we have time (Caesarius). 
God's decree regarding salvation or punishment 
lies in the response of the hearers as to what God 
will do or not do (Омовх). God allows time for 
the Ninevites to repent (CHRYSOSTOM). 


3:3 Jonah Went to Nineveh 


Propnucy ro Genrites лка Рпорнесу то 
Ninsven. Avoustive: Why, then, are we asked 
what was prefigured by the prophet being swal- 
lowed by that monster and restored alive on the 
thied day? Christ explained it when he said an 
evil and adulterous generation seeks a sign, and a 
sign shall not be given co it, bur the sign of Jonah 
the prophet. For as Jonah was in the whale’s belly 
three days and three nights, so shall the Son of 
man be in the heart of the earth three days and 
three nights... So then, as Jonah went from the 


ship into the belly of the whale,” so Christ went 
from the tree into the tomb, or into the abyss of 
death. And as Jonah was sacrificed for those en- 
dangered by the storm, so Christ was offered for 
those who are drowning in the storm of this 
world. And as Jonah was first commanded to 
preach to the Ninevites but his prophecy did not 
come to them until after the whale had vomited 
him out, so the prophecy made to the Gentiles 
did not come to them until after the resurrection 
of Christ. Lerren 102.6." 


3:4 Time to Repent 


Repent Wate Ir Is Possimus. CAESARIUS OF 
Antes: We should not despair of those who are 
still unwilling to correct their vices and do not 
even blush to defend them. In a similar way hope 
was not abandoned for that city of which itis 
written, “Three days more, and Nineveh shall be 
destroyed’; yet in those three days it was able to 
be converted, pray, bewail and merit mercy from 
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the threatened punishment. Therefore let all who 
sre such listen to God while it is possible to hear 
him in his silence; that is, not punishing at 

resent. For he will come and will nor be silent, 
nd he will then reprove when there is no chance 
f amendment. SERMON 133.3.” 


Wantnen бор Drcervas. Onicen: Does God 
for our salvation deceive and say certain things so 
that the sinner ceases doing what he might do if 
he had not heard certain of these words? Was the 
one who says, "Yet three days and Nineveh shall 
be destroyed,” speaking as one who speaks truly 
or not? Or as one who deceives by a deceit that 
converts? If that kind of conversion did not hap- 
pen, was what was said no longer a deceit but al- 
ready truth. There would have been a destruction 
that followed for Nineveh. It was up to those who 
hear. Howiniss ом JEREMIAH 19.7% 


Gov Arrows TIME ron REPENTANCE, Cury- 
зовтом: If you want, let us also hear this story: 
"Now the word of the Lord,” it says, "came to 

Jonah, saying, ‘Rise and go to Nineveh, the great 


city’ ” He wanted to put Jonah to shame by send- 
ing him to the great city of Nineveh, because he 
foresaw the propher’s escape. However, let us also 
listen to the preaching: “Yer three days, and Nin- 
veh shall be overthrown.” Why do you, God, 
foretell the sufferings thar you will inflict upon 
Nineveh? "So that I will not do what I an- 
nounced.” This is why God threatened with 
hell—so he would not lead anyone away to hell. 
He says, "Fear that which is spoken to you, and 
do not be saddened about what has been done.” 
Why does he establish the appointed time to be 
only a period of three days? So that you may learn 
even the virtue of the barbarians—I call the 
Ninevites barbarians, who were able to annul in 
three days such anger caused by sin. | want you to 
marvel at the philanthropy of God, who was sat- 
isfied with three days of repentance for so many 
transgressions. 1 do not want you to sink into de- 
spair, even though you have innumerable sins. 
Нома ом REPENTANCE AND ALMSGIVING 
sa 
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3:5-10 THE NINEVITES REPENT 


"And the people of Nineveh believed God; they proclaimed a fast, and put on sackcloth, from the 
greatest of them to the least of them. 

“Then tidings reached the king of Nineveh, and he arose from his throne, removed his robe, and 
covered himself with sackcloth, and sat in ashes. "And he made proclamation and published 
through Nineveh, “By the decree of the king and bis nobles: Let neither man nor beast, herd nor 
flock, taste anything; let them not feed, or drink water, "but let man and beast be covered with 
sackcloth, and let them cry mightily to God; yea, let every one turn from bis evil way and from the 
violence which is in bis hands. "Who knows, God may yet repent and turn from bis fierce anger, so 
that we perish not?" 

"When God saw what they did, bow they turned from their evil way, God repented of the evil 
which be bad said he would do to them: and he did not do it. 
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Overview: Micah (Heb mika, an abbreviation of 
miki-yéhü, meaning “who is like Yahweh”) is 
given the sixth place among the twelve. Most 
scholars divide the book into three main sections. 
In Micah 1:1—3:12, the focus is on the impend- 
ing judgment of God coupled with a severe cen- 
sure of Judah's leaders. At Micah 4:1— 5:15, the 
tone changes to a positive message of the restora- 
tion of Zion. Micah 5:1 is quoted by Matthew in. 
Matthew 2:6 as fulfilled in Christ's birth in Beth- 
фет, Even so, in Micah 6:1—7:20, the case is 
made against Israel by God for their infidelity to 
the covenant. It ends, however, with a prayer for 
their restoration and a proclamation of God's 











mercy. 
The work is dated in the reigns of Jotham, 
Ahaz and Hezekiah (750-687 8.C.). The absence 


of any utterance in the reign of Jotham leads some 
interpreters to question the regal chronological 

longevity of the prophecies. Some scholars argue 
that the city mentioned in Micah 6:9-16 is either 
Jerusalem or Samaria. Furthermore, the military 


disaster ar Micah 1:10-16 likely refers to the inva- 


sion of Sennacherib in 701 В.С. 


Micah the prophet seems to have come from 
Moresheth-Gath in southwest Judah. We know 
next to nothing about the personal life of Micah, 
who was a contemporary of Isaiah. Unlike Isaiah, 
however, Micah sees only the destruction of Jeru- 
salem and not any hope of its immediate deliver- 
ance. 

Because the book is quoted directly in all of 
the Gospels, Micah figured prominently in 
patristic exegesis. Jerome figures as one of the 
most prominent commentators of this prophet, 
although other Greek and Latin fathers 
accorded much attention too on account of its 
rich typological content. Mount Zion, for exam- 
ple, was viewed as a type of the church or the 
new Jerusalem (Rev 20—21) that had fulfilled 
the hope of Israel. Sacramentally, the church 
fathers saw in Micah a typological anticipation 
of Christian baptism that inaugurated one into 
the membership in the new covenant, thus re- 
placing circumcision. Again the prophet Micah 
contained a prediction of the destruction of the 
temple and of the fall of Jerusalem that was 
jed by the Romans. 
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Overview: Gregory of Nazianzus pleads for 
Christians to imitate the repentance of Nineveh 
and avoid the obduracy of Sodom (Grecory oF 
Nazianzus). True fasting is enjoined as a fitting 
discipline to turn away the wrath of God. Nin- 
eveh freed itself from death through penitent 
fasting (Амвковк). The efficacy of fasting and 
repentance is remarkable in putting away even 
innumerable sins (Снахѕоѕтом). The fact that 
the Ninevites quickly accepted Jonah's preaching 
and his instruction highlights the seriousness of 
their repentance (Тнкоровк). The king of the 
Ninevites is held up as an example of repen- 
tance, which resulted in the salvation of the 
whole city (Augustin). He was wise also, 
showing humility (Maximus оғ Turin). Even an- 
imals were included in the total fast. God speaks 
a warning through cataclysmic events (Снку- 
sostom). The sparing of Nineveh was a certain 
mercy (Avausriwr), bur the ultimate outcome 
is uncertain ( Jerome). The Ninevites had no 
previous experience of God's mercy (Сниувоз- 
Tom). Due to their prayer of repentance they are 
an example of the effectiveness of prayer 
(Curent or Rows). In just three days all of the 
many sins of Nineveh were left behind. God 
spared the Ninevites not because of fasting 
only. It was their fasting along with abstaining 
from evil that turned God's wrath back (Criv- 
sostom). The forgiveness of God the Father 
toward the Ninevites implicitly included Christ, 
since he has been with the Father in all eternity 
(Текти). 


3:5 The Ninevites Believe 


Кимвукн AND Sopom Contrasren. GREGORY 
or NAZIANZUS: Let us sow in tears, so that we 
may reap in joy." Let us show ourselves people of 
Nineveh, not of Sodom.’ Let us amend our wick- 
edness, lest we be consumed with it. Let us listen 
to the preaching of Jonah, lest we be over- 
whelmed by fire and brimstone. And if we have 
departed from Sodom, let us escape to the moun- 
tain. Let us flee to Zoar. Let us enter it as the sun 


rises. Let us not stay in all the plain, Let us not 
look around us, lest we be frozen into a pillar of 
salt, a really immoral pillar, го accuse the soul 
that returns to wickedness. ON His Farner’s 
Ѕивмсв, ORATION 16.14.” 





Fastine THE Key то REPENTANCE. Amanose: 
If che apostle said too little [about fasting], let 
them hear the prophet [in the psalm] saying, "I 
afflicted my soul with fasting.” One who does 
not fast is uncovered and naked and exposed to 
wounds. Finally, if Adam had uncovered himself 
with fasting, he would not have become naked." 
Nineveh freed itself from death by fasting. The 
Lord himself said, "But this kind of demon will 
be cast out only by prayer and fasting.“ Laren 
447 


Тнв Erricacy or Fasting. Снкуѕоѕтом: Do 
you see how vexed God is when fasting is treated 
despitefally? Learn how delighted he is when fast- 
ing is honored. When Eve was maltreated, he in- 
flicted death as a penalty upon the insolent 
individual. He revoked death when she was hon- 
ored once again.” Desiring to show you the power 
of this thing of importance, he gave her authority 
over the sentence, after the arrest, to snatch the 
prisoners from the middle of the journey and 
change their course toward life. And he did this 
not only for two or three or twenty people but also 
for a whole population, in the case of the great and 
marvelous city of the Ninevites, which had knelt 
and bowed its head over this pit of perdition and 
was expecting to suffer the blow from above. Like 
a heavenly power overseeing Nineveh's charge, 
fasting snatched the city from these gates of death 
and returned Nineveh to life. HOMILIES ON 
REPENTANCE AND ALMSGIVING 5.4. 


Tus NINEVITES Accept ADMONITION AND 
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Instruction. THEODORE or MorsussriA: 

‘They could never have believed in God on the ba- 
gis of this remark alone, from a completely un- 
known foreigner threatening them with destruc- 
iion and adding nothing further, not even letting 
the listeners know by whom he was sent. Rather, 
icis obvious he also mentioned God, the Lord of 
al and said he had been sent by him; and he de- 
livered the message of destruction, calling them 
to repentance. When they accepted instruction in 
this, then, they were naturally told to believe in 
God; when they accepted both the sentence and 
the instruction from the propher's sermon, they 
set their eyes on better things so as to give evi- 
dence of a decisive and serious repentance. Com- 
MENTARY ON JONAH 3.5-9.1" 


3:6 The King Wears Sackeloth 


Aw Exampre OF Laapsnsumm, AUGUSTINE: A 
sovereign serves God one way as a man, another 
way as a king. He serves him as man by living ac- 
cording to faith, He serves him as king by exert- 
ing the necessary strength to sanction laws that 
command goodness and prohibit its opposite. It 
was thus that Ezekiel served him by destroying 
the groves and temples of idols and the high plac- 
es that had been set up contrary to the command- 
ments of God." Thus Josiah served him by 
performing similar acts." Thus the king of the 
Ninevtes served him by compelling the whole 
City to appease the Lord. Ler ren 185.5. 








37 The King's Decree 


Тив Wiss Kina. Maximus or Turin: The king 
conquered enemies with a display of valor. He con- 
quered God, however, by humility. He is a wise 
king who, in order to save his people, owns himself 
asinner rather than a king. He forgets that he is a 
king, fearing God the King of all. He does nor. 
bring to mind his own power but rather comes to 
possess the power of the Godhead. Marvelous! 
When he forgets that he is a king of men, he begins 
tobe a king of righteousness. The prince, becom- 


ing religious, did not lose his empire but changed 
it. Before he held a princedom of military disci- 
pline. Now he obtained a princedom in heavenly 
disciplines. Commentary ON Jonan.” 


3:8 People and Animals Wear Sackcloth 


Ler Max anp Beast Repent. CHRYSOSTOM: 
Recall that Daniel, passionate man though he 
was, spent many days fasting. He received as rec- 
‘ompense an awesome vision so that he tamed the 
fury of the lions and turned them into the mildest 
of sheep, not by changing their nature but by di- 
verting their purpose without loss of their feroci- 
ty: The Ninevites too made use of the remedy of 
fasting and won from the Lord a reprieve. Ani- 
mals as well as human beings were included in 
the fast, so that all living things would abstain 
from evil practices. This total response won the 
favor of the Lord of all. Homities ом Genesis 
iar 


3:9 God May Turn from His Anger 


AN Орроктомту то REPENT, CHRYSOSTOM: 
Consider, if God had chosen to demolish every- 
thing [in a recent earthquake), what we would 
have suffered. I say this, so that the fear of these 
events may remain sharp in you and may keep ev- 
eryone's resolution firm. He shook us, but he did 
not destroy us. If he had wished to destroy us, he 
would not have shaken us. But since he did not 
wish to destroy us, the earthquake came in ad- 
vance like a herald, forewarning everyone of the 
anger of God, in order that we might be improved 
by fear and prevent the actual retribution. 

He has done this even for foreign nations. “Yet 
three days, and Nineveh shall be overthrown” 
Why do you not overcome the city? You threaten 
to destroy it. Why do you not destroy it? "Be- 
cause 1 do not wish to destroy, for this very rea- 
son I threaten.” So what is the Lord saying? “Lest 
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1 enact my impending judgment, let my word go 
in advance and prevent my acting; Yet three days, 
and Nineveh shall be overthrown. Then the 
prophet spoke. Today these walls speak. I say 
this, and I do not cease saying it, both to the poor 
and to the rich: consider how great is God's an- 
ger. Consider how simple his requirement: let us 
abstain from evil! In a brief moment of time he 
shattered the mind and resolution of each one of 
us. He shook the foundations of our hearts. 
Hominis ом LAZARUS AND тик Rich MAN 6." 


3:10 God Saw Nineveb's Repentance and 
Spared Them 


Тив Nuvaverns Repent. Avoustine: Їп un- 
certainty they repented and obtained certain mer- 
cy. EXPLANATION оғ THE PsALMS 50.” 


Gov's Rusvonse. Jerome: There was no re- 
sponse to their repentance; rather, God met their 
questioning with silence. Thus [che outcome of) 
their repentance is left uncertain, that being 
doubtful of their salvation, they may repent more 
vehemently and know the mercy, patience and 
compassion of God even more. COMMENTARY ON 
Jonan 4.9." 


Тив Тиват or Овлтн Was THE PARENT оғ 
Live, Chrysostom: They do not know the issue, 
and yer they do not neglect repentance. They are 
unacquainted with the method of the lovingkind- 
ness of God, and they are changed amid uncer- 
tainty. They had no other Ninevites to look to, 
who had repented and been saved. They had not 
read the prophets or heard the patriarchs, or ben- 
efited by counsel, or partaken of instruction, nor 
had they persuaded themselves that they should 
altogether propitiate God by repentance. For the 
threat did not contain this. But they doubted and 
hesitated about this, and yet they repented with 
ail carefulness. What account then shall we give, 
when these, who had no good hopes held out to 
them as to the issue, gave evidence of such a 
change? [What account shall you give], who may 








be of good cheer as to God's love for humanity, 
and have many times received pledges of his care, 
and have heard the prophets and apostles, and 
have been instructed by the events themselves, 
and yet you do not strive to attain the same mea- 
sure of virtue as they? Great then was the virtue 
too of these people, but much greater was the lov. 
ingkindness of God. . .. That fear was the parent 
of salvation; the threat removed the peril; the sen- 
tence of overthrow stayed the overthrow. Now 
they have a new and more marvelous issue! The 
sentence threatening death was the parent of life. 
... Was Nineveh destroyed? Quite the contrary. 
It arose and became more glorious, and all this in- 
tervening time has not effaced its glory. And we 
all yet celebrate it and marvel at it, that subse- 
quently it has become a most safe harbor to all 
who sin, nor allowing chem to sink into despair 
bur calling all to repentance, both by what it did 
and by what it gained from the providence of 
God, persuading us never to despair of our salva- 
tion. HOMILIES CONCERNING THE STATUES 5.5- 
з 


LEARNING FROM NINEVEH ABOUT PRAYER. 
Cusment or Rome: These things, dearly beloved, 
we are writing, not only to warn you but also to 
remind ourselves; for we are in the same arena, 
and the same contest lies before us. For this rea- 
son let us abandon empty and silly concerns and 
come to the glorious and holy rule of our tra 
tion. Let us see what is good and pleasing and ac- 
ceptable in the sight of our Maker. Let us fix our 
gaze on the blood of Christ and realize how pre- 
cious it is to his Father, seeing that it was poured 
out for our salvation and brought the grace of 
conversion to the whole world. Let us look back 
over all the generations and learn that from gen- 
eration to generation the Lord has given an op- 
portunity of repentance” to all who would return 
to him. Noah preached penance,” and those who 
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were saved. Then Jonah announced de- 
sererion to the Ninevites and they repented of 
‘heir sins,” besought God in prayer and, es- 
ranged though they were from God, obtained 
lation. 1 CLEMENT 72° 


Nivevan: EXAMPLE OF Repentance. CHRY- 
sosrow: And фас these words are not a vain 
boast shall be made manifest to you for things 
that have already happened. Whar could be more 
stupid than the Ninevites? What more devoid of 
understanding? Yet, nevertheless, these barbari- 
an foolish people, who had not yet heard any one 
teaching them wisdom, who had never received 
such precepts from others, when they heard the 
prophet saying, "Yet three days, and Nineveh 
shall be overthrown,” laid aside, within three 
days, the whole of their evil customs. The forni- 
cator became chaste; the bold man meek; the 
grasping and extortionate moderate and kind; the 
slothful industrious. They did not, indeed, re- 
form one or two or three or four vices by way of 
remedy, but the whole of their iniquity. Bur 
where does this appear, says someone? From the 
words of the prophet; for the same who had been 
their accuser and who had said char "the cry of 
their wickedness has ascended up even into heav- 
en.” himself again bears testimony of an oppo- 
site kind by saying, "God saw that every one 
departed from their own evil ways.” He does not 
say from fornication or adultery or theft, but 


from their “own evil ways.” And how did they de- 


part? As God knew: not as people judged of the 
matter, After this are we not ashamed, must we 
not blush, if it turns out that in three days only 
the barbarians laid aside all their wickedness, but 
that we, who have been urged and taught during 
ю many days, have not got the better of one bad 


habit? These people had moreover gone to the ex- 


treme of wickedness before; for when you hear it 


said, “The cry of their wickedness is come up be- 


fore me," you can understand nothing else than 


the excess of their wickedness. Nevertheless 
within three days they were capable of being 
transformed to a state of complete uprightness. 
Hotes CoNCERNING THE STATUES 20.21." 


Tus NINEVITES ABSTAIN FROM Буп, Cury- 
sosrow: They applied fasting to their wounds. 
Yes, they even applied extreme fasting —lying 
prostrate on the ground, putting on sackcloth and 
ashes, and lamentations. More importantly, they 
chose a change of life. Let us then see which of 
these things made them whole. And how shall we 
know? If we come to the physician, if we seek af- 
ter him earnestly, he will not hide it from us but 
will even eagerly disclose it. Rather, in order that 
по one may be ignorant or have need to ask, he 
has even set down in writing the medicine thar 
restores sinners. What then is this? “God,” he 
said, "saw that they turned every one from his 
evil way, and he repented of the evil that he said 
he would do unto them.” He did not say simply 
that he saw their fasting and sackcloth and ashes, 
but their behavior. I say this not to question fast- 
ing (God forbid!) but to exhort you that with 
fasting you do that which is better than fasting, 
the abstaining from all evil. Homies ox 2 Cor- 
INTHIANS 4.6." 


Niveveres FORGIVEN ву тип FATHER AND 
тнв Son. Tenrurtian: Now, if [forgiveness of 
sin had not) been predicted of Christ, I should 
find in the Creator examples of such benignity as 
would hold out to me the promise of similar af- 
fections also in the Son of whom he is the Father. 
I see how the Ninevites obtained forgiveness of 
their sins from the Creator—not to say from 
Christ [by way of anticipation), even then, be- 
cause from the beginning he was acting in the Fa- 
ther's name. AGAINST Marcion 4.10." 
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4:1-11 THE AMBIVALENCE OF JONAH 


"But it displeased Jonah exceedingly, and be was angry. And be prayed to the Lorn and said, 
“I pray thee, Lorp, is not this what I said when I was yet in my country? That is why I made 
baste to flee to Tarshish; for I knew that thou art a gracious God and merciful, slow to anger, and 
abounding in steadfast love, and repentest of evil. "Therefore now, O Lorp, take my life from me, 
1 beseech thee, for it is better for me to die than to live." “And the Lonn said, "Do you do well to be 
angry?” Then Jonah went out of the city and sat to the east of the city, and made a booth for him- 
self there. He sat under it in the shade, till he should see what would become of the city. 

“And the Lorn God appointed a plant,’ and made it come up over Jonah, that it might be a 
shade over his head, to save him from bis discomfort. So Jonah was exceedingly glad because of the 
plant.’ "But when dawn came up the next day, God appointed а worm which attacked the plant.’ 
so that it withered. ‘When the sun rose, God appointed a sultry east wind, and the sun* beat upon 
the head of Jonab so that he was faint; and be asked that be might die, and said, “It is better for me 
to die than to live." "But God said to Jonah, “Do you do well to be angry for the plant? And he 
said, "I do well to be angry, angry enough to die.” "And the Lorn said, "You pity the plant,’ for 
which you did not labor, nor did you make it grow, which came into being in a night, and perished 
in a night. "Апа should not I pity Nineveh, that great city, in which there are more than a hun- 
dred and twenty thousand persons who do not know their right hand from their left, and also much 
cattle?” 
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Overview: Jonah suspected from the beginning 
that God would not destroy Nineveh (Cunvsos- 
том). He is indignant, therefore, because he 
thought he had prophesied falsely ( Jemows). On 
the other hand, he could have truly expected de- 
struction, for he went outside the city (Cyrn оғ 
‘Auexanpaia). Jonah typified salvation to the 
Gentiles. The vine's shade symbolizes being. 
shielded from the heat of temporal evil. The 
worm is Christ, who gnaws away the old cove- 
nant (Auausrins). Through the metaphor of the 
withered vine, God teaches the prophet a lesson 
of divine loving-kindness (Tusoponsr). The 
book of Jonah is seen as an object lesson empha- 
sizing the compassion the church should have to- 
ward unbelievers (Amazoss). Children and che 
innocent merit God's greatest mercy (SALVIAN)- 
‘The Ninevites are compared with children who 


cannot distinguish between good and evil. God 
spares them as responsible parents would care for 
their children ( Jerome). 


4:1-2 Јона» Anger 


Jonan's Finst Тноовнт. Cunvsosrow: After 
he preached in the midst of Nineveh, he went out 
of the city in order to observe if anything should 
happen. When he saw that three days had passed 
and nothing had happened anywhere near what 
was threatened, he then put forward his first 
thought and said, "Are these not my words that | 
was saying that God is merciful and longsuffering 
and repents for peoples evils?” Homies oN 
REPENTANCE AND ÁLMSGIVING 2.20.' 
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Jovan's 1моламатаөн. Jerome: Bur God will 
ру by the mouth of Jeremiah, "At what instant 
Tail speak concerning a nation, and concerning a 
kingdom, to pluck up, and ro break down, and to 
destroy it if that nation, concerning what I have 

en, turn from their evil, I will repent of the 
ril rhat T thought to do to them. And at what in- 
‘ant Î will speak concerning a nation, and con- 
{ening a kingdom, to build and to plant it; if it 
does evil in my sight, that it obeys not my voice, 
then I will repent of the good wherewith I said I 
would benefit them.” Jonah was indignant be- 
cause, at God's command, he had spoken falsely; 
bur his sorrow was proved to be ill founded, since 
he would rather speak truth and have a countless. 
multitude perish than speak falsely and have 
them saved. AGAINST THE PELAGIANS з 





4:5-7 Jonab Sits Outside the City 


Јохан Ехркстко тик Destruction or Nin- 
avan. CYRIL or ALExANDRIA: The days being 
now past, after which it was time that the things 
foretold should be accomplished, and his anger as 
yet taking no effect, Jonah understood that God 
had pity on Nineveh. Still he does not give up all 
hope, and thinks that a respite of the evil has 
been granted them on theie willingness to repent, 
tut that some effect of his displeasure would 
come, since the pains of their repentance had not 
equaled their offenses. So thinking in himself ap- 
parently, he departs from the city and waits to see 
what will become of them. He expected, appar- 
ently, that it would either fall by an earthquake or 
be burned with fire, like Sodom. COMMENTARY 
on JONAH 4.5. 








Tus SALVATION oF THE GENTILES GREATER 
Tuan Jonan’s Snape. Avcustine: But when 
Jonah made himself a booth and sat down oppo- 
site the city of Nineveh, waiting to see what 
would befall it, he prophet played a part of dif- 
ferent significance. He was a type of the carnal 
People of Israel, for he was sad over the preserva- 
tion of the Ninevites! He was frustrated over the 


redemption and salvation of the Gentiles! This is 
why Christ came to call “not the just but sinners 
to repentance.” But the shadow of the vine over 
his head was the promise of the Old Testament. 
Is law manifested, as the apostle says, "а shadow 
of things to соте God was offering shade from 
the heat of temporal evils in the land of promise. 

Bur the worm came in the morning. It gnawed 
at the vine and withered it. For when the gospel 
had been published by Christ's mouth, all those 
things withered and faded away. The shade of the 
vine symbolized temporal prosperity for the Isra- 
elites. And now those people have lost the king- 
dom of Jerusalem and their priesthood and 
sacrifice. All of this was a foreshadowing of the 
future. They were scattered abroad in caprivity 
and afflicted with a great flood of suffering, just 
as Jonah—so it is written—suffered grievously 
from the heat of the sun. Yet the salvation of pen- 
irene nations is preferred to Jonah's suffering and 
the shade that he loved. Luter 102.67 


4:8 Better to Die Than to Live 


Tux Lesson or Diving Muncy. Тикоролкт 
or Cyr: When he admitted to feeling this way to 
the extent of preferring death to life on this ac- 
count, God said, I call you as judge. Consider, 
then, if it is right for you to grieve over the pump- 
kin vine, which you did пог cultivate, neither 
planting it nor watering it. It came into being at 
dawn, and a worm and the sun proved its ruin at 
day's end. For my part, on the contrary, is it right 
for me to treat without mercy this city, which was 
brought into being by me, containing more than 
120,000 inhabitants who do not know their r 
hand from their left, and many cattle? Give 
thought to this, then, and marvel at the loving- 
kindness for its reasonableness. COMMENTARY ON 
Jonan 410-11. 





4:11 God's Pity for Nineveh 
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Focus Mors on Repemprion Tuan Jupa- 
MENT. Ambrose: The next day the book of Jonah 
was read according to custom, and when it was 
finished I began this sermon: Brothers, a book 
has been read in which i is prophesied that sin- 
ners shall return to repentance. It is understood 
to mean that they may hope for the future in the 
present. I added that the just man had been will- 
ing to receive even blame, so as not to see or 
prophesy destruction for the city. And because 
that sentence was mournful, he grew sad when 
the vine withered. God said to the prophet, “Are 
you sad over the vine?" Jonah answered, “I am 
sad.” The Lord said that if he was grieving be- 
cause the vine had withered, how much greater 
should his care be for the salvation of so many 
people! And, in fact, he did away with the de- 
struction that had been prepared for the entire 
city. Lever 60.” 


Тив Ромиту or тнк INNOCENT Spares THE 
Gury, SaLvian тнв Presnyrer: When, at one 
time, God had been offended by the sins of the 
Ninevites, he was appeased by the crying and 
wailing of children. For though we read that the 
whole people wept, yet the lot of innocence of the 
little ones merited the greatest mercy. God said to 
Jonah, "You are greatly grieved over the vine.” 





And а little later, “Should I not spare Nineveh, 
the great city, in which there are more than 
120,000 persons, who know not their left hand 
from their right hand?" He thereby declared that 
because of the purity of the innocent ones, he was 
also sparing the faults of the guilty ones. Lerren 
a” 


Canine ron Tuose Uants то Discern 
Goop rrom Evi. Jerome: We read of Eli the 
priest that he became displeasing to God on ac- 
count of the sins of his children.” And we are 
told that a man may not be made a bishop if his 
sons are loose and disorderly.” It is written of the 
woman that “she shall be saved in childbearing, if 
she continues in faith and charity and holiness 
with chastity." If chen parents are responsible 
for their children when these are of ripe age and 
independent, how much more must they be re- 
sponsible for them when, still unweaned and 
weak, they cannot, in the Lord's words, “discern 
between their right hand and their left; when, 
that is to say, they cannot yer distinguish good 
from evil? Lerrer 107.6." 


PFC 26374". "EC 3247", "1 Sam 1—4. "1 Tim 35, "1 Tim 
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1:1-16 PROPHECY OF WEEPING 
AND MOURNING 


"The word of the Lorn that came to Micah 
of Moresheth in tbe days of Jotham, Abaz, and 
Hezekiab, kings of Judah, which be saw con- 
cerning Samaria and Jerusalem. 


?Hear, you peoples, all of you; 
bearken, O earth, and all that is i 

and let the Lord Сор" be a witness against 

you, 
the Lord from bis boly temple. 
For behold, the Loro is coming forth out of 
bis place, 
and will come down and tread upon the 
high places of the earth. 

‘And the mountains will melt under bim 
and the valleys will be cleft, 

like wax before the fire, 
like waters poured down a steep place. 

ЗАП this is for the transgression of Jacob 
and for the sins of the house of Israel. 

What is the transgression of Jacob? 

Is it not Samaria? 

And what is the sin of the house" of Judah? 
Is it not Jerusalem? 

“Therefore I will make Samaria a heap in 

the open country, 
a place for planting vineyards; 

and I will pour down her stones into the 

valley, 
and uncover her foundations. 

All her images shall be beaten to pieces, 
all her hires shall be burned with fire, 
and all her idols I will lay wastes 

for from the hire of a harlot she gathered 





them, 
and to the hire of a harlot they shall 
return. 


“For this I will lament and wail; 
I will go stripped and naked; 
T will make lamentation like the jackals, 
and mourning like the ostriches. 
"For ber wound" is incurable; 
and it bas come to Judah, 
it has reached to the gate of my people, 
to Jerusalem. 
"Tell it not in Gath, 
weep not at all; 
in Beth-leaphrab 
roll yourselves in the dust. 
Pass on your way, 
inhabitants of Sbapbir, 
in nakedness and shame; 
the inhabitants of Zaanan 
do not come forth; 
the wailing of Beth-ezel 
shall take away from you its standing place. 
"For the inbabitants of Maroth 
wait anxiously for good, 
because evil bas come down from the LoD 
to the gate of Jerusalem. 
“Harness the steeds to the chariots, 
inhabitants of Lachish; 
you were the beginning of sin 
to the daughter of Zion, 
for in you were found 
the transgressions of Israel. 
“Therefore you shall give parting gifts 
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to Moresheth-gath; 

the houses of Achzib shall be a deceitful thing 
to the kings of Israel. 

i1 will again bring a conqueror upon you, 
inhabitants of Maresbab; 

the glory of Israel 


shall come to Adullam. 


“Make yourselves bald and cut off your 
һай, 
for the children of your delight; 
make yourselves as bald as the eagle, 
for they shall go from you into exile. 


GAT Compa Spr НА what tei plum bA Spr Vg Hê най Cie Heb am "UO amis Gal 





Ovsnvisw: Micah means “one who is from 
God." This in a sense prefigured Jesus the Son of 
God, who received all things from God the Fa- 
ther (Амвкозв), Jesus’ statements about proces- 
sion from God were foretold by Micah when he 
talked about the coming of the Messiah (Oni- 
cx). God descending in the form of a human 
was foretold and foreshadowed when the “three 
men” appeared to Abraham. Micah also spoke of 
this divine descent when describing how God 
will dwell upon the earth (Onicen). An angel 
appears to Pachomius to reveal to him the mean- 
ing of the text from Micah regarding water 
"coming down.” The water is from the river of 
paradise (PacHous). Others see the waters as 
a vehicle of divine judgment (Jerome). Like an 
eagle loses its feathers, Israel lost its people 
(Grecony тн Great). 


141 God's Word Comes to Micab 


Тив Nama Mican. Amorose: Micah means 
“one who is from God,” or, as we find elsewhere, 
“one who is the son of the Morashite; in other 
words son of the heir. Who is the heir but the 
Son of God, who says, “All things have been de- 
livered to me by the Father,” who, being the heir, 
wished us to be co-heirs. It is well to ask, “Who 
is he?" He is not one of the people but one chosen. 
to receive the grace of God, through whom the 
Holy Spirit speaks. He began to prophesy in the 
days of Jotham, Ahaz and Hezekiah, kings of 
Judah. By this order the progress of the vision is 
signified, for it goes from the times of evil kings 
to those of the good king. LETTER 45." 


1:3 The Lord Comes Forth 


How Cunist Ркосянотмс rrom тик FATHER 
18 Pariournp. Onicen: Now let us also con- 
sider Jesus’ statement, “I have proceeded and 
come from God.” It seems useful to me to juxta- 
pose to these words the following words from 
Micah: “Hear my words, you people, and let the 
earth and all who are in it pay attention; and the 
Lord shall be among you for a witness, the Lord 
from his holy house. Therefore behold, the Lord 
proceeds from his place and will come down and 
tread upon the high places of che earth, and the 
mountains will be shaken under him, and the val- 
leys will be dissolved like wax, before fire and like 
water tumbling down in a waterfall.” Now consid- 
er whether the statement, “I have proceeded from 
God is equivalent to the statement, “The Lord 
proceeds from his place; since, when the Son is 
in the Father, being in the form of God before he 
empties himself,* God is his place, as it were... 
Unless you understand that the Son is in the Fa- 
ther in a different way than he was before he pro- 
ceeded from God, it will seem contradictory that 
he has both proceeded from God, and, after he 
has proceeded from God, is still in God. Com- 
MENTARY ON THE GOSPEL or JOHN 20.152-56." 


Tus Descent or Cunisr IncAnwaTE Pan- 
FIGURED. Origen: "I have descended,” the text 
says, "to see.” When responses are delivered to 
Abraham, God is not said to descend but to stand 
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before him, as we explained above. “Three men,” 
the text says, “stood before him. But now be- 
cause sinners are involved, God is said to descend. 
Beware lest you think of ascending and de- 
scending spatially. For these metaphors are fre- 
quently found in the sacred literature, as in the 
prophet Micah. “Behold,” Scripture says, “che 
Lord departed from his holy place and came 
down and will tread upon the high places of the 
earth? Therefore God is said to descend when he 
deigns to have concern for human frailty. This 
should be discerned especially of our Lord and 
Savior, who "thought it not robbery to be equal 
with God but emptied himself, taking the form of 
a servant.” Therefore he descended. For “no oth- 
er has ascended into heaven, but he that descend- 
ed from heaven, the Son of man who is in 
heaven. For the Lord descended not only to care 
for us but also to bear what things are ours. "For 
he took the form of a servant; and although he 
himself is invisible in nature, inasmuch as he is 
equal to the Father, nevertheless he took a visible 
appearance “and was found in appearance as a 
man.” Номгивв ом Genesis a. 





1:4 Like Waters Poured Down 


Review or Panavise Forsroro. Pacnomius: 
On another occasion when he" was sitting by 
himself some place reading the book of the twelve 
prophets, he came to the prophet Micah. An an- 
gel of the Lord appeared to him and asked him 
about this verse from Micah: “Like water coming 
down from its source.” He said to him, “What do 





you think it means?” While he was still puzzling 
over it, trying to understand, the angel answered, 
"Theodore, why do you not perceive its meaning? 
Is it not obvious that it is the water of the river 
coming down from paradise?” As soon as the an- 
gel had said chis, he ceased to see him. Lire oF 
Расноміоз (Bonarnic) 1.155." 


Tus Unconty Snar: Вк Dissotven. Jeront: 
As wax cannot endure the nearness of the fire, 
and as the waters are carried headlong, so all of 
the ungodly, when the Lord comes, shall be dis- 
solved and disappear. COMMENTARY on Mican 
ы” 


1:16 Baldness as the Eagle 


Nations Suatt Become BALD. GREGORY тнк 
Сават: That happened which we know to have 
been foretold of Judea by the prophet: “enlarge 
your baldness like the eagle.” For baldness befalls 
man in the head only, but the eagle in its whole 
body. For when it is very old, its feathers and pin- 
ions fall from all its body. She lost her feathers 
who lost her people. Her pinions too fell out, 
with which she was accustomed to fly to the prey, 
for all the mighty men—through which she plun- 
dered others—perished. HowiLtEs on Ezexitt, 
Номих 18 (2.6).'* 





Эры 267. "Ja 323. "PhL27. "FC 71:108. "Theodore of Taber 
тен, an astute and devored disciple of Pachomius. СУ 45215. 
“PMPC 214 ССІ 76425, "PMPC 228°. 





2:1-13 REFUGE AND DELIVERANCE 


"Woe to those who devise wickedness 
and work evil upon their beds! 
When the morning dawns, they perform it, 


because it is in the power of their band. 
*They covet fields, and seize them; 
and houses, and take them away; 
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ну oppress a man and bis house, 
a man and bis inberitance. 
"Therefore thus says the Lord: 
Behold, against this family I am devising 
evil, 
from which you cannot remove your necks; 
and you shall not walk baughtily, 
for it will be an evil time. 
‘In that day they shall take up а taunt song 
against you, 
and wail with bitter lamentation, 
and say, “We are utterly ruined; 
be changes the portion of my people: 
how be removes it from me! 
Among our captors‘ be divides our fields." 
“Therefore you will have none to cast the 
line by lot. 
in the assembly of the Lon. 





“Do not preach"—thus they preach— 
“one should not preach of such things: 
disgrace will not overtake us." 

"Should this be said, O house of Jacob? 
Is the Spirit of the Lorn impatient? 
Are these bis doings? 

Do not my words do good 
to bim who walks uprightly? 

“But you rise against my people’ as an 

enemy; 


MICAH 2:1-13 


Ее а ас 


you strip the robe from the peaceful 
from those who pass by trustingly 
with no thought of war. 
The women of my people you drive out 
from their pleasant houses: 
from their young children you take away 
my glory for ever. 
"Arise and go, 
for this is no place to rest; 
because of uncleanness that destroys 
with a grievous destruction. 
"а man should go about and utter wind 
and lies," 
saying, “I will preach to you of wine and 
strong drink,” 
be would be the preacher for this people! 


I will surely gather all of you, O Jacob, 
1 will gather the remnant of Israel; 
1 will set them together 
like a sheep in a fold, 
like a flock in its pasture, 
а noisy multitude of men. 
"He who opens the breach will go up before 
them: 
they will break through and pass the gate, 
going out by it. 
Their king will pass on before them, 
the Lorn at their head. 


AC Hber «Cac Heb etek yep re F Coe Hab fem iara. "ХХ Ti baden of my pele hal be run jh fm se rio homes hey rt 
ped hm of бе, practi dr s ы rain тоннан, FUCK Кө ths mat а т o n у remm f scene. Yon have ew corp wih 
pe Magie Wild hat 1 werent тыз hd he Spi and hat ber spake la. LOC V hame fl ome ping o nr pt fm fld tha 
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Ovenvinw: The house of Jacob provoked God's 
anger and is joined to the suffering of Christ in the 
flesh (Hirroiyrus). Fleeing from the world to the 
mountains, a symbol of where God dwells, is seen 
in the story of Abraham and Lot. Micah too im- 
plores the faithful to draw near to the mountains 


for refuge. The church is now the new Mount 
Zion and the new Jerusalem to which believers 
must flee (Ampaose). It is in that mountain that 
Christians are to find refuge in the time of tribula- 
tions ( Jerome). Micah is like Paul and Moses—all 
would have given their lives in exchange for the sal- 
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vation of the Jews (Јонх Cassia). Christ is the 
shepherd at the gate ( Jerome). 


2:7 The Spirit of the Lord 


Cmasr's Surrerine is тив Fi 
тиз: "He was clothed in a vesture 
blood. And his name is called the Word of God."* 
See then, my brothers, how the vesture sprinkled 
with blood denoted in symbol the flesh, through 
which the impassible Word of God underwent 
suffering, as the prophets testify. For thus speaks 
the blessed Micah: “Should this be said, O house 
of Jacob? Is the Spirit of the Lord impatient? Are 
these his doings? Do not my words do well to him 
who walks uprightly? But you rise against my 
people as an enemy; you strip the robe from the 
peaceful.” This refers со Christ's suffering in the 
flesh. Acaist Noetus 15." 






2:9-10 No Place to Rest 


Mountains as Srunoxs or Gop's Rarvcs. 
Amnnost: Let him who cannot fly like an eagle 
fly like a sparrow. Let him who cannot fly to 
heaven fly to the mountains. Let him flee before 
the valleys that are quickly destroyed by water. 
Let him pass over the mountains. Abraham's 
nephew passed over the mountain of Segor and 
was saved.’ But Lot's wife could not climb it, for 
she looked back in womanly fashion and lost her 
salvation.“ "Draw near the everlasting moun- 
tains,” the Lord says through the prophet Micah, 
“arise from here, for this is not a rest for you by 
reason of uncleanness. You have been corrupted 
with corruption, you have suffered pursuit.” 

And the Lord says, “Then let those who are in 
Judea flee to the mountains." Mount Zion is 
there, and so is the city of peace, Jerusalem, built 
not of earthly stones but of living stones, with ten 
thousand angels and the church of the firstborn 
and the spirits of chose made perfect and the God 
of the just, who spoke better with his blood than 
Abel.‘ For the one cried out for vengeance” but 
the other for pardon. The one was a reproach to 


his brother's sin; the other forgave the world's sin. 
The one was the revelation of a crime; the other 
covered a crime according to what is written, 
“Blessed are they whose sins are covered.” 
Fucnr prom THe Мови 5.31.” 





Mountain as Rervor. Jerome: “In the Lord I 
take refuge; how can you say to me, ‘Flee to the 
mountains like a sparrow! ™ Shrewd adversary; 
he tempted the Lord Savior in the desert, and now 
he wants the faithful, every one of them, to depart 
from the land of Judea and to dwell in a wilderness 
barren of virtues, that there he might crush them 
more easily. Even the counsel itself is crafty. It is 
not an exhortation to assume the wings of a dove, a 
gentle, simple and domestic bird—one, they say, 
entirely lacking in gall—which was offered in the 
temple in behalf of the Lord. [Instead it is an ex- 
hortation to take] the wings of a sparrow, a chat- 
tering, roving bird, one that is a stranger to its 
mate after hatching its young —notwithstanding 
that Aquila and Symmachus have usually translat- 
ed "bird" in the place of “sparrow.” , ,. The moun- 
tains, moreover, we may identify as those to which 
Scripture refers in another place: “Draw you near 
to the everlasting mountains, and in the second of 
the gradual psalms: “I lift up my eyes toward the 
mountains, whence help shall come to me." They 
are the mountains too in which we must take ref- 
uge after the abomination of desolation shall stand 
in the holy place." Homities ом тни PSALMS 
во.” 


2:11 The Preachers of Wine and Strong 
Drink 
Tus Reapiness or тик Propust. Jows Cas- 


sias: St. Paul wished that he could be accursed if 
the people of Israel be saved to God's glory." The 
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шл who knows that death is not the end is con- 
dent in his readiness to die for Christ. Again, 
“We rejoice when we are weak, but you are 
rong. It is no wonder if St. Paul, for the glory 
of Christ and the conversion of his brother Jews 
злі of the Gentiles, should be ready to be ac- 
‘arsed of Christ. Even the prophet Micah wanted 
mbea liar and to lose the inspiration of the Holy 
Spirit if the Jews could escape the punishment 
and the destruction which he had prophesied: 
"Would chat I were not man that had the Spirit, 
and that I rather spoke a lie” And there was the 
case of the lawgiver, Moses, who did not refuse to 
perish with his brothers who were doomed to die 
bur said, "I beseech you, O Lord, this people have 
sinned a heinous sin; either forgive them this 
trespass, of, if you do nor, blot me out of the book 
which you have written."* CONFERENCE 9.18.7 


2:13 Passing Through the Gate 


Tus $икрикир ar Tue Gare. }ккомк: Who- 
ever has entered in must not remain in the state 


wherein he entered but must go forth into the 
pasture so that entering in should be the begin- 
ning, “going forth and finding pasture," the per- 
fecting of graces. The one who enters in is 
contained within the bounds of the world. The 
one who goes forth goes, as it were, beyond all 
created things and, counting as nothing all things 
seen, shall “find pasture” above the heavens, and 
shall feed upon the Word of God and say, “The 
Lord is my shepherd (and feeds me); I can lack 
nothing." Bur this going forth can be only 
through Christ; as it follows, “and the Lord at the 
head of them.” Commentary ом Mican 1.2.13. 








Cor. Ex 323142. "LOC 12225". "Jn 109. "P23 
(221150). "PMPC 238. CCL 76-456. 





3:1-12 REBUKE OF PROPHETS 
AND LEADERS OF ISRAEL 


‘And I said: 
Hear, you heads of Jacob 
and rulers of the house of Israel! 
Is it not for you to know justice?— 
you who hate the good and love the evil, 
who tear the skin from off my people, 
and their flesh from off their bones: 
‘who eat the flesh of my people, 
and flay their skin from off them, 
and break their bones in pieces, 
and chop them up like meat! in a kettle, 
like flesh in a caldron. 


“Then they will cry to the Lorn, 


but be will not answer them; 
he will bide bis face from them at that time, 
because they have made their deeds evil. 


Thus says the Lord concerning the 
prophets 
who lead my people astray, 
who cry “Peace” 
when they have something to eat, 
but declare war against bim 
who puts nothing into their mouths. 
“Therefore it shall be night to you, without 
vision, 
and darkness to you, without divination. 
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The sun shall go down upon the prophets, 
and the day shall be black over them; 
"the seers shall be disgraced, 
and the diviners put to shames 
they shall all cover their lips, 
for there is no answer from God. 
"But as for me, I am filled with power, 
with the Spirit of the Loro, 
and with justice and might, 
to declare to Jacob his transgression 
and to Israel bis sin. 


Hear this, you heads of the house of 
Jacob 
and rulers of the house of Israel, 


who abhor justice 
and pervert all equity, 
"who build Zion with blood 
and Jerusalem with wrong. 
“Its beads give judgment for a bribe, 
its priests teach for bire, 
its prophets divine for толеу; 
yet they lean upon the Lorn and say, 
“Is not the Lorn in the midst of us? 
No evil shall come upon us.” 
"Therefore because of you 
Zion shall be plowed as a field; 
Jerusalem shall become a heap of ruins, 
and the mountain of the house a wooded 


height." 


Ol Heb a "LOK beat a ноо of wit and the monn f uc a oe of ke je 





Overvinw: God is not to blame for the destruc- 
tive consequences of disobeying his word (Снку- 
sostom). On the contrary, that is the fault of the 
leaders who forsook justice and succumbed to 
greed (Тикоровкт). Those who follow false 
prophets will walk in darkness (Ернавм). The in- 
spired prophets were filled with the Holy Spirit. 
(Cynit oF Jenusatem). Cyril of Alexandria quotes 
Micah in reference to a forged letter that was sent 
under his name to Athanasius by heretics. The 
forger not only twists the words of Cyril but also 
corrupts the sacred Scriptures by misinterpreting 
them (Сап. or Arexanpara). Priests ought to 
live within modest means ( Jerome). Micah fore- 
told the fall of Jerusalem (Grecony or NAZIAN- 
zus). In his time Cyril of Jerusalem saw the 
mount of Zion become a melon patch, as pre- 
dicted by the prophets (Суки or JERUSALEM). 


3:1-4 Hating Good, Loving Evil 


Go Vinpicaren. Cusvsosrow: Indeed, the 
prophets repeatedly charged the people, saying, 
"Hear, you rulers of Sodom,” and "Your princes 
are faithless.” And again Micah: “Is it not for you 


to know justice?" In fact, everywhere they vehe- 
mently upbraided them. What, then? Will some- 
one on that account find fault with God? Perish 
the thought! The fault, in truth, is with them. 
Moreover, what better proof could one offer that 
you do not know the law, than that of your failure 
to obey it? HOMILIES ом JOHN 52.” 


Gov's Accusation. Tusobonsr or Cyn: He 
delivers this address to the leaders: those entrust- 
ed with judgment trampled on justice; hence he 
puts it in the form of a question, Was it not you 
who had responsibility for judging, for punishing 
the guilty and letting the innocent go free with- 
ош blame? How did you, then, who were entrust- 
ed with administering the laws, turn from the 
practice of good works and ardently support evil? 
You exercised such greed in regard to the needy as 
to strip them of all their possessions (suggesting 
this by saying “robbing people of their skins and 
the flesh from their bones"). COMMENTARY ON 
Mican 3.1-4? 





Ne 10,23. "FC 4145. "PG 81:1756. 
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35-6 Darkness and No Vision 


утноот Vision. EHREM THE SYRIAN: “The 
san will go down” upon those prophets who lead 
my people astray, dwelling in darkness. “Ie will be 
night for you, without vision, and it will be dark 
for you, without dawn.” "For, when [the spirit] 

out of a man, it goes about wandering.” It 
does this quite by nature. [The Lord] rendered 
this judgment with regard to [the people]: "Thus 
will it be for this generation." That is, in the days 
ofthe prophets the evil spirit had gone out from 
them, [that spirit] that was sin itself. Соммкм- 
таку OF TATIAN’S DIATESSARON 11.8." 


3:8 Filled with the Lord's Spirit 


Tus Propuers Knew тик Spratt or THE 
Lonp. Crit or Jerusaten: If, further, one 
works through the twelve minor prophets, many 
testimonies to the Holy Spirit are to be found. 
Thus Micah speaks as God's mouthpiece and 
says, “Truly Гат full of power by the Spirit of 
the Lord.” Joel cries, "Апа it shall come to pass 
afterwards, says God, thar I will pour out my 
Spirit upon all flesh’ and what follows." Haggai 
sid," For 1 am with you, says the Lord of hosts 
„.. my Spirit remained among you. "^ And in like 
manner Zechariah says, "Receive my words and 
my statutes which I commanded my servants the 
prophets.” Сатвснетіслі Lecture 15.29." 


38 Those Who Abbor Justice 


Tus Perversion оғ Hoty Texts Contin- 
хаз. CYRIL OF ALEXANDRIA: But when some of 
those accustomed “to pervert what is right" turn 
ny words aside into what seems best to them, let 
your holiness not wonder at this. [Know] that 
those involved in every heresy collect from the di- 
vinely inspired Scripture as pretexts of their own 
divination whatever was spoken truly through 

the Holy Spirit, corrupting it by their own evil 
ideas and pouring unquenchable fire upon their 
very own heads. But since we have learned that 


some have published a corrupt text of the letter of 
our all-glorious father, Athanasius, to the blessed 
Epictetus, a letter which is itself orthodox, so 
that many are done harm from it, thinking that 
for this reason it would be something useful and 
necessary for our brothers, we have sent to your 
holiness copies of it made from the ancient copy 
which is with us and is genuine. Letrer 39.8." 


3:11 Corruption of Israel's Leaders 


амат ом тик Pay or Priests. Jerome: You 
are permitted, O priest, to "live; not to luxuriate 
from the altar. “The mouth of the ox which treads 
out the corn is not muzzled.” Yet the apostle 
“abused not the liberty.” but “having food and rai- 
ment“ was “thereby content, laboring night and 
day that he "might not be chargeable to anybody." 
And in his epistles he calls God ro witness that he 
“lived reverently”™ and without avarice in the gos- 
pel of Christ. He asserts this too not of himself 
alone but of his disciples, that he had sent no one 
who would either ask or receive anything from the 
churches. But if in some epistles he expresses plea- 
sure and calls the gifts of those who sent them the 
grace of God," be gathers not for himself but for 
the “poor saints at Jerusalem." But these poor 
saints were those who of the Jews first believed in 
Christ and being cast out by parents, kinsmen and 
connections had lost their possessions and all their 
goods, the priests of the temple and the people de- 
stroying them. Let such poor receive. But if on plea 
of the poor a few houses are enriched and we eat in 
gold, glass and china, either let us with our wealth 
change our habit or let not the habit of poverty 
seek the riches of senators. What avails the habit 
of poverty while a whole crowd of poor longs for 
the contents of our purse? Wherefore, “for our 
sake" who are such, "who build up Zion with 
blood and Jerusalem by iniquity, who judge for 
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gifts, give answers for rewards, divine for money” 
and thereon claiming to ourselves а fictitious sanc- 
tity say, "Evil will not come upon us; hear the sen- 
tence of the Lord which follows: "Zion and 
Jerusalem and the mountain of the temple" — һаг 
he temple of Christ —'shall* (in the consum- 
mation and the end, when "love shall grow cold" 
and the faith shall be rare) “be plowed as a field 
and become heaps as the high places of a forest; so 
thar where once were ample houses and countless 
ears of corn there should only be a poor cottage, 
keeping up the show of fruit which has no refresh- 
ment for the soul. COMMENTARY ON MICAH 
13419 





3:12 Zion Plowed as a Field 


Тив Destruction or Jenusatem Foneroto. 
Grecony or Naztanzus: Hence again the divine 
Micah was unable to brook the building of Zion 
with blood, however you interpret the phrase, 
and of Jerusalem with iniquity. Meanwhile, these 
heads of the house of Jacob abhorred justice. The 
priests were teaching for hire. The prophets were 
prophesying for money! What does Micah say 
will be the result of this? “Zion shall be plowed as 
a field, and Jerusalem shall be as a storehouse of 
fruit, and the mountain of the house shall be as 
the grove of the forest.” He bewails also the scar- 


city of the upright, there being scarcely a stalk or 
a gleaming grape left, since both the prince asks 
and the judge curries favor,” so that his language 
is almost the same as the mighty David's: “Save 
me, O Lord, for the godly man ceases.” Their 
blessings shall fail them, for “you consume like a 
moth what is dear to him” In Derense or His 
Ешонт то Pontus, Oration 2. 








Тик Propnecy Fotriteo. CYRIL or Jerusa- 
teat: Isaiah” lived almost a thousand years ago 
and saw Zion in its primitive form. The city was 
still standing, beautified with public squares and 
clothed in honor; yet he says, "Zion shall be 
plowed like a field.” He was foretelling what has 
been fulfilled in our day. Observe the exactness of 
the prophecy: for he said, “Daughter Zion shall 
be left like a hut in a vineyard, like a shed in a cu- 
cumber patch." Now the place is full of cucum- 
ber patches." Do you see how the Holy Spirit 
enlightens the saints? Therefore do not be dis- 
tracted by a common term but hold fast to what 
is exactly true. Carecnericat Lacture 16.18," 





"Me 2412. PPMPC 24546 CCL 76465. "Мк 71-4. Py 121 
(12000. "Ps 9911 G2 090. "NPNF 27217". "Суй 
‘probably means Micah bere rater chan lih. "la 18. "Cyril was 
catching сой, a few hundred yards from Mount Zion. vo he had 
served these cucumber patches This was about A.D. 350. "FC 
oar 





4:1-13 THE MOUNTAIN OF THE LORD 


"It shall come to pass in the latter days 
that the mountain of the house of the 
Lon 
shall be established as the highest of the 
mountains, 
and shall be raised up above the bills: 
and peoples sball flow to it 


"and many nations shall come, and 
say: 
"Come, let us go up to the mountain of the 
Lorn, 
to the house of the God of Jacob; 
that he may teach us his ways 
and we may walk in bis paths.” 
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For out of Zion shall go forth the law, 
and the word of the Lord from 
Jerusalem. 
"He shall judge between many peoples, 
and shall decide for strong nations afar 
off 
and they shall beat their swords into 
plowsbares, 
and their spears into pruning hooks; 
nation shall not lift up sword against 
nation, 
neither shall they learn war any тоге; 
‘but they shall sit every man under bis vine 
and under his fig tree, 
and none shall make them afraid; 
for the mouth of the Lorn of hosts bas 
spoken. 





‘For all the peoples walk 
each in the name of its god, 
but we will walk in the name of the Lord 
our God 
for ever and ever. 


"In that day, says the Lor, 
Twill assemble the lame 
and gather those who have been driven 
away, 
and those whom I bave afflicted; 
“and the lame I will make the remnant; 
and those who were cast off, a strong 
nation; 
and the Lorn will reign over them in 
Mount Zion 
from this time forth and for 
evermore. 


And you, O tower of the flock, 
bill of the daughter of Zion, 
to you shall it come, 
the former dominion" shall come, 
the kingdom of the daughter of Jerusalem." 


*Now why do you cry aloud? 
Is there no king in you? 
Has your counselor perished, 
that pangs have seized you like a woman 
in travail? 
"°Writhe and groan," O daughter of Zion, 
like a woman in travail; 
for now you shall go forth from the city 
and dwell in the open country; 
you shall go to Babylon. 
There you shall be rescued, 
there the Lorn will redeem you 
from the hand of your enemies, 


"Now many nations 
are assembled against you, 
saying, “Let her be profaned, 
and let our eyes gaze upon Zion." 
"But they do not know 
the thoughts of the Lorp, 
they do not understand bis plan, 
that be has gathered them as sheaves to 
the threshing floor. 
"Arise and thresh, 
O daughter of Zion, 
for 1 will make your born iron 
and your hoofs bronze; 
‘you shall beat in pieces many peoples, 
and shall’ devote their gain to the Lon, 
their wealth to the Lord of the whole earth. 


MHáenenin iGkSy Tg Hêdî "UO adda fom Bye TUX Ani os dk o е, aue d Zo youth oneal a em in 
‘fr go om Bayt he gue jr Pes And yon. О my ые of amr f Zn, уч tme cman he forme re of ag of te danger 
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Overview: Christ is the "high mountain” about 
whom Micah prophesied, who will judge the na- 
tions with righteousness (Augustine). The law to 
be given out of Mount Zion is that which, revealed 
by Christ, replaced the law given to Moses on 
Mount Horeb (Lactantius). What was prophe- 
sied in Micah was abundantly fulfilled in the apos- 
tles worldwide witness to Christ (Justis 
Marry). Micah prophesied that the mountain of 
God will attract pilgrims from all over the world 
(Тиворокв). That prophecy was fulfilled in the 
apostolic preaching of the gospel thar started in 
Jerusalem and reached all the nations of the world 
(Tusobonrr). The field and its trees of grapes and 
figs are symbolic references to the spiritual nour- 
ishment given to believers (Axissoss). The vine is 
Jesus and the fig tree is the Holy Spirit, who feeds 
the believer (Metwoo1us). The vine and the fig 
echo paradise (Amanos). Those who walk in the 
name of Christ give him their full obedience and 
make all efforts to be virtuous (Cra oF ALEXAN- 
pnia). Persecution is a weaning process that allows 
Christians to bear more fruit as they are pruned by 
hardships (Justin Marry), Zedekiah, the impi- 
ous king and the cloudy shepherd, symbolizes the 
devil. Jesus, who ascended into heaven, will bring 
back the exiles. Zion will be violated and greatly 
despised by those who do not know that they will 
be thrashed by the revenging justice of God. There 
will be prosperity for returning captives and for the 
church (Erna). 





4:1-3 Nations Come to God's House 


Tun MOUNTAIN Or THE Propners. Avaus- 
tins: The prophet Micah employed the symbol of 
а high mountain to speak of the gathering of the 
nations in Christ. He has this to say: “And it 
shall come to pass in the last days that the moun- 
tain of the house of the Lord shall be prepared in 
the top of the mountains and high above the hills; 
and people shall flow to it. And many nations 
shall come in haste, and say, ‘Come, let us go up to 
the mountain of the Lord, and to the house of the 
God of Jacob; and he will teach us of his ways, 


and we will walk in his paths; for the law shall go 
forth out of Zion, and the word of the Lord out 
of Jerusalem. And he shall judge among many 
people and rebuke strong nations afar off. * 

Further, the same prophet foretold even the place 
in which Christ was to be born: “But you, О Bethle- 
hem Eph rathah, who are little among the clans of 
Judah, from you shall come forth for me one who is 
to be ruler in Israel, whose origin is from old, from 
ancient days” Ситу or бор 18.30? 


Tus Pnowisso Law. Lactarius: For Micah 
announced that the new law would be given їп 
this way: “The law shall go forth out of Zion, 
and the word of the Lord our of Jerusalem. And 
he shall judge among many people, and he shall 
vanquish and rebuke nations.” For that prior law 
thar was given through Moses was given not on 
Mount Zion but on Mount Horeb. And the Sibyl 
showed thar chis would be destroyed by the Son 
of God. “But when all these things have been ful- 
filled which he spoke, at that time then the whole 
law is destroyed." Evrrom or тнв Divine 
IusrrroTES 4. 





Mican's Propnscy Fureriisp ny тик Apos- 
‘runs. Justin Martyn: When the prophetic 
Spirit speaks as prophesying things to come, he 
says, “For the law will go forth from Zion, and 
the word of the Lord from Jerusalem, and he shall 
judge in the midst of the nations and rebuke 
many people. And they shall beat their swords 
into plowshares and their spears into pruning 
hooks, and nation will nor life up sword against 
nation, neither shall they learn to war anymore.” 
We can show you thar this has really happened. 
For a band of twelve men went forth from Jerusa- 
lem, and they were common men, not trained in 
speaking. Bur by the power of God they testified 
to every race of humankind that they were sent 
by Christ to teach to all the Word of God. And 
now we who once killed each other not only do 





‘Mic 52. "EC 24:126. *Sibylline Oracle 8299-300, “FC 49:288. 
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s make war on cach other, but in order not to 
рог deceive our inquisitor we gladly die for the 
confession of Christ. For it would be possible for 
ro follow the saying, “The tongue has sworn, 
fe mind remains unsworn* But ít would be ri- 
ous if the soldiers whom you“ have recruited 
Di enrolled remain loyal ro you instead of to 
their own life, parents, native land and all their 
families. For you have nothing incorruptible to 
afer those who desire incorruption. Rather, en- 
darc all things in order to receive what we long 
for from him who is able to give ít. Finst Apor- 


oot 1397 


A Univensat Suning. THeopors or Mop- 
жизтїл: After the experience of the troubles in 
which they would find themselves, made captive 
frst by the Assyrians and later by the Babylo- 
sans, such a great transformation would occur 
regarding this place that the mountain on which 
God was reputed to dwell would become famous 
and would be shown to be superior со all the 
‘mountains and far surpass all mountains and all 
hills on account of the glory enveloping it as a re- 
sult of the divine compassion. Large numbers. 
from all quarters, even from foreign peoples, 
would hasten го assemble to reach this mountain 
of God, on which God is believed to dwell, and 
learn how they should regulate their lives and live 
as they ought. COMMENTARY ом MICAH 4.1-3 





Avostouic Равдснімо Fotriueo Tuis 
Pnoruscv. Turoporer or Cra: The evangelical 
and divine preaching coursed to the ends of the 
tarth, according to the Lord's prophecy contained 
in the sacred Gospels: “This good news will be 
preached to all the nations in witness to them." 
And he urged the holy apostles in the words, 
"Go, make disciples of all the nations, baptizing 
them in the name of the Father, the Son and the 
Holy Spirit, teaching them to observe everything 
Icommanded you.” This evangelical law and ap- 
ostolic preaching began with Jerusalem as with a 
fountain and traveled across the whole world, of- 
fering irrigation to those who made their ap- 


proach with faith. Iris also possible to see the 
divine houses situated in the middle of cities, vil- 
lages, fields and remote areas, conspicuous for 
their size and beauty, so that they are illustrious 
and famous even on the highest mountains. 
COMMENTARY ON Mican 4-1-3." 





4:4 No More Fear 


Faorrs AND Trans 1м тик Pracerut Ён 
оғ Farru. Амвкозв: The Song of Songs alludes 
to [the vine and fig of the field] in this way: "I have 
adjured you, O daughters of Jerusalem, by the 
powers and by the virtues of the field, that you do 
пог rouse or wake my love until he please." This 
is the same peaceful field [of righteousness} of 
which the Lord also says in the psalm, “All that. 
moves in the field is mine." In this field the grape 
is found that was pressed and poured out blood 
and washed the world clean." In this field is the 
tree, and beneath it the saints will find rest and be 
renewed by a good and spiritual grace. In this field 
is the olive tree fruitful in the overwhelming oint- 
ment of the peace of the Lord. In this field flourish 
the te trees" that shelter many fruits 
with the one bulwark of faith and nurture them 
with the warm embrace of love, so to speak. Jacon 
Амо THe Happy Lire 2.1.3." 


Тик Нвлимо Rust or Farru, Merionius: 
The vine, and that not in a few places, refers to the 
Lord himself," and the fig tree to the Holy Spirit, 
as the Lord “makes glad the hearts of men,” and 
the Spirit heals them. Hezekiah is commanded" 
to make plaster with a lump of figs—that is, the 
fruit of the Spirit —that he may be healed. Ac- 
cording to the apostle this healing begins with 
love. For he says, " The fruit of the Spirit is love, 
joy, peace, longsuffering, gentleness, goodness, 
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Me E14 2819-20. "PG 1760. "Song 27 DXX. "ру S01 

(6911 XX). "ce produced by crushing grapes serves asa meta- 
hor for ss lod shat cleansed the worid rom sin. "Song 82 
FCS "ja 151. "Ps 1045. "2 Kings 207; 3821. 
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faith, meekness, temperance." On account of 
their great pleasantness, the prophet calls these 
spiritual fruits figs. Of them Micah also says, 
"They shall sit every man under his vine and un- 
der his fig tree; and none shall make them afraid.” 
Now it is certain that those who have taken refuge 
and rested under the Spirit and under the shadow 
of the Word shall not be alarmed or frightened by 
the one who troubles the hearts of humankind. 
Banguer or THE Тем Virais 10.5." 


Vinns AND Figs as Ecnors or Panavise. 
Амвковв: We read in Genesis that God planted a 
garden to the east and pur there the man he had 
formed." Who had the power to create paradise, 
if not almighty God, who “spoke and all was 
made"? and who was never in need of that which 
he wished to bring into being? He planted, there- 
fore, that paradise of which he says is his wisdom: 
"Every plant which my Father has not planted 
will be rooted up." This is а goodly plantation, 
for angels and saints are said to lie beneath the fig 
tree and the vine. In this respect they are the type 
of the angels in that time of peace” which is to 
come. Ом PARADISE 1.2. 








4:5 Walking in the Name of the Lord 


Wativo iN тик Nams or Cuniss. CYRIL oF 
ALEXANDRIA: They who are eager to go up into 
the mountain of the Lord and wish to learn thor- 
oughly his ways promise a ready obedience, and 
they receive in themselves the glories of the life in 
Christ and undertake with their whole strength 
to be earnest in all holiness. “For let everyone,” he 
says, “in every country and city go the way he 
chooses and pass his life as seems good to him, 
but our care is Christ, and his laws we will make 
our straight path; we will walk along with him: 
and that not for this life only, present or past, but 
yet more for what is beyond.” It is a faithful say- 
ing. "For they who now suffer with him shall 
walk with him forever, and with him be glorified, 
and with him reign.™* But “they” make Christ 
their care who prefer nothing to his love, who 


cease from the vain distractions of the world and 
seek rather righteousness and what is pleasing to 
him, and to excel in virtue. Such a one was the di- 
vine Paul, for he writes, “Iam crucified with 
Christ; and now no longer I live, but Christ lives 
in me.” And again: “I determined not to know 
anything among you save Jesus Christ, and him 
crucified." Commentary ом MICAH 3.4.5." 


4:6 Gather the Afflicted 


Риомко ro Bran Mons Fruit. Justin Mar- 
тук: Now it is obvious that no one can frighten 
or subdue us who believe in Jesus throughout the 
whole world. Although we are beheaded and cru- 
cified, and exposed to wild beasts and chains and 
flames, and every other means of torture, itis evi- 
dent that we will not retract our profession of 
faith. The more we are persecuted, the more do 
others in ever-increasing numbers embrace the 
faith and become worshipers of God through the 
name of Jesus. Just as when one cuts off the fruit- 
bearing branches of the vine, it grows again and 
other blossoming and fruitful branches spring 
forth, so it is with us Christians. For the vine 
planted by God and Christ the Redeemer is his 
people. But the rest of the prophecy will be ful- 
filled at his second coming. The prophet Micah 
says, “In that day, says the Lord, I will gather her 
that is bruised, and will receive her that is cast 
‘out, and those whom I rejected.” This indicates 
that you do not have the last word then when you 
and all other people, having the power, cast out 
every Christian not only from his own property 
bur even from the whole world, for you allow no 
Christian to live. Diatocue wit Ткурно по. 





4:8 The Former Dominion 


Tux Окуп. тик CLoupy $икривир, Бенкем 
THE SYRIAN: "And you, О tower, O cloudy shep- 
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yd of the daughter of Zion, your time shall 
‘ame’ These words refer to the impious king 
Zeickiah, whom the prophet calls “tower” because 
the people of Judea stayed under his shadow, and 
“shepherd” ‘because of his administration of the 

m, and "cloudy" because of the error of idol- 
ry to which he adhered. Again, in the symbolic 
meaning of his words he calls the devil a cloudy 

erd, because in an allegorical sense he always 
stacks the daughter of Zion under a cloudy sky. 
And, after catching her, he drags her away from 
the light— indeed the one who acts maliciously 
hates the light. But later, the supreme and legiti- 
mate prince of the mystical Jerusalem destroyed 
this tyranny with his advent and drove the obscure 
shepherd away. Commentary on Mican.” 


4:10 Rescued from Babylon 


RETURN FROM EXILE, Ёрнквм THE SYRIAN: 
"Withe and groan, O daughter Zion, like a 
woman in labor, for now you shall go forth from 
the city and camp in the open country; you shall 
goo Babylon, and there you shall be rescued." 
The meaning is that you will go into captivity, 
people of Zion, to be deported to Babylon, but af- 
ter years you will come back from there, not with 
the soldier hastening after you, but with that 
leader who by ascending into heaven made captiv- 
ity his own prisoner. You will follow him together 
with Paul's brothers-in-arms and the princes of 


our army, who captivate all minds to the respect 
of Christ. Commentary ом Mican.” 


4:11 Nations Assemble Against Zion 


Zion DaspısaD. Erunes тне Syrian: Now 
many nations are assembled against you. That is, 
in the meantime a mix of many different n 
invades you under the command of Gog. Again 
there shall be profanation in Zion, and the eye 
shall gaze upon it, which means the holy places of 
Zion will be violated and greatly despised by 
those who did not know that they would have 
been thrashed by the revenging justice of God 
like sheaves gathered on the threshing floor. 
COMMENTARY ом Mican.” 








4:13 Horn of Iron, Hoofs of Bronze 


Pnosprarry. Enim тне SyRtan: “For I will 
make your horns, which the Babylonians broke, 
iron. You shall beat in pieces many people, and 
shall devote their grain to the Lord.” This will hap- 
pen when, after taking possession of their land and 
‘wealth, you pay the tithe to the Lord of the entire 
earth. As I have said, God showed a sign of such 
great prosperity to the Jews who would be coming 
back from captivity. He also reserved the same 
thing for his church. Commentary ом Mican” 


"1500 2277. "ES00 2277. "ESOO 2278. “ES002278. 





5:1-15 THE MESSIAH 


"Now you are walled about with a wall 
siege is laid against us; 
with а rod they strike upon the cheek 
the ruler of Israel. 


FROM BETHLEHEM 


"But you, О Betblehem Epbrathab, 
who are little to be among the clans of 
Judab, 
from you shall come forth for me 
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one who is to be ruler in Israel, 
whose origin is from of old, 
from ancient days. 
"Therefore he shall give them up until the 
time 
when she who is in travail bas brought 
forth; 
then the rest of bis brethren shall return 
to the people of Israel. 
‘And be shall stand and feed bis flock in the 
strength of the окр, 
in the majesty of the name of the Lorn 
his God. 
And they shall dwell secure, for now he 
shall be great 
to the ends of the earth. 
‘And this shall be peace, 
when the Assyrian comes into our land 
and treads upon our soil,” 
that we will raise against bim seven 
shepherds 
and eight princes of men: 
“they shall rule the land of Assyria with the 
sword, 
and the land of Nimrod with the drawn 
sword;" 
and they’ shall deliver us from the Assyrian 
when he comes into our land 
and treads within our border. 


"Then the remnant of Jacob shall be 
in the midst of many peoples 
like dew from the Lorp, 


like showers upon the grass, 
which tarry not for men 
mor wait for the sons of men. 
"And the remnant of Jacob shall be among 
the nations, 
in the midst of many peoples, 
like a lion among the beasts of the forest, 
like а young lion among the flocks of 
sheep, 
which, when it goes through, treads down 
and tears in pieces, and there is none to 
deliver. 
"Your band shall be lifted up over your 
adversaries, 
and all your enemies shall be cut off. 


" And in that day, says the Lorn, 
I will cut off your horses from among you 
and will destroy your chariots: 

“and I will cut off the cities of your land 
and throw down all your strongholds; 
"and I will cut off sorceries from your band, 

and you shall have no more soothsayers; 
Pand I will cut off your images 
and your pillars from among you, 
and you shall bow down no more 
to the work of your bands; 
“and I will root out your Asherim from 
among you 
and destroy your cities. 
“And in anger and wrath I will execute 
vengeance 
upon the nations that did not obey. 


уан in Heb kCn Compare le Heb кыт VC Sin Heb m Gis Heb pls Ca: Hab in memes a Heb he 





Overview: Samaria is а metaphor for those who 
are put to shame and dishonor (Cait. OF ALEXAN- 
DRIA). The magi, the star and Bethlehem in 

Micah’s prophecy were all focused upon the birth 


of Jesus (Avaustine). Jesus fulfills all of the 
promises made to Abraham and David (IsHo'pap). 
Christ's temporal birth at Bethlehem was not the 
beginning of the existence of the Son of God. 
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Micah indicated thar the Messiah had been eter- 
tally with God in his timeless beginning (Суки. 
gr Jerusarem, Tittopongr). Christ's origin is 
from the beginning (Iso Dan). Our of Bethle- 
hem will come the Christ, who will shepherd Is- 
(Снкузозтом). Christ was born a visible 





nd 
man of a virgin mother (Augustine). The pains 
and afflictions of Jerusalem are labor pains by 


which she will give birth to salvation (IsHo'pap).. 
The Magi, the star and the place of Christ's birth 
were all foretold by Micah (Aucustine). Unbe- 
lieving Jews made a fundamental mistake, as did 
Herod, regarding the nature of Christ's an- 
nounced kingdom. They erroneously thought it 
would be a rival earthly kingdom to bring down 
the Romans (Leo). The seven shepherds and 
eight princes represent the punishment that As- 
syria will receive (1вно'рар). 


5:1 Besieged and Stricken 


SAMARIA AS А Түрк oF Sinrur Lire. Cran oF 
Aurxanorta: So he says that Samaria will be 
surrounded and encompassed by the hostile peo- 
ples. Not only will they strike her cheek with 
their hand, which is more bearable, but they will 
crush her with rods, which is especially cruel. 
This signifies the shameful and miserable distress 
of captivity, for it is unquestionable chat to strike 
the cheek is a special dishonor. Considering that 
they also struck her with rods, they have caused 
extreme hardship and debasement. Governed by 
the tribe of Ephrem, Samaria is dishonored. She 
isin shame and suffering. However, the striking 
hand will stop, and we will not taste misery if 
only we do our best to refrain from provoking the 
wrath of the Lord of all by trespassing or eagerly 
committing sins, which are hateful to him. If we 
honor him with virtuousness instead, then we 
will enjoy prosperity and will live a joyous and 
commendable life. COMMENTARY ON MICAH 5. 


5:2 A Ruler from Bethlebem 


Wuere Cunisr Моор Be Born. Аовоѕ- 


rune: By designating Bethlehem, they [the Jews] 
were like the builders of Noah's ark, providing 
others the means of escape, yet themselves per- 
ishing in the flood. Like milestones, they showed 
the way but were incapable of walking along it. 
They were asked where the Christ was to be 
born. They answered, “In Bethlehem of Judah. 
For thus it was written by the propher”—they 
were repeating from memory, you see, what had 
been written about this by Micah: “And you, Be- 
thlehem, land of Judah, are not the least among 
the leaders of Judah; for from you shall come 
forth the king who is going to be the shepherd of 
my people Israel" Sermon 373, 








Тик Smauer Mape тик StroncER. 
15но' рар or Merv: "But you, O Bethlehem, you 
are too little for what you are; That is, even 
though in comparison with your enemies you are 
little in force and number and incapable to lead 
“the thousand of Judah,” yet, thanks to the help 
that I give you, the powerful ruler will be able to 
make war against them. For I have destined him 
to that from the beginning, through the promises 
already made to David. This is said with the usu- 
al reference to Zerubbabel, but its true meaning 
has been revealed in Christ, because when he ap- 
peared, all the promises made to Abraham and 
David were fulfilled. Commentary on Mican.* 


Ererwat вот Born 1м A Temporar Pract. 
Cyan or Jerusarem: It is enough for piety for 
you to know, as we have said, that God has one 
only Son, one naturally begotten, who did not be- 
gin to be when he was born in Bethlehem but is 
before all ages. For listen to the prophet Micah: 
"And you, Bethlehem, house of Ephratha, are lit- 
Че to be among the thousands of Judah. From you 
shall come forth for me a leader who shall feed 
my people Israel; and his goings forth are from 
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the beginning, from the days of eternity There- 
fore do not fix your attention on him as coming 
from Bethlehem simply but worship him as be- 
gotten eternally of the Father. Admit no one who 
speaks of a beginning of the Son in time, but ac- 
knowledge his timeless beginning, the Father. 
Carncericat Lecture 11.20.) 


Тив INCARNATE Worp Born IN BETHLEHEM. 
Тикороякт or Cre: Now this patently resem- 
bles the prologue to the Gospel, “In the begin- 
ning was the Word, and the Word was with God, 
and the Word was God; he was in the beginning 
with God.” It also resembles what was said by 
God through blessed David, "From the womb be- 
fore the daystar I begot you." This person, then, 
who was before time, who was in the beginning 
with God, who is God the Word, with his origins 
from that source from the beginning, receives his 
birth according to the flesh (the text says) in you 
[Bethlehem], making you famous and illustrious, 
even though unimportant among Judah's thou- 
sands. COMMENTARY ON MICAH 5.2." 


Втати Promisen IN ABRAHAM FROM Ого. 
Isno'pan or Merv: The text says, “His origin is 
from the beginning, the beginning, that is, ac- 
cording to the promises made to Abraham and 
David. Commentary ом Mican.” 





Cunist Bony 1м Barnes. Chrysostom: 
It was another prophet, again, who pointed out the 
place where he would be born. For Micah said, 
"And you, Bethlehem, the land of Judah, are by no 
means the least among the princes of Judah. For 
out of you will come the leader who will shepherd 
my people, Israel: and his going forth is from the 
beginning, from the days of eternity.” He revealed 
his existence before all ages. When he said “there 
will come the leader who will shepherd my people, 
Israel, he revealed Christ's birth in the flesh. 
DEMONSTRATION AGAINST THE PAGANS 3.3." 





Cunisr's Homan Birtu Окккмокр. Avous- 
тнк: According to prophecy, Christ was born in 


Bethlehem of Judah, at the time, as I said, when 
Herod was king in Judea. Ar Rome, the republic 
had given way to the entire empire, and the emper- 
or Caesar Augustus had established a worldwide 
peace. Christ was born a visible man of a virgin 
mother, but he was a hidden God because God 
was his Father. So the prophet had foretold: "Be- 
hold, the virgin shall be with child and shall bring 
forth a son; and they shall call his name Emman- 
uel, which is interpreted, God with us." To prove 
that he was God, Christ worked many miracles, 
some of which—as many as seemed necessary to 
establish his claim—are recorded in the Gospels. 
Of these miracles the very first was the marvelous 
manner of his birth. Сату or Gon 18.96." 


5:3 When She Has Given Birth 


Tus Travan or Carrivery Witt Eb in A 
Bratu. IsHo'Dap oF Merv: "He shall give them 
up until che time when she who is in labor has 
brought forth. This is what the prophet calls 
Jerusalem. This means he will abandon them to 
the afflictions of captivity until the time of the re- 
turn. This means thar these predictions will not 
come true before they are back from their captivi- 
ty. Henana of Adiabene™ says "she who is in la- 
bor" means Jerusalem because she is in the pains 
of labor, which are her afflictions, and waits the 
birth of her salvation, until according to her ex- 
pectations it sets to her return and her pains’ end. 
Bur in the same manner they will endure differ- 
ent difficulties until the Virgin gives birth to 
Christ. Commentary ох Mican.” 





Тик Maci, тик Stan AND Bermienem Fors- 
OLD. Avaustine: But now, the same star which 
led the magi to the place where the infant God 
was to be found with his virgin mother could of 
course have led them right to the very city. But it 
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withdrew, and didn't appear at all to them again, 
Тий the Jews themselves had been questioned 
spout the city where Christ was ro be born. This 
qas to oblige them to name it themselves, on the 
idence of divine Scriptures, and to say them- 
saves, “In Bethlehem of Judah. For so it is writ- 
ten, ‘And you, Bethlehem, land of Judah, are not 
she least among the princes of Judah; for from you 
shall come forth the leader who will rule my peo- 
ple Israel,” What else can divine Providence 
hase meant by this, but that among the Jews 
would remain only the divine Scriptures by 

which the nations would be instructed, they 
themselves being blind? This evidence they would 
апу about with them not as an assistance to 
their own salvation but as evidence of ours. Be- 
cause today it may happen that when we bring 
forward prophecies about Christ, uttered long be- 
fore and now made clear by the events that have 
fulfilled them, the pagans whom we wish to gain 
will say chat they weren't foretold so long ago but 
have been composed by us after the event, so that 





what has later occurred may be thought to have 
teen previously prophesied. Then we can cite the 
volumes owned by the Jews, to clear the doubts of 
the pagans, who were already prefigured in those 
magi, whom the Jews instructed from the divine 
books about the city in which Christ was born, 
without themselves either seeking or acknowl- 
edging him. Sermon 200.3.7 


5:4 Living Secure 


Heron Frarep AN Eanruty Rivat. Leo THE 
Great: Evidently [the Hebrew leaders] under- 
stood (the prophecy] in a carnal manne 
Herod did, and reckoned that Christ's kingdom 
would be like the powers in this world. They 
hoped for a temporal leader, while Herod feared 
an earthly rival. “Herod, you are trapped in a use- 
less fear. In vain do you attempt to rage against 
the child you suspect. Your realm does not en- 
compass Christ, nor does the Lord of the world 
‘are about the meager limits within which you 
Wield the rod of your power. He whom you do 





not wish to see reign in Judea reigns everywhere. 
You yourself would reign more happily if you 
would submit to his rule. Why not turn into hon- 
est service that which you resolve to do in false- 
hood and guile? Go with the wise men and 
worship the true king in humble adoration. But 
more inclined as you are toward the Jewish blind- 
ness, you do not imitate the faith of these Gen- 
tiles. You turn your perverse heart to cruel wiles. 
Yer you are nor going to kill the one you fear, nor 
will you harm those whom you eliminate; Ser- 
MON 34.2. 


5:5 When the Assyrians Invade 


Seven Ѕнврнварѕ AND Езонт Princes, 
Iswo'pap or Merv: “We will raise against them 
seven shepherds and eight princes.” By means of 
the events that happened in the days of Hezekiah, 
at the time of the ruin of the Assyrians, Micah pro- 
vides information about those things that will hap- 
pen through the agency of Zerubbabel toward the 
people of the house of Gog. By the numbers seven 
and eight he has indicated the complete and total 
destruction that befell the Assyrians through the 
intervention of the angel. The allusion is to the 
words of Ecclesiastes: “Cast your bread upon the 
waters, for you will find it after many days. Give a 
portion to seven, or even to eight, for you know 
not what evil may happen on earth.” 

However, others suppose that he means by 
“seven shepherds” the prophets who lived before 
the invasion of the Assyrians, who prophesied 
their ruin, and that he means by the “eight 
princes of men” Hezekiah and the princes who 
assisted him..... 

The phrase “seven shepherds” may indicate the 
fullness of the punishment that the Assyrians 
will undergo through the agency of the angel, 
while "eight bites of men" indicates what was in 
store for the survivors after their flight. What 
happened was chat the Assyrian king was mur- 











"256. "ИЗА 365485. "Leo refers to martyrdom. "FC 
95145. "Ecken 11:1-2. 
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dered by his sons and the others were exterminat- 
ed by their fellow citizens. ... From the spiritual 

point of view the verse applies to Satan, the abol- 
isher of che law and the gospel, who was defeated 


by the prophets, the apostles and the angels. 


COMMENTARY ON Mican.” 
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6:1-16 THE LORD'S TRIAL OVER ISRAEL 


"Hear what the Lonn says:* 
Arise, plead your case before the mountains, 
and let the bills hear your voice. 
*Hear, you mountains, the controversy of 
the Lord, 
and you enduring foundations of the earth; 
for the Lonn has a controversy with bis 
people, 
and be will contend with Israel. 


“О my people, what have I done to you? 
In what have I wearied you? Answer me! 
“For I brought you up from the land of 
Egypt, 
and redeemed you from the house of 
bondage: 
and I sent before you Moses, 
Aaron, and Miriam. 
O my people, remember what Balak king of 
Moab devised, 
and what Balaam the son of Beor 
answered him, 
and what happened from Shittim to Gilgal, 
that you may know the saving acts of the 
Lonp." 


“With what shall I come before the Lor, 
and bow myself before God on high? 
Shall I come before him with burnt 


offerings, 
with calves a year old? 
"Will the Lorn be pleased with thousands 
of rams, 
with ten thousands of rivers of oil? 
Shall I give my first-born for my 
transgression, 
the fruit of my body for the sin of my 
soul?” 
“He bas showed you, О man, what is good: 
and what does the Lonn require of you 
but to do justice, and to love kindness 
and to walk bumbly with your God? 
"Tbe voice of the Lorn cries to the city— 
and it is sound wisdom to fear thy name: 
"Hear, O tribe and assembly of the city! 
"Can I forget the’ treasures of wickedness in 
the house of the wicked, 
and the scant measure that is accursed? 
"Shall I acquit the man with wicked scales 
and with a bag of deceitful weights? 
"Your! rich men are full of violence: 
your inhabitants speak lies, 
and their tongue is deceitful in their mouth. 
"Therefore I have begun’ to smite you, 
making you desolate because of your sins. 
"You shall eat, but not be satisfied, 
and there shall be hunger in your inward 
arts; 
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ou shall put away, but not save, 
and what you save I will give to the 
sword. 
‘You shall sow, but not reap; 
you shall tread olives, but not anoint 
yourselves with oil; 
you shall tread grapes, but not drink 


койнун q Ca Compare СА Haband wie ka appointed yt Cre Heb uncer o Heb wher Gk Sr Vg Heb hae made. u Gh Syr Ve 


wine, 
"For you have kept the statutes of Omri." 
and all the works of the house of Ahab; 
and you have walked in their counsels: 
that I may make you a desolation, and your” 
inhabitants a hissing: 
so you shall bear the scorn of the peoples.” 
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Ovanvinw: "О my people, what have I done to 
yout” is Christ's charge and verdict against his 
persecutors (Амввовк). They missed the oppor- 
tunity to receive Jesus as Messiah (Cassobonus). 
Micab's words are applied against the Arians, 
who refuse to be conformed to the Nicaean teach- 
ing on the Trinity (Gasaonv or Nazuwzus). 
Micah lamented the ingratitude of Jews of his day 
for God's deliverance. God is not appeased by 
sacrifices and rituals; rather, the Lord requires 
justice, mercy and love of those who profess to 
follow him (Амвкоѕк). Human beings are called 
to procreate and fill the earth (Ceux oF Arex- 
акон). God is merciful and compassionate, and 
he expects the same of those who follow him 
(TeruLtian). Believers are not to delay in doing 
good (Amnose). The truth is best taught when it 
is embodied in actions (Bepe). The love of God 
and of one's neighbor, as announced by Moses, is 
superior to sacrifices and offerings (Тиворовк). 
No less, however, does God ask that we give him 
ourselves (Augustine). 





6:3 “O My People” 


Cunist’s Juvamanr or His Propre. 

Auprosn: There is also a third entreaty, for al- 
though David was set in the midst of people do- 
ing evil deeds, he eagerly desires that his case be 
separated from contagion with them. Many sup- 
Pose thar this sentiment should be attributed to 
the Lord Jesus, because it belongs to him alone 
nor to fear judgment, as the one who overcomes 


when he is judged." Indeed, he has judgment 
from the unjust man, and into it Christ entered 
willingly, as you find it written, "O my people, 
what have I done to you? Or wherein have I 
grieved you?" But since the Father has given ай 
judgment to him,’ not indeed as if to one that was 
weak but as if to a Son, what judgment can he un- 
dergo? If they think thar the Son must undergo 
the Father's judgment, surely "the Father does 
not judge any man, but all judgment has been 
given to the Son, that all men may honor the Son 
even as they honor the Father; The Father hon- 
ors the Son, and do you not put him to judgment? 
We have expressed this thought here, so that no 
one would think that we substituted the figure of 
the psalmist in the Lord's place out of fear of in- 
quiry. Holy David foresees in spirit thar the Jews 
will rise up against the Lord in his passion. Since 
he is not greatly afraid of the judgment upon his. 
own faith, he beseeches that his own case be dis- 
tinguished also from a nation of persecutors. 
Else, the stock of the entire Jewish race could be 
implicated with those wicked heirs of his own 
race and posterity: Tue Prayer or Jon anp Davi 
48.29! 


Јоромкмт AND Cowon. Cassiononus: "For 
the Lord will judge his people, and he will [give] 

comfort among his servants.“ The reason for the 
previous praise is stared: “For the Lord will judge 
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his people,” that is, the Jewish people, to whom 
he revealed great miracles and assigned his 
prophets so that the people would nor sin. He 
also sent to them his own Son, so that their ac- 
cursed hardness could finally be melted. But be- 
cause they persisted with accursed obstinacy, he 
will certainly judge them, because they were un- 
willing to be his, though he had chosen them 
from all nations as his possession. To them he 
says, "Hear, О people, and I will speak,” and 
elsewhere, "My people, what have I done to you?” 
So he will judge them. Bur hear what follows as it 
concerns the faithful: "He will again have com- 
passion upon us." He means when he will render 
their promised rewards to those on earth afflicted 
with harsh contempt on account of his name. 
Scripture says of them, " Blessed are they thar 
mourn, for they shall be comforted,” and in an- 
other place are the words “He that believes in me 
is not judged bur will pass from death to life. Bur 
he that does not believe is already judged. 
EXPOSITION or THE PSALMS 134.14." 





Тилес Broxnnnuss. Gurconv ок NAZIAN- 
zus: Would you like me to utter to you the words 
of God to Israel, stiff-ecked and hardened? "O 
my people, what have I done to you, or in what 
way have I injured you, or wherein have I wearied 
you?” This language indeed is more fit from me to 
you who insult me. It is a sad thing that we watch 
for opportunities against each other and having 
destroyed our fellowship of spirit by diversities of 
opinion have become almost more inhuman and 
savage to one another than even the barbarians 
who are now engaged in war against us, banded 
together against us by the Trinity whom we have 
separated. We are not foreigners making forays 
and raids upon foreigners or nations of a different 
language, which is some little consolation in the 
calamity. But we are making war upon one anoth- 
er, and almost upon those of the same household. 
Orif you will, we the members of the same body 
are consuming and being consumed by one an- 
other. Nor is this, bad as it is, the extent of our 
calamity, for we even regard our diminution as a 











gain. But since we are in such a condition and reg- 
ulate our faith by che times, let us compare the 
times with one another; you your emperor, and I 
my sovereigns; you Ahab and I Josiah. AGANT 
THE ARIANS AND ON Himsetr, ORATION 33.2.7 


6:5 Remember Balak 


Тик Prope Cuasriszo ron REJECTING 
Gop's Mussencers. Awnnoss: You see the 
Lord is teaching you a lesson, challenging you to 
goodness by his own example, teaching you even 
when he reproves. When accusing the Jews, for 
instance, he says, “O my people, what have | done 
to you? Or wherein have I grieved you? Or where- 
in have I offended you? Answer me. Is it because | 
brought you out of the land of Egypt, and deliv- 
ered you out of the house of bondage?" adding, 
“And I sent before your face Moses, Aaron and 
Miriam. O my people, remember what Balak king 
of Moab devised.” You were indeed oppressed, an 
exile in foreign lands, laden with heavy burdens. 
Татта 41.24." 





6:6-7 Will Offerings Please the Lord? 


Sın Nor Кврввмвро ву Our Burnt Ori 
1865. Амвяоѕе: For what is asked of you, O 
man? Only that you fear God: seek for him, walk 
after him, follow in his ways."* “With what shall | 
win over the Lord? Shall I win him over with 
burnt offerings?” The Lord is not reconciled, nor 
are sins redeemed, with tens of thousands of 
young goats or thousands of rams or with the 
fruits of unholiness, but the grace of the Lord is 
won with a good life. Бант rrom тнв WORLD 
6.33." 





You Cannor Win Grace. CLT or ALEX’ 
ANDRIA: Is everyone who is turning from sin to 
faith, turning from sinful practices (as if they 

were his mother) to life? I shall call in evidence 
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ane of the twelve prophets, who says, “Am I ro 
sake an offering of my firstborn son for my im- 
piety? Should 1 offer the fruit of my womb for 
fe sin of my soul?" Can the mother buy her way 
to God by giving up her firstborn? This must 
soc be taken as an attack on the words “increase 
in numbers." Micah is naming, by using the 
word impiety, the First impulses after birth, 
which do nor help us to knowledge of God. If 
anyone misuses this as a basis for saying that 
chat birth is evil, he should also use it as a basis 
for saying that it is good, in that in it we come to 
know the truth. "Come back to a sober and up- 
right life and stop sinning” But the sinner 
knows nothing of God. "We are not wrestling 
against flesh and blood but against spiritual be- 
ings, potent in tempration, the rulers of this 
dark world," so there is forbearance. This is 
why Paul says, “I bruise my own body and treat 
itas a slave, because every athlete goes into total 








training." By "total training” we understand 
not that he abstains from absolutely everything 
but that he shows self-control in those things he 
has taken a deliberate decision to use. “They do 
icto win a crown which dies, we for one which 
never dies,” if we win the contest. No effort, no 
crown! STROMATEIS 3.16.101. 








6:8 What Is Good 


Ons Wno Knows Gon. TERTULLIAN: "But 
God; [adulterers and fornicators say] “is good and 
most kind.” He is “merciful, compassionate and 
rich in mercy? which “he prefers to every sac 
fice." "He desires not so much the death as the re- 
pentance of the sinner.” He is “the Savior of all 
people, and especially of the faithful Therefore 
the children of God must also be "merciful and 
“peacemakers,” “forgiving each other as Christ 
also forgave us," “not judging, lest we be 
Judged.” For to “his master a man stands or falls; 
who are you to judge the servant of another"? 
"Forgive, and you will be forgiven.” Yet many 
Such things as these are only said, not done, merely 
bandied abour, unmanning rather than strength- 











ening discipline, flartering God and pandering to. 
themselves. Ом Purity 2.” 


Wur Dera Dore Goon? Амвкозк: “You 
have been told, O man, what is good. And what 
does the Lord require of you, but to do justice, to 
love mercy and to be prepared to walk with your 
Lord?" Accordingly, the gospel says to you, “Arise, 
let us go from here; while the law says to you, 
“You shall walk after the Lord your God." You 
have learned the method of your flight from. 
here— why do you delay? FLIGHT FROM THE 
Wort 6.33." 


‘Teacuine тик Таоти anp Dorne боор 
Wonxs. Bene: Here is a priest who serves at ev- 
ery hour with great fear while walking humbly 
with the Lord his God in accordance with the 
word of the prophet. Meanwhile another priest is 
hardly capable of having thar much fear even when 
he is about to die and enter into the last judgment 
before his Lord. But the full expression of the 
priesthood is comprised of the combination of the 
teaching of truth with good works. This is in ac- 
cord with blessed Luke's comment that in writing 
his Gospel he had composed a treatise concerning 
all che things that Jesus began both to do and to 
teach.” Ом THE TABERNACLE 3.6." 


Love or бор anp №иснвов. THEODORE or 
Mopsvestia: Forget about burnt offerings, 
countless sacrifices and oblations of firstborn, he 
is saying. If you are concerned to appease the di- 
vinity, practice what God ordered you in the be- 
ginning through Moses. What in fact is that? To 
deliver fair judgment and decision in all cases 
where you have to choose better from worse, to 
continue giving evidence of all possible love and 
fellow-feeling to your neighbor, and be ready to 
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put into practice what is pleasing to God in every 
way. He means, in short, "You will love God with 
all your heart, all your mind and all your soul, 
and you will love your neighbor as yourself” as 
жаз said of old through Moses. Do this, he is say- 
ing, as something preferable to sacrifices in God's 
eyes. COMMENTARY ON Mican 6.6-8." 


"Tus Loro Requires THE Serr. AUGUSTINE: 
You ask what you should offer: offer yourself. 





For what else does the Lord seek of you but you? 
Because of all earthly creatures he has made 
nothing berter than you, he seeks yourself from 
yourself, because you have lost yourself. Ser- 
MON 48.2.” 





"беш 65; Lev 19:18. "PG 66385, "PMPC 242. 





7:1-13 THE SIN AND 


"Woe is me! For I have become 
as when the summer fruit* has been 
gathered, 
as when the vintage bas been gleaned: 
there is no cluster to eat, 
no first-ripe fig which my soul desires. 
?The godly man bas perished from the 
earth, 
and there is none upright among men; 
they all lie in wait for blood, 
and each bunts his brother with a net. 
“Their bands are upon what is evil, to do it 
diligently; 
the prince and the judge ask for a bribe, 
and the great man utters the evil desire of 
his soul; 
thus they weave it together. 
“The best of them is like a brier, 
the most upright of them a thorn hedge. 
The day of their" watchmen, of their" 
punishment, bas come; 
now their confusion is at band. 
Put no trust in a neighbor, 
have no confidence in a friend; 


MISERY OF ISRAEL 


guard the doors of your mouth 
from her who lies in your bosom; 
“for the son treats the father with contempt, 
the daughter rises up against her mother, 
the daughter-in-law against her mother-in- 
law; 
а man’s enemies are the men of bis own 
house. 
"But as for me, I will look to the Lorn, 
I will wait for the God of my salvation; 
my God will bear me. 


“Rejoice not over me, O my enemy; 
when I fall, I shall rise; 
when I sit in darkness, 
the Lorn will be a light to me. 
1 will bear the indignation of the Lorn 
because I have sinned against him, 
until be pleads my cause 
and executes judgment for me. 
He will bring me forth to the lights 
I shall behold his deliverance. 
"Then my enemy will see, 
and shame will cover her who said to me, 
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“Where is the Lorp your God?" 
Му eyes will gloat over her: 

now she will be trodden down 

like the mire of the streets. 


NA day for the building of your walls! 
In that day the boundary shall be 
extended. 





үндөн САН сно посве fox dng eth 


"Im that day they will come to you, 
from Assyria to! Egypt, 
and from Egypt to the River, 
from sea to sea and from mountain to 
mountain, 
"But the earth will be desolate 
because of' its inhabitants, 


for the fruit of their doings. 





Ovanvinw: Believers are challenged to ask them- 
selves if they are the good harvest that will be 
gathered on the last day. The church is a mixture 
of clusters of fruit bearing good and bad fruit 
(Once). The gathering of the stubble in the 
harvest is a reference to the winnowing of the un- 
just or chaff and of the just as wheat (Амвковв). 
The history of sin is unremitting, even within the 
history of salvation, from Cain and Abel to the 
unfaithfulness in Moses’ time (Cyri or Jerusa- 
um), Be attentive to the secondary unintended 
consequences of telling the truth (Јонм Cas- 
stan), If one has been regenerated into a child of 
God, it must be reflected in the new life (Grec- 
ony oF Nyssa). Both axe and sword are symbols 
of the work of the Holy Spirit, who separates 
good from evil (Grecory or Naztanzus). God 
assists those who have fallen in infirmity (Aw- 
most). The consequences of sin, even repented 
of, must be borne with humility. Repentance is 
the way ro persevere in heroic patience while the 
Lord joins in the battle against the devil (Bası). 


7:1 Like Summer Gleanings 


Wo Is Клот ron Harvest? Origin: Who 
is speaking when the prophet says, “Woe is me, 
soul, for I have become one as gathering straw in 
harvest?" For did the prophet literally "gather" or 
even want to "gather"? Does the prophet have a 
farm? Anyway, the only one who rightly gathers 
from what has been planced for harvest is not the 
Prophet bur the Lord and Savior Jesus Christ. 


Since there are many faults among the pagan na- 
tions but also among those who are supposed to be 
from the church, the prophet laments and mourns 
for our sins when he says, “Woe is me, for I have 
become as one who gathers straw. Let each of us 
scrutinize himself. Is he an ear of corn? Will the 
Son of God discover something in him to pick or 
harvest? Do we find that some of us are those 
swept by the wind? Even as we have still a little in 
ourselves, two or three kernels, our sins are many 
against us. Seeing that the churches, or those so- 
called, are filled with sinners, he says, “Woe is me, 
for I have come as one who gathers straw in the 
harvest and as one gathering grape gleanings in the 
vintage.” [The Lord] comes seeking fruit on the 
vine, for each of us is planted also as a vine “in a 
fertile place" or as a vine "transplanted out of 
Egypt.” yet planted to bear fruit.” He comes, he 
seeks in what way to pick, he discovers some 
“grape gleanings” and a few "clusters, neither 
flourishing nor plentiful. Who among us has "clus- 
ters” of virtue? HOMILIES ow Jeremian 15.3.2 


A METAPHOR or GLEANING. Amanos: The 
unjust are winnowed away as lightweight chaff, 
while the just are saved as heavier wheat. There- 
fore heed the Lord as he says to Peter, “Behold, 
Satan has desired to winnow you as wheat, but I 
have prayed for you, that your faith may not fail.” 
Those who are winnowed as chaff fail, but that 
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one does not fail who is like the seed that fell and 
sprang up, augmented and increased by very 
many fruits. And so the prophet says, “Woe is 
me! For I am become as one who gathers the 
stubble in the harvest. Thus wickedness is com- 
pared with the stubble, which is quickly burned, 
and with the dust. And so, Job said subsequently, 
“They will be like chaff driven by the wind,” and 
at once he added a brief line and said, “or like 
dust that the wind has carried off.” Indeed, so 
that you may know that the wicked person swift- 
ly crumbles and vanishes like dust, you find it 

said in the first psalm, "Мос so the wicked, пос 
so; that is, not like the just, "buc like the dust, 
which the wind drives from the face of the earth.” 
Tur Praver or Јов AND Davi 2.5. 











7:2 The Godly Perish 


Тив Unnemrrrine History or 51м. Cuni oF 
Jerusarem: Cain and Abel followed in the genera- 
tion of humankind, and Cain was the first murder- 
er. Afterwards a deluge engulfed the earth because 
of exceeding wickedness of humanity. Fire came 
down from heaven upon the people of Sodom be- 
cause of their corruption. Subsequently God chose 
out Israel, but even Israel became perverse and the 
chosen race was wounded. For, while Moses stood 
on the mountain before God, the people wor- 
shiped a calf in place of God. In the days of their 
lawgiver Moses, who said, "You shall not commit 
adultery," a man dared to enter a brothel and be 
wanton, After Moses, prophets were sent to heal 
Israel, but in their exercise of healing they deplored 
the face that they could not overcome evil, зо that 
one of them [Micah] says, “The faithful are gone 
from the earth, among men the upright are no 
more!" The psalmist says, “All alike have gone 
astray; they have become perverse; there is not one 
who does good, not even one." And again, "Curs- 
ing, and theft, and adultery, and killing have over- 
flowed” upon the land. “They sacrificed their 
sons and daughters to demons." They engaged 
themselves in auguries and enchantments and divi- 
nations; and again, “They fastened their garments 


with cords and hung veils next to the altar." Cat- 
scHETICAL LECTURE 12.6. 


7:5 Guard Your Speech 


Univrenpep Consequences or TRUTH 
Таке. Јонм Cassian: [In spiritual discipline], 
the disposition of the doer is given more weight 
than the thing that is done. Even the truth at times 
is found to have harmed some people and a lie to 
have helped them. For one time King Saul was 
complaining in the presence of his retainers about 
David's flight, saying, “Will che son of Jesse give all 
of you fields and vineyards and make all of you tri- 
bunes and centurions, since you have all conspired 
against me, and there is no one to inform me?" 
What but the truth did Doeg the Edomite tell him 
when he said, “I saw the son of Jesse in Nob, with 
Ahimilech the son of Ahitub the priest. He con- 
sulted the Lord on his behalf and gave him provi- 
sions and he gave him the sword of Goliath the 
Philistines as еей?” For this truth he deserved to 
be uprooted from the land of the living, and of him 
it is said by the prophet, " Therefore God shall de- 
stroy you forever, pluck you up and remove you 
from your tent and uproot you from the land of the 
living." For indicating the truth, then, he was ev- 
erlastingly uprooted from the land in which Rahab 
the harlot was planted, along with her family, be- 
In the same way we remember that 
‘Samson in most ruinous fashion delivered over to 
his wicked wife a truth that had long been con- 
cealed by a lie. Therefore the truth that he had very 
heedlessly disclosed to her brought about his own 
undoing, because he failed to keep that prophetic 
command: "Keep the doors of your mouth from 
her who sleeps at your breast.” CONFERENCE 
1220.10-11,* 








7:6 Enemies in One's House 
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Maxe Crear Уно Your Farner Is. GREGORY 
or Nyssa: A man, then, who remains the same 
and yet prattles to himself about the change for 
the better that he has undergone in baptism. 
should attend to what Paul says: “If anyone 
thinks he is something when he is nothing, he de- 
ceives himself.” For you are not what you have 
not yer become. The Gospel says of the regener- 
ate, however, that “he gave all those who received 
him the power to become God's children.” Now 
the child born of someone certainly shares his 

rents nature. If then you have received God 
and have become his child, let your way of life 
testify to the God within you. Make it clear who 
your father is! ‘The marks by which we recognize 
God are the very ones by which a son must show 
his relation to him. "He opens his hand and fills 
everything living with joy” “He overlooks iniq- 
шу "He relents of his evil purpose.” “The 
Lord is kind to all and is not angry with us every 
day.” "God is straightforward, and there is no 
unrighteousness in him.”™ This is what fathers. 
do for children. Similar sayings are scattered 
through Scripture for our instruction. If you аге 
like this, you have genuinely become a child of 
God. But if you persist in displaying the marks of 
evil, it is useless to babble to yourself abour the 
birth from above. Apress ом RELIGIOUS 
InstructION 40.7 











Divins Jupomenr Separates боор ғком 
Буп, Gregory or Nazianzus: Just what is the 
work of the axe? The excision of ће soul that is in- 
curably fruitless like the tree even after the dung 
has been applied." And what does the sword do? 
The sword of the Word cuts through defenses. It 
does the work of separating the worse from the 
better.” It actually creates a division between the 
faithful and the unbeliever.” It may even stir up 
the son and the daughter and the bride against the 
father and the mother and the mother-in-law, the 
young and fresh against the old and shadowy. Ac- 
cordingly, what is the latchet of the shoe, which 
you, John, who baptized Jesus, may not let loose? 
You who are of the desert, without food, you, the 





you who are more than a prophet, in- 
asmuch as you saw him of whom you did prophesy, 
you the mediator of the Old and New Testaments. 
Whar is this larcher? Ir is precisely the message of 
the advent, the incarnation. No one can make it 
happen— neither those yet carnal and babes in 
Christ nor those who are akin to John in spirit. 
Ом тнв Hoty Lionrs, ORATION 39.15.” 





7:8 I Shall Arise 


Tus Writ то Ruse. Amsrose: The fall of infir- 
mity is not grave if free from the desire of the will. 
Have the will to rise. He is at hand who will cause 
you to rise. EXPOSITION ом THE PSALMS 37:15." 





7:9 The Lord's Indignation 


Brarine Divine Јоремемт or Our Sins. 
Basi THE Great: We sometimes bear illness as a 
punishment for sin intended for our conversion, 
"for whom the Lord loves,” says the Scripture, “he 
chastises.”* Again Scripture teaches, “Therefore 
are there many infirm and weak among you, and 
some have died. But if we would judge ourselves, 
we should not be judged, we are chastised by the 
Lord that we be not condemned with the world.” 
‘Consequently, when we who belong to this class 
have recognized our transgressions, it may be fit- 
ting that we should simply bear in silence and 
without recourse to medicine all the afflictions 
which come to us, remembering the words of the 
prophet: I will bear the wrath of the Lord because 
I have sinned against him.” We should, moreover, 
give proof of our amendment by bringing forth 
fruits worthy of penance, remembering the words 
of the Lord: “Behold, you are made whole; sin no 
more, lest some worse thing happen to you.” 
Sometimes also, when sickness afflicts us at the re- 
quest of the evil one, our benevolent master may 
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condescend to enter combat with him, treating 


him as if he were a mighty adversary and con- 
founding his boasts by the heroic patience of his 


servants. Tue Lone Rutes 55. 





FCS. 





7:14-20 SALVATION OF ISRAEL 


“Shepherd thy people with thy staff, 
the flock of thy inheritance, 
who dwell alone in a forest 
in the midst of a garden land; 
let them feed in Bashan and Gilead 
as in the days of old. 
As in the days when you came out of the 


land of Egypt 
1 will show Бет" marvelous things. 


“The nations shall see and be ashamed 
of all their might: 
they shall lay their bands on their mouths; 
their ears shall be deaf: 
"they shall lick the dust like a serpent, 
like the crawling things of the earth; 
they shall come trembling out of their 


нё» a Gk Spr Vg Tg Heb tr 


strongholds, 
they shall turn in dread to the Lorn our 
God, 
and they shall fear because of thee. 
" Who is a God like thee, pardoning iniquity 
and passing over transgression 
for the remnant of bis inheritance? 
He does not retain bis anger for ever 
because he delights in steadfast love, 
"He will again have compassion upon us, 
he will tread our iniquities under foot. 
Thou wilt cast all our" sins 
into the depths of the sea. 
* Thou wilt show faithfulness to Jacob 
and steadfast love to Abrabam, 
as thou hast sworn to our fathers 


from the days of old. 





Ovnnvisw: The exodus from Egypt and the 
promise of being shown marvelous things is re- 
vealed in the new covenant. The Egyptians were a 
type of sin that baptism drowned, thereby reveal- 
ing the mercy of God (Auaustin). The priest of 
the old covenant ensnared the people by implor- 
ing upon them impossible rules and regulations. 
Christ's ability to take away unrighteousness was 
foretold by the prophet (Cussosrou). 

In suffering one is not to despair and think 
that God has abandoned the sufferer. It is the 
devil who is trying to deceive the believer by 


planting grave doubt (Ammnost). The tunic of sal- 
vation must be given to the one who has none, 
that is those who do not love God (Оман). Bap- 
tism is like a floodwater, which washes away sins. 
Micah spoke of this cleansing as a casting of sins 
to the bottom of the sea (Вази). 





7:15 The Days of the Exodus 


тив Exopus Prericures Baptism. Avcus- 
Tine: Hear what is even more wonderful, that фе 
hidden and veiled mysteries of the ancient books 
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aye in some degree revealed by the ancient proph- 
а For Micah the prophet spoke thus. Accord- 
ing то the days of your coming out of Egypt will 1 
show unto him marvelous things." . .. Our sins 
жие overwhelmed and extinguished in baptism, 
juseas the Egyptians were drowned in the sea. 
"He does not retain his anger forever because he 
delights in steadfast love... You will cast all our 
sins into the depths of the sea.” EXPLANATION оғ 
тна PSALMS 114.5. 


7:18 The Steadfast, Loving God 





Gop Arons Has Аотновиту TO FORGIVE 
Sins. Chrysostom: For what was it Jesus’ de- 
tractors said? "No man can forgive sins, bur God 
alone.” Inasmuch then as they themselves laid 
down this definition, they themselves introduced 
the rule, they themselves declared the law. He 
then proceeded to entangle them by means of 
their own words. “You have confessed,” he says in 
effect, "that forgiveness of sins is an attribute of 
God alone; my equality therefore is unquestion- 
able? And it is not these men only who declare 
this but also the prophet Micah, who said, “Who 
isa God like you?” and then indicating his special 
attribute he adds, “pardoning iniquity and pass- 
ing over transgression.” Номих ом THE Pana- 
uric Let Down Тнкооон тнк Roor 6.’ 


Do Nor Arrow тик Буп. Оми то Pant 
Dovars. Амвпоѕе: Let us not listen to the devil 
when we are caught in the troubles of the world, 
whether the bodily pain or the loss of children or 
amid other struggles. Let us not listen to the ad- 
versary as he says, “So where now is the Lord 
your God?” When we suffer severe pain we must 
then beware of his temptations, for he is trying to 
lead astray the weary soul. Seeing the wonderful 
works of God, the soul will behold itself already 
as if in heaven, with the devil creeping around 
like a snake on the earth. Thus the propher said, 
"Who is a God like you, pardoning iniquity and 
passing over transgression for the remnant of his 
inheritance?" Lerten 45. 





7:19 Compassion and Forgiveness 


As Gon Forerves, So Ws Fonarvs. Олсен: 
We should give a tunic to one who has none at all. 
Who is the person who does not have a tunic? It 
is one who utterly lacks God. Therefore we 
should divest ourselves and give to one who is na- 
ked. One has God: another does not have God at 
all. We give to the one who does not have God. 
The prophet in Scripture says, “We should cast 
our sins into the depths of the sea.” John contin- 
ues, "He who has food should do likewise.” 
Whoever has food should give some to one who 
has none. He should generously give him not only 
clothing but also what he can eat. Howrtss ом 
THE Gosper or LUKE 23.5.7 





Barriswat Warsns Cover Stns. Basi THE 
Сават: “The Lord sits enthroned over the 
flood." A flood is an overflow of water that caus- 
es all lying below ic to disappear. It cleanses all 
that was previously filthy. Therefore he calls the 
grace of baptism a flood, so that the soul, being 
washed well of its sins and rid of the old person, 
is suitable henceforth as a dwelling place of God 
in the Spirit. Further, what is said in the twenty- 
first psalm agrees with this. For after he has said, 
“Ihave acknowledged my sin, and my injustice I 
have not concealed,” and also, “For this shall ev- 
ery one that is holy pray to you,” he then said, 
"And yet in a flood of many waters, they shall not 
come near him.” Indeed, sin shall not come near 
to one who received baptism for the remission of 
his transgressions through water and the Spirit. 
Something akin to this is found in the prophecy 
of Micah: “Because he delights in mercy, he will 
turn again and have mercy on us. He will put 
away our iniquities and will cast them into the 
bottom of the sea.” HOMILIES ox тнк PsALMS 
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NAHUM 





Overview: Nahum (Heb nahiim) is very likely a 
shorter version of the name Nahumiah, which 
means “Yahweh comforts.” All we know about 
Nahum is his name. He is called the Elkoshite in 
reference to a town not mentioned anywhere else 
in the Scriptures and whose location to this day is 
unknown. The book is numbered seventh among 
the Minor Prophets. Nahum 1:2-10 is an incom- 
plete acrostic psalm describing a theophany and 
judgment of Yahweh. In Nahum 1:11, 13-14 one 
finds numerous threats made against Assyria fol- 
lowed in contrast to promises to Judah. Nahum 
2:1, 3-13 describes the sacking of Nineveh and 
the ensuing chaos and includes an allusion to the 
Assyrian conquest of Thebes in Egypt and the 
failed attempts to prevent the fall of che city. 
‘There is scholarly agreement that the book refers 
to the capture and destruction of Nineveh by the 
Babylonians and Medes in 612 B.C., culminating 
а campaign that began in 625 to overthrow the 
Assyrian Empire. The book seems to be later 
than 663 B.C., the date of the destruction of 
‘Thebes by the Assyrians, but no later than 609 
B.C., marking the death of Josiah. 

Although Nahum is among the shortest of the 


Minor Prophets, this fact did nor inhibit the 
church fathers from exploiting its rich content, as 
did the New Testament writers, There is a direct 
quote at Romans 10:15 of Nahum 1:15.' Also, 
John's Gospel gives special attention to the activ- 
ity of the Holy Spirit in relation to his role in the 
resurrection of Christ and his effect on the twelve 
apostles. 


Divine Rerrinution Towanp Ninsven. 
Tusopons or Mopsusstta: While the prophet 
Jonah reveals the {mercy of God toward Nin- 
eveh], Nahum mentions the retribution due to be 
inflicted in many ways on them for displaying 
their arrogance against both the Israelites and 
Jerusalem, as well as against the God of all wor- 
shiped in che city. Through this it became obvi- 
ous to everyone that he would not have allowed 
the Israelites to suffer this fate at their hands if 
they themselves had not rendered themselves de- 
serving of such sufferings through their impiety. 
CommeNTARY ON NAHUM, INTRODUCTION: 





‘CE ls 527. PG 66400. 





178 


Nanum 11-15 


=o a 


1:1-15 GOD'S PUNISHMENT OF NINEVEH 


‘an oracle concerning Nineveh. The book of 
the vision of Nabum of Elkosh. 
?Tbe Lorn is a jealous God and avenging, 
the Lonn is avenging and wrathful; 
the Lorn takes vengeance on bis 
adversaries 
and keeps wrath for bis enemies. 
The Lonn is slow to anger and of great 
might, 
and the Lorn will by no means clear the 
guilty. 


His way is in whirlwind and storm, 
and the clouds are tbe dust of bis feet. 
“Не rebukes the sea and makes it dry, 
be dries up all the rivers; 
Bashan and Carmel wither, 
the bloom of Lebanon fades. 
“The mountains quake before bim, 
the bills melt; 
the earth is laid waste before bim, 
the world and all that dwell therein. 


‘Who can stand before bis indignation? 

Who can endure the beat of bis anger? 
His wrath is poured out like fire, 

and the rocks are broken asunder by bim. 
"The Lonn is good, 

4 stronghold in the day of trouble; 

be knows those who take refuge in bim. 
"But with an overflowing flood 

be will make a full end of bis 

adversaries." 
and will pursue bis enemies into 


darkness. 
What do you plot against the Lorn? 
He will make a full end; 
be will not take vengeance twice on bis 
foes. 
"Like entangled thorns they are consumed,“ 
like dry stubble. 
"Did one not‘ come out from you, 
who plotted evil against the Lorn, 
and counseled villainy? 


"Thus says the LORD, 
“Though they be strong and many/ 
they will be cut off and pass away. 
Though I bave afflicted you, 
Twill afflict you no more. 
"And now I will break bis yoke from off you 
and will burst your bonds asunder.” 
"Tbe Lon bas given commandment about 


you: 
“No more shall your name be perpetuated; 
from the house of your gods I will cut off 
the graven image and the molten 
image. 
I will make your grave, for you are vile.” 


‘Behold, on the mountains the feet of bim 
who brings good tidings, 
who proclaims peace! 
Keep your feasts, O Judah, 
fulfil your vows, 
for never again shall the wicked come 
against you, 
he is utterly cut off. 


AGH pi ЪСЬ НА нер eC Hk dem АН er mal hk a tk ew bik а Са Нр CHA mamin gh 21 Heb 
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Overview: Nahum’s “oracle against Nineveh” is 
through the grace of the Holy Spirit, who seized 
the mind of the prophet, revealing hidden things 
(Tusopons). God's forgiveness is unmerited: 
therefore there is no room for penitents to pride 
themselves ( Jerome). Out of his patience and lov- 
ingkindness, the Lord delays punishment of sin- 
ners in an attempt to bring them to repentance. 
However, if they do not repent, the punishment 
is certain (Тнкороявт). The prophet of the Old 
Testament foresaw the ability of Jesus to walk on 
water, thereby demonstrating his lordship over 
all creation. His walking on water was Nahum's 
rebuke of the sea and making it dry, so to speak, 
to walk on (Ткктошям). God is not unmerciful, 
contrary to what the heretics assert (Омовн). 
Nahum’s prophecy is fulfilled in the Gospels 
(Avaustint). The exodus is a type of сай ко cele- 
brate Easter, the new Passover. The admonition 
of Nahum to keep the feasts is also a call to 
Christians to celebrate the paschal mystery 
(ArHanasius). 


1:1 An Oracle About Nineveh 


Onactuss AND Visions From тик Нот 
Spirit. Тнкорояк or Морѕоветіл: Something 
of this kind is the meaning of the word oracle: in 
his wish to give the prophets an insight often pro- 
ductive of rapture, God caused a sudden transfor- 
mation of their mind so that while in this 
condition they might receive the knowledge of 
the future with deeper fear. He calls it "oracle; 
then, since the grace of the Spirit, as though sud- 
denly taking hold of the propher's mind, trans- 
formed it with a view to the revelation of what 
was to be made clear. He is saying the same thing 
here too: “an oracle of Nineveh, a book of the vi- 
sion of Nahum the Elkoshite; as if to say, the 
propher’s mind was suddenly seized by the grace 
of the Spirit and transformed so as to contem- 
plate those things through which he learned of 
the fate of Nineveh and which he provided to his. 
listeners as instruction in what was shown to 
him. COMMENTARY on Nanum 1.1. 


1:3 The Lord Will Not Exonerate the Guil 





Do Nor Boasr Even IN FORGIVENESS. 
Jerome: And again: “I will reestablish my cove- 
nant with you, and you shall know that | am 
Lord, that you may remember and be confounded 
and may no more open your mouth because of 
your confusion, when I shall be pacified toward 
you forall chat you have done, says the Lord 
God.” Thus it is clearly indicated by these divine 
words what was meant in another place by the 
statement "And though cleansing you he shall not 
make you innocent." Even the just, being re- 
stored to their former state after committing sin, 
do not dare open their mouth but say with the 
apostle, "I am not worthy to be called an apostle, 
because I persecuted the church of God. 
AGAINST THE PELAGIANS 2.25." 


Tus Lorp Datars Ромівимимт. Тикороккт 
ок Cra: “The Lord is longsuffering, great is his 
power, and he will certainly not clear the guilty” 
He does not suddenly and all at once inflict pun- 
ishment, but only after exercising extreme long- 
suffering. You Ninevites are witnesses to this, 
practicing repentance and finding salvation, and 
then guilty of extreme wickedness and for a time 
not paying the penalty for it. But after putting up 
with people's wickedness for a long time, he is ac- 
customed to inflict punishment on the unrepen- 
tant (the meaning of "he will certainly not clear 
the guilty; chat is, he will not exempt from retri- 
bution the person whose sins deserve punish- 
ment). COMMENTARY ON Nanum 1.3. 


1:4 Rivers and Sea Dried Up 


Warne ом Warer Prepicten. Tantu- 
илм: If it is [Marcion's] Christ that is meant, he 
will not be stronger than the servants of the 
Creator.’ I would have been content with the ex- 





"PG 66104. Бый 1662-63. Jerome ads "you here; it is not found 
inthe Мариа. “1 Cor 159. "FC S339. "PGSLI7E992. "Thai. 
the winds andthe waves 








NAHUM 1:1-15 


M з АЕ 


amples I have shown you without adding any- 
thing further. But here a prediction of [Christ] 
walking on the water precedes his advent аз 
well. The words of the psalm are, in fact, accom- 
plished by Christ's crossing over the lake. “The 
Lord,” says the psalmist, “is upon many wa- 
sers." When he scatters its waves, Habakkuk's 
words are fulfilled where he says, “scattering the 
waters as he walks." When at his rebuke the sea 
iscalmed, Nahum is also verified: "He rebukes 
the sea and makes it dry; referring to the 
winds that had disturbed the sea. AGAINST 
Marcion 4.20." 





1:9 God Punishes Only Once 


Goo's Mercy Овғвмокр Acatnst Her- 
srics. OniGen: According to the law, for exam- 
ple, the adulterer and the adulteress were pun- 
ished with an immediate death. Because of the 
fact that he bore the penalty for his sin and paid 
punishments which fitted the evil committed, 
what will be after this that threatens their souls 
with revenge, if they transgressed no more, if 
there is not another sin which condemns them, 
bur they committed only this single fault when 
they were punished and bore for this the punish- 
ment of the law? “The Lord will not punish twice 
for the same thing,” for they took their sin and 
their penalty for the crime was taken away. And 
for this reason, this kind of precept is not found 
unmerciful, as the heretics assert, accusing the 
law of God and denying that there is human feel- 
ing contained in it. But it is full of mercy by vir- 
tue of the fact thar through this more people 
would be cleansed from sins than would be con- 
етпей, Homies on Leviticus 11.5. 


1114-15 Cutting Off Idols and Keeping 
Feasts 


Provuncy Еоъғилвр iN тив New Testa- 
мант. AvcusriNE: The prophet Nahum (or, bet- 
ter, God speaking through him) says, “I will de- 


stroy the graven and molten thing: I will make it 


your grave. Behold upon the mountains the feet 
of him that brings peace. O Judah, keep your fes- 
tivals and pay your vows, for it shall no longer be 
that they may pass into disuse. It is completed, it 
is consumed, it is taken away. He is come up that 
breathes into your face and rescues you from trib- 
ulation.” Anyone who knows the Gospels will 
recognize who it was that came up from hell and 
breathed the Holy Spirit into the face of Judah, 
that is, into the face of his Jewish disciples. The 
words about the festivals are, of course, a refer- 
ence to the New Testament, in which festivals are 
зо spiritually renewed that they can never “pass 
into disuse.” The rest of the prophecy too we see 
realized in that the gospel brought about the de- 
struction of “graven and molten things," thar is, 
the idols of the false gods, consigned now to the 
oblivion of the grave. Сүтү or бор 18.31.” 


Easter Спилвялтіом FORETOLD. ATHANA- 
sius: Once again, dear friends, God has brought 
us to the Easter season. By his lovingkindness we 
are once more about to assemble for it. The same 
God who brought Israel out of Egypt now calls us 
to the feast, saying through Moses, “Take note of 
the month of new fruits, and keep the Passover to 
the Lord your God." And through the prophet 
he calls, “Keep your feasts, O Judah; pay your 
vows to the Lord.” So if God himself loves the 
feast and calls us to it, it is not right, brothers and 
sisters, to postpone it or to observe it carelessly. 
We should come to it eagerly and zealously, so 
that with a joyful beginning here we will experi- 
ence a foretaste of the heavenly feast that is to 
come. Festat Lerrars 6.5 





Pu 293 (283 09x). "Hab 330 OC. Ternullian is writing in Latin 
before Jerome Vulgate. which read gro aquarum amit (cf Terral- 
lians дарет inqui aguas tier). "ОШ Latin: cf. Telia’ commis 
ans np mar et офис ud wich the Море qun mare et 
ascia ad The meanang и the same: the Vulgate does not йет 
fromthe Herm. "ANF 3379. "FCIÓZ14, "ЕС 2412829. 
“Des 161. "ARL 100, 
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2:1—3:19 WOE TO THE CITY OF BLOOD 


The shatterer has come up against you." 
Man the ramparts; 
watch the road; 
gird your loins; 
collect all your strength. 


A(For the Lonn is restoring the majesty of 
Jacob 
аз the majesty of Israel, 
for plunderers have stripped them 
and ruined their branches.) 


The shield of his mighty men is red, 
his soldiers are clothed in scarlet, 
The chariots flash like flame" 
when mustered in array; 
the chargers! prance. 
"The chariots rage in the streets, 
they rush to and fro through the squares; 
they gleam like torches, 
they dart like lightning. 
“The officers are summoned, 
they stumble as they go, 
they basten to the wall, 
the mantelet is set up. 
“The river gates are opened, 
the palace is in dismay; 
"its mistress is stripped, she is carried off, 
her maidens lamenting, 
‘moaning like doves, 
and beating their breasts. 
*Nineveb is like a pool 
whose waters run away. 
“Halt! Halt!” they сту; 
but none turns back. 


"Plunder the silver, 
plunder the gold! 
There is no end of treasure, 
or wealth of every precious thing. 


Desolate! Desolation and ruin! 
Hearts faint and knees tremble, 
anguish is on all loins, 
all faces grow pale! 
"Where is the lions’ den, 
the cave! of the young lions, 
where the lion brought bis prey, 
where his cubs were, with none to disturb? 
"The lion tore enough for his whelps 
and strangled prey for bis lionesses; 
he filled his caves with prey 
and his dens with torn flesh. 


Behold, I am against you, says the Lorn 
of bosts, and I will burn your" chariots in 
smoke, and the sword shall devour your young 
lions; I will cut off your prey from the earth, 
and the voice of your messengers shall no more 
be heard. 

Woe to the bloody city, 
all full of lies and booty— 
no end to the plunder! 

“The crack of whip, and rumble of wheel, 

galloping borse and bounding chariot! 

*Horsemen charging, 

flashing sword and glittering spear, 
hosts of slain, 

heaps of corpses, 
dead bodies without end— 

they stumble over the bodies! 
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And all for the countless barlotries of the 
barlot, 
graceful and of deadly charms, 
wbo betrays nations with her barlotries, 
and peoples with her charms. 


‘Behold, I am against you, 
says the Lorp of hosts, 
and will life up your skirts over your fa 
and I will let nations look on your 
nakedness 
and kingdoms on your shame. 
“1 will throw filth at you 
and treat you with contempt, 
and make you a gazingstock. 
"And all who look on you will shrink from 
you and say, 
Wasted is Nineveh; who will bemoan her? 
whence shall I seek comforters for ber?" 


"Are you better than Thebes” 
that sat by the Nile, 
with water around her, 
ber rampart a sea, 
and water ber wall? 
"Ethiopia was her strength, 
Egypt too, and that without limit; 
Put and the Libyans were her? helpers. 





"Yet she was carried away, 
she went into captivity; 
her little ones were dashed in pieces 
at the head of every street; 
for her honored men lots were cast, 
and all ber great men were bound in chains. 
"You also will be drunken, 
you will be dazed; 
you will seek 
a refuge from the enemy. 





"All your fortresses are like fig trees 
with first-ripe figs— 
shaken they fall 
into the mouth of the eater. 
"Bebold, your troops 
are women in your midst. 
The gates of your land 
are wide open to your foes: 
fire bas devoured your bars. 





"Draw water for the siege, 
strengthen your forts; 
go into the clay, 
tread the mortar, 
take bold of the brick mold! 
"There will the fire devour you, 
the sword will cut you off. 
It will devour you like the locust. 


‘Multiply yourselves like the locust, 
multiply like the grasshopper! 
You increased your merchants 
more than the stars of the heavens. 
The locust spreads its wings and flies away. 
"Your princes are like grasshoppers, 
your scribes! like clouds of locusts 
settling on the fences 
in a day of cold— 
when the sun rises, they fly away; 
no one knows where they are. 


"Your shepherds are asleep, 
O king of Assyria; 
your nobles slumber. 
Your people are scattered on the 
mountains 
with none to gather them. 
There is no assuaging your burt, 
your wound is grievous. 


Sa Oo 
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All who bear the news of you 
clap.their bands over you. 


For upon whom has not come 
your unceasing evil? 


Ce The meaning of the Heber word a занона i Ca Compare Gi Sye Hê gpa. j The meaning othe Нета namin. Cn Compare Gk Heb om 
ee beme ml ky Cx Нб ране mH er Gi Habe ek lhe РОБНА уы 90га “Lt i al omer wih hin he 
‘abr me oe wh hs rn eee rm dcn ome pp ye pres 





Ovenvinw: Cyril of Jerusalem refers to Jesus ris- 
ing from the dead or hell as limbo (Cra оғ Jeru- 
sarem). Nahum had foretold the breathing of the 
spirit on the Twelve and the authority to remit 
sins. “One blowing in your face" is a description 
of the Holy Spirit, who was operative in vivifying 
‘Adam. It is bestowal of the Spirit upon the apos- 
Чез that perfected Christ's victory over death, 





which is prefigured by the victory over the Assyr- 


ian kingdom (Тивороякт). Nahum’s reference to 
substance being revealed is not about money. The 
mountains removed are things that set them- 
selves above God (Awsnoss). Chrysostom sternly 
condemns the miserly rich whom Nahum likened 
to those who build their house on injustice 
(Ciuwysostom). 


2:1 Collect Your Strength 


Вавлти or тик Hoty Ѕртатт Fonzroto. 
Суви or Jinusatem: He imparted the fellowship 
of this Holy Spirit to the apostles, for it is writ- 
ten, “When he had said that, he breathed upon 
them, and said to them, Receive the Holy Spirit; 
whose sins you shall forgive, they are forgiven 





" This was the second breathing (the first 
had been impaired by willful sins)" to fulfill the 
Scripture: "One who has been delivered from af- 
fiction has come up panting into your presence” 
He has been delivered from Hades. For it was af- 
ter his resurrection, according to the gospel, that 
he breathed on them. He gives the grace at this 
time, and he will lavish it more abundantly. He 
says to them, “I am ready to give it to you even 
now, but the vessel cannot yet hold it. Accept for 
the time the grace of which you are capable, but 
look forward to yet more.” “But wait here in the 


d whose sins you shall retain, they are re- 


city” of Jerusalem “until you are clothed with 
power from on high.” Receive it in part now; 
then you will be clad in its fullness. For he who 
receives often has the gift only in part, but he 
who is clothed is entirely covered by his garment, 
Fear not, he says, the weapons and darts of the 
devil, for you will possess the power of the Holy 
Spirit. Bur be mindful of our recent admonition, 
that the Holy Spirit is not divided, bur only the 
grace he bestows. CATECHETICAL LECTURE 17.12." 








Тик Tres оғ Besrowat or тик Hory Spit. 
Тивороввт or Сук: “One has come up blowing 
in your face, rescuing you from tribulation.”* God 
is the cause of this for you by his decision as 
though by some kind of blowing, destroying them 
but freeing you from their power. Just as by blow- 
ing a breath of life into Adam he made him a living 
being." so he provided you with salvation by the 
blowing of life. This is also what Christ the Lord 
gave the sacred apostles after the resurrection. 
Since Adam lost what he had received by way of 
image through the divine blowing, it was right that 
Christ the Lord should renew the image and re- 
store it to the sacred apostles and through them to 
all che believers, blowing on them and saying, "Re- 
ceive the Holy Spirit.” Since former things are a 
type of the new, therefore, let us take the Assyri- 
ans’ kingdom that was destroyed as the devil’ tyr- 
anny brought to an end through Christ the Lord. 
Commentary ON Nanum 2.1. 


2:6 All Is in Disarray 


Уа 202223. "Gen 27. The ise breathing foe Cyril was the creation 
of the soul of Adam by Gods breathing upon the man formed fom 
the dus of the earth. "Lk 24:49. *FC 64104, "Nahum 22 LXXX. 
"Gea 27, "jo 2022. "PG 81:1796. 
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MouNTAIN Матарнов оғ Tinos AGAINST 
Gop. Амвкове: Bur is this the only place we 
read of "substance"? Has it nor also been said in 
another passage: " The gates of the cities are bro- 
ken down, the mountains are fallen, and his sub- 
stance is revealed”? What, does the word mean 
something created here also? Some, I know, are 
accustomed to say thar the substance is substance 
in money. Then, if you give this meaning to the 
word, the mountains fell in order that someone's 
possessions of money might be seen. But let us 
remember what mountains fell, those, namely, of 
which it has been said, “If you shall have faith as 
agrain of mustard seed you shall say to this 

‘Be removed, and be cast into the 

sa" By mountains, then, аге meant high 
things that exalt themselves." Ом тик Crimis- 
там FAITH 3.14.115-16,"" 





3:1 Tbe Bloody City 


‘Weep ron Sinners. Снахѕоѕтом: Let us 
mourn with Nahum and let us say with him, 
“Woe to him that builds up this house [by injus- 
tice] Or rather let us mourn for them as Christ 
did in his day, when he said, “Woe to you rich, 
for you are now having your reward and your 
comfort.” Let us not, I beseech you, cease 
mourning in this way, and if it is not unbecoming, 
let us also bewail the apathy of our brothers. Ler 
us not weep loudly for him who is already dead, 
bur let us weep for the robber, the grasping, mi- 
serly, greedy man, Номплвз ом Јонм 64. 





"Nahum 24 OK. "Mc 1720. "'2 Cor 105. NPNF2 10258, 
H Actually, he quotation in Jer 22:13; cf, Nah УЛ for his prophecy of 
the destruction of Nineveh. "Lk 624, "FC 41:204. 





HaBAKKUK 





‘Ovarvinw: Habakkuk (Heb habaggiig) is desig- 
nated as the eighth of the minor prophets. Ha- 
bakkuk is perhaps an Akkadian name that refers 
to a kind of plant or fruit tree. The book is ar- 
ranged in the following manner. In Habakkuk 
1:1-4, the prophet inveighs against violence and 
oppression. Habakkuk 1:5-11 predicts the com- 
ing of the Chaldean conquerors. Habakkuk 1:12- 
17 has a further complaint by the propher against 
the oppressor. In Habakkuk 2:1-5 the propher is 
called a watchman given the task to write his vi- 
sion where he asserts that the wicked will perish 
and the just shall live. Habakkuk 2:6-20 is a lit- 
any of five woes against enemies; Habakkuk 3:1- 
19 is a psalm heralding the coming of Yahweh in a 
theophany to rescue his people from their ene- 
mies. If the enemies described in the book are As- 
syrians, then the book is likely to be dated 
between 625, when the Chaldeans were the major 
threat to Assyria, and 612, the date of the fall of 
Nineveh. However, if the enemies are Chaldeans, 
then the date shifts to 605 to 600 following the 
battle of Carchemish. 

The book of Habakkuk was valuable to the 
church fathers for eschatological and christologi- 
cal teaching, The apostle Paul cited Habakkuk 
in Romans 1:17 and Galatians 3:11 to develop 
his doctrine of justification by faith that became a 
foundational christological teaching. Further- 
more, Habakkuk 2:3-4 is also found in Hebrews 
10:35-38 and Habakkuk 1:5 in Acts 13:41. 








Augustine, Theodore of Mopsuestia and Cyril of 
Alexandria are interpreters of Habakkuk. Cyril 
focused on demonstrating that Jesus was the 
anticipated Messiah. Numerous Greek and Latin 
fathers made copious comments to bring out 
deeper christological meanings of minute details. 
—for example, that the scarab in Habakkuk 2:11 
is Christ, who forgave his persecutors as he died 
on the cross. The book of Habakkuk was a typo- 
logical, christological litany in the hands of the 
church fathers. 


Diving PnovipsNcr. THEODORST or Cyr: 
There are people who get quite upset at the sight 
of wrongdoers prospering. Some have doubts as 
to whether the God of all takes an interest in hu- 
man beings; others have faith in the talk about 
providence but are at a loss to explain why God 
conducts things in this fashion. The remarkable 
prophet Habakkuk adopted the attitude of the 
latter, putting the question as though anxious in 
his own case to learn the reason for what happens 
and supplying the solution, which the grace of the 
Spirit provided. He did not, in fact, as some com- 
mentators believed, suffer from this complaint; 
rather, he presents the view of the others and 
supplies instruction on the questions raised. 
COMMENTARY on HABAKKUK, INTRODUCTION.’ 
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HABAKKUK 





ااا ________ 


1:1-17 HOW LONG, O LORD? 


"The oracle of God which Habakkuk the 
prophet saw. 
40 Lorn, bow long shall 1 cry for help. 
and thou wilt not hear? 
Or cry to thee “Violence!” 
and thou wilt not save? 
Why dost thou make me see wrongs 
and look upon trouble? 
Destruction and violence are before me; 
strife and contention arise. 
“So the law is slacked 
and justice never goes forth. 
For the wicked surround the righteous, 
so justice goes forth perverted. 


"Look among the nations, and see: 
wonder and be astounded." 

For Гат doing a work in your days 
that you would not believe if told. 

‘For lo, I am rousing the Chaldeans, 
that bitter and hasty nation, 

who march through the breadth of the 

earth,’ 
to seize habitations not their own. 

"Dread and terrible are they: 
their justice and dignity proceed from 

themselves, 

"Their horses are swifter than leopards, 
more fierce than the evening wolves: 
their horsemen press proudly on. 

Yea, their horsemen come from afar: 
they fly like an eagle swift to devour. 

"They all come for violence; 
terror! of them goes before them. 
They gather captives like sand. 


P At kings they scoff, 
and of rulers they make sport. 
They laugh at every fortress, 
for they heap up earth and take it 
"Then they sweep by like the wind and go 
on, 
guilty men, whose own might is their god! 


"Art thou not from everlasting, 
O Lonp my God, my Holy One? 
We shall not die. 
О Lonn, thou hast ordained them as a 
judgment; 
and thou, O Rock, hast established them 
for chastisement. 
Thou who art of purer eyes than to behold 
evil 
and canst not look on wrong, 
why dost thou look on faithless men, 
and art silent when the wicked swallows 
up 
the man more righteous than be? 
"For thou makest men like the fish of the 
sea, 
like crawling things that bave no ruler. 
‘He brings all of them up with a book, 
he drags them out with bis net, 
be gathers them in bis seine; 
so be rejoices and exults. 
“Therefore he sacrifices to bis net 
and burns incense to his seine; 
for by them he lives in luxury," 
and bis food is rich. 
Is he then to keep on emptying his net, 
and mercilessly slaying nations for ever? 
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Overview: Habakkuk is indignant not against 
God but against those who cause injustice to the 
poor (Tutopons). Christ's humble, slavelike rev- 
elation is a mystery to behold. The Jews were pro- 
phetically told in advance of the humble character 
of the coming Messiah (Cyri or ALEXANDRIA). 
God is unable to countenance the evils of human- 
ity. He offers grace rather than vengeance. The 
good do not delight in the punishment of the evil; 
rather, they show compassion for them. Such 
sentiments are revealed by the prophets, espe- 
cially Habakkuk, who pleaded with God to tem- 
per his just judgment (Crurysostom). Those 
caught up in sin are not bothered by the devil, 
since he already ensnares them. The saints, how- 
ever, are continually tormented by the devil, but 
in the end they will triumph (Caesarius). Those 
who are rich and hold high public positions are in 
the most danger of destructive pride. Habakkuk 
saw this when regarding the pride that deludes 
them into believing that they are self-sufficient 
(Marri). 


1:2 God's Vengeance 


Нлваккок?в Inpronatton Is Nor AGAINST 
Gop. Тнкоройк or Morsuestia: It is not as 
though bringing a censure against God that the 
prophet says this. Rather, he speaks this way as it 
is the custom with people who are in some sort of 
trouble or who are righteously indignant with 
those responsible to present the injustice of what 
is being done under the guise of censure. Blessed 
David also says in like manner, " Why, O Lord, do 
you keep your distance? Why do you look down 
‘on us in good times and in bad? When the godless 
act disdainfully, the poor person is inflamed,” 
and so on, saying this not to censure God but to 
express indignation with those responsible for it 
and at a loss as to how they are not quickly called 
to account. COMMENTARY ON HABAKKUK 1.2." 


1:5 Look and See 


Cunisr As Stave Fongrozp. CYRIL or Arex- 


ANDRIA: He remained Lord of all things even 
when he came, for the divine economy, in the 
form of a slave, and this is why the mystery of 
Christ is truly wonderful. Indeed God the Father 
said to the Jews through one of the prophets, 
"Look on this, you scoffers, be struck with won- 
der and disappear, for I am doing a work in your 
days, a work in which you will not believe even if 
one were to explain it to you.” Ом тнк Uxıry oF 
Crist“ 


1:13 Too Pure to Look on Evil 


Go Prorscrs THe Pure 1м Heart. Chry- 
sostom: “For the Lord does not desire to look 
upon wrongs, for he, the almighty one, observes 
all those who perform lawless deeds, and he will 
save me; and do you plead before him, if you can 
praise him, as it is possible even now.” Not only 
did the Lord not countenance wrongs, but he 
did not even wish to see them, as another 
prophet said: “You who are of purer eyes than to 
behold evil and cannot look on wrong.” You see, 
what providence, what protection, what com- 
prehension! Even if he does not take vengeance, 
he nevertheless abhors actions. COMMENTARY 
ом Jos 35.° 





1:14 Humans Like Fish Without a Leader 


Gov's Рокту Dors Nor Loox on Evit. 
Снкүзозтом: You see, even if it is the wicked 
who perish, nevertheless the souls of good people 
are likely to show compassion when they see peo- 
ple being punished. And you will find each of the 
good people and the inspired writers making ear- 
nest supplication for them, as for example the pa- 
triarch did for the Sodomites and the inspired 
writers all continued to do. One, for instance, 
said, “Woe is me, Lord; are you wiping out the. 
remnant of Israel?" Another said, “Will you 
make people like the fish of the sea, deprived of a 
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joder!" So since without even this the good man 
was troubled in mind and sick at heart, the Lord, 
in case the sight of these things should cast Noah 
into deeper depression, locked him in the ark as 
though in a prison, lest he have a sight of these 
events and be terror-struck. In his care for him, 
therefore, the loving God does nor allow him to 
view the torrent of water or see the disaster oc- 
curring that involved the destruction of the 
world. Номіив on Genesis 25.12." 


1:16 Living in Luxury 


Saints’ Victory. Caesarius or Artes: The 
entire life of the saints is engaged in this war, for 
there happens in them what is written: "The flesh 
lusts against the spirit, and the spirit against the 
flesh" They, indeed, fight, but they are not over- 
come. What shall I say about wicked, carnal and 
dissipated souls who do nor struggle but are car- 
ried along in subjection? Because they follow will- 
ingly, and of their own accord [they] devote 
themselves to wicked deeds. With such souls the 
devil does not condescend to fight at all, because 
they never or only with difficulty oppose his coun- 
sels But with the saints he has daily struggles, be- 
cause it is written of him, “His food is rich.” This, I 
repeat, is the life of the saints, and in this war peo- 
ple are always in danger until they die. But what 
are the saints going to say at the end, that is, in the 
triumph of victory? "O death, where is your victo- 
ty?" This will be the word of the triumphant. “O 
death, where is your sting? The sting of death is 
sin," and death arises from its consequences. Sin 
is like a scorpion: it stings us, and we are dead. But 
when is it that we may say, “O death, where is your 
victory?” This is not promised to us in this life 
but at the resurrection. Then it will be granted to 
the saints neither to wish to sin nor to be able to 
do so at all. SERMON 177.3. 





Wanvixc Авоот Prive. MARTIN or BRAGA: 
Although, in general, this inflation of pride at- 
tacks many people, there are none who have to 
fear it more than those who have reached the 
perfection of virtues of the spirit or copious 
riches and highest offices in the flesh. It be- 
comes all che greater in their cases, because the 
one who shows pride is greater. It is not content 
to destroy lowly and common people, but it is 
also present in the wiles of the greatest. The 
higher their rank, the deeper their fall. Hence 
Scripture also has this to say about the same 
spirit of pride: "And his food,” it says, "is rich.” 
It attacks people who are select and lofty. It sug- 
gests to them that they are great, that they need 
nothing, that whatever they do, think or say is 
all due to their wisdom and their prudence. If 
something turns out well for them under God's 
direction, they straightaway claim that it was 
due to their own strength and their own indus- 
try, and they shout, “I did this,” “I said it; “I 
thought it,” and as if everyone were stunned, 
they seize the glory of God and offer themselves 
to be admired in his likeness. By a righteous sen- 
tence, God withdraws his protection from them, 
as the apostle says, "He has given them up to a 
reprobate sense, so that they do not do or think 
what is fitting" because, when they recognize 
the providence of God in all matters, they do 
not magnify God or offer thanks, but they boast 
of themselves and turn aside in their own idle 
thoughts. Though they claim to be wise, they 
are foolish; though they boast that they are firm, 
unconquered, powerful, they are weak, con- 
quered and powerless. Ow Prine 8." 
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2:1-3 THE REVELATION AWAITS 
AN APPOINTED TIME 


"T will take my stand to watch, 
and station myself on the tower, 
and look forth to see what he will say to me, 


and what I will answer concerning my complaint. 


"And the Lorn answered me: 
“Write the vision: 
make it plain upon tablets, 
so be may run who reads i 
For still the vision awaits its time; 
it hastens to the end—it will not lie. 
If it seem slow, wait for it;* 
it will surely come, it will not delay. 





LNA fhe tarry we 





Ovenvinw: The faithful do not expect to hear 
from God what they desire, but to desire what 
they hear (Augustine). Ascetics of the desert 
experience the tenacity that is needed to hear 
God's voice ( Jonn Cassian). The advent of 
Christ is that for which Habakkuk was calling 
to people to be patient (Auaustive). Believers 
are encouraged to persevere in their trials be- 
cause God will come (Bast). Be not double- 
minded but always ready for God's coming 
(Curmenr or Rows). Habakkuk had foretold 
Christ's first advent. The Jews did not receive 
him in the Father's name; rather, they continued 
to look for another as Messiah (Eussarus). 
Christians are not to despair, because the Lord 
keeps faith forever in the way of salvation. 
Christ secures justice for the oppressed believer, 
so there is no reason to despair; rather, there is 
hope for deliverance ( Jerome). 


2:1 What Will God Say? 


Heanine Gop's Vorce. Аосоѕтіме: Where, 


then, did I find you in order to learn about you? 
For you were not already in my memory before 1 
learned of you. Where, then, did I find you in or- 
der to learn about you, unless in yourself above 
me? Yer there is no place. We go backward and we 
go forward," yet there is no place. O truth, you do 
preside over all things, even those that take coun- 
sel with you, and you do answer in the same time 
all who consult you, however diverse their ques- 
tions. You do answer clearly, but all do not hear 
clearly. All seek counsel concerning what they 
wish, but they do пог always hear what they 
wish. He serves you best who does not so much 
expect to hear the thing from you that he himself 
desires, but rather to desire what he hears from 
you. CONFESSIONS 10.46." 


Listenixe то бор. Јонх Cassian: If some- 
опе perseveres continually in this watchfulness, 
therefore, he will effectively bring to pass what is 
quite plainly expressed by the prophet Ha- 
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pukkuk: “I willstand on my watch and go upon 
y rock, and I will look out to see what he will 
say to me and what I should reply to him who re- 

hes me.” The laboriousness and difficulty of 
ibis is very clearly proved by the experiences of 
those who dwell in the desert of Calamus or Por- 
phyrion. CONFERENCE 24.4.1. 


2:2-3 The Vision Will Surely Come 


Tus Ккокимва Witt Surety Come. AUGUS- 
тн: OF what else than the advent of Christ, 
who was to come, is Habakkuk understood to 
зар “And the Lord answered me, and said,’ Write 
the vision openly on a tablet of boxwood so that 
the one who reads these things may understand." 
For the vision is yet for a time appointed, and it 
will arise in the end, and it will nor become void. 
И delays, wait for it, because it will surely come 
and will not be delayed. Сүтү оғ Сор 18.31. 








Ни» iN Tarrats Fongroto. Basit THE Garat: 
You are perhaps distressed that you are driven 
outside the walls, but you shall dwell under the 
protection of the God of heaven. The angel who 
watches over the church has gone out with you. 
So they lie down in empty places day by day, 
bringing upon themselves heavy judgment as seen 
inthe dispersion of the people. And, if in all this 
there is sorrow to be borne, I trust in the Lord 
that it will not be without its use to you. There- 
fore, the more have been your trials, look for a 
more perfect reward from your last judge, Do not 
take your present troubles ill. Do not lose hope. 
Yeta little while and your helper will come to you 
and will not tarry. Lerrer 238 


Тик Timna oF Go's Сомма, Сінмамт oF 
Romn: The all-merciful and beneficent Father has 
[a heart for] those who fear him, and kindly and 
lovingly he bestows his favors upon those who 
come to him with a simple mind. Therefore let us 
not be double-minded: neither let our soul be lift- 
td up on account of his exceedingly great and glo- 
rious gifts. Far from us be that which is written, 


“Wretched are they who are of a double mind and. 
of a doubting heart; who say," These things we 
have heard even in the times of our fathers, but, 
behold, we have grown old, and none of them has 
happened unto us. " You foolish ones! Compare 
yourselves with a tree: take the vine. First of all it 
sheds its leaves, then it buds, next it puts forth 
leaves, and then it flowers; afterwards comes the 
sour grape, and then follows the ripened fruit. 
You perceive how in a little time the fruit of a tree 
comes to maturity. Of a truth, soon and suddenly 
shall his will be accomplished, as the Scripture 
also bears witness, saying, “Speedily will he 
соте, and will not tarry,“ and “The Lord shall 
suddenly come to his temple, even the holy one, 
for whom you look." 1 Cement 33." 





Tux Vision Awarrs Irs Eussmius oF 
Carsania: He is blessed who is named by anoth- 
er prophet, “He that comes,” in the passage, “Yer 
a little while, and he thar comes will come and 
will not carry.” who also came in the name of the 
Lord God his Father. And he is the Lord God 
that appeared for us. For he insists that he has 
come in the name of his Father when he says to 
the Jews, “I have come in my Father's name, and 
you receive me not. If another comes in his own 
name, you will receive him." He, then, who ap- 
peared for us—the Lord God, the blessed, who 
comes in the name of the Lord—was also the 
stone that those of old built up on the foundation 
of the Mosaic teaching, which they set aside and 
which, though set aside by them, has become the 
head of the corner of the church of the Gentiles. 
The oracle says it is wonderful, not to all chat 
look on it bur only to the eyes of the prophets, 
when it says, "And it is wonderful in our eyes." 
Proor or тнв Gosper 9.18." 





"(The Lord] 
who keeps the truth forever“ If we are crushed 
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by falsehood and deceit, let us not grieve over it. 
The Lord is the guardian of truth for all eternity. 
‘Someone has lied against us, and the liar is given 
more credence than we who are telling the truth. 
We must not despair. The Lord keeps faith forev- 
er. Aptly said, "keeps." He keeps truth and keeps 
it in his own treasury; he pays back to us what he 
has stored away for us. "Who keeps truth forev- 

cen” Christ is truth; let us speak truth, and truth 

will safeguard truth for us. "(The Lord] secures 


justice for the oppressed." Even if justice delays 
its coming, do not give up hope; “it will surely 
come; and bring salvation, securing justice for 
the oppressed. May our conscience testify only 
that we are not suffering on account of our sins 
and that we are not guilty of the charge brought 
against us. Номицеѕ ом THE PSALMS 55." 


Ps 1460 (1457 Lxx). FC 48395", 





2:4 LIVE BY FAITH 


“Behold, be whose soul is not upright in him shall fail 


but the righteous shall live by his faith.“ 
m—— —— 





Ovnnvinws Pride is contrary to God's justice be- 
cause it places trust in one's works and not grace. 
The justice of grace by which the just should live. 
by faith was proclaimed by the prophet (Avaus- 
ins). The message of the coming of Jesus as fore- 
told is one harmonious testimony. The just 
people of the Old Testament are also recipients of 
God's grace as much as those of the New Testa- 
ment, because they all rely on faith in God and 
not in their merits. Perfume was a symbol of jus- 
tice, and costly nard refers to faith that echoes the 
propher' injunction to live by faith in God's 
grace. Giving to the poor reenacts living for 
Jesus—anointing his feet and wiping it off with 
one's hair. Through such deeds Christ is made 
present on earth. Those lacking sound faith are in 
turn not among the righteous because the justi- 
fied live by faith. Heretics and schismatics not 
justified by faith lack love. They violate the com- 
mand not to work ill toward a neighbor (Aucus- 
TINE). Those who follow God live by faith, as did 
Abraham, whose faith blesses all the nations. 
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‘Therefore anyone, Jew or Gentile, can be justified 
by faith as children of Abraham (Cyprian). 
Godly works are intimately united to faith, as re- 
flected in Tobit. Caring for the poor gives life to 
the faith thar the just live by (Leo). Faith, as trust 
in divine promises, is the essence of righteousness 
(Тиворовк). 


2:4 The Righteous Live by Faith 


Pips Contrary то Gop's Justice. Avaus- 
тама: Therefore pride is contrary to this ju 
of God, because it puts its trust in its own 
works. Thus the psalm continues, “Let not the 
foot of pride come to me." This justice is the 
grace of the New Testament, by which the faith- 
ful are just, while they live by faith,” until, by 
the perfection of justice, they are brought to the 
face-to-face vision, as they are also equally 
brought to immortality of the body itself, by the 
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perfection of salvation. Lerren 140.30. 


О1о TESTAMENT Saints Are Saven Too. 
AvousriNE: Those just people also were saved 
py their salutary faith in him as man and God 
who, before he came in the flesh, believed that 
he was to come in the flesh.“ Our faith is the 
same as theirs, since they believed that this 
would be, while we believe thar it has come to 
pass. Hence the apostle Paul says, " But having 
the same spirit of faith, as it is written:'l be- 
lieved for which cause I have spoken,’ we also 
believe for which cause we speak also.”* If, then, 
those who foretold that Christ would come in 
the flesh had the same faith as those who have 
recorded his coming, these religious mysteries 
could vary according to the diversity of times, 
үн ай refer most harmoniously to the unity of 
the same faith, It is written in the Acts of the 
Apostles that the apostle Peter said, "Now 
therefore why do you make trial of your God by 
putting a yoke on the neck of the disciples which 
neither our fathers nor we have been able to 
bear? Bur we believe that we shall be saved 
through the grace of our Lord Jesus just as they 
vill." If, therefore, they, that is, the fathers, be- 
ing unable to bear the yoke of the old law, be- 
lieved chat they were saved through grace of the 
Lord Jesus, it is clear that this grace saved even 
the just people of old through faith, for "the just 
man lives by faith." Letrar 190." 


Тик Ѕорвағилту OF ANOINTED Service. 
Avausrie: But "Mary; the other sister of Laz- 
arus, "ook a pound of perfume made from costly, 
Pistic, aromatic nard. She anointed Jesus feet and 
Wiped his feet with her hair, and the house was 
filled with the ointment fragrance.” We have 
heard what happened; let us search our the hid- 
den meaning. You, whoever wishes to be a faith- 
{ul soul, together with Mary anoint the Lord's 
feet with costly perfume. That perfume was jus- 
tice, and so it was a full pound." However, it was 
Perfume made from costly, pistic, aromatic nard. 
What does "pistic" mean? We might believe it to 


be some place in which this was costly perfume; 
and yet this is nor an idle phrase and is quite well 
consonant with che mystery. The Greek word 
means “faith.” You were seeking to work justice: 
“the just man lives by faith." Anoint Jesus’ feet 
by living well. Follow the Lord's footsteps. Wipe 
with your hair. If you have more than enough, 
give to the poor, and you have wiped the Lord's 
feet. For hairs seem to be the body's superfluity. 
For you they are superfluous, but for the Lord's 
feet they are necessary. Perhaps on earth the 
Lord's feet are in need. For about whom except 
about his members will he say in the end, “When 
you did it for one of the least of mine, you did it 
for me"? You spent your superfluity, but you 
gave service to my feet. TRACTATES ON THE Gos- 
PEL or JOHN 50.6." 


Henerics Have Маттива Farru won Love. 
Avausrine: For it is not simply the enduring of 
such things that is advantageous, but the bearing 
of such things for the name of Christ not only 
with a tranquil mind, even with exultation. For 
many heretics, deceiving souls under the Chris- 
tian name, endure many such things; but they are 
excluded from that reward on this account, that it 
is not said merely, “Blessed are they which endure 
persecution,” but it is added, "for righteousness’ 
sake." Now, where there is not sound faith, 
there can be no righteousness, for the just man 
lives by faith.” Neither let schismatics promise 
themselves anything of that reward; for similarly, 
where there is no love there cannot be right- 
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eousness, for “love works no ill to his neighbor.” 
And if they had it, they would not tear in pieces 
Christ's body, which is the church." Sermon ом 
тнк MOUNT 5.13.” 


Tino то тик FAITH or AnnanAM, CYPRIAN: 
“And if you will not believe, neither will you un- 
derstand.“ Also the Lord in the Gospel: "For if 
you believe nor that 1 am he, you shall die in your 
sins." Moreover, righteousness should subsist by 
faith. In it was life, as predicted in Habakkuk: 
“Now the just shall live by faith in me.” Hence 
Abraham, the father of the nations, believed. In 
Genesis “Abraham believed in God, and it was 
counted to him for righteousness. In like man- 
ner Paul wrote to the Galatians: “Abraham’be- 
lieved God, and it was reckoned to him as 
righteousness.’ So you see, those of faith are the 
descendants of Abraham. And the Scripture, 
foreseeing that God would justify the Gentiles by 
faith, preached the gospel beforehand to Abra- 
ham, saying'In you shall all the nations be 
blessed.’ So then, those who are people of faith 
are blessed with Abraham who had faith.” 
‘Tres Booxs or TESTIMONIES AGAINST THE 
Jews 12.1.5. 


Cans ron тик Poor Gives Lire то Farru, 
Leo тнв Great: And hence Tobias also, while 
instructing his son in the precepts of godliness, 
says, “Give alms of your substance, and turn not 
your face from any poor man. So shall it come to 
pass that the face of God shall not be turned from 
you” This virtue makes all virtues profitable, for 
by its precepts it gives life to that very faith by 
which “the just lives" and which is said to be 
"dead without works. As the reason for works 
consists in faith, so the strength of faith consists 
in works. Senmon 10.4.” 


Tus Ricwrsous Taust Gop's Promises. 
Tusopons or Morsusstia: “But the righteous 
one will live from my faith.” So even if someone 
should be uncertain in their trust in the furure 
and doubt if it will really happen, such a one is 
very much the object of dislike to me, because I 
define a righteous person as one who trusts in the 
promises and gets benefit from them. Commen- 
TARY ON HABAKKUK 2.174. 
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2:5-20 WOES TO THE WICKED 


‘Moreover, wine is treacherous; 
the arrogant man shall not abide." 
His greed is as wide as Sheol; 
like death be bas never enough. 
He gathers for himself all nations, 
and collects as bis own all peoples.” 


“Shall not all these take up their taunt against 
bim, in scoffing derision of him, and say,* 


“Woe to him who heaps up what is not his 
own— 
for how long?— 
and loads himself with pledges!” 
"Will not your debtors suddenly arise, 
and those awake who will make you 
tremble? 
Then you will be booty for them. 
"Because you have plundered many nations, 
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all the remnant of the peoples shall 
plunder you, 
for the blood of men and violence to the 
earth, 
to cities and all who dwell therein. 


*Woe to him who gets evil gain for bis house, 
to set his nest on high, 
to be safe from the reach of harm! 

"You have devised shame to your house 
by cutting off many peoples; 
you have forfeited your life. 

"For the stone will cry out from the wall, 
and the beam from the woodwork 

respond. 


"Woe to him who builds a town with blood, 
and founds a city on iniquity! 
"Behold, is it not from the Lorn of hosts 
that peoples labor only for fire, 
and nations weary themselves for 
nought? 
"For the earth will be filled 
with the knowledge of the glory of the 
Lorp, 
as the waters cover the sea. 


Woe to him who makes bis neighbors 
drink 
of the cup of his wrath, and makes them 


drunk, 
to gaze on their shame! 
"You will be sated with contempt instead of 
glory. 
Drink, yourself, and stagger! 
The cup in the Lorn’ right band 
will come around to you, 
and shame will come upon your glory! 
"The violence done to Lebanon will 
overwhelm yous 
the destruction of the beasts will terrify 
you," 
for the blood of men and violence to the 
earth, 
to cities and all who dwell therein. 


"What profit is an idol 
when its maker has shaped it, 
a metal image, a teacher of lies? 

For the workman trusts in his own creation 
when be makes dumb idols! 

"Woe to him who says to a wooden thing, 

Awake; 

to à dumb stone, Arise! 
Can this give revelation? 

Behold, it is overlaid with gold and silver, 
and there is no breath at all in it. 


?But the Lonn is in bis holy temple; 
let all the earth keep silence before bim. 


(The Habre ofthese lines поте (Cae Hab ing yur май g Cn Compare Ck Spr: Heb beamed GL Spr: Hb hen "LAK ad hey 


ыз 





Ovenvinw: The shepherds of the flock are given 
the charge to make sure that believers do not be- 
come proud by placing false reliance on them- 
selves instead of upon grace (Cretan). We 
should not become obsessed with the desire for 
worldly riches, Widows, orphans and neighbors 
ate not to be ignored. Fear of the Lord is the best 


way to build a city of faith (Ampnose). Heretics 
ravage the flock of Christ like wolves, pillaging, 
bloating and gorging themselves (Cyan or Arex- 
ANDIuA). Those who are covetous toward their 
neighbor and speak ill of them are condemned 
(Arosrouc Coxsrrrurions). Helena is praised 
for adoring Christ, who is symbolically identified 
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with a scarab (Awssost). Returning to the old 
Jewish ways is like causing a neighbor to drink 
from foul water. Instead, believers are to immerse 
themselves in the teaching and example of Paul 
(Ona). The birth of Mary was foretold in the 
Old Testament. Anna is referred to as the holy 
temple that carried Mary (Mernopius). 


2:5 Greed Wide as Sheol 


Pauper Arrncrs тик Frock. Cyprian: Since, 
therefore, the Lord thus threatens such shep- 
herds through whom the sheep of the Lord are 
neglected and perish, what else ought we to do, 
dearly beloved brother, but to show full diligence 
in collecting and restoring the sheep of Christ 
and to apply the medicine of paternal piety to 
care for the wounds of the lapsed? The Lord also 
ín the Gospel warns and says, “It is not the 
healthy who need a physician, but they who are 
sick?" For although we shepherds are many, yet 
we feed one flock. All of the sheep whom Christ 
sought by his blood and passion we ought to em- 
brace and to cherish, and nor to allow our suppli- 
ant and grieving brothers to be cruelly despised 
and to be trodden under foot by the proud pre- 
sumption of certain ones, since it is written, “The 
man, however, who is stiff-necked, boastful of 
himself, will accomplish nothing at all. His greed 
is as wide as Sheol.” Lerrun 68.4? 


2:6 Woe to Those Who Accumulate What Is 
Not Theirs 


Wannine Acarnsr Weatrn. Auanose: Let 
your people not desire many things, for the rea- 
son that few chings are many to them. Poverty 
and riches are names that imply want and satiety. 
He is not rich who wants anything, nor poor who 
does not want. Let no one spurn a widow or cheat 
an orphan or defraud his neighbor. Woe to him 
who has a fortune amassed by deceit and builds 
in blood a city, in other words, his soul. For itis 
this that is built like a city.’ Greed does not build 
it but sets it on fire and burns it. Do you wish to 


build your city well? "Better is a little with the 
fear of the Lord than great treasures without 
fear" The riches of a person ought to work for 
the redemption of his soul, пог to its destruction. 
Wealth is redemption if one uses it well; so too it 
is a snare if one does not know how to use it. For 
what is a person's money if not provision for the 
journey? Lerren 15. 


Hsnsrics Сомовммкр. CYRIL or ALEXAN- 
pata: As for the inventors of impure heresies, 
those profaners and apostates who have opened 
their mouths wide against the divine glory, “those 
who have uttered perverted things," we could ac- 
cuse them of having slipped in their madness as 
low as the foolish pagans. [They have slipped] 
perhaps even lower, for it would have been better 
never to have known it than to have turned away 
from the sacred commandment which was hand- 
ed on to them. What the book of Proverbs зо 
rightly speaks of has indeed come about: “that the 
dog has returned to its vomit, and no sooner has 
it washed than the pig returns to wallow in the 
slime."* They have circulated among themselves 
blasphemous accusations against Christ and like 
wild, ferocious wolves ravage the flock for which 
Christ died. They pillage what is his very own, 
“bloating themselves on what is not theirs; as it 
is written, and “stuffing their gorge to the full.” 
How aptly does that saying apply to them, that 
"they сате out from us but were not part of us.” 
Ом тна Омту or Curist.” 


2:9 Evil Gains 


Wor ro Him Wino Gers Evit Gain. Apos- 
Toric Constitutions: You shall not speak evil; 
for he says, “Love not to speak evil, lest you be 
taken away.” You shall not be mindful of injuries, 
for “the ways of those that remember injuries are 
unto death." You shall not be double-minded ог 


IMe942. "FCSI22437 P1223 (0213 LOX). “Prov 15:16. 
"Prov 34. "FC 2640-81. "Аса 2030. "Prov 26:11: 2 Per 221-22. 
15219. "OUCSO. "Prov 122815. 
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double-tongued, for “a man's own lips are a 
rong snare to him,"" and ^a talkative person 
Shall not be prospered upon the earth." Your 
Words shall not be vain, for “you shall give an ac- 
count of every idle word." You shall nor tell lies, 
for he says, “You shall destroy all those that speak 
jjes You shall not be covetous or rapacious, for 
he says, “Woe to him that is covetous toward his 
neighbor with an evil covetousness.” Constitu- 
тоз or THE Hory ArosTLEs 7.4." 


2:11 The Stone Shall Cry Out of the Wall 


Tus Вкетив Our or тнв Тімвва SHALL 
Spsax. Aunnose: Helena" adored the king, not 
the wood [of the cross], indeed, because this is an 
error of the Gentiles and a vanity of the wicked. 
But she adored him who hung on the tree, whose 
name was inscribed in the title; him, I say, as a 
scarab,” cried out to his Father to forgive the sins 
of his persecutors.” The woman eagerly hastened 
to touch the remedy of immortality, but she 
feared to trample under the foor the mystery of 
salvation. Joyful at heart, yet with anxious step, 
she knew not what she should do. She proceeded, 
however, to the resting place of truth. The wood 
shone, and grace flashed forth. And, as before, 
Christ had visited as woman Mary, so the spirit 
visited a woman in Helena. He taught her what 
as a woman she did not know and led her upon a 
way that no mortal could know. On тне Dru 
or Тнворовгоз 46.” 


2:15 Woe to One Who Makes Neighbors 
Drunk 


Cau то CULTIVATE SEEDS or SPIRITUALITY: 
Origen: What then are we to do who received 


HABAKKUK 2:5-20 


such instructions about interpretation from Paul, 
a teacher of the church? Does it not seem right 
that we apply this kind of rule that was delivered 
to us in a similar way in other passages? Or аз 
some wish, forsaking these things that such a 
great apostle taught, should we turn again to 
"Jewish fables"? It seems to me that if I differ 
from Paul in these matters I aid the enemies of 
Christ, and this is what the prophet says, "Woe 
to him who causes his neighbor to drink for foul 
subversion!" Let us cultivate, therefore, the seeds 
of spiritual understanding received from the 
blessed apostle Paul, insofar as the Lord shall see 
fit to illuminate us by your prayers. Номгикв ON 
Ехороѕ 5.1.” 


2:20 The Lord Is in His Holy Temple 


Mary's Birtu Forstoun. Метнортов: 
"When the time is come, you shall be shown 
forth.” What exposition does this require, if a 
person diligently direct the eye of the mind to the 
festival which we are now celebrating? “For then 
shall you be shown forth,” he says, "as upon a 
kingly charger, by your pure and chaste mother, 
in the temple, and that in the grace and beauty of 
the flesh assumed by you.” All these things the 
prophet, summing up for the sake of greater 
clearness, exclaims in brief: “The Lord is in his 
holy temple.” “Fear before him all che earth. ?* 
ORATION CONCERNING SIMEON AND ANNA 4.” 








Prov 62. Ps 14011 (1391210). “Me 1236; Lev 19:11. 

HPs 56 (57 00). "ANE 7:466". " The mother of Constantine. 
Ambrose here recounts her pilgrimage to holy sites. “Ambrose often. 
uses the scarab as a symbol of Christ. "2334, "FC 22327.28. 
Этил. 9FC7127677. "CE Gal 44. ”Ps 969 (959 D) 
PANE 6386. 
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3:1-2 PRAYER OF REPENTANCE AND DOXOLOGY 


"А prayer of Habakkuk the prophet, according to Shigionoth.* 


20 Lorp, I have beard the report of thee, 
and thy work, О Lon», do 1 fear. 

In the midst of the years renew it; 
in the midst of the years make it knowns 
in wrath remember mercy." 


Vigane for quens HOO le mda ets cnm pn d ier psi ke nli chen d m ы dun e уч wil ke oa fr hen he comes hee 


impedire yo ed ener ye ттун ai 





Ovinvisw: Ignorance is a sin in need of repen- 
tance, as expressed by the prayer of Habakkuk re- 
garding the need for contrition ( Јеяомв). The 
two animals (Lxx) are the Old and New Testa- 
ments, but the "middle" is not to be intended to 
mean that Christ did nor belong fully to either 
one. Christ was in the middle of the two in a spir- 
itual sense of the two covenants (Cansanivs). 
‘The Lord's reward cannot be fully grasped as well 
as his vengeance. It is for this reason that Ha- 
bakkuk expressed great fear for the Lord when he 
pondered his mercy and wrath (Casstoponvs). 
The miracle at Cana and other passages reveal 
that God's purposes have a very specific timeta- 
ble. Jesus time and again accomplished his works 
when the proper hour had arrived in God's provi- 
dence. The prophet spoke abour the timeliness of 
God's work (Inexasus). The propher’s reference 
to two living things through which divine knowl- 
edge is revealed are none other than Christ and 
the Holy Spirit (Oniany). At the transfiguration. 
Moses and Elijah were revealed to be disciples of 
Jesus. The voice from heaven that confirmed the. 
subservience of Moses and Elijah to Christ was 
foretold by the prophet (TERTULUAN). 


3:1 Habakkuk’s Prayer 
WARNED or IGNORANCE. Jerome: The prophet 


Habakkuk gives this title to his canticle: “A 
prayer of Habakkuk the prophet for ignorance” 


For he had spoken in a bold manner to the Lord 
and had said, “How long, © Lord, shall I cry, and 
you will not hear? Shall 1 cry to you ‘suffering vio- 
lence,’ and you will not save? Why have you 
shown me iniquity and grievance, to see rapine 
and injustice before me? Judgment is done against 
me and opposition is more powerful. Therefore 
the law is torn to pieces, and judgment comes not 
to the end, because the wicked prevails against 
the just; therefore, wrong judgment goes forth." 
As a reproof to himself for having spoken these 
words through ignorance, he writes the Canticle 
of Penance. If ignorance were no sin, it was a fu- 
tile effort on his part to compose a book of pen- 
ance, and his desire to express sorrow over an act 
that was not a sin was an empty gesture. 
AGAINST THE PELAGIANS 1.39. 








3:2 Renew Your Work 


Two Testaments FonsTOLD. CAESARIUS oF 
Ants: When the sacred lesson was read just now, 
we heard that at the time when the twelve spies 
were sent to view the land of promise, two of them 
brought back on a lever to the children of Israel a 
bunch of grapes of wonderful size. Those two men 
can be understood in many ways, dearly beloved, 
for they are not unfittingly believed to have signi- 
fied both the rwo Testaments and the two precepts 





“pub 12-4 "FCS3291. 
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whereby God and the neighbor are loved. They 
can, likewise, be understood both historically and 
allegorically. That they were a type of the two Tes- 
‘aments we know definitely from the fact that the 
grapes are read to have been brought between 
those two men, just as Christ our Lord is clearly 
recognized in the middle of the two Testaments. 
‘According to what is written, “In the middle of the 
wo animals you will be known,” thar is, between 
the Old and New Testaments. When we read “in 
the middle,” we are not to understand that Christ 
was between the New and Old Testaments in such 
away that he was contained in neither one. This is. 
nor true, beloved brothers, but when it says, 

"In the middle of the two animals you will be 
known,” we must realize that he is in the midst of 
the Old and New Testaments, фас is, within in an. 
interior and spiritual sense. This is not according 
tothe letter... but according to the spirit that viv- 
ifies all Christians who have spiritual understand- 
ing. Therefore “in the middle of the two animals 
you will be known” means in the inner sense of the 
New or Old Testaments. SERMON 10717 





Runuxs or ANGER. Cassioponus: “For mild- 
ness will come upon us, and we shall be corrected. 
Who knows the power of your anger, or can num- 
ber your wrath for fear?™ He now elaborates on 
his earlier statement: “the greatest number of 
them are labor and sorrow.” He says that we 
must not go beyond the precepts of the law, for 
Jesus Christ, who is mildness perfected, comes 
upon us and corrects and improves us if we wan- 
tonly ignore his Testaments. Since he used the 
word corrected, he prefaced it with “mildness,” so 
that we may realize that all the changes wrought 
by God in the faithful result from the application. 
of devoted love. Next comes “Who knows the 
power of your anger or can number your wrath 
for fear?” Moses, who had experienced the sever- 
ity of the Lord's response to his errant people 
when they roused him with incessant grumbling, 
rightly exclaims chat no one's reckoning can mea- 
sure his vengeance and that the potentialities of 
angry action open to him cannot be numbered. 


Observe in both instances that his boundless 
power is proclaimed, for just as the Lord's re- 
wards cannot be understood in their fullness, 
likewise the measure of his vengeance cannot be 
grasped. He did well to add “for fear;” as another 
prophet remarks: “I have pondered your works 
and was afraid.” Exposition or THE PSALMS 
89.11." 





Gop's Timna. Inewasus: With him nothing is 
incomplete or out of due season, just as with the 
Father there is nothing incongruous. For all these 
things were foreknown by the Father, but the Son 
works them out at the proper time in perfect or- 
der and sequence. This was the reason why, when 
Mary was urging on to perform the wonderful 
miracle of the wine and was desirous before the 
time to partake of the cup of emblematic signifi 
cance, the Lord, checking her untimely haste, 
said, “Woman, what have I to do with you? My 
hour is not yet come" — waiting for that hour 
which was foreknown by the Father. This is also 
the reason why, when men were often desirous to 
take him, “for the hour of his being taken was not 
yet to come,” nor the time of his passion, which 
had been foreknown by the Father; as also says 
the prophet Habakkuk: “By this you shall be 
known when the years have drawn close; you 
shall be set forth when the time comes; because 
ту soul is disturbed by anger, you shall remem- 
ber your mercy.” AGatns Heresies 3.16.7. 


Cunist AND тив Нох Serr Linken. ORI- 
GEN: And we think that the expression also which 
occurs in the hymn of Habakkuk, “In the midst 
either of the two living things, or of the two lives, 
you will be known,” ought to be understood of 
Christ and the Holy Spirit. For all knowledge of 
the Father is obtained by revelation of the Son 
through the Holy Spirit, so that both of these be- 
ings which, according to the prophet, are called 





PFCAT31-32. “Ps 90:10-11 (89:10-11 Vulgate). *Ps 90:10 (89:10 
13x). "Ps 90:11 (89111 10%). ACW 52376. "jn 24. "Jn 730. 
PANE 1443. 
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either “living things" or "lives" exist as the 
grounds of rhe knowledge of God the Father. For 
it is said of che Son that “no one knows the Fa- 
ther but the Son, and he to whom the Son will re- 
veal him." The same also is said by the apostle of 
the Holy Spirit, when he declares, "God has re- 
vealed them to us by his Holy Spirit; for the Spir- 
it searches all things, even the deep things of 
God." And again in the Gospel, when the Savior 
speaks of the divine and profounder parts of his 
teaching, which his disciples were not yet able to 
receive, he thus addresses them: "I cannot bear 
them now: but when the Holy Spirit, the Com- 
forter, is come, he will teach you all things, and 
will bring all things to your remembrance what- 
soever I have said unto уош We must under- 
stand, therefore, that as the Son, who alone 
knows the Father, reveals him to whom he will, 
so the Holy Spirit, who alone searches the deep 
things of God, reveals God to whom he will: “For 
the Spirit blows where he lists." We are not, 
however, to suppose that the Spirit derives his 
knowledge through revelation from the Son. Ом 


Finst Paincrptes 1.3.4." 


Two Testaments Linxen, CONTRA Man- 
слом. Тектоцшам: The Father gave to the Son 
new disciples after Moses and Elijah had been ex- 
hibited along with him in the honor of his glory 
and had then been dismissed as having fully dis- 
charged their duty and office. ... But we have the 
entire structure of this same vision in Habakkuk 
also, where the spirit in the person of some of the 
apostles says, “O Lord, I have heard your speech 
and was afraid.” What speech was this, other 
than the words of the voice from heaven, “This is 
my beloved Son, hear him’? "I considered your 
works and was astonished.” When could this have 
better happened than when Peter, on seeing his 
glory, knew not what he was saying? "In the 
midst of the two you shall be known"—even 
Moses and Elijah. Acaunst Marcion 4.12.” 





"Lk 1022. 91 Cor 210. "Jn 1426 1612-13. "Jn NA. "АМЕ 425, 
“м‹ 178. "АМЕ 3384-85, 





3:3-6 DIVINE ADVENT 


"God came from Teman, 

and the Holy One from Mount Para 
His glory covered the heavens, 

and the earth was full of his praise. 





Selab 
“His brightness was like the light, 
rays flashed from bis hand; 
and there be veiled his power. 


d 


"Before bim went pestilence, 
and plague followed close bebind. 
“He stood and measured the earth; 
he looked and shook the nations; 
then the eternal mountains were scattered, 
the everlasting bills sank low. 
His ways were as of old. 





Ovsavısw: Donatists are rebuked for misinter- 
preting Habakkuk and thus claiming that Christ 
came from Africa. It is common knowledge re- 


garding the true earthly origins of Christ and his 


ascension from the Mount of Olives as recorded 
in the Gospels (Avcustine). The prophet along 
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with additional testimony proclaimed that Christ 
Would emerge from Judea, Jerusalem and his ad- 
vent to Bethlehem (Insnatus). The prophet 
makes it clear that Christ came from Judea, 
thereby endorsed in time and space. The Sabel- 
tians deny that Christ is not a Son bur Father 
only, but at the same time they say that he was a 
mere man (Novarian). The glory of the Lord sig- 
fies his glorious ascension that fills the church 
with praise (Auguste). Christ is symbolically 
referred to as а unicorn, the Son of the cross, 
which the prophet said from whom rays shine 
forth. Christ's cross emitted fiery flames, which 
have extinguished the flames of hell ( Jenows). 
God's standing and measuring earth signifies 
Christ's crucifixion. Furthermore, scattering the 
mountains and hills, where the pagan altars were 
located, is a type of Christ's victory over demons 
(Tuwovorer). 





3:3 God's Coming and Glory 


REBUKE or AFROCENTRIC Donarists. 
Avaustins: But tell us the other thing you were 
saying you were going to tell us. “The prophet.” 
says he, “says God ‘will come from. Afric,” and 
now of course where the Afric is, there is Africa.” 
Well, here's a fine testimony for you! God will 
come from the Afric, and from Africa God will 
come. The heretics are announcing another 
Christ who is born in Africa and goes through 
the world. I'm asking what it means, God will 
come from Africa. If you said, “God has only 
remained in Africa,” you would certainly be say- 
ing something shameful enough. But now you 
also say, "He will come from Africa.” We know 
where Christ was born, where he suffered, where 
he ascended into heaven, where he sent his disci- 
ples from, where he filled them with the Holy 
Spirit, where he instructed them to evangelize 
the whole world, and they complied, and the 
World is filled with the gospel. And you say, “God 
will come from Africa"... 

So how does he come from "the shady moun- 
tain"? Read the Gospel once more: it was from 





the Mount of Olives that Christ ascended into 
heaven. Continue. And what could be clearer? 
You hear “from the Afric"; you have heard “from 
the shady mountain.” We recite the law, we re- 
cite the Gospel; you have heard “beginning from 
Jerusalem”; now hear "throughout all the na- 
tions: In the same prophet continue with those 
words that you ignored, those words you left 
ош... "God will come from the Afric, and the 
Holy One from the shady mountain,” that is, 
from the Mount of Olives, where he ascended 
into heaven, where he sent his disciples from, 
where he also said as he was about to ascend, “It 
is not for you to know the times which the Fa- 
ther has placed in his own power; but you will 
receive might from on high, and you will be wit- 
ness to me... in Jerusalem, and in Judea and in 
Samaria, and as far as the whole earth." Ser- 
MON 46.38-40) 








Piace or Cunist’s Comino Fonrrotp. Int- 
Nats: And there are also some of them who say, 
"the Lord has spoken in Zion, and uttered his. 
voice from Jerusalem," and “in Judah is God 
known” — these indicated his advent, which took 
place in Judea. Those, again, who declare that 
"God comes from the south, and from a mountain 
thick with foliage; announced his advent at Beth- 
lehem, as I have pointed out in the preceding 
book. From that place, also, he who rules and 
who feeds the people of his Father, has come. 
Those, again, who declare that at his coming “the 
lame man shall leap as a deer, and the tongue of 
the dumb shall speak plainly, and the eyes of the 
blind shall be opened, and the ears of the deaf 
shall hear. and thar “the hands which hang 
down, and the feeble knees, shall be strength- 
ened,” and that “the dead which are in the grave 
shall arise," and that he himself “shall take our 








"Аараибве has Dew ab Айза vest Following the Hebrew text DOC 
has the placename Teman. The Vulgate however, reads Dew d ure 
(exe from mex meaning Бе south wind"). "Acts 17-8. ЗАЗ 
228991. Yoel 316. "P761 (75:139). "и 355. "0398. 
"Тшде. "h 534. 
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those works of healing which were accomplished 


by him. Acaıxsr Heresies 4.33.11." 





Against SapEutan Heresy. Novarian: Ha- 
bakkuk the prophet says, "God shall come from 
the south, and the holy one from the dark and 
dense mountain.” Whom would they have come 
from the south? If they say that God the Father 
almighty came, then God the Father came from a 
place; consequently, he is also enclosed by space 
and contained within the limits of some abode. 
‘Thus the sacrilegious heresy of Sabellius, as we 
said, takes concrete form because of these people 
who believe that Christ is nor the Son bur the Fa- 
ther. It is strange how these heretics, while insist- 
ing that Christ is a mere man, make an about-face 
and acknowledge that Christ is the Father, God 
almighty. Ох тне Тамиту 12.7." 


Cunısr's Fortunes Fonsrotp. AUGUSTINE: 
Where we recognize Christ in what is written: 
"God will come from the south and the holy one 
from the shady mountain; his strength will cover 
the heavens,” there we recognize the church in 
what follows: “And the earth is full of his praise.” 
Jerusalem was settled from Africa, as we read in 
the book of Joshua, son of Nun; from there the 
name of Christ was spread abroad; there is the 
shady mountain, the Mount of Olives, from 
which he ascended into heaven, so that his 
strength might cover the heavens and the church 
might be filled through all che earth with his 
praise." Lerrer 105. 








3:4 Brightness Like the Light 


Powsn or rus Cross. Jerome: What does the 
psalm have to say of the Savior? "As the beloved 


Son of unicorns."* Our beloved Lord and Savior 
is the Son of the unicorns, the Son of the cross, of 
whom Habakkuk sings, “Rays shine forth from 
beside him, where his power is concealed.” After 
this beloved Son was crucified, then, was fulfilled 
the prophecy of the psalm: “The voice of the 
Lord strikes fiery flames." For when Christ had 
been baptized and the entire universe had been 
purified in his cleansing, the fire of hell was extin- 
guished. Ом тнк EPIPHANY AND PSALM 28, 
Hon 89." 


3:6 The Mountains Scattered 


Hanakkox’s Раорнксу Рок ву 
Cuntsr. THeovorer оғ Сув: In all of what he 
said he conveyed to us the ineffable power of 
God: action follows his will, and by merely 
wishing it (the sense of "he took his position 
and looked down") he moves the earth, undoes 
human nature, splits open the mountains and 
melts the hills like wax. In fact, he has not 
ceased doing such things for people's benefit (by 
“passing” referring to his doings). Now in what 
is said he implies also the cross, which is the 
source of salvation for all people. On it Christ 
the Lord “took his position,” shook the earth, 
moved and split open the mountains, struck 
with fear the hordes of demons, and destroyed 
their shrines on mountains and hills. While it 
was from the beginning and before the forma- 
tion of the world that he so decided, it was in 
the last days that he accomplished it. Commen- 
TARY ON HABAKKUK 3.6.” 
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3:7-19 JOY IN THE GOD OF SALVATION 


"I saw the tents of Cushan* in affliction; 
the curtains of the land of Midian did 
tremble, 
"Was thy wrath against the rivers, O Lonp? 
Was thy anger against the rivers, 
or thy indignation against the sea, 
when thou didst ride upon thy horses, 
upon thy chariot of victory? 
Thou didst strip the sheath from thy bow, 
and put the arrows to the string 
Selah 
Thou didst cleave the earth with rivers. 
"The mountains saw thee, and writhed; 
the raging waters swept on; 
the deep gave forth its voice, 
it lifted its bands on bigh. 
"ТЬе sun and moon stood still in their 
habitation! 
at the light of thine arrows as they sped, 
at the flash of thy glittering spear. 
"Thou didst bestride the earth in fury, 
thou didst trample the nations in anger. 
"Thou wentest forth for the salvation of thy 
people, 
for the salvation of thy anointed." 
Thou didst crush the head of the wicked," 
laying him bare from thigh to neck. 
Selah 


"Thou didst pierce with thy" shafts the 
bead of bis warriors," 
who came like a whirlwind to scatter me, 
rejoicing as if to devour the poor in secret. 
"Thou didst trample the sea with thy horses, 
the surging of mighty waters, 


"^ bear, and my body trembles, 
my lips quiver at the sound; 
rottenness enters into my bones, 
my steps totter’ beneath me. 
I will quietly wait for the day of trouble 
to come upon people who invade us. 


"Though the fig tree do not blossom, 
nor fruit be on the vines, 
tbe produce of the olive fail 
and the fields yield no food, 
the flock be cut off from the fold 
and there be no herd in the stalls, 
yet I will rejoice in the Lord, 
I will joy in the God of my salvation. 
"Gop, the Lord, is my strength; 
be makes my feet like hinds’ feet 
be makes me tread upon my bigb places. 


To the choirmaster: with stringed? 
instruments." 


| Hee bac J Heb uncertain Cos Hab df deme die ied Heb дле om He sm Vg Compare Gk Syr На атаа o Cn Com- 
Р" Gk Heb monic eae РНЕ тунт "UO bae FOU Lac pr dts $C main or нше хх amts dhe ond anat hue 1 m congue bh 
ч 





Ovunyrew: The barbarian calamities are said to [Ethiopians] and dwelling with the Midians (Ам 
have been predicted by the prophet when he spoke Brose). When the Assyrians threatened Elisha, the 
of the labors caused by the Ethiopians. Ambrose Lord sent an army of chariots and horses with no 

жез himself encased in the tents of the barbarians теп upon the horses. That is, they were a multi- 
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tude of angels, and the charioteer was the Lord. 
Habakkuk had proclaimed their chariots as our 
salvation. There is also an exhortation for believers 
to become a horse for the Lord to ride on ( Je- 
nous), There are horses and riders of the evil one 
and there are those who belong to the company of 
salvation (Origen). The sun and moon, which 
Habakkuk proclaims, refer to the ascension of 
Christ and the ecclesiastical order (bishops). Each 
member of the faith is a sun terrace that receives 
its light from the sun above (Chrise). It is for this 
reason that Rahab hid the spies in her terrace 
where the light dweils (Furgextius). Priests and 
kings are both “christs” as figures of the Lord and 
Savior of which they are types having been 
anointed with the saved chrism of oil (Bene). The 
name Christ is applied not to Emmanuel alone but 
to others who are anointed, the priests. Scripture 
testifies to others who are anointed for God's ser- 
vice, such as the prophets and those whom Ha- 
bakkuk calls the anointed ones (Crair or 
Ашхам), Ambrose highlights the horses, 
which the Lord mounts, and the pious souls, 
which Christ rides to proclaim salvation (Ам- 
snost). The trials and tribulation of which the 
prophets prayed pale in comparison with the eter- 
nal rest of the afterlife with the company of saints 
and Christ (Јеномв). Habakkuk’ cry for salvation 
points to Christ as Savior (Bes). 


3:7 Cusban and Midian Afflicted 


BARBARIANS FonFrOLD. Amsrose: However, 
we who are exposed to the outbreaks of barbarians 
and the storms of war are tossed in the midst of a 
sea of many troubles and can only infer from these 
labors and trials more grievous trials in the future. 
The saying of the prophet seems to be in accord 


with our condition: “I saw the tents of the Ethiopi- 


ans for their labors.” Having now lived fifty-three 
years in the body, amid the shadows of this world 
that obscure the reality of the future perfection, 
and having already endured such heavy sorrows, 
am I nor encamping in the tents of the Ethiopians 
and dwelling with the inhabitants of Midian? 


They, owing to their knowledge of the works of 
darkness, fear to be judged even by mortal men. 
"For the spiritual man judges all chings, and he 
himself is judged by no man.” Lerter 29." 


3:8 God's Chariot of Victory 


Нонвк AND Cuariors ExPLAINED. JEROME: 
"Chariots and steeds lay stilled.” Let us examine 
this verse in its tropological significance. At last 
Pharaoh mounted his steeds, sank into sleep and 
perished. The Egyptians too had steeds, but they 
perished, That is the reason for the prescription 
found in the law* that no Hebrew should possess 
a horse. Solomon, you recall, had no horses from 
Jerusalem or Judea but bought some from Egypt.’ 
Horses are always for sale in Egypt. “Some are 
strong in chariots; some in horses; but we are 
strong in the name of the Lord, our God.” They, 
in truth, who mounted horses slumbered and 
perished. Our Lord has horses too, and he has 
shining mountains besides, whereas the devil's 
‘mountains are full of darkness. Now just as there 
are bright mountains and dark mountains, there 
are good horses and again bad horses. We have 
made a few remarks about bad horses; let us say 
something about good horses. When horsemen 
came to Elisha’ to arrest him and the servant boy 
went ош and saw an army of Assyrians round 
about the city, Elisha said, “Fear not: for there are 
more with us than with them." A little further on 
in Kings it says, “Lord, open the eyes of your ser- 
vant that he may see.” And when his eyes had 
been opened, he saw chariots and horses. These 
were helpmates. You notice that it says “chariots 
and horses.” There were no men on the horses, 
only chariots and horses, in other words a multi- 
tude of angels. They were the chariots and they 
were the horses: the charioteer was the Lord. 
That is why the prophet Habakkuk sings, “Your 
chariots are salvation.” This is said to God. O, if 
only we too were God's horses, and God deigned 
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(o ride us! But those other horses slept their long 
sleep and their charioteers with them. Homies 
ov THE PSALMS 9.° 


Hosts or бор, Horses or тик Окуп. 
Omcen: “He cast forth horse and rider into the 
sea; he became my helper and protector in salva- 
tion.” The men who pursue us are horses, and, so 
vo peak, all who have been born in the flesh are 
figuratively horses. Bur these have their own rid- 
ers. There are horses that the Lord mounts, and 
they go around all the earth, of whom ir is said, 
‘And your cavalry is salvation.” There are horses, 
however, who have the devil and his angels as rid- 
ers. Judas was a horse, but as long as he had the 
Lord as his rider he was part of the cavalry of sal- 
vation. Having been sent with the other apostles 
indeed, he gave health to the sick and wholeness 
to the weak.” 

But when he surrendered himself to the devil 
—for "after the morsel, Satan entered him" — 
Satan became his rider, and when he was guided 
by his reins he began to ride against our Lord 
and Savior. All, therefore, who persecute the 
saints, are neighing horses, but they have evil 
angels as riders by whom they are guided and 
therefore are wild. If, chen, you ever see your 
persecutor raging very much, know that he is 
being urged on by a demon as his rider and 
therefore is fierce and cruel. Howrtiss ox Exo- 
bus 6.2.2 





3:11 Sun and Moon Stand Still 


Cunisr's Ascension. Fuicentius or Rus! 
And the prophet Habakkuk proclaims the ascen 
sion of Christ and the strength of the ecclesiasti- 
cal order under the titles of the sun and the 
moon: “The sun raised high its hands; the moon 
stood still in its exalted place.” So the heart of 
cach of the faithful is nor improperly called a spir- 
itual sun terrace, because it is illumined for its 
salvation by the rays of chat sun above. Therefore 
Rahab the harlot hid those spies of Joshua on the 
terrace of her house. That is, she kept them in the 








upper parts because of the deep love of a heart il- 
lumined by spiritual knowledge so that she might 
sing this prophetic word by the truth of her deed: 
“I treasure your word in my heart, so that I may 
not sin against you." To Еотнумтиз, Ov THE 
Forgiveness oF Sins 1.21.4." 


3:13 For the Salvation of God's People 





Cunisr’s Prinstiy Orrice Foreroro. Bene: 
Concerning [his] companions in the anointing, 
the apostle says, " To each of us grace is given ac- 
cording to the measure of Christ's bestowal.”!* 
Both the priests and kings are called “christs” in 
the law, undoubtedly as figures of this king and 
high priest, our Lord and Savior, and as a type of 
him they were also anointed with the earthly oil. 
Nor only they, but also the faithful of our own 
time, as they are called “Christians” from Christ, 
so also are they rightly called "christs" —from the 
anointing with the sacred chrism, from the grace 
of the spirit with which they are consecrated. The 
prophet testified to this when he said, "You went 
forth for the salvation of your people, so that you 
might save your christs.” He did indeed go forth 
for the salvation of his people, so that he might 
save his christs. “On account of us human beings 
and on account of our salvation, he descended 
from heaven and became incarnate” so that he 
might grant to us who have been thoroughly 
anointed and healed by spiritual grace to be shar- 
ers in his holy name. Номгиз ом тнк бозри 
146.7 


Priests anp Cunisr Distincursuep. CYRIL 
OF ALEXANDRIA: And yet, someone may say, we 
shall find the name Christ applied not to Emman- 
uel alone, but also applied to others. For God said 
somewhere about those chosen and sanctified by 
the Spirit, “Do пог touch my anointed ones, and 
to my prophets do no harm." The divinely in- 





SFC 486465. "Ex 151.2. “Met. "Jn 1327. PCL. "Ps 
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spired David calls Saul, who had been anointed as 
king by God through the hand of Samuel" the 
"Lord's anointed.”® And why do I mention this 
when itis possible for those who desire to look at 
the matter calmly to see that chose who have been 
justified by faith in Christ and have been sancti- 
fied in the Spirit are honored by such a name? 
And therefore the prophet Habakkuk has fore- 
told the mystery of Christ and salvation through 
him, saying, “You went forth for the salvation of 
your people, for the salvation of your anointed 
ones.” Consequently the name Christ would not 


be applicable exclusively and properly to Emman- 


uel, as I said, bur also to all the rest who may have 
been anointed with the grace of the Holy Spirit. 
For the word is derived from the action and the 
name anointed from the fact of having been 
anointed, Lavan 116-17." 


3:15 Trampling the Sea 


Ws Anu Cunusr's Horses. Амвкоз: For the 
soul at peace swiftly turns and corrects itself, 
even though it sinned before, and Christ mounts 
it, rather, and considers it appropriate to guide it. 
‘To him it is said, "Mount your horses, and your 
riding is salvation,” and in another passage, "I 
have sent your horses into the sea.” These are the 
horses of Christ. Therefore Christ mounts his 
horses: the Word of God mounts pious souls. 
Isaac, on тнк Sout 8.66.” 











3:16 Rottenness in the Bones 


THIS Live AND THE AFTERLIFE CONTRASTED, 


Jenows: He who is cautious and wary can avoid 
sins for a while, but he who is secure in his own 
justice opposes God, and deprived of his help, he | 
is subject to the snares of the enemy. “Let rotten- 
ness; says Habakkuk, "enter into my bones and 
swarm under me, that I may rest in the day of 
tribulation, that I may go up to my people that 
are girded.” He prays earnestly for tribulations 
and trials and affliction of soul so that, in the 
next world, he may join the company of those 
who are already reigning with Christ. It is clear 
from all this chat here, in this life, there is strife 
and contention, and, in the next world, there is 
victory. AGAINST THE PELAGIANS 2.24." 


3:18 Rejoicing in the God of Salvation 


Сивівт As Savion FonssssN 1м тик Oto 
‘Tustamenr. Bene: "And [Joseph] called his 
name Jesus. “Jesus” in Hebrew means “saving” 
or "Savior" in Latin. Ir is clear that the prophets 
most certainly call upon his name. Hence these 
things are sung in great desire for a vision of him: 
“My soul will exult in the Lord and take delight 
in his salvation. ™% "My soul pines for your salva- 
tion." “I, however, will glory in the Lord; I will 
rejoice in God my }евиз And especially that 
[verse]: "God in your name save me!” as if (the 
prophet] would say, “You who are called Savior: 
make bright the glory of your name in me by sav- 
ing” Номіцвѕ ox тн Gospeis 1.5.” 
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ZEPHANIAH 





Overview: Zephaniah is the ninth of the Minor 
Prophets. The contents of the book are arranged 
as follows: the title (Zeph 1:1); the day of doom 
of the world (Zeph 1:2-6, 8-13) and of Jerusalem 
(Zeph 1:4-6, 8-13); the day of Yahweh (Zeph 1:7, 
1448) itation to repentance (Zeph 2:1-3); 
oracles against foreign nations who are enemies 
(Zeph 2:4-15): Philistines, Moab and Ammon, 
Ethiopia and Assyria; threats against Jerusalem 
(Zeph 3:1-7); judgment of the wicked and deliv- 
erance of the remnant (Zeph 3:8-13); and finally 
the deliverance and glory of Israel (Zeph 3:14- 
20). Most of the book is attributed to Zephaniah, 
and it is believed to have been written in the first 
part of the reign of Josiah (640-609 8.c.). Little is 
known abour the life and person of the prophet, 
even though the book has a four-generation gene- 
alogy at the beginning. 








Already in the pre-Christian era, the book of 
Zephaniah was interpreted as an apocalyptic mes- 
sage with strong messianic overtones. It was nev- 
ertheless not a very popular book in either Jewish 
or Christian circles in the apostolic period. 
Although Zephaniah is not explicitly quoted in 
the New Testament, its imagery of the day of 
judgment endured, as did other motifs. Jerome. 
seems to have been the most prominent exegete 
who inspired other church fathers to pay atten- 
tion to this prophet. There was particular focus 
upon the abolition of the old covenant, which had 
been exclusively Jewish in the main, and the tran- 
sition to a new covenant, which included Jews and 
Gentiles. The most dramatic, visible proof of this 
transition was the destruction of the temple in 
A.D.70. It also proved the decisiveness of the new 
covenant as interpreter of the old covenant. 
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1:1-18 THE JUDGMENT 
OF THE DAY OF THE LORD 


"Тһе word of the Lorn which came to 
Zephaniah the son of Cushi, son of Gedaliab, 
son of Amariab, son of Hezekiah, in the days 
of Josiah the son of Amon, king of Judab. 


**T will utterly sweep away everything 
from the face of the earth; says the Lor. 
?*] will sweep away man and beast; 
1 will sweep away the birds of the air 
and the fish of the sea. 
T will overthrow" the wicked;* 
I will cut off mankind 
from the face of the earth; says the Lonn. 
“I will stretch out my hand against Judab, 
and against all the inhabitants of 
Jerusalem; 
and I will cut off from this place the 
remnant of Baal 
and the name of the idolatrous priests? 
"those who bow down on the roofs 
to the host of the heavens; 
those who bow down and swear to the Lorn 
and yet swear by Milcom; 
“those who have turned back from following 
the Говр, 
who do not seek the Lor or inquire of 
bim." 





"Be silent before the Lord Goo! 
For the day of the Lonp is at hand: 
the Lonn bas prepared a sacrifice 
and consecrated his guests. 
"And on the day of the Lono’s sacrifice— 
“I will punish the officials and the king’ 


sons’ 
and all who array themselves in foreign 
attire. 
"On that day I will punish 
every one who leaps over the threshold, 
and those who fill their master's house 
with violence and fraud.” 
"On that day,” says the Lonn, 
“a cry will be heard from the Fish Gate, 
a wail from the Second Quarter, 
a loud crash from the bills. 
"Wail, O inhabitants of the Mortar! 
For all the traders are no more; 
all who weigh out silver are cut off. 
"At that time I will search Jerusalem with 
lamps, 
and I will punish the men 
who are thickening upon their lees, 
those who say in their hearts, 
"Tbe Lorn will not do good, 
nor will he do ill.’ 
Their goods shall be plundered, 
and their houses laid waste. 
Though they build houses, 
they shall not inhabit them; 
though they plant vineyards, 
they shall not drink wine from them.” 


"The great day of the Lorn is near, 
near and hastening fast: 

the sound of the day of the Lorn is bitter, 
the mighty man cries aloud there. 

ЗА day of wrath is that day, 
a day of distress and anguish, 














т 


ZEPHANIAH 11-18 





a day of ruin and devastation, 

а day of darkness and gloom, 
a day of clouds and thick darkness, 

"a day of trumpet blast and battle cry 
against the fortified cities 

and against the lofty battlements. 


f will bring distress on men, 
so that they shall walk like the blind, 
because they have sinned against the LORD; 


their blood shall be poured out like dust, 
and their flesh like dung. 
"Neither their silver nor their gold 
shall be able to deliver them 
on the day of the wrath of the Lorn. 
In the fire of his jealous wrath, 
all the earth shall be consumed; 
for a full, yea, sudden end 
he will make of all the inhabitants of the 
earth. 


ss Heb ihe sumbing ado. b Compare Gic Heb sare prio wih tke pris "нне Hac о но ашый in the sense of howe 





Overview: As Zephaniah searched Jerusalem 
with a lantern, Jesus searched with a lamp but 
found no rest in the temple because he could find 
no priests. The darkness that settled in the tem- 
ple was symbolic of the ignorance of unbelieving 
Jews. Having searched with lamps in vain in the 
temple, Jesus then went with the Twelve to Beth- 
any (Jarome). The lust of riches and money was 
shown by Zephaniah to be vain in light of the 
coming Lord's day of judgment (Cyprian). Peni- 
tents are to recall the serious nature of the last 
judgment, where nothing will be hidden. God, 
however, offers ample opportunity for repentance 
(Casstovonus). Just as the sun casts light on the 
created order, so Christ is the light (sun) that en- 
lightens the spiritual realm (Orice). The fenced 
cities in the prophecy are fallacious minds that 
think they can escape the last judgment. The 
lofty corners are insincere hearts that shun the 
truth. The day of the Lord destroys human hearts 
that are closed to the truth (Grecony THE 
балт). The prophet condemned the vanity of 
external adornments that are of no value in the 
day of judgment (CLEMENT or ALEXANDRIA). 


1:12 Searching Jerusalem with Lamps 


Cunisr тне Lamp. Jerome: The Lord Jesus 
went into Jerusalem, into the temple. And when 
he had looked around upon all things, then, as it 
was already late, he went out to Bethany with the 


‘Twelve.’ The Lord went into Jerusalem and into 
the temple. He went in, and, having entered, 
what does he do? He looks about at everything. 
In the temple of the Jews he was looking for a 
place to rest his head and found none. "He had 
looked around upon all things.” Why did it say, 
“He had looked around upon all that was there"? 
He was looking for the priests; he wanted to be 
with them, but he could not find them. He always 
had regard for priests. So he surveyed all that was 
about him, almost as though he were searching 
with a lantern; so says the prophet Zephaniah: "I 
will explore Jerusalem with lamps." In this same 
way, the Lord too looked around at everything 
with the light of a lamp. He was searching in the 
temple, but he did not find what he wanted. 
When it was already evening, he was still explor- 
ing everything; he was looking around upon all 
things. Even though his search was unfruitful, 
nevertheless, as long as there was light, he re- 
mained in the temple; but when evening had 
come, when the shades of ignorance had dark- 
ened the temple of the Jews, when it was the 
evening hour, he went out to Bethany with the 
‘Twelve. The Savior searched; the apostles 
searched; in the temple they found nothing, so 
they left it. НомгиЕз on MARK 822 





1:13-14 The Day of the Lord Draws Near 





Mk mal. 8057373. 
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Money anp Tins ro Be Sunnen. Crp- 
RIAN: The lust of possessions and money are not to 
be sought for. In Solomon, in Ecclesiastes: "He 
that loves silver shall not be satisfied with silver! 
Also in Proverbs: “He who holds back the corn is 
cursed among the people; bur blessing is on the 
head of him that communicates it." Also in Isaiah: 
“Woe to them who join house to house, and lay 
field to field, that they may take away something 
from their neighbor. Will you dwell alone upon the 
earth?” Also, in Zephaniah: “They shall build 
houses, and shall not dwell in them; and they shall 
appoint vineyards, and shall not drink the wine of 
them, because the Day of the Lord is near.” Also in 
the Gospel according to Luke: “For what does it 
profit a man to make a gain of the whole world, but 
that he should lose himself?* To Quiniwus, Tes- 
TIMONIES AGAINST THE Jews 12.5.61." 


Auwars Room ro Repent. Cassiononus: 
With reference to that day the prophet Amos 
says, “Woe to them that desire the Day of the 
Lord. To what end is this Day of the Lord for 
you? The day itself is darkness and nor light.* 
The prophet Zephaniah says the same thing: 
"The voice of the Day of the Lord is grim and bit- 
ter That is why the penitent now introduced be- 
fore us earnestly supplicates in the ordered 
divisions of his prayer that he may not be convict- 
ed for his deeds on that day of judgment. What is 
more beneficial and farsighted for the person who 
could have no hope in his own deserts because of 
the sins which he has committed than to decide 
to pray to God's fatherly love while in this world, 
where there is opportunity for repentance? Expo- 
SITION OF THE PSALMS 6.1. 


Силизт Is лент or тик GREATER Sux. Ori- 
сем: But since these are light as perceived by the 
sense, which are said in Moses to have come into 
existence on the fourth day, they are not the true 
light because they enlighten the things on the 
earth, The Savior, on the other hand, is the light 
of the spiritual world because he shines on those 
who are rational and intellectual, that their mind 


may see its proper visions. Now I mean he is the 
light of those rational souls which are in the sen- 
sible world, of which the Savior teaches us that 
he is the Maker, being, perhaps its directing and 
principal part, and, so to speak, the sun of the 
great Day of the Lord. COMMENTARY ON THE 
Gosper or Јонм 1.161." 


1:15-16 The Day of Wrath 


Farse Hranrs Квувлівр on тик Day oF 
Juvomenr. Grecory тнк Сават: But let them. 
hear how the prophet Zephaniah holds out over 
them the power of divine rebuke, saying, “Be- 
hold, the Day of the Lord comes, great and horri- 
ble, the day of wrath, that day; a day of darkness 
and gloominess, a day of cloud and whirlwind, a 
day of trumpet and clamor, upon all fenced cities, 
and upon all lofty corners.” For what is expressed 
by fenced cities but minds suspected and sur- 
rounded ever with a fallacious defense; minds 
which, as often as their fault is attacked, suffer 
not the darts of truth to reach them? And what is 
signified by lofty corners (a wall being always 
double in corners) but insincere hearts; which, 
while they shun the simplicity of truth, are in a 
manner doubled back on themselves in the crook- 
‘edness of duplicity, and, what is worse, from their. 
fault of insincerity lift themselves in their 
thoughts with the pride of prudence? Therefore 
the Day of the Lord comes full of vengeance and 
rebuke upon fenced cities and lofty corners, be- 
cause the wrath of the last judgment both de- 
stroys human hearts that have been closed by 
defenses against the truth and unfolds such as 
have been folded up in duplicities. For then the 
fenced cities fall. For souls that God has not pen- 
erated will be damned. Then the lofty corners. 
tumble, because hearts which erect themselves in 
the prudence of insincerity are prostrated by the 
sentence of righteousness. PASTORAL Care п." 
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1:18 Riches Shall Not Save People 


Аровмвр WOMEN. CLEMENT OF ALEXANDRIA: 
Jam weary and vexed at enumerating фе multi- 
tude of ornaments, and I am compelled to wonder 
how those who bear such a burden are not wor- 
ried то death. O foolish trouble! O silly craze for 
display! They squander meretriciously wealth on 
what is disgraceful and in their love for ostenta- 
tion disfigure God's gifts, emulating the art of the 
evil one. The rich man hoarding up in his barns 
and saying to himself, “You have many goods laid 
up for many years; eat, drink be merry; the Lord 
in the Gospels plainly called "fool" “For this 
night they shall take your soul; whose then shall. 
those things which you have prepared be?" 





Apelles, the painter, seeing one of his pupils 
painting a figure loaded with gold color to repre- 
sent Helen, said to him, “Boy, being incapable of 
painting her beautiful, you have made her rich." 
Such Helens are the ladies of the present day, not 
truly beautiful but richly got up. To these the 
Spirit prophesies by Zephaniah: “And their silver 
and their gold shall not be able to deliver them in 
the Day of the Lord's anger.” But for those wom- 
еп who have been trained under Christ, it is suit- 
able го adorn themselves not with gold but with 
the Word, through whom alone the gold comes to 
light. Crist THE EDUCATOR 2.13.” 





Lk 1219.20. "ANF 2269. 





2:1-15 PUNISHMENT OF THE PROUD 


"Come together and hold assembly, 
O shameless nation, 
"before you are driven away 
like the drifting chaff," 
before there comes upon you 
the fierce anger of the Lor, 
before there comes upon you 
the day of the wrath of the Loro. 
"Seek the Lonp,' all you humble of the land, 
who do his commands; 
seek righteousness, seek humility: 
perhaps you may be hidden 
on the day of the wrath of the Lorn. 
"For Gaza shall be deserted, 
and Ashkelon shall become a desolation: 
Asbdod's people shall be driven out at noon, 
and Ekron shall be uprooted. 
Woe to you inhabitants of the seacoast, 


you nation of the Cherethites! 
The word of the Lonn is against you, 
O Canaan, land of the Philistines: 
and I will destroy you till no inhabitant 
is left. 
“And you, O seacoast, shall be pastures, 
meadows for shepherds 
and folds for flocks. 
The seacoast shall become the possession 
of the remnant of the house of Judah, 
on which they shall pasture, 
and in the houses of Ashkelon 
they shall lie down at evening. 
For the Lon» their God will be mindful of 
them 
and restore their fortunes. 


“I have beard the taunts of Moab 
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СНЕСЕНЫ‏ ا د 


and the revilings of the Ammonites, 
how they have taunted my people 
and made boasts against their territory. 
"Therefore, as I live.” says the Lon of. 
hosts, 
the God of Israel, 
"Moab shall become like Sodom, 
and the Ammonites like Gomorrah, 
а land possessed by nettles’ and salt pits, 
and a waste for ever. 
The remnant of my people shall plunder 
them, 
and the survivors of my nation shall 
possess them.” 
“This shall be their lot in return for their 
pride, 
because they scoffed and boasted 
against the people of the Lorn of hosts. 
"The Lorn will be terrible against them: 
yea, he will famish all the gods of the 
earth, 
and to bim shall bow down, 
each in its place, 
all the lands of the nations." 


"You also, O Ethiopians, 
shall be slain by my sword. 


"And he will stretch out bis band against 
the north, 
and destroy Assyria; 
and he will make Nineveh a desolation, 
a dry waste like the desert. 
"Herds shall lie down in the midst of 
her, 
all the beasts of the field; 
the vulture‘ and the hedgehog 
shall lodge in ber capitals; 
the owl! shall boot in the window, 
the raven" croak on the threshold; 
for ber cedar work will be laid bare. 
“This is the exultant city 
that dwelt secure, 
that said to herself, 
“Lam and there is none else. 
What a desolation she bas become, 
a lair for wild beasts! 
Every one who passes by ber. 
bisses and shakes bis fist. 


Cn Compare Gk Зуп Hab fre dee bre he chaf a dey hs ped ney A Tg Compre Gs Heb natan а The meaning ofthe Hebrew word is uncer (Cr 
Heb se g Gh Vg Heb cien. "UX Be gend ond dn tad geh клен nto. ijr po heme he he fl би pes ane. XX da a mle 
da FLCC he shal rn yt ی رفو‎ and Domen بالف‎ igh clu ere desk fr Удри бе ый de Condo "X Lom ом беті 


p" 





Overview: The propher’s words about being re- 


united to God before passing away and perish- 
ing are applicable to the unity that is desirable 
between Christ and the church (Crai or Atex- 
anata). The scarcity of obedience to parents, 
lack of chastity, and fallen ascetics, mothers and 
widows are the result of the lack of genuine 
mortification (Pacnowrus). Jeremiah and 
Zephaniah confirm that the Gentiles—symbol- 
ized by the islands—were chosen to come to 
God through faith in Christ (Avausriss). Al- 
though their islands face great storms (persecu- 


tion), they do nor sink, since they have Christ as 
their foundation ( Jenous), The casting out of 
the gods of the Gentiles by Christ and their 
coming to the true faith was kept secret by false 
seers and diviners (Avcustinn). Although the 
Jews rebuilt che temple after the Babylonian cap- 
tivity, the new covenant made it necessary for it 
to be destroyed once and for all in order to in- 
troduce the worship of the new covenant (Cura 
sostom). Worldly habits and behavior are 
compared with acting like crows and vultures 
(Hossissi). 
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د د سے 


2 Assemble Together 





2 


pivintry оғ Cunust Drrenpep. Суки oF 
AuXANDRIA: One of the prophets rightly spoke 
of this relation to those who had fallen into negli- 
gence: Be gathered again and tied back together, 
you undisciplined nation, before you become like 
the flower that passes away.” A disciple can also 
be said to "attach" himself to a teacher in terms of. 
alove of study, and we too can attach ourselves to 
one another not in one fashion only but in many. 
In short, when someone assists another in a task, 
should we not consider that he has been con- 
joined by will ко the one who receives his assis- 
tance? lt seems to us that this is exactly what 
these innovators mean by conjunction. You must 
have heard how they stupidly maintain that God 
the Word assumed a man, as if he were a different 
Son to himself, and then proposed him as a kind 
of assistant to his designs so that he underwent 
the trial and death, came to life again, rose up to 
heaven, and even sat upon the throne of the inef- 
fable Godhead? With arguments such as these 
have they not completely and utterly proven that 
this man is altogether different from the true and 
natural son? Ом тнв Омту or Crist: 


Wanninos Anovr Lack or Ascericism. 
Pachomus: Struggle, my beloved, for the time is 
near and the days have been shortened. There is 
no father who instructs his children, there is no 
child who obeys his father; good virgins are no. 
longer; the holy fathers have died on all sides; the 
mothers and the widows are no longer, and we 
have become like orphans; the humble are 
crushed underfoot; and blows are showered upon 
the head of the poor. Therefore there is little to 
hold back the wrath of God from grieving us, 
with no one to console us. All this has befallen us 
because we have not practiced mortification. 
Instructions 492 


2:11 All the Lands 


Istanps Ans Genrites. Augustine: And nei- 


ther will you believe that it was foretold that these 
nations would come to some place of God, as it has 
been said, “To you the Gentiles shall come from 
the ends of the earth.” Understand, if you can, 
that it is to the God of the Christians, who is su- 
preme and the true God, that the people of these 
nations come, not by walking bur by believing. For 
this same announcement has been made in these 
words by another prophet: “The Lord shall be ter- 
rible upon them and shall consume all the gods of 
the earth, and they shall adore him every man from 
his place, all che islands of the Gentiles.” One says, 
“To you the Gentiles shall come from the ends of 
the earth’; the other, “They shall adore him every 
man from his own place.” Therefore they will not 
be required to withdraw from their own place in 
coming to him, because they will find him in 
whom they believe in their own hearts. Ом Farr 
1м Тнімаѕ Unseen 4.* 


Istanps Ane a Түрк оғ тик GENTILES. 
Jerome: Let us, however, speak also of the 
churches as islands. Moreover, Scripture says in 
another place, "Many islands are converted to 
me.” Would you know that churches are called 
islands? The prophet Isaiah says in the name of 
the Lord, "Speak to the inhabitants of this isle.” 
“Let the many isles be glad.” Even as islands have 
been set in the midst of the sea, churches have 
been established in the midst of this world, and 
they are beaten and buffered by different waves of 
persecution. Truly these islands are lashed by 
waves every day, but they are not submerged. 
They are in the midst of the sea, to be sure, but 
they have Christ as their foundation, Christ who 
cannot be moved. HOMILIES ом THE PSALMS 24.” 


Demons Derearen nv TRUTH. AUGUSTINE: 
For a long time ... che demons kept silent in their 
own temples concerning the things that would 

come to pass, although because of the utterances 
of the prophers they could not have been unaware 
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of them. When, later, the events began to draw 
near, they wished, as it were, to foretell them, so 
that they might not be deemed ignorant and van- 
quished. Nevertheless, not to mention other in- 
stances for the present, long ago there had been 
foretold and recorded that which the prophet 
Zephaniah says: "The Lord shall prevail against 
them and shall cast out all the gods of the Gen- 
tiles of the earth. And they shall adore him every 
man from his own place, all the islands of the 
Gentiles.” Possibly those gods who were wor- 
shiped in the temples of the Gentiles did not be- 
lieve that those events would occur to them and 
consequently did not wish them to be noised 
abroad through their own seers and diviners. ON 
тнв Divination or Demons 2^ 


Тик Tampin Gone. Cunysosrou: Despite all 
this, they still could not raise up a temple and re- 
store the place in which they would be allowed to 
observe all these rituals according to the law, For 
the power of Christ, the power which founded 
the church, has also destroyed that place. The 
prophet foretold that Christ would come and that 
he would do these things, even though he would 
not come until after the captivity. DEMONSTRA- 





TIONS AGAINST THE PAGANS 17.5.” 
2:15 What a Desolation She Has Become 


Evervonn Мно Passus ву Her Hr 
Honsiksi: Some from the circle of your friend- 
ship go our with a made-up face; they wear a ban- 
deau around their face; they put this black thing 
over their eyes under pretext of illness; they have 
numberless rings attached to their handkerchief, 
and on their belt, Fringes that flap behind them, 
like calves frisking about in an enclosure, Often 
they bathe quite naked without necessity: they 
wear soft shoes on their feet —'she went out tak- 
ing pride in the desires of her soul" "— they mince 
along in the assembly; they accost their friend 
with a boisterous laugh, like the noise of thorny 
twigs cracking under a cooking pot. They build 
themselves alcoves; they adopt customs of the 
crows and vultures of the world, making them- 
selves comparable to them in their food: dead 
meat and rotted venison. INSTRUCTIONS 7.10." 





"FC 7439-44, "FCT3259. ун 224 LXX, "CS 47149. 





3:1-20 GOD'S PUNISHMENT 
FOLLOWED BY MERCY 


"Woe to her that is rebellious* and defiled, 
the oppressing city! 

"She listens to no voice, 
she accepts no correction. 

She does not trust in the Lonp, 
she does not draw near to her God. 


Her officials within ber 
are roaring lions: 


her judges are evening wolves 
that leave nothing till the morning. 
“Her prophets are wanton, 
faithless men; 
her priests profane what is sacred, 
they do violence to the law. 
‘The Lorn within her is righteous, 
he does no wrong; 
every morning he shows forth bis justice, 
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cach dawn he does not fail; 

but the unjust knows no shame. 
“I have cut off nations; 

their battlements are in ruins; 
Ihave laid waste their streets 

зо that none walks in them; 
their cities bave been made desolate, 

without a man, without an inhabitant. 
7I said, ‘Surely she will fear me, 

she will accept correction; 
she will not lose sight" 

of all that I have enjoined upon ber." 
But all the more they were eager 

to make all their deeds corrupt.” 


"Therefore wait for me; says the Lonn, 
“for the day when I arise as а witness. 
For my decision is to gather nations, 
to assemble kingdoms, 
to pour out upon them my indignation, 
all the beat of my anger; 
for in the fire of my jealous wrath 
all the earth shall be consumed. 


"Yea, at that time I will change the speech 
of the peoples 
to a pure speech, 
that all of them may call on the name of the 
Lorp 
and serve bim with one accord." 
"From beyond the rivers of Ethiopia 
my suppliants, the daughter of my 
dispersed ones, 
shall bring my offering. 
"'"On that day you shall not be put to shame 
because of the deeds by which you have 
rebelled against me; 
for then I will remove from your midst 
your proudly exultant ones, 








and you shall no longer be haughty 
in my holy mountain, 

"For I will leave in the midst of you 
a people humble and lowly. 

They shall seek refuge in the name of the 

Говр, 

Wthose who are left in Israel; 

they shall do no wrong 
and utter no lies, 

nor shall there be found in their mouth 
a deceitful tongue. 

For they shall pasture and lie down, 
and none shall make them afraid.’ 





“Sing aloud, O daughter of Zion; 
shout, O Israel! 
Rejoice and exult with all your heart, 
O daughter of Jerusalem! 
"Tbe Lonn bas taken away the judgments 
against you, 
he has cast out your enemies. 
The King of Israel, the Lor, is in your 
midst; 
‘you shall fear evil no more. 
“On that day it shall be said to Jerusalem: 
“Do not fear, O Zion; 
let not your hands grow weak. 
"Tbe Lorn your God is in your midst, 
a warrior who gives victory; 
he will rejoice over you with gladness, 
be will renew you” in bis love: 
he will exult over you with loud singing 
"as on a day of festival’ 
“I will remove disaster" from you, 
so that you will not bear reproach for it. 
"Behold, at that time I will deal 
with all your oppressors. 
And I will save the lame 
and gather the outcast, 
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and I will change their shame into praise 
and renown in all the earth. 

At that time I will bring you home, 
at the time when I gather you together; 


yea, I will make you renowned and praised 
among all the peoples of the earth, 
when I restore your fortunes 
before your eyes,” says the Lor. 


Gk Syr: Heb ond ber dein wil aat he ot off (Gk Syr Heb ke wîl ke dlt j Gk буе Hab cure Cie Heb hey were “LX vo and amined TUO pake, 
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Ovinvixw: In spite of seeming repentance, Jeru- 
salem remained wicked. Hence Zephaniah is sent 
to proclaim its annihilation (Тикоровк). He pre- 
dicted clearly that spiritual sacrifices would be of- 
fered to God the Father and the Son (Fut- 
бнттив). The wild hearts are the wild people 
represented by the Gentiles who would come to 
worship the true God. The new worship would 
not be confined to Jerusalem but to wherever one 
lived (Снвузоѕтом). Worship under the New 
Testament can now take place anywhere, not just 
in Jerusalem. The arm and the shoulder refer to 
the church universal. All should worship in ac- 
cord with “one shoulder" (Grscony ws GREAT). 
‘The reference to the Ethiopian offering sacrifice 
то God foretold the entry of the Gentiles to the 
new covenant (Onicen). As Redeemer and King 
of Jerusalem, the Lord grants it peace and joy 
(Тикорова). The new covenant has fulfilled the 
promise of the washing away of guilt and of judg- 
ment for sins committed (Стил. or JERUSALEM). 
Jerusalem shall rejoice even as the church, which 
knows salvation in Christ (Crit oF ALEXAN- 
pnia). The prophecy about redemption was ful- 
filled in the return from Babylon. However, in a 
more profound sense, the prophecy concerning 
restoration was completed through the salvation 
that is in Christ. Hence the prophecy about deliv- 
erance from the captivity of error also applies to 
the Christians (Тнкоровкт). 


3:1-2 The Oppressing City 


Janusacen’s Decerrrut REPENTANCE. THE- 
оровк or Morsuesria: [Jerusalem] was like this 
for refusing to the end to hear the word of the 
prophet sent to it and not accepting in any way 


the instruction from that source. Though seem- 
ing to undergo a change for a while, once more it 
went back to its characteristic wickedness; at any 
rate, it took no account of God's sending the 
prophet, nor did it make the decision to pay at- 
tention to him later, despite having such a re- 
markable experience. On the contrary, it forsook 
him completely and declared war on him, attack- 
ing Jerusalem after the annihilation of the ten 
tribes, the city in which the temple of God was to 
be found. COMMENTARY on ZEPHANIAH 3.1-2." 


3:8 “Wait for Me” 


Sprmrrvat Sacniriens Рокко, FULGEN- 
тїз or Rusrs: Nevertheless, lest under the cov- 
er of abundance anyone think that we are con- 
cealing a lack of defense, we shall bring forward. 
one testimony from the prophets, by which it can 
clearly be shown that they are holy prophets, di 
vinely inspired. They predicted with a certain and 
most faithful prophecy that in the time of New 
“Testament, spiritual sacrifices were to be offered 
not to the Father only but also to the Son by the 
faithful. For Zephaniah says, " Therefore wait 
for me, says the Lord, for the day when I arise as 
a witness. For my decision is to gather nations, to 
assemble kingdoms, to pour out on them my in- 
dignation, all the heat of my anger; for in the fire 
of my passion, all the earth shall be consumed. At 
the time I will change the speech of the peoples to 
a pure speech, that all of them may call on the 
name of the Lord and serve him with one accord. 
From beyond the rivers of Ethiopia, my suppli- 
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ants, my scatiered ones, shall bring my offering." 
то MoNIMUS 2.5.12 


3:9-10 Serving God with One Accord 


‘Aut Nations то Worsutr. CHRYSOSTOM: 
Since this text? did nor literally refer to wild 
beasts, let the Jews say when this actually hap- 
pened. For a wolf has never pastured a lamb. If it 
were ro happen that they would pasture together, 
how would this benefit the human race? The text 
referred not to wild beasts but to wild people. It 
referred to Scythians, to Thracians, to Maureta- 
nians, to Indians, to Sarmatians, to Persians. An- 
other prophet made it clear that all these nations 
would be brought under one yoke when he said, 
“And they shall serve him under one yoke, and 
each one shall adore him from his own place.” No 
longer, he said, will people worship him in Jerusa- 
lem but everywhere throughout the world. No 
longer ate people bidden to go up to Jerusalem, 
but each one shall remain in his own home and 
offer this worship. DEMONSTRATION AGAINST 
тнк PAGANS 6.9." 


Wonsnir Nor Conrinnp ro Junusatem. 
Cunvsosrow: Another prophet again made clear 
the way God would be worshiped, “They shall 
cach adore him in his own place and serve him 
under one yoke.” And again another prophet 
said, “The virgin of Israel had fallen. Never more 
shall she rise.” And Daniel explained clearly that 
everything would be destroyed—the sacrifice, the 
libation, the anointing, the judgment." Demox- 
STRATION AGAINST THE PAGANS 17.7.” 


Матлрнод ок THE UNIVERSAL Сиовсн. 
Gnraony тнк Great: "Then let my shoulder fall 
from its joining and my arm be broken in pieces 
ailing the bones." Because bodily action is carried 
on by the shoulder and the arm, when the good 
things put forth with the lips are not fulfilled in 
deed, he wants “the shoulder to fall” and “the arm 
to be broken in pieces." . . . But if this sentence of a 
curse is to be referred to a spiritual meaning, it is 





no doubt plain thar the arm is linked to the body 
by the shoulders and, as by the atm is meant good 
practice, so by the shoulder, the knitting together 
of social life is denoted. So the prophet, regarding 
the holy peoples of the church universal and that 
they should serve God in concord, says, “And they 
shall serve him with one shoulder.” Monats on 
тнв Book or Јов 4.21.33." 


Aut Witt Sarve бор. Олок: If anyone is 
able, insofar as he found that Israel is saved “after 
the full number of pagan nations," let him consid- 
er having passed over by reason the remaining pe- 
riod, when it is that “all serve God under a single 
yoke,” according to what is said in Zephaniah, 
"And from the ends of Ethiopia they offer sacrifices. 
to him," when, as itis said in the sixty-seventh 
psalm, “Ethiopia stretches forth its hand to God,” 
and “to the kings of the earth” the word com- 
mands, saying, “Sing to the Lord, raise a psalm to 
the God of Jacob. Homuties on JEREMIAH 
543^ 


3:14-15 Rejoice, O Daughter of Zion 


Тик Jor ок тик Lonp's Rapzurrios. The- 
орок oF Morsussria: Live now in utter de- 
light, O Jerusalem, living in complete happiness. 
and satisfaction; for God has removed all your. 
lawless deeds and of necessity has rescued you 
from the power of the foe, to whom you were sub- 
jected in paying the penalty of punishment. The 
Lord will now be in your midst, showing his. 
kingship by his care for you, so that trouble will 
no longer be able to approach you. COMMENTARY 


ON ZEPHANIAH 3.11-15. 








Naw Testament CueANSING FORETOLD. 
Суви or Jenusatem: Take heart, O Jerusalem, 
the Lord will take away your iniquities. The Lord 
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will wash away the filth of his sons and daughters 
by the spirit of judgment and the spirit of burn- 
ing He will pour upon you clean water, and you 
shall be cleansed from all your sins." Choiring an- 
gels shall encircle you, chanting, “Who is it that 
comes up all white and leaning upon her be- 
loved?" For the soul that was formerly а slave has 
now accounted its Lord as its kinsman, and he, ac- 
knowledging its sincere purpose, will answer, “Ah, 
you are beautiful, my beloved, ah, you are beautiful 
... your teeth ate like a flock of ewes to be 
shorn"—a sincere confession is a spiritual shear- 


ing, And further: “ali of them big with twins; sig- 


nifying the twofold grace, either that perfected by 
water and the Spirit or that announced in the Old 
and in the New Testament. God grant that all of 
you, your course of fasting finished, mindful of the 
teaching, fruitful in good works, standing blame- 
less before the spiritual bridegroom, may obtain 
the remission of your sins from God, in Christ 
Jesus our Lord, to whom be the glory forever and 
ever. Amen, Carncneticat Lecture 3.16.” 


Rajoics 1м Satvatton Tunovcn Cunisr. 
Супи or ALEXANDRIA: As far as the deeper 
meaning of the passage is concerned, it clearly 
commands Jerusalem to rejoice exceedingly, to be 
especially glad, to cheer up wholeheartedly as its 
trespasses are wiped out, evidently through Christ. 
The spiritual and holy Zion—that is, the church, 
the holy multitude of the believers—is justified in 
Christ and only in him. By him and through him 
we are also saved as we escape from the harm of 
the invisible enemies, for we have a Mediator who 
was incarnated in our form, the king of all, chat is, 
the Word of God the Father. Thanks to him, we do 
not see evil anymore, for we have been delivered 
from the powers of evil. He [che Word] is the ar- 
mor of good will, the peace, the wall, the one who 
bestows incorruption, the arbiter of the crowns, 
who shut down the war of the incorporeal Assyri- 
ans and made void the schemes of the demons. 
COMMENTARY ON ZEPHANIAH 43." 


3:16-18 Do Not Fear, O Zion 


‘Tux Ряоғнст Авоот Repemprion. Tus- 
оровкт oF Cra: I am aware that some commenta- 
tors understood this {text ro apply to] the return 
from Babylon and the renovation of Jerusalem, and 
1 do not contradict their words: the prophecy ap- 
plies also to what happened at that time. But you 
can find a more exact outcome after the incarna- 
tion of our Savior: then it was thar he healed the 
oppressed in heart in the washing of regeneration, 
then it was that he renewed human nature, loving 
us so much as to give his life for us. After all, 
“greater love than this no one can show than for 
one to lay down one's life for one's friend; and 
again, "God so loved the world as to give his only: 

‘Son so that everyone believing in him 
might not be lost bur have eternal life” Com- 
MENTARY ON ZEPHANIAH 3:16-18.” 


3:19-20 Praised Among the Peoples 


Тик Ркоғнвсу Anour Return prom Bany- 
Lon. Тнкоровт oF Cyr: The salvation of hu- 
man beings rests with divine lovingkindness 
alone: we do not earn it as the wages of right- 
eousness; rather, it is a gift of divine goodness. 
Hence the Lord says, “on your behalf I shall save 
and welcome" and make my own what has be- 
come another's, render it conspicuous, make it 
more famous than all others, free it from its 
former shame, and from being captives and slaves 
1 shall make them free people and my own. Now, 
as I have said, this he both made a gift of to those 
returning from Babylon at that time and also 
granted to all people later. We who were once in 
thrall to the devil but are now freed from that 
harsh captivity and unmindful of the error of 
polytheism have become God's own, being fa- 
mous beyond pagans and barbarians, according to 
the prophecy, and we who were once far off have 
become near, according to the divine apostle. 
COMMENTARY ON ZEPHANIAH 3.19-20. 





Piet. UEsek 3625. “Song 85. "Song 41-2. PECGLII748. 
PG 711013-16. Jn 1513: 16. "PG 81:1857. "PG 81:1860. 





218 








Haccar 





Haggai (Heb haggay) may mean "feast; derived 
from hag. The book is listed as tenth in the Minor 
Prophets. Little is known about the prophet, al- 
though his name and prophetic office are men- 
tioned in Ezra 5:1. Haggai 1:1-13 contains the 
exhortation co Zerubbabel and Joshua to finish the 
completion of the temple begun shortly after 537 
В.С. Haggai 2:1-9 promises the glory of the temple. 
Haggai 2:10-14 is a priestly torah emphasizing the 
effects of uncleanness and perhaps is directed at 
the Samaritans as opposed to cleanness. Haggai 
2:15-19 promises agricultural fruitfulness and 
blessings after the completion of the temple. Hag- 
gai 2:20-23 is a promise to Zerubbabel that al- 
though Yahweh will overturn the nations, he will 


remain as a signet ring. The messianic dynasty will 
remain intact through Zerubbabel. The five pro- 
phetic oracles are dated from August to December 
520в.с. 

Haggai is one of the books among the Minor 
Prophets that represents the postexilic period. 
‘Some of the church fathers focused on the typo- 
logical meaning of specifically named individuals 
in Haggai who represented the new covenant. 
The person of Jehozadak represents Christ's sec- 
ond advent, while Zerubbabel points to Christ 
and the church. David and Zerubbabel prefigure 
respectively Elijah and John the Baptist. The sig- 
net ring of Zerubbabel reflects the power of 
Christ the King. 
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1:1-15 REBUILD THE HOUSE OF THE LORD 


"In the second year of Darius the king, in the sixth month, on the first day of the month, the 
word of the Lon came Бу" Haggai the prophet to Zerubbabel the son of Shealtiel, governor of 
Judah, and to Joshua the son of Jehozadak, the bigh priest, “Thus says the Lorn of hosts: This 
people say the time has not yet come to rebuild the house of the Lorn.” "Then the word of the 
Lorn came by Haggai the prophet, “Is it a time for you yourselves to dwell in your paneled 
houses, while this house lies in ruins? ‘Now therefore thus says the Lorn of hosts: Consider bow 
you have fared. *You have sown much, and harvested little; you eat, but you never bave enough; 
you drink, but you never have your fill; you clothe yourselves, but no one is warm: and he who 
earns wages earns wages to put them into a bag with holes. 

“Thus says the Lorn of hosts: Consider how you have fared. "Go up to the bills and bring 
wood! and build the house, that I may take pleasure in it and that I may appear in my glory, says 
the Lorn. "You have looked for much, and lo, it came to little; and when you brought it home, I 
blew it away. Why? says the Lonn of hosts. Because of my bouse that lies in ruins, while you busy 
yourselves each with bis own house. Therefore the heavens above you Баре withheld the dew, and 
the earth has withheld its produce. "And I have called for а drought’ upon the land and the bills, 
upon the grain, the new wine, the oil, upon what the ground brings forth, upon men and cattle, 
and upon all their labors.” 

Then Zerubbabel the son of Shealtiel, and Joshua the son of Jehozadak, the high priest,** with 
all the remnant of the people, obeyed the voice of the Lono their God, and the words of Haggai the 
prophet, as the Lorp their God bad sent bim; and the people feared before the Lorn. Then Hag- 
gai, the messenger of the Lorn, spoke to the people with the Lonp's message, "I am with you, says 
the Lorn.” "And the Lorn stirred up the spirit of Zerubbabel the son of Shealtiel, governor of 
Judah, and the spirit of Joshua the son of Jehozadak, the bigh priest, and the spirit of all the rem- 
nant of the people; and they came and worked on the bouse of the Lorn of hosts, their God, "on 
the twenty-fourth day of the month, in the sixth month. 


прорвы седан аана fend PL det handi “ахх addo rr d Jul 





Overview: The Word of God is like a sword that 
separates truth from false tradition ( Jerome). 


try is like that of an innkeeper. The priest pro- 
vides the cup of salvation for thirsty people 





This sword of Christ is double-edged because it 
contains both Testaments. I separates Jews and 
Gentiles while it also cuts Christians off from the 
world, and it now resides in the hands of the 
saints (Casstobonts). Christ overcomes the devil 
by the good works of those who follow him and 
not by mere words of mouth. The priestly minis- 


(Jerome). Lapsed priests, however, follow their 
own house when they violate their duties from 
worldliness. The water and wine they mingle is 
vile and cold (Maximus оғ Turin). Those with 
monetary abundance are enjoined to keep track 
not just how much they give but also how much 
they take їп and how. To neglect this is to put 
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one's wealth into а bag of holes (Gascony тне 
Guia). Riches out of control are the citadels of 
evil, and those who cover them run the danger of 
being excluded from the kingdom (Симкмт oF 
‘Ausxanonia), The temple that Haggai spoke of 
was not in Jerusalem but the spiritual temple of 
believers that the Holy Spirit inhabits (Aucus- 
rivi). One speaking the truth without any ac- 
companying works is dead already, even though 
seemingly alive. This is the manner in which one 
builds the house of God (Amaross). The Lord 
threatens Israel with drought to encourage re- 
building of the temple (Тиворояв). The Lord 
does not need the temple; rather, it was the peo- 
ple of the old covenant who needed restoration of 
the temple (Тнкороякт). Angels are sometimes 
called “man” not because of their nature but be- 
cause of their earthly appearances according to di- 
vine providence (Олсем). 


1:1 The Lord's Word by Haggai 


Corrine Тивосен Farse TRADITION. 
Jerome: The sword of God, which is the living 
Word of God, strikes through the things that 
people of their own accord, without the authority 
and testimonies of Scripture, invent and think up, 
pretending that it is apostolic tradition, Com- 
MENTARY ом Hagar 1.11 


Тик Swonp or тив Ѕртатт ExpLainep. Cas- 
stoponus: “The rejoicings of the Lord are in 
their throats, and two-edged swords in their 
hands to execute vengeance upon the nations, 
chastisements among the people." We must ob- 
serve how beautiful, how useful these differing 
expressions are. Earlier he said thar the saints re- 
Joice in their beds; now he says that the Lord's re- 
joicings are set in their throats, the sense being 
that they never cease to praise, whether in 
thought or in tongue, him from whom they ob- 
tain eternal gifts. He also moves on to explain the 
power that they wield, with the words “and two- 
‘edged swords in their hands." The 

sword is the word of the Lord Savior, of which 
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Christ himself says in the Gospel: “I have come 
not to send peace to the earth bur a sword.” It is a 
two-edged sword because it contains two Testa- 
ments. First it separated Jews from Gentiles; sub- 
sequently it segregated and cur off Christians 
from the enticements of the whole world. There 
is one sword but two ways of cutting that he 
grants to the chosen peoples at various selected 
moments of time. So the prophet says that these 
swords are in their hands, in other words, in the 
power of the saints, as Scripture has it: “The 
word of the Lord came to the hand of Haggai the 
prophet.” So the blessed ones will assume this 
power and pass judgment in company with the 
Lord. As Scripture says, " You shall sit on twelve 
seats, judging the twelve tribes of Israel." For 
note what follows: “To execute vengeance upon 
the nations, chastisements among the people.” 
This truly cakes place when they shall judge in 
company with the Lord. ExrostrioN or THE 
Рѕлім5 146.6-7° 


Goop Wonxs Maxe Cunisr PRESENT. 
Jerome: While you are reflecting upon this 
thought, meditate upon the mystery that is hid- 
den within it. If we lift up our hands, Jesus tri- 
umphs. If we lift up our hands in good works, 
through our good works, Christ overcomes the 
devil. Hands, moreover, connote good works, 
whereupon it is written: “The word of the Lord 
came by the hand of Haggai"; "the word that 
came by the hand of Jeremiah the prophet." To 
be sure, the word of che Lord does not come by 
the hand but by the mouth, bur grasp the mysti- 
cism of the Scripture. God does not come be- 
cause of words but because of good works. How- 
ILIES ON THE PsatMs 46." 





1:6 Drinking Without Being Filled 


Lavsep Puissrs CONDEMNED. MAXIMUS oF 
‘Turin: Thus the priestly ministry is a trade. 








JCCL79A725. "Ps 1496-7. "Mr 1034, "Mt 1928. "Ps 1497. 
“ACW SAGO". "Hag 13 Vg Jer 372,501 Val. "FC 48345-46. 





HAGGAI t 








Hence the prophet says to the children of Israel, 
"Your innkeepers mix water with their wine.” For 
holy Isaiah is not speaking about the innkeepers 
who, in the course of their publican ministrations, 
deceptively mix pure wine with a measure of water. 
It could hardly be a matter of concern to the 
blessed man, as if he were a civil judge, that people 
would dilute tavern vessels to make а less inebriat- 
ing drink. He is speaking rather about the inn- 
keepers who reside not over taverns but churches. 
‘They offer thirsty people a goblet not of wanton 
desire but of virtue. They do not minister the cup. 
of drunkenness but the Savior's cup. Those inn- 
keepers he censures and rebukes, and he complains 
that they mix water with wine. This he blames in 





them—that although they are set over divine func- 


tions, they have become followers after human 
things, as the prophet himself says: “Each of you 
follows his own house; For if any priest has aban- 
doned the priestly office and delights in worldly 
pleasures, he mixes water with wine; that is to say, 
he mingles vile and cold things with holy and 
warm things. SERMON 28.2.9 


Gunnnosrry ExcovnAGED. Grscory THE 
Санат: And yet, for the most part, such people 
carefully weigh what is the amount that they give 
but neglect to consider how much they seize. 
They count it as a sort of requital but refuse to 
consider their sins. Let them, therefore, hear 
what is written: "He that has earned wages put 
them into a bag with holes.” When a bag has 
holes, the money is indeed seen when it is put in, 
but it is not seen when it is being lost. They, then, 
who keep an eye on how much they give, bur not 
on how much they steal, put their wages into a 
bag with holes because, while piling up [riches], 


they look to them in the hope tha they will be se- 


cure but lose them when they are not looking. 
PASTORAL CARE 3.21. 


Hoanpine Weatrn Сомовммар. CLEMENT 
or Atexanoata: Generally speaking, riches that 
are not under complete control are the citadels of 
evil. If the ordinary people look on them covet- 


ously, they will never enter the kingdom of heav- 
en." because they are letting themselves become 
contaminated by the things of this world and are 
living above themselves in self-indulgence. Those 
concerned for their salvation should take this as 
their first principle, that, although the whole of 
creation is ours to use, the universe is made for 
the sake of self-sufficiency, which anyone can ac- 
quire by a few things. They who rejoice in the 
holdings in their storehouses are foolish in their 
greed. “He that earned wages,” Scripture re- 
minds us, “pur them into a bag with holes.” Such 
is the man who gathers and stores up his har- 
vest," for by not sharing his wealth with anyone 
he becomes worse off. CHRIST THE EDUCATOR 

Lr d 


1:8 Building God's House. 


А New Tempe Fonsrotp. Avoustine: 1 be- 
lieve, brothers, that you remarked and committed. 
to memory the title of this psalm." “The conver- 
sion; he said, “of Haggai and Zechariah." These 
prophets were not as yet in existence when these 
verses were sung... But both, the one within the 
year after the other, began to prophesy that 
which seemed to pertain to the restoration of the 
temple, as was foretold so long before. "For 
the temple of God is holy, which temple you 
are" Whoever therefore converted himself to 
the work of this building together, and to the 
hope of a firm and holy edifice, like a living stone 
from the miserable ruin of this world, under- 
stands the title of the psalm, understands “the 
conversion of Haggai and Zechariah.” Let him 
therefore chant the following verses, not so much 
with the voice of his tongue as of his life. For the 
completion of the building will be that ineffable 
peace of wisdom, the “beginning” of which is the 
“fear of the Lord." Let him therefore, whom this 
conversion builds together, begin there. Expra- 
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srtoN OF Thi Psatus 2.17 


Lack оғ боор Wonxs. Амвкозк: The man 
who dies before his time does not build his tomb, 
for, although he lives, he is dead.” He does not 
hear the words of Haggai, whose name interpret- 
ed the banqueter, for he does not enter the taber- 
nacle of God “with the voice of joy and praise, the 
noise of one feasting." How does he hear his 
voice if he does not see his works? If he saw them, 
he would hear the word which was pur within his 
grasp, he would rejoice in his acts, whereby "he 
knocked and it was opened to him," and he 
would have gone down into his soul that he might 
feed therein upon the food of sincerity and truth. 
Because he failed ro hear, the word of Haggai 
again comes, saying: Rise from houses embossed 
and carved with wickedness, and go up to the 
mount of heavenly Scriptures and hew the tree of 
wisdom, the tree of life and the tree of knowledge. 
Make straight your ways, order your actions so 
that they may have due order which is necessary 
and useful for building the house of God." Let- 
TER во." 


1:9-11 God's House in Ruins 


Divine Tunear as ENCOURAGEMENT. The- 
nous or MorsossriA: He intends by this to 
remind them of what they have suffered by ne- 
glecting the temple. When you overlooked my 
house lying in ruins and took an interest in re- 
building your own houses, he is saying, then the 
rain stopped, the land did not yield its crops, 
and I destroyed all che crops on the ground as 
though with a sword, striking many times both 
people and cattle, and in short ruining the fruit 
of your labors. In fact, to this exhortation to 
climb up, cut wood, bring it and give thought to 
rebuilding, he added these things to cause them 
fear by the reminder of what had happened lest 
they receive the command listlessly. Соммех- 








TARY ON HAGGA! 1.9- 


RasronATION or тнк Tampin. Тннорокет or 
Cyn: Now the God of all made these threats on 
account of the neglect of the divine house, though 
not for any need of it: the Maker of all things has 
no need even of heaven, creating everything out 
of lovingkindness alone. Rather, it was in his care 
for them all and his interest in their salvation that 
he ordered the rebuilding of the temple so that 
they might observe the law in it and reap the ben- 
efit, wanting as he did worship according to the 
law to be performed until the coming of the heir, 
according to the divine apostle. After the incarna- 
tion of our Savior, you see, when the new cove- 
nant was revealed, the old came to an end, and 
the law, which as а tutor had given us a glimpse of 
the teacher of great wisdom, yielded pride of 
place, since those tutored by it had no further 
need of the basic elements." COMMENTARY ON 
Haga! 1.9-132* 


1:13 The Lord with Them 


Wiru You as AN ANGEL. Onicen: In the whole 
sequence of Scripture, at any one time they are 
said to be men and at another time angels. But 
the one who thinks this will say that just as there 
are angels among those who are admittedly men, 
as Zechariah, who says, "I am with you as an an- 
gel of God, says the Lord almighty," and John, of 
whom it has been written, “Behold, I send my an- 
gel before your face;? so also the angels of God, 
when they are called “men,” are called this be- 
cause of their work and not because of their na- 
ture. COMMENTARY on THE Gosper oF Jonn 
2444-459 





"ЫРЫ 184447. PI Tim S6. "Py apa (415 LUX), "Mr 77. 
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1:15—2:7 HEAVEN AND EARTH WILL SHAKE 


F ‘In the second year of Darius the king, "in the seventh month, on the twenty-first day of 
the month, the word of the Lorn came by Haggai the prophet, "Speak now to Zerubbabel 
the son of Shealtiel, governor of Judah, and to Joshua the son of Jebozadak, the high priest, and to 
all the remnant of the people, and say, "Who is left among you that saw this house in its former 
glory? How do you see it now? Is it not in your sight as nothing? *Yet now take courage, O Zerub- 
babel, says the Lorn; take courage, O Joshua, son of Jebozadak, the high priest; take courage, all 
you people of the land, says the Lorn; work, for I am with you, says the Lorn of hosts, ‘according 
to the promise that I made you when you came out of Egypt. My Spirit abides among you; fear 
not.* “For thus says the Lorn of hosts: Once again, in a little while, I will shake the heavens and 
the earth and the sea and the dry land; "and I will shake all nations, so that the treasures of all 





nations shall come in, and I will fill this house with splendor, says the Lorn of hosts. 


knee TUO einem 





Ovssvisw: The prophets anticipated that Christ 
and the church would be compared to a new Jeru- 
salem building a new temple of God (Eussmius or 
CAESAREA). Jesus’ second advent garments dem- 
onstrate his glory and honor. The son of Jehoza- 
dak may be an adumbration of Jesus, yet the 
former was never clad in other than priestly gar- 
ments (TexrottiaN). The abiding presence of the 
Holy Spirit was confirmed by the prophets, in- 
cluding Haggai (Суки. or Jenusatem). The pres- 
ence of God's Spirit in Israel signifies divine 
mercy's favor (Тикооояк). The second advent 
will affect not only the earth but also the entire 
cosmos, as predicted by Haggai. It will also ex- 
tend throughout the entire spiritual realm (Gnsc- 
ORY THE GREAT). As there are two covenants, 
there have also been two shakings of the earth: 
the first, a transition from idolatry to the law, and 
the second, from the law to the gospel. A third 
shaking is also coming: transformation of this 
present age to a new one (GREGORY or NAZIAN- 
us). The earth, which appears immovable in its 
natural state, is mutable in its spiritual nature ac- 
cording to the free will of God (Aumosz). The 
propher's double prediction has been fulfilled in 
part by the first advent, and the second awaits the 








second advent of Christ (Augustin). 


2:2 Speak to Zerubbabel 


Zunvnnanst A Түрк ок CHRIST AND OF THE 
Cnvncn. Eusesius or Cansansa: О friends 
and priests of God, you are clothed with holy 
robe and heavenly crown of glory, the inspired 
unction and the priestly raiment of the Holy 
Spirit. То you, of youthful pride of God's holy 
temple, honored by God with wisdom that is 
aged but revealed in choice deeds and works of a 
flourishing valor that is youthful, God himself, 
who encompasses the whole world, has given 
the distinguished honor of building his house on 
earth and of restoring it for Christ, his only-be- 
gotten and his firstborn word, and for his holy 
and sacred bride." One indeed might wish to сай 
you a new Bezalel,” the builder of a divine taber- 
nacle, or a King Solomon,’ king of a new and far 
better Jerusalem," or even a new Zerubbabel, 
who bestowed far greater glory or even a new 
Zerubbabel on the temple of God. Eccresiasti- 
cat History 10.4." 





"Ree 212. "Ex 353031 1 Chron 632. Rev212. "ЕС эди. 
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2:4 Take Courage 


тик Garments or THE Hion Prinst AND 
тик GarMants or Jasus, Teeruttian: In the 
next place, he was stripped of his former solid rai- 
ment and adorned with a garment down to the 
foot, and with a turban and a clean miter, that is, 
[with the garb] of the second advent: since he is 
demonstrated as having attained “glory and hon- 
or! [Since stripped] you will not be able to say 
that the man [there depicted] is the "son of Je- 
hozadak/ who was never clad in a sordid garment 
bur was always adorned with the sacerdotal gar- 
ment, nor ever deprived of the sacerdotal func- 
tion. ANSWER TO THE Jews 14.° 





‘Testimony оғ тик Enpuainc Hoty Sprnrr. 
Cyatt or Jenusatem: Whoever scans all the 
books of the prophets, both of the twelve and of 
the others, will find many testimonies regarding 
the Holy Spirit. Haggai says, “For I am with you, 
says the Lord of hosts, and my spirit continues in 
your midst.” CATECHETICAL LECTURE 16.29." 


2:5 God's Spirit Remains 


Spirit as Sion ок Divine Grace. Тикорок 
or МорзиквттА: Likewise here too when he says, 
"My spirit has taken a position in your midst,” he 
means, my grace and my disposition toward you ac- 
companies you, taking a position and providing you 
with its benefit. In other words, just as he speaks of 
a soul in reference to God, thus implying not some 
hypostasis (i.e., separate entity) but his attitude to 
something —as when he says, "Му soul hates your 
new moons and sabbaths" to refer to the attitude 
by which he hated what was done by them in their 
depraved behavior—so too is his mention of the 
“spirit” Commentary ON HAGGAI 2.1-5. 


2:6 Shaking the Heavens and Earth 
Exp Times Еоветоір. GREGORY тик Сават: 


In truth he comes, who shakes the elements by his 
coming, in whose sight heaven and earth tremble. 


Hence the prophet says, “There is still a lire 
while, and I will move not only the earth but also 
the sky? He will bring the whole human race to 
his examination; angels, archangels, thrones, prin- 
cipalities and dominations will obey him, for the 
punishment of evil and the recompense of the 
good. Consider, dearly beloved, what terror there 
will be on that day at the sight of so great a judge. 
There will be no relief from punishment then. 
What a shame we will feel in the sight of all human 
beings and angels because of our own guilt! How 
we will fear when we see him angry, whom the hu- 
man mind cannot comprehend even when he is 
peaceful! Forty Gosper Homies 10." 





Two Covenants. GREGORY or Nazianzus: 
There have been two remarkable transformations 
of the human way of life in the course of the 
world’s history. These are called two “covenants,” 
and, so famous was the business involved, two 
"shakings of the earch The first was the transi- 
tion from idols to the law;" the second, from the 
law to the gospel." The gospel also tells of the 
third shaking, the change from this present stage 
of things to what lies unmoved, unshaken,” be- 
yond. An identical feature occurs in both cove- 
nants. The feature? There was nothing sudden 
involved in the first movement to take their 
transformation in hand. Ом THe Hoty Spirit, 
TusotoaicAt Oration s(31)25.^ 


2:7 Shaking All Nations 


Тив EARTH IMMUTABLE AND Mutants. 
Amnnost: How the disposition of the earth there- 
fore depends upon the power of God, you may 
learn also where it is written: "He looks upon the 
earth and makes it tremble,” and elsewhere: “once 
again I move the earth.” Therefore the earth re- 
mains immovable not by its balances, but it is 








*ANF 7273. "FC6493. "Is 114. "PG ASS. "Heb 1226. 
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moved frequently by the nod and free will of God, 
as Job too says: "The Lord shakes it from its foun- 
dations, and its pillars tremble.” And elsewhere: 
“Hell is naked before him, and there is not cover- 
ing for death. He stretches out the north over the 
empty space and hangs the earth upon nothing. He 
binds up the waters in his clouds. The pillars of 
heaven that fled away are in dread at his rebuke. By 
his power the seas are calmed, by his wisdom is 
struck down the sea monster, and the gates of 
heaven fear him." By the will of God, therefore, 
the earth remains immovable, “The earth stands 
forever” according to Ecclesiastes,” yer itis moved 
by nods according to the will of God. It does not 
therefore continue to exist because it is based on 
its own foundations. It does not stay stable because 
of its own props. The Lord established it by the 
support of his will, because “in his hand are all the 
ends of the earth." The simplicity of this faith is 
worth all the proffered proofs. Six Days or Cre- 
ATION 1,622, 


Two Арунмтв Fornroup ву HAGGAt. 
Augustine: There remain for discussion the 
three minor prophets who belong to the closing 
days of the captivity, namely, Haggai, Zechariah 


and Malachi, To begin with, Haggai has the fol- 
lowing brief but clear prophecy of Christ and the 
church: "For thus says the Lord of hosts: yet one 
little while, and I will move the heaven and the 
earth, and the sea and the dry land. And I will 
move all the nations, and the desired of all na- 
tions shall come.” It is obvious that this predic- 
tion is, in part, already fulfilled; the rest we may 
confidently expect at the end of the world. Surely 
God set the heavens rocking when angels and a 
star stood as witnesses to the birth of Christ; 
surely too he moved the earth when he performed 
the tremendous miracle of giving Christ a virgin 
birth. Surely he moved the sea and the dry land 
when he made Christ’s name known throughout 
the whole world, on island and on mainland. For 
the rest, we ourselves are witnesses of the fact 
that all nations are being moved to accept the 
faith. The last part of the text, "and the desired of. 
all nations shall come; refers to Christ's second 
coming. For before the whole world can await 
him and desire his coming, it just first believes in. 
him and loves him. Ситу or бор 18.35.” 








"job 9. "job 95 266-11, Eccles 14, Ps 9514 (944 LXK). "FC 
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2:8-23 GOD'S BLESSING FOR 
THE RESTORATION OF THE TEMPLE 


Tbe silver is mine, and the gold is mine, says the Loko of hosts. "The latter splendor of this house 
shall be greater than the former, says the Lon of hosts; and in this place I will give prosperity." 
says the Lonn of hosts. * 

"On the twenty-fourth day of the ninth month, in the second year of Darius, the word of the 
Lorp came by Haggai the prophet, "Thus says the Lonp of hosts: Ask the priests to decide 
this question, "If one carries holy flesh in the skirt of his garment, and touches with his skirt 
bread, or pottage, or wine, or oil, or any kind of food, does it become holy?’ * The priests 
answered, "No." "Then said Haggai, "If one who is unclean by contact with a dead body touches 
any of these, does it become unclean?" The priests answered, "It does become unclean,” “Then 
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Haggai said, "So is it with this people, and with this nation before me, says the Lorn; and so 
with every work of their bands; and what they offer there is unclean.’ Pray now, consider 
what will come to pass from this day onward.’ Before a stone was placed upon a stone in the 
temple of the Loro, "bow did you fare? When one came to a heap of twenty measures, there 
were but ten; when one came to the winevat to draw fifty measures, there were but twenty. "I 
smote you and all the products of your toil with blight and mildew and bail; yet you did not 
return to me, says the Lorn. "Consider from this day onward, from the twenty-fourth day of 
the ninth month. Since the day that the foundation of the Lonp's temple was laid, consider: "Is 
the seed yet in the barn? Do the vine, the fig tree, the pomegranate, and the olive tree still yield 
nothing? From this day on I will bless you.” 

The word of the Loro came a second time to Haggai on the twenty-fourth day of the month, 
Speak to Zerubbabel, governor of Judah, saying, I am about to shake the heavens and the earth, 
Band to overthrow the throne of kingdoms; I am about to destroy the strength of the kingdoms of 
the nations, and overthrow the chariots and their riders; and the horses and their riders shall go 
down, every one by the sword of his fellow. "On that day, says the Lorn of hosts, I will take you, 
O Zerubbabel my servant, the son of Shealtiel, says the Loro, and make you like a signet ring; for 
1 bave chosen you, says the Lorn of hosts.” 
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Ovenvinw: Gold and silver in themselves are 
not evil; rather, it is their misuse. Believers 
show love of God and neighbor by being gener- 
ous with gold and silver that in the end belong 
to God. To blame the thing for evil would neces- 
sitate condemning virtually all of creation be- 
cause of idolatry. One would have to blame the 
sun because the Manichaeans worship and adore 
it (Augustine). Riches do not belong to the 
devil; they belong to God, who creates them. 
‘The abuse of riches is blameworthy, but the 
guilt lies on the person who misuses them. 
Money when properly used can be a way of 
blessing (Crit or Jervsatem). The restoration 
of Solomon's temple was a prophetic symbol re- 
garding the second Testament. The place that 
would receive peace is the church. Therefore the 
glory of the house of the new is greater than that 
of the old (Aucusrive). Priests lacking educa- 
tion do great harm to themselves and to the 
church. Priests, as the prophet states, must be 
able to explain the law to believers (Jerome). 





The fruits of God's blessing upon his people far 
surpass the punishment applied in order to cor- 
rect them. (Тнворовт). Just as David was not 
the later king but Zerubbabel, so John the Bap- 
tist was not literally Elijah in the flesh but only 
in spirit and power (Eurex). The prophecy 
about Zerubbabel mystically referred to Christ 
as symbolized by the signet ring (Амвковв). 


2:8 Silver and Gold Belong to God 


Sun Worsttr or MANICHAEANS Con- 
DEMNED. AUGUSTINE: But this is not the fault 
of gold and silver. Let us suppose that someone 
of tender heart has found a treasure. The kind- 
ness of his heart works, does it not, so that hos- 
pitality is shown to strangers, the starving are 
fed, the naked clothed, the needy assisted, captives 
redeemed, churches are built, the weary are re- 
freshed, the quarrelsome pacified, the ship- 
wrecked set on their feet again, the sick cured— 
material resources distributed on earth, spiritual 
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ones stored up in heaven? Who does all this? 
The good and kindhearted person. What does 
he do it with? Gold and silver. Whom is he serv- 
ing when he does it? The one who says, “Mine is 
the gold and mine is the silver.” Now, brothers, I 
think you can see what a great mistake it is, 
what lunacy indeed, to project onto the things 
which people misuse the offense of the people 
who misuse them. IF gold and silver, after all, 
can be blamed simply because people warped by 
avarice and neglecting the commands of the Cre- 
ator are carried away by an abominable kind of 
lust for these things that he brought into being, 
then let us blame every single creature of God, 
because, as the apostle says, some perverse peo- 
ple “worshiped and served the creature rather 
than the Creator, who is blessed forever.” Let us 
also blame this sun, which these same Man- 
ichaeans, as we all know, not understanding that 
it is a creature, never cease to worship and adore 
as though it were the Creator—or at least some 
sort of part of him. SERMON 50.7." 


Момку Inset Is Nor Eviz. Суки or Jerusa- 
tum: Riches, gold and silver, are not the devil's as 
some think, for “the whole world of riches is for 
the faithful man, but for the unfaithful not a far- 
thing.” But nothing is more faithless than the 
devil. God through the prophet says plainly, 
"Mine is the silver, and mine is the gold.” Only 
use it well and there is nothing blameworthy in 
silver; but when you abuse a good thing and are 
then unwilling со blame your own conduct, you 
impiously put the blame on the Creator. One сап 
even be blessed by money. “I was hungry, and you 
gave me to eat™—undoubtedly by the use of 
money; "I was naked and you covered me"—as- 
suredly by the use of money. Consider too that 
money can be a door to the heavenly kingdom. 
“Sell,” he says, “what you have, and give to the 
poor, and you shall have treasure in heaven. 
CATECHETICAL LECTURE 8.6." 





THE TESTAMENTS CONTRASTED. AUGUSTINE: 
Surely the glory of the house of the New Testa- 


ment is greater than that of the old because it was 
built of better materials, namely, those living 
stones that are human beings renewed by faith 
and grace. Yet precisely because Solomon's temple 
was renovated—was made new—it was a pro- 
phetic symbol of the second Testament which is 
called the New. Accordingly we must understand 
the words God spoke by Haggai's mouth, "And I 
will give peace in that place,” as referring to the 
place for which the temple stood. Since the re- 
stored temple signified the church, which Christ 
was to build, those words can mean only “I will 
give peace in that place [the church] which this 
place [the rebuilt temple] prefigures.” (All sym- 
bols seem in some way to personify the realities 
of which they are symbols. So, St. Paul says, 
"The rock was Christ,” because the rock in ques- 
tion symbolized Christ.) Not, however, until the 
house of the New Testament receives its final 
consecration will its greater glory in relation to 
the house of the Old Testament be made perfectly 
clear. This will take place at the second coming of 
him whom the Hebrew text calls “the desire of all 
nations.” Obviously his first coming was not de- 
sired of all nations, for unbelievers did not even. 
know whom they should desire to come. In the 
end too, as the Septuagint puts it with equal 
amount of prophetic meaning, “the chosen of the 
Lord shall come from all nations.” Then, truly, 
only the chosen shall come, those of whom St. 
Paul says, even “as he chose us in him before the 
foundation of фе world." Crrv or Сор 18.48." 


2:11 Questioning the Priest 


Pnunsts Suovto Br EDUCATED IN THE 
Farru. Jerome: He writes to Timothy, who had 
been trained in the holy writings from a child, ex- 
horting him to study them diligently"? and not to 
neglect the gift chat was given him with the lay- 
ing on of che hands of the presbytery.” To Titus 
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be gives commandment that among a bishop's 
other virtues (which he briefly describes) he 
should be careful to seek a knowledge of the 
Scriptures: "A bishop,” he says, must hold fast 
“he faithful word as he has been taught that he 
may be able by sound doctrine both to exhort and 
to convince the gainsayers.""* In fact, lack of edu- 
cation in a clergyman prevents him from doing 
well to anyone but himself, and much as the vir- 
tue of his life may build up Christ's church, he 
does it an injury as great by failing to resist those 
who are trying to pull it down. The prophet Hag- 
gai says or rather the Lord says it by the mouth 
| — of Haggai— ask now the priests concerning the 
| law" For such is the important function of the 
priesthood to give answers to those who question 
them concerning the law. LETTER 53.3.” 


2:18-20 Blessed from This Day On 


ABUNDANCE or Gop's BLESSING. THEODORET 
or Cra: I was inflicting various forms of correc- 
tion on you—sterility, wind, blight, hail—bur in 
your insensitivity you were unaware of the cor- 
rection. Be mindful of chis, then, and take note of 
the great prosperity you will enjoy after the com- 
mencement of the rebuilding, such being the 
abundance of necessities I shall provide you, with 
the result that in the future even the actual meas- 
ures will have no use on the threshing floor. I 
shall also supply you with soft fruits as a blessing 
and provide the crop of the fruit trees. Commen- 
TARY ом HAGGAI 2.10-22."* 


2:23 Zerubbabel, God's Servant. 


Тъковвавви as A Davipic Kine. EPHREM 
тив Syrian: “The Jews sent to John and said to 
him,’ Who are you? He confessed and said, "I am 
not the Messiah.’ They said co him, ‘Are you Eli- 
jah?’ He said, No: "" But our Lord called him. 


Elijah, as Scripture attests." However, when they 
interrogated him, he said, “I am nor Elijah.” But 
Scripture does not say that John came in the body 
of Elijah bur “in the spirit and the power of Eli- 
jab Elijah, who was taken up into the heavens, 
did not return to them, just as it was not David 
who later became king but Zerubbabel. The 
Pharisees, however, did not ask John, "Have you 
come in the spirit of Elijah?” but “Are you Elijah 
himself?" That is why he said to them, “No.” 
Why should he have needed to be Elijah himself, 
if the actions of Elijah were to be found present in 
John? Elisha intervened and stood between John 
and Elijah, lest John be judged by them, since Eli- 
jah was taken up in a sacred chariot,” whereas 
[John’s] head was carried away on a dish by a cor- 
rupt young girl.” COMMENTARY ON TATIAN'S 
Diatessaron 3.10.7 


Zenvonanet A Trex or Cunist. Aunnost: So 
it is mystically said to him alone: “I will take you, 
O Zerubbabel, and I will make you as a signet 
ring, for I have chosen you.” For, when our soul 
becomes so peaceful that it is said to her, "Re- 
turn, return, O Sulamitess,"® which means. 
"peaceful, or to your own name, "Irenic; then 
she will receive Christ like a signet ring upon her, 
for she is che image of God. Then she will be ac- 
cording to that image, because heavenly is the 
heavenly man." And we need to bear the image of 
the heavenly one, that is, peace. And that we may 
know that this is true, you have in the Canticles 
to the soul, now full perfect, what I wish the Lord 
Jesus may say to you, “Put me as a seal upon your 
arm." May peace glow in your heart, Christ in 
your works, and may there be formed in you wis- 
dom and justice and redemption. еттек Во. 
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ZECHARIAH 





Overview: Zechariah is the eleventh of the Mi- 
nor Prophets. The book is arranged into rwo ma- 
jor parts, Zechariah 1—8 and Zechariah 9—14, 
of which the first is believed to have been written 
by Zechariah and the other under a pseudonym. 
Scholars maintain that Zechariah 9—14 dates 
from the Greek period after the conquests of Al- 
exander the Great. Therefore reference to Egypt 
means the Ptolemaic era, and Assyria means the 
kingdom of the Seleucids. Dating the book falls 
between 520 and 518 B.C., that is, after the return 
of the Jews to Jerusalem from Babylon and just 
before the dedication of the temple in 515. Zech- 
identified as the son of Berechiah in 
1:1, 7, the son of Iddo mentioned in 
Ezra 5:1 and Ezra 6:14. Most scholars believe 
that this is the same Zechariah of the priestly 
family of Iddo mentioned in Nehemiah 12:16. 
There is a strong current of messianism in the 
book, most especially in Zechariah 9—14, which 
incorporates apocalyptic motifs. 

Zechariah is one of the lengthiest books 
among the Minor Prophets and as such provided 
the church fathers an abundance of material to 








work with. It is the book among the Minor 
Prophets most quoted or alluded to in the New 
‘Testament. There are twenty-three allusions to 
‘Zechariah in Revelation and twelve in the Gos- 
pels, along with many others in the New Testa- 
ment, including Jude 9. Most scholars point out. 
that che distinctive nature of this messianism is 
the identification of the Messiah with the poor, 
which may explain the prominence of this book 
in the New Testament. Jews and Christians made 
heavy use of Zechariah to support their respec- 
tive views of the messianic hope. The church 
fathers had much to build upon to elaborate their 
christological messianism. Theodore of Mopsues- 
tia of the Antiochene school approached the book 
more literally and historically, expounding on 
those specific New Testament passages that were 
applied to Christ. Given the high number. of such. 
texts in the New Testament, Theodore had much 
to work with. The majority of the church fathers, 
however, made liberal use of allegory and typol- 
ogy to take Zechariah to greater christological 
heights, as the pericopes in this volume demon- 
strate. 
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ZECHARIAH 1:1-6 
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1:1-6 THE LORD'S CALL TO REPENTANCE 


їн the eighth month, in the second year of Darius, the word of the Lorn came to Zechariah the 
son of Berechiah, son of Iddo, the prophet, saying, “The Lorn was very angry with your fathers. 
"Therefore say to them, Thus says the Lorp of hosts:* Return to me, says the Lorn of hosts," and 
I will return to you, says the Lon of bosts.* “Ве not like your fathers, to whom the former proph- 
ets cried out, "Thus says the Lorp of hosts, Return from your evil ways and from your evil deeds.’ 
But they did not hear or heed me, says the Loro. "Your fathers, where are they? And the prophets, 
do they live for ever? “But my words and my statutes, which I commanded my servants the proph- 
ets, did they not overtake your fathers? So they repented and said, As the Lorn of hosts purposed 
to deal with us for our ways and deeds, so has be dealt with us." 


Ho many XX reson the word Se ia vin 





Overvinw: Augustine rejects the Pelagian belief 
that God's grace is given because of merit. He 
says that while the prophet is talking about coop- 
eration between free will and grace, it is God who 
makes the move toward humans (Augustine). If 
we cease to sin, God removes the divine punish- 
ment we so deserve. This is what the mutual 
return is about between God and humans 
(Carsanius). God shows his clemency and en- 
durance most especially through sinners. The 
words of Zechariah are an indication of God's 
longsuffering with fallen humanity (Cunvsos- 
том). Not everyone receives the same measure of 
spiritual illumination because not all people are 
ready to. However, God desires in Christ to take 
believers to the depths of knowledge. Zechariah 
understood this in the invitation of God to be- 
lievers (Onions). 


1:3 Return to Me, and I Will Return to You 


Goo's Gracs Nor Bast on Manrs. 
Augustine: Free will and God's grace are simul- 
taneously commended. When God says, “Turn to 
‘me, and I will turn to you,” one of these clauses— 
that which invites our return to God—evidently 
belongs to our will; while the other, which prom- 
ises his return to us, belongs to his grace. Here, 


possibly, the Pelagians think they have justifica- 
tion for their opinion, which they so prominently 
advance, that God's grace is given according to 
our merits, In the east, indeed, that is to s 
the province of Palestine, in which is the city of 
Jerusalem, Pelagius, when examined in person by 
the bishop, did not venture to affirm this. For it 
happened that among the objections which were 
brought up against him, this in particular was ob- 
jected, that he maintained that the grace of God 
is given according to our merits, an opinion 
which was so diverse from Catholic doctrine and 
so hostile to the grace of Christ that unless he 
had anathemized it, as laid to his charge, he him- 
self must have been anathemized on its account. 
He pronounced, indeed, the required anathema 
upon the dogma, but how insincerely his later 
books plainly show; for in them he maintains ab- 
solutely no other opinion than that the grace of 
God is given according to our merits. Such pas- 
sages do they collect out of the Scriptures —like 
the one which I just now quoted, “Turn to me, 
and | will curn to you"—as if it were owing to the 
merits of our turning to God that his grace were 
given us, wherein he himself even turns to us. 
Now the persons who hold this opinion fail to 
observe that unless our turning to God were itself 
God's gift, it would not be said to him in prayer, 
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"Turn us again, О God of hosts,” and, "You, O 
God, will turn and quicken us," and again, “Turn 
us, О God of our salvation” —with other passag- 
ез of similar import, too numerous to mention 
here. For with respect to our coming to Christ, 
what else does it mean than our being turned to 
him by believing? And yet he says, "No man can 
come to me, except it were given to him of my Fa- 
ther: Ом Grace AND Free Witt. 10." 


Go's Muncy Aways Turns. Cansanius or 
Antes: If we are entirely devoted to God and 
humbly implore his mercy, through the mercy of 
God we may deserve to be healed of all our infir- 
mities, rescued from all our sins, set free from the 
frequent flooding of waters. We ought to believe 
for certain, dearest brothers, that if our sins 
cease, the divine mercy will immediately remove 
the punishments that were due to us. Thus he 
himself has deigned to promise through the 
prophet when he said, "Return to me, and I will 
return to you,” and again, “If you groan and re- 
turn to me, then you shall be saved.” Therefore 
letus turn to a better life while the remedies are 
still in our power. By our good deeds let us sum- 
mon to mercy the kind and merciful Lord whom 
we provoked by our sins. According to his usual 
practice, he will then deign to keep adversities 
from us and in his clemency to grant us good for- 
tune. SERMON 2073. 





Repentance Is Rewarpep. Cunysosrow: In- 
deed, God is good to everyone, bur he shows his 
patient endurance especially to those who sin. 
And if you want to hear a paradoxical state- 
ment— paradoxical because it is not customary, 
but true for the great piety it reveals—listen. 
God always seems to be severe to the righteous 
bur good to sinners and quick to clemency. He re- 
stores the one who sinned and fell and tells him, 
"Shall not he who falls arise; or he that turns 
away, shall he not turn back again? And “Why 
did that stupid daughter of Judah turn away with 
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a shameless revolting?” And again, "Return to 
me, and I will return to you." Elsewhere he as- 
sures with an oath the salvation from repentance 
by much clemency. "Аз I live; says the Lord,'1 do 
not desire the death of a sinner, but that he 
should turn from his way and live. ^" To the 
righteous he says, "If a man achieves every right- 
cousness and truth and later turns from his way 
and sins, | will not remember his righteousness, 
but he will die in his sin.” О such strictness to- 
ward the righteous! O such abundant forgiveness 
toward the sinner! He finds so many different 
means, without himself changing, to keep the 
righteous in check and forgive the sinner, by use- 
fully dividing his rich goodness. Номгцез ох 
REPENTANCE AND ALMSGIVING 7.5. 





бор Lovas anp Еоногунв, Onion: All who 
see are not equally enlightened by Christ, but in- 
dividuals are enlightened according to the meas- 
ture in which they are able to receive the power of. 
light. And just as the eyes of our body are not 
equally enlightened by the sun, but to the extent 
that one shall have ascended to higher places and 
contemplated its risings with a gaze from a higher 
vantage point, to such an extent will he perceive 
more of both its splendor and heat. So also to the 
extent that our mind shall have approached 
Christ in а more exalted and lofty manner and 
shall have presented itself nearer the splendor of 
his light, to such an extent will it be made to 
shine more magnificently and clearly in his light- 
[This] also he himself says through the prophe 
"Draw near to me, and I shall draw near to you, 
says the Lord," And again he says, “I am God 
who draws near, and not a God afar off." Homi- 
пз on бимвві 1.7." 
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ZECHARIAH 1:7-21 
ې‎ ЕААЕИНЫНЕНШЕБЕНИЕС Ы НИНЕСНЫЕЕ ИИБИ лалы 


1:7+21 THE VISIONS CONCERNING JERUSALEM 


On the twenty-fourth day of the eleventh month which is the month of Shebat, in the second 
year of Darius, the word of the Lorn came to Zechariah the son of Berechiab, son of Iddo, the 
prophet; and Zechariah said, “I saw in the night, and behold, а man riding upon a red horse! He 
was standing among the myrtle trees" in the glen; and bebind bim were red, sorrel, and white 
horses. "Then I said, “What are these, my lord?” The angel who talked with me said to me, ‘I will 
show you what they are,’ "'So the man who was standing among the myrtle trees answered, “These 
are they whom the Lorn has sent to patrol the earth.’ "And they answered the angel of the Lorn 
who was standing among the myrtle trees, "We have patrolled the earth, and behold, all the earth 
remains at rest.’ "Then the angel of the Lorn said, “О Lor of hosts, bow long wilt thou have no 
mercy on Jerusalem and the cities of Judab, against which thou hast had indignation these seventy 
years?” "And the Lon answered gracious and comforting words to the angel who talked with me. 
"So the angel who talked with me said to me, "Cry out, Thus says the Lorn of hosts: I am exceed- 
ingly jealous for Jerusalem and for Zion. And I am very angry with the nations that are at ease; 
for while I was angry but a little they furthered the disaster. "Therefore, thus says the Lonn, 1 
have returned to Jerusalem with compassion; my house shall be built in it, says the Lor of hosts, 
and the measuring line shall be stretched out over Jerusalem. "Cry again, Thus says the Lorn of 
hosts: My cities shall again overflow with prosperity, and the Lorn will again comfort Zion and 





again choose Jerusalem. 

"^ And I lifted my eyes and saw, and bebold, four horns! "And I said to the angel who talked 
with me, “What are these?” And be answered me, “These are the horns which have scattered 
Judah, Israel, and Jerusalem." "Then the Loro showed me four smiths. "And I said, “What are 
these coming to do?” He answered, “These are the horns which scattered Judah, so that no man 
raised bis head; and these have come to terrify them, to cast down the horns of the nations who 
lifted up their horns against the land of Judab to scatter it." 


ORL Heb “Le heme ebay mein 








Overview: The signs shown to the prophet are 
of profound significance ( Tusopons). The spiri- 
tual beings that serve the Lord have a variety of 
shapes and appearances, according to their mis- 
sion and functions ( Tusobonrr). The angel, who 
speaks to the heart, is the Lord, who reveals the 
will of God the Father ( Jerome). Angels often- 
times can speak to the hearer's spirit, mind or 
soul. This is what Zechariah referred to when he 
spoke of angels communicating to him (Aucus- 
tint). The devil, although having rejected sub- 


mission to God, is no longer able to do anything 
without God's expressed approval. The prophet's 
expression “he came with them" means that he 
dwells in the world along with the angels, the 
same way good and evil men are present (Cuny- 
sostom). 


1:8 Signs 


THE MEANING оғ THE Signs. THEODORE оғ 
Mopsvestia: It is quite clear that all the things 
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shown to the prophet were tokens of certain real- 
ities, just as Joseph saw sheaves, sun, moon and 
stars, each of which carried a clue to some coming 
event, and the Pharaoh saw ears of corn and oxen, 
some fat and some skinny," and by these as well 
other events were signified from what was 
shown. In exactly the same way the prophet also 
sees these things by divine revelation, and each of 
the things shown him contained some sign or in- 
dication of a reality. Likewise blessed Peter also 
saw a cloth let down from heaven, full of various 
living creatures clean and unclean, and the vision 
contained a clue to some other things.’ Commen- 
TARY ON ZECHARIAH 1,7107 

Тив Divinsrry or Gop's Anass, The- 
oponer or Сув: It is clear that those who were 
seen are invisible powers, "sent for service; ac- 
cording to the divine apostle, “for the sake of 
those who are due to inherit salvation." Their na- 
tures are not seen, however, being incorporeal: he 
who is Lord of them and of everyone else renders 
them discernible according to need in each case, 
The divine Scripture clearly teaches us this, giv- 
ing a glimpse of their different forms: Daniel saw 
them in one fashion, Ezekiel in another fashion, 
and Isaiah and Micah in different forms. Not that 
they have many forms, being naturally incorpore- 
al and spiritual: che Lord of all when need arises 
gives them a form for discernment. This he did 
also in the case of Zechariah: he reveals to him 
the angel who is a leader of the people; St. Mi- 
chael was this angel. Commentary ON ZECHA- 
RIAH 1.8-11, 











1:9 The Angel 


Gop's Inner Voice. Janome: “I will hear what 
the Lord God proclaims in me.“ The prophet is 
praying for the people and speaks while God is 
speaking in him: “I will listen to what the Lord 
God is proclaiming in me.” You perceive that God 
does not speak in the ears bur in the heart, as Ze- 
chariah says: “The angel who spoke in me an- 
swered me.” The angel is understood to be our 








Lord, who is proclaiming the will of he Father and 
who, in Isaiah, is called the angel of the great coun- 
sel.” I will listen to the voice of the Lord God with- 
їп me; I shall attend with the ear of my heart that 1 
may hear what the Lord God speaks in me. Howr- 
UES ON тни PSALMS, AtTuRNATE SERIES 64." 





ANGELIC APPEARANCE EXPLAINED. AUGUS- 
tine: Likewise, who will tell with what bodies an- 
gels appear to people, in such fashion as not to be 
visible bur to be tangible? And again how, пог 
through tangible corporeality but by spiritual pow- 
er, angels produce certain visions, not to the eyes of 
the body but to those of the spirit or the mind, or 
can utter speech, not of the ear from without, but 
within the soul of humans, being themselves 
placed there, as is written in the book of the proph- 
ets: "And the angel chat spoke in me said to me” 
(for what the prophet says is not "that spoke to 
me; but “in me”)... . They appear also in sleep. 
and speak through dreams (for we read in the Gos- 
"Behold, an angel of the Lord appeared to 

a dream, saying"). These methods of com- 
munication tend to show that the angels have in- 
tangible bodies, and make it a very difficult ques- 
tion how the patriarchs could wash the feet of an- 
gels, and how Jacob could wrestle with an angel 
in contact so unmistakable." Asking these ques- 
tions and answering them with such guesses as we 
can is not a useless exercise for the mind, if the dis- 
cussion is kept within bounds and if those who 
take part avoid the error of thinking they know 
what they do not know. For what need is there of 
affirming or denying or making nice distinctions 
about these and similar matters, when ignorance of 
them imputes no blame? ENcHIRIDION 15,7 








1:11 Answering the Angel 


ANGELS AND Demons CODWELL, Cunvsos- 
"And the devil came with them.” What are 








‘Gen 377,9;41:17-24, *Acts 1011412. "PG 66501. "Heb 1:14. 
"PG 81:1880. *ру 859 (8410 xx). "и 9®1хх. "EC $752. "Mc. 
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you saying? “With the angels?” He who rebelled, 
who dishonored himself? Do not worry, my dear; 
this is an image, a figure. Ir is like another passage 
inthe [First] Book of Kings, where it is said, “And 
there came forth an evil spirit, and the Lord said, 
‘Who will deceive Ahab?" And the spirit respond- 
ed: “I will deceive him," and he indicates it in 
such a way. The Scripture often takes on an an- 
thropomorphic character... The angels came, ac- 
cording to the text, and the devil came with them 
having compassed the earth and walked around in 
the subcelestial regions. Whar do we understand 
by that? Thar the earth is filled with demons and 
angels, and that both are under the power of God; 
and that the angels present themselves before God, 
from whom they receive orders; and thar the devil 
can do nothing to please himself, if he has not re- 
ceived permission for it from above. For if he has 


ZECHARIAH 2:1-13 
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totally rejected the bridle and is no longer in ser- 
vice to God, he is not in the least held back by fear 
as by a bit which restrains him from using his own 
power. But note this: whereas the angels present 
themselves as servants who render an account to 
him of their doings, as one can see in Zechariah, 
the devil has nothing to say to him. Consequently 
the expression “he came with them” means noth- 
ing else but that he too is dependent on Сой... 
What does the expression therefore signify? I sig- 
nifies thar he is with them in the world. In the 
same way as deceitful people and good people are 
mixed, so are the angels and the demons. Com- 
MENTARY ON Jon 1.” 





MI Kings 2222. "job 17. "Job 16. WLUA 2728. 











2:1-13 SYMBOLIC MEASURING OF JERUSALEM 


"And I lifted my eyes and saw, and behold, а man with a measuring line in his hand! "Then I said, 
“Where are you going?” And he said to me, “To measure Jerusalem, to see what is its breadth and 
what is its length.” And behold, the angel who talked with me came forward, and another angel came 
{forward to meet bim, ‘and said to him, "Run, say to that young man, ‘Jerusalem shall be inhabited as 
villages without walls, because of the multitude of men and cattle in it. ‘For I will be to her a wall of 
fire round about, says the Lon, and I will be the glory within ber. * 

“Ho! bo! Flee from the land of the north, says the Lorn; for I have spread you abroad as the 
four winds of the heavens, says the Lorn. "Ho! Escape to Zion, you who dwell with the daughter 
of Babylon. "For thus said the Lon of hosts, after bis glory sent me" to the nations who plundered 
you, for be who touches you touches the apple of bis eye: “Behold, I will shake my hand over them, 
and they shall become plunder for those who served them. Then you will know that the Lorn of 
hosts bas sent me. Sing and rejoice, О daughter of Zion; for lo, 1 come and I will dwell in the 
midst of you, says the Lorn. "And many nations shall join themselves to the Lorn in that day, 
and shall be my people; and I will dwell in the midst of you, and you shall know that the Lonp of 
hosts has sent me to you. "And the Говр will inherit Judah as bis portion in the holy land, and 
will again choose Jerusalem.” 

Ве silent, all flesh, before the Lor; for be has roused himself from his holy dwelling. 


bCb2SmHd “O afer he ioy sent me 
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Ovenview: Gregory the Great sees evidence in 
the propher's utterance that there exists a hierar- 
chy of angels. Superior-ranked angels send lesser 
ones to do the bidding of God. The "Almighty" 
sending the “Almighty” in the prophet anticipates 
the Father's sending of the Son. It was Christ 
speaking to the house of Israel in a veiled way 
(Avusris). Justin Martyr airs а stern rebuke 
against the Jews who heaped ridicule upon Christ 
and his followers ( Justin). God promised to send 
the Messiah to Jews and Gentiles, and true to his 
word, he accomplished it in Christ (Суки. oF 
Janus). 


2:3 The Angels Approach 


How Anonis Worx Тосктики, Gascony 
тнв Gia: We have learned from certain places 
in Scripture that some things are done by cheru- 
bim and some by seraphim. Because I have no 
clear proof, I am unwilling to affirm whether they 
do these things themselves or accomplish them 
through bands of angels under their authority, 
their names, which are greater, being used be- 
cause the things are done on their authority. But I 
am certain of this, that to carry out some duty 
from on high some spirits send others. The 
prophet Zechariah is our witness: "See; he says, 
“the angel who talked with me came forward, and 
another angel came forward to meet him and said 
to him, Run and speak to that boy, saying, “Jeru- 
salem shall be inhabited without a wall.”’* When 
‘one angel says to another, “Run and speak.” there 
is no doubt that one is sending the other. The 
lesser ranks are sent; the greater ones do the 
sending. Forty Gosper Homies 34.' 








2:8 The Apple of God's Eye 


Cunisr Speaks Turovon тик Prorners. 
Augustine: Another example to prove the same 
point may be found in a passage of Zechariah 
where the “Almighty” sends the “Almighty.” This 
can only mean that God the Father sends God 
the Son. The text runs, “So says the Lord Al- 


mighty: After the glory he has sent me to the na- 
tions that have robbed you: for he that touches 
you touches the apple of my eye. For behold, 1 lift 
up my head upon them, and they shall be a prey 
to those who served them; and you shall know 
that the Lord almighty sent me." In this case, the 
Lord almighty says that he is sent by the Lord al- 
mighty. How can anyone doubt that it is Christ 
who is speaking and, in fact, speaking to the lost 
sheep of the house of Israel? Remember what is 
said in the Gospel: “I was not sent except to the 
lost sheep of the house of Israel? The compari- 
son of these lost sheep to the apple of God's eye is 
explained by the perfection of God's love. And, of 
course, it was to this flock of sheep that the apos- 
Чез belonged. “After the glory” of his resurrec- 
tion—a glory alluded to in the words “Jesus had 
not yet been glorified” —it was in the person of 
these apostles that Jesus was sent to the Gentiles. 
And this was to be the fulfillment of what the 
psalmist had prophesied: "You will deliver me 
from the contradictions of the people; you will 
make me head of the Gentiles." Сүтү or бор 
20.30." 


Jews Carte то Convent, Justin MARTYR 
Say no evil thing, my brothers, against him that 
was crucified, and treat not scornfully the stripes. 
wherewith all may be healed, even as we are 
healed. For it will be well if, persuaded by the 
Scriptures, you are circumcised from hardheart- 
edness. This is not that circumcision which you 
have from the tenets that are put into you; for 
that was given for a sign, and not for a work of 
righteousness, as the Scriptures compel you [to 
admit). Assent, therefore, and pour no ridicule on 
the Son of God; do not obey the Pharisaic teach- 
ers; and scoff not at the king of Israel, as the rul- 
ers of your synagogues teach you to do after your 
prayers. For if he that touches those that are not 
pleasing to God is as one that touches the apple 
of God's eye, how much more so is he that touch- 
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es his beloved! And that this is he has been suffi- 
ciently demonstrated. Diarocue wir Таурно 


gx 
2:10 God Will Dwell Among Them 


Nations то Cows то бор. CYRIL or Jerusa- 
лям: The Lord heard the prayer of the prophets. 
The Father did not despise our race, which was 
perishing: he sent from heaven his own Son the 
Lord as our physician. One of the prophets says, 
"The Lord whom you seek, comes; and he shall 
come suddenly.” Where will he come? “The Lord 
shall come to his temple; where you took up 
stones against him." Another of the prophets, on 
hearing this, says to him, “In speaking of God's 
salvation, do you speak softly? In announcing the 
good tidings of God's coming for salvation, do 
you speak in secret?” "Go up onto a high moun- 
tain, Zion, herald of glad tidings; say to the ci 
of Judah"—what shall I say?— Here is your 





God! Here comes with power the Lord God? 
Again the Lord himself has said, “Behold, I 
come, and I will dwell in the midst of you, says 
the Lord. ‘And many nations shall be joined to 
the Lord" The Israelites rejected salvation 
through me; “I come to gather nations of every 
language; for, “he came unto his own, and his 
own received him not." You come, and what do 
you bestow upon the nations? “I come to gather 
nations of every language ... | will set a sign 
among them." For from my conflict on the cross 
I will give to each of my soldiers a royal sign to 
bear upon his forehead. Still another prophet 
said, “He inclined the heavens and came down, 
with dark clouds under his feet." For his coming 
down from heaven was unknown to humanity. 
CATECHETICAL Lecture 12.8." 
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3:1-2 THE LORD'S REBUKE OF SATAN 


"Then he showed me Joshua" the high priest standing before the angel of the Lorn, and Satan 
standing at bis right hand to accuse bim. "And the Lono said to Satan, “The Lonn rebuke you, O 
Satan! The Lorn who has chosen Jerusalem rebuke you! Is not this a brand plucked from the fire?” 





Ovenvinw: The great high priest the prophet 
spoke of was none other than Jesus Christ, who is 
in the line of the order of Melchizedek, one 
greater than that of the Levites (GREGORY or 
Nyssa). Christ cleanses us from our sins, which 
accuse us before God. In this manner Jesus fulfills 
his ministry as high priest, since he is the one 
clothed with priestly garments and the virtue of. 
salvation on his head (Cyprian). Ie was the devil 
who guided Adam's hand and caused the fall of 


humanity. Jesus, however, took up humanity's 
fallen condition and set the devil at his right 
hand. Jesus has conquered our sins. People who 
are in bondage to sin are not to be hated but 
prayed for (Амввозв) Just as God rebuked Satan 
in defense of Jerusalem, so Jesus has rebuked our 
sin (the devil) and so believers are to pray with 
humility that Jesus will rebuke unrepentant sin- 
ners ( Jerome). The devil at the right hand of 
Jesus does not stand victorious; rather, Christ 
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vanquishes him. By wearing our filthy garments 
of sin Jesus has placed the devil behind and under 
his feet. Jesus is a triumphant high priest who 
wears the long garment of kingly authority. 
Joshua the high priest is a type of Jesus, che high 
priest according to the order of Melchizedek. Sa- 
tan's opposition to Joshua prefigures Jesus’ temp- 
tations in the wilderness, as Jesus’ ultimate 
victory over the demons fulfilled Joshua's rebuke 
of Saran (Тиворокт). 


3:1 Joshua the High Priest 


Jasus тив Hian Puissr Foreroup. Gascony 
оғ Nyssa: For in that passage too, in giving the 
name of high priest to him who made with his. 
own blood the priestly propitiation for our sins, 
he does not by the word made declare the first ex- 
istence of the Only-begorten. Bur he says “made” 
with the intention of representing that grace. 
which is commonly spoken of in connection with 
the appointment of priests. For Jesus, the great 
high priest (as Zechariah says), who offered up. 
his own lamb, that is, his own body, for the sin of 
the world: who, by reason of the children who are 
partakers of flesh and blood, himself also in like 
manner took part with them in blood." ({This is] 
not in that he was in the beginning, being the 
Word and God, and being in the form of God, 
and equal with God, but in that he emptied him- 
self in the form of a servant, and offered an obla- 
tion and sacrifice for us). He, I say, became a high 
priest many generations later, after the order of 
Melchizedek.’ Against Eunomius 4.2. 


Cunist Сомоонано Our Sins. CYPRIAN: 
Also in Zechariah: “And the Lord showed me 
Jesus," that great priest, standing before the face 
of the angel of the Lord, and the devil was stand- 
ing at his right hand to oppose him. And Jesus. 
жаз clothed in filthy garments, and he stood be- 
fore the face of the angel himself: and he an- 
swered them and said to them who were standing 
before his face, saying, Take away his filthy gar- 
ments from him.’ And he said to him, Behold, 1 


have taken away your iniquities.’ And put upon 
him a priestly garment, and set a fair miter upon 
his head.” Also Paul to the Philippians: “Who be- 
ing established in the form of God, thought it not 
robbery that he was equal with God, but emptied 
himself, taking che form of a servant, and was 
made in the likeness of men; and being found in 
fashion as a man, he humbled himself, becoming 
obedient even unto death, even the death of the 
cross. Wherefore also God exalted him and gave 
him a name which is above every name, that in 
the name of Jesus every knee should bow, of 
things in heaven, of things in earth, and of infer- 
nal things, and every tongue should confess that 
Jesus Christ is Lord in the glory of God the Fa- 
ther.” То QUIRINUS, TESTIMONIES AGAINST THE 
Jews 12.2.13. 





How Jesus Conguenen тик Davin. 
Амвкоз: But because he forgot God's command 
and fulfilled che will of the serpent, the devil took 
hold of his hand and made it to reach out to the 
tree of the knowledge of good and evil, to pluck 
things thar were forbidden. In him, judgment was 
passed beforehand on all people, and the adver- 
sary began to stand by the right hand of every 
person. From this, there also came that model of 
the curse against Judas, “And may the devil stand 
at his right hand.” If that curse is severe, that 
blessing, whereby the bonds of the harsh curse 
are undone, is very momentous. For that reason 
the Lord Jesus, who had taken up humanity's 
cause and condition, ser the devil at his right 
hand, just as we read in the book of Zech: 
Tux Praver or Јов anp Davin 3.10.37" 








3:2 The Lord Rebukes Satan 


Jesus Conquenen тик Accusen. Jaxon: You 
can search them ош for yourself from sacred Scrip- 
ture without my help. And it will become clearly 





Hd 244. "Heb 721. "NPNF 25184, "The Hebrew Fëhòiud 
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evident to you thar this likely is the age of which it 
was said, “Believe nor in friends and trust not in 

rinces;” and that the prophecy is now being ful- 
filled: “The leaders of my people have not known 
me; they are foolish and senseless children. They 
are wise to do evils, but to do good they have no 
knowledge.” We should rather pity such people 
than hate them and should rather pray for them 
than revile them. For we were created to bless and 
not to revile. Thus also Michael, when he was ar- 
guing with the devil over the body of Moses, did 
not dare to bring an accusation of blasphemy 
against him even for such a serious offense but 
said, "May the Lord rebuke you." Even in Zecha- 
rib, we read something similar to this. "The Lord 
rebuke you, O Satan, and the Lord that chose Jeru- 
salem rebuke you." And so we also pray that those 
who refuse to be rebuked by their friends with hu- 
mility may be rebuked by the Lord. Arotoav 
Against THE Books or Rurinus 18." 





Jesus Is THE Founparion. Jerome: Ac ће 
same, the reader should examine carefully that it 
does not say that the devil was standing trium- 
phantly as a victor, bur that he was ar a halt in the 
contest and was being held in the battle line and 
in uncertainty—no, indeed, he was not victor, 
since he had not yet begun to fight. As for the 
words "to accuse him,” the devil was his adver- 
sary, just as we said, because Jesus was clothed in 
garments that were filthy with our sins. After Sa- 


tan heard the command, “May the Lord who has 
chosen Jerusalem rebuke you!” he stood no longer 
on the right but retired behind him and crawled 
under his feet. Without delay, Jesus the high 
priest dons the long garment and is clothed in 
shining raiment, and in harmony with kingly au- 
thority—with the hands of Zerubbabel— [he] 
lays фе foundation of the church and erects the 
spiritual Jerusalem. Hosuits ом THE PSALMS, 
Avrernare Series 61.3 


Тивороввт or Стк: 
This is also a type of our situation, Just as the 
avenging and wicked devil was very opposed to 
Joshua for being high priest and making interces- 
sion to God on behalf of the people, so in turn 
this same enemy was an opponent of Jesus" the 
great high priest in the order of Melchizedek for 
taking away the sin of the world'® and wished to 
bring him down. It was, however, not Joshua the 
son of Jehozadak that rebuked him, but Joshua's 
Lord; when he approached Jesus the Savior of the 
world, he was rebuked by him, as by his God and 
Lord, and hears, "Get behind me, Satan." Com- 
MENTARY ON ZECHARIAH 3.1-6. 








“м5. jer422. "роде. PECSYIA'. FCS73L. “The rwo 
‘names Joshua and Jesus are rendered withthe same word in Greek. 
Hence Joshua the high priest becomes a type of Jesus the High Priest 
according to the order of Melchizedek. ""C Jn 129; Heb 5%. "Mt 
410. "PG 811892. 





3:3-10 SYMBOLIC CLEANSING OF JOSHUA 


"Now Joshua" was standing before the angel, clothed with filthy garments. “And the angel said to 
those who were standing before bim, “Remove the filthy garments from bim." And to him be said, 
“Behold, I have taken your iniquity away from you, and I will clothe you with rich apparel.” “And 
1 said,’ “Let them put a clean turban on bis head.” So they put a clean turban on his bead and 
clothed him with garments; and the angel of the Lorn was standing by. 
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“And the angel of the Lonn enjoined Joshua," “Thus says the Lop of hosts: If you will walk 
in my ways and keep my charge, then you shall rule my house and have charge of my courts, and | 
will give you the right of access among those who are standing bere. "Hear now, O Josbua* the high 
priest, you and your friends who sit before you, for they are men of good omen: behold, I will bring 
my servant the Branch.” "For bebold, upon the stone which I have set before Josbua," upon a single 
stone with seven facets, I will engrave its inscription, says the Lorn of hosts, and I will remove the 
guilt of this land in a single day. 1а that day, says the Lorn of hosts, every one of you will invite 
bis neighbor under his vine and under bis fig tree.” 


"oom focal Noche Orie 





Ovsnvisw: Through Jesus believers cast off the 
foul garments of sin. The devil, who is ready to 
oppose and ensnare believers, can be rebuked by 
the angel of God, a reference to the power of God 
(Holy Spirit) sent to the faithful ( Jusriw Mar- 
түк). The eternal priesthood of Christ was prom- 
ised through the prophet Zechariah. Jesus took 
the faulty garments of sin upon himself and has 
given the garments of salvation and the nature of 
priesthood to believers (Lactantius). The 
prophers description of Joshua's replacement of 
filthy garments with clean ones was a figure of 
the regeneration of baptism (Саваок or Nyssa). 
The devil standing at the right hand of the son of 
Jehozadak is a figure of Jesus wearing the filthy 
garments of our sins (Јеломв). Jesus voluntarily 
became stained with our sins by assuming a hu- 
man body, contrary to those who deny the incar- 
nation (Orucex). Augustine defends the view 
that uncleanness refers to sin by invoking the 
words of Zechariah regarding the filthy garments 
of the high priest Jesus. It is also a refutation of 
the Manichaean interpretation of flesh and spirit 
(Augustine). The prophet spoke of Jesus as the 
shepherd whose name would be Orient and who 
wore the sin-soiled garments though being also 
the Sun of justice (Amanost). 


3:3 Josbua's Filthy Garments 
Jesus Rznoxss тик Aoversary. Justin Mar- 


түк: To explain more fully the revelation of our 
holy Jesus Christ, I will continue my discourse by 


stating that the above quoted revelation [of Zecha- 
riah] was given to us who believe in Christ, the 
high priest and crucified one. For we, who once 
practiced fornication and every other kind of filthy 
action, have, through the grace conferred upon us 
by our Jesus according to the will of his Father, cast 
off all these foul garments of sin in which we were 
dressed. Although the devil stands nearby ready to 
oppose us and anxious to ensnare all of us for him- 
self, the angel of God (namely, the power of God 
which was sent to us through Jesus Christ) re- 
bukes him, and he departs from us. And we have 
been, so to speak, snatched from the ire, when we 
жеге purified from our former sins and [delivered] 
from the fiery torment with which the devil and 
his assistants try us. From such dangers does Jesus, 
the Son of God, again snatch us. He has also 
promised, if we obey his commands, to dress us in 
garments that he has set aside for us and to reward 
us with an eternal kingdom. Diatoave wir 
Таүрно n6. 


EvsntAsTING Priest Promisnp. LAcrAN- 
Tius: Now who this one would be to whom God 
promised an eternal priesthood Zechariah has. 
taught, even giving his name most clearly. For thus 
he spoke: “And the Lord God showed me Jesus the 
high priest standing before the face of the angel of 
the Lord, and the devil stood at his right hand to 
be his adversary. And the Lord said to the devil, 
"May the Lord that chose Jerusalem rule over you, 





"rCeaz. 
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and behold the brand plucked out of the fire!” And 
Jesus was clothed with filthy garments, and he 
‘ood before the face of the angel. And he an- 
swered and said to them that stood around before 
his face, saying, "Take away the filthy garments 
from him, and put on him a tunic and sandals, and 
puta clean miter upon his head.’ And they clothed 
him with garments and put a clean miter upon his 
head. And the angel of the Lord stood and testified 
before Jesus, saying, "Thus says the Lord almighty: 
If you will walk in my ways and keep my charges, 
you shall judge my house. And I will give you some 
of them that are now present to walk with you.” 
Hear, then, O Jesus, the high priest." Eprrome oF 
тнк Divine INSTITUTES 4.14. 


BartisMAL Rumovat оғ Sin окто. 
Gneaory or Nyssa: Now in this, by that won- 
drous sacrifice, Elijah clearly proclaimed to us the 
sacramental rice of baptism that should after- 
wards be instituted. For the fire was kindled by 
water thrice poured upon it, so that itis clearly 
shown that where the mystic water is, there is the 
kindling, warm and fiery spirit that burns up the 
ungodly and illuminates the faithful. Yes, and yer 
again his disciple Elisha, when Naaman the Syri- 
an, who was diseased with leprosy, had come to 
him as a suppliant, cleanses the sick man by 
washing him in the Jordan," clearly indicating 
what should come, both by the use of water gen- 
erally and by dipping in the river in particular. 
For the Jordan alone of rivers, receiving in itself 
the firstfruits of sanctification and benediction, 
conveyed in its channel to the whole world, as it 
were from some fount in the type afforded by it- 
self, the grace of baptism. These then are indica- 
tions in deed and act of regeneration in baptism. 
Let us for the rest consider the prophecies of it in 
words and language. Isaiah cried, saying, “Wash 
you, make you clean, put away evil from your 
souls; and David, "Draw nigh to him and be en- 
lightened, and your faces shall not be ashamed.“ 
And Ezekiel, writing more clearly and plainly 
than them both, says, “And I will sprinkle clean 
water upon you, and you shall be cleansed; from 


all your filthiness, and from all your idols, will I 
cleanse you. A new heart also will I give you, and 
a new spirit will I give you; and I will take away 
the stony heart out of your flesh, and I will give 
you a heart of flesh, and my spirit will I put with- 
in you.” Most manifestly also does Zechariah 
prophesy of Joshua, who was clothed with filthy 
garments (to wit, the flesh of a servant, even 
ours), and stripping him of his ill-favored rai- 
ment, adorns him with the clean and fair apparel, 
teaching us by the figurative illustration that tru- 
ly in the baptism of Jesus all we, putting off our 
sins like some poor and patched garment, are 
clothed in the holy and most fair garment of re- 
generation. Ом тнв Baptism or Cust.” 


Jesus Овғвлте тнк Evir Ons. Jerone: There 
is much to be said on this subject. In the case of 
sinners, the devil is standing at the right side, but 
that is another matter for discussion, Whoever is. 
a sinner has the devil standing at his right hand. 
‘Someone is raising the objection: How, then, in 
Zechariah is the devil said to stand on the right 
of Jesus [Joshua], the son of Jehozadak? "And Sa- 
tan stood at his right hand,” How in Zechariah is 
it written that the devil stands at the right hand 
of the Savior? You appreciate that this is a prob- 
lem. At the time that the devil stood at the right 
hand of the Savior, "Jesus; holy Writ says, “was 
clad in filthy garments.” He was wearing our sins; 
he was wrapped up in the folds of our vices; that 
is why the devil was standing at his right side. 
HOMILIES on THE PSALMS 36.” 





Jesus Became 51м ron Us ro Creanse Us. 
Олсем: Every soul that has been clothed with a 
human body has its own stain. But Jesus was 
stained through his own will, because he had 
taken on a human body for our salvation. Listen 
to the prophet Zechariah. He says, “Jesus was 
clothed with stained garments.” Zechariah says 
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this to refute those who deny that our Lord had a 
human body bur say thar his body was made of 
heavenly and spiritual substance." They say this 
body was made of heavenly matter or, they falsely 
assert, of sidereal matter, or of some other more 
sublime and spiritual nature. Let them explain 
how a spiritual body could be stained, or how 
they interpret the passage we quoted: “Jesus was 
clothed with stained garments.” If this difficulty 
drives them to assume that the “stained garment” 
means the spiritual body, then they should be 
consistent and say this, that what is said in the 
prophecies has been fulfilled, thar is, “an animal 
body is sown, a spiritual body rises." Do we thus 
rise soiled and stained? It is an impiety even to 
think this, especially when one knows what 
Scripture says: “The body is sown in corruption 
but will rise in incorruption; it is sown in weak- 
ness but will rise in strength; our animal body is 
sown, but a spiritual body will rise.” 

Thus it was fitting that those offerings that, ac- 
cording to the law, customarily cleanse stain 
should be made. They were made for our Lord and 
Savior, who had been “clothed with stained gar- 
ments" and had taken on an earthly body. Chris- 
tian brothers often ask a question. The passage 
from Scripture read today encourages me to treat 
it again, Little children are baptized "for the remis- 
sion of sins.”* Whose sins are they? When did 
they sin? Or how can this explanation of the bap- 
tismal washing be maintained in the case of small 
children, except according to the interpretation we 
spoke of a litte earlier? "No man is clean of stain, 
not even if his life upon the earth had lasted but a 
single day." Through the mystery of baptism, the 
stains of birth are put aside. For this reason, even 
small children are baptized. For “unless a man be 
born again of water and spirit, he will not be able 
to enter into the kingdom of heaven.” Homiutes 
ом THE GOSPEL or LUKE 14.4-5." 











Jesus Савм ғком Aut 51м. Aucustine: Now 
when he speaks of "uncleanness" here, the mere 
perusal of the passage is enough to show that he 
meant “sin” to be understood. It is plain from the 
words, of what he is speaking. The same phrase 
and sense occur in the prophet Zechariah, in the 
place where "the filthy garments" are removed 
from off the high priest, and it is said to him, "I 
have taken away your sins.” Well now, I rather 
think thar all these passages, and others of like 
import, which point to the fact that humanity is 
born in sin and under the curse, are not to be read. 
among the dark recesses of the Manichaeans bur. 
in the sunshine of Catholic truth. Ом Marniace 
Ann Concuriscence 2.50. 


3:8 The Servant the Branch 


Jusos Fonsroto as “тик Onswr^ Amnost: 
Of him he speaks also through the mouth of 
Ezekiel, saying, “And I will set up one shepherd 
‘over them, and my servant David will rule them, 
and he will be their shepherd. And I the Lord will 
be their God, and my servant David the prince in 
the midst of them." Of course, David the king 
was already dead, but the true David, the truly 
humble, the truly meek, the true Son of God, 
strong of hand, is foretold by this name. He also 
is pointed out in the book of the prophet Zecha- 
riah, God the father saying, "I will bring my ser- 
vant, the Orient is his name.” Although he wore 
sin-soiled garments, was not the Sun of justice 
clothed with the splendor of his divinity? Let- 
твк 27.” 





"Reference to the Свона. "1 Cor 1594. 1 Cor 1543-44, "Ac 
238. "jb 1445. "jo 35. "FC MSTA, “NPNF 15306, 
Back 23-24, FFC 26142. 
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ZECHARIAH 4:1-14 
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4:1-14 THE VISIONS OF THE GOLDEN 
LAMPSTAND AND TWO OLIVE TREES 


And the angel who talked with me came again, and waked me, like a man that is wakened out 
of his sleep. "And be said to me, “What do you see?” I said, “I see, and behold, a lampstand all of 
gold, with a bowl on the top of it, and seven lamps on it, with seven lips on each of the lamps which 
are on the top of it. “And there are two olive trees by it, one on the right of the bowl and the other 
on its left." "And I said to the angel who talked with me, “What are these, my lord?" "Then the 
angel who talked with me answered me, "Do you not know what these are?" I said, "No, my lord.” 
"Then he said to me, “This is the word of the Lonn to Zerubbabel: Not by might, nor by power, 
but by my Spirit, says the Lon of hosts. "What are you, О great mountain? Before Zerubbabel 
you shall become a plain; and be shall bring forward the top stone amid shouts of ‘Grace, grace to 
it! ‘Moreover the word of the Lonn came to me, saying, “The bands of Zerubbabel have laid 
the foundation of this house; his bands shall also complete it. Then you will know that the Lorn of 
hosts bas sent me to you. "For whoever bas despised the day of small things shall rejoice, and shall 
see the plummet in the hand of Zerubbabel. 

"These seven are the eyes of the Lonn, which range through the whole earth.” " Then I said to 
him, "What are these two olive trees on the right and the left of the lampstand?” " And a second 
time I said to bim, “What are these two branches of the olive trees, which are beside the two golden 
pipes from which the oil is poured out?” "He said to me, “Do you not know what these are?” I 
said, “No, my lord." “Then be said, "These are the two anointed who stand by the Lord of the 
whole earth,” 















«сенери 





Ovimvisw: The lamp of the seven lips is one of — were revealed already by Zechariah (Vicron- 





many symbolic references in the Old Testament Ixus). 
and New Testament that point to Christ (Vic- 
токмо). Christ and the Holy Spirit are the au- 4:2 A Golden Lampstand 


thors of the two boughs of the two olives: the 


| Law and the Prophets prepare one to receive the Sevens Рогат ro Cutaist. Victouinus or 


gifts of the new covenant (MerHoptvs). God 
created paradise for humans, where angels and 
saints rest under the fig tree and the vine (Aw- 
коз). Zechariah calls the devil a mountain, 
but through the new covenant faith it can be re- 
moved. Being earthly minded is to allow the evil 
mountain to destroy. It is a mountain that is ru- 
ined by its own evil (Оюм). The two candle- 
sticks and two olive trees of the Apocalypse 


Perovium: Behold the seven horns of the lamb," 
the seven eyes of God’—the seven eyes are the 
seven spirits of the lamb;? seven torches burn- 
ing before the throne of God,“ seven golden 
candlesticks,* seven young sheep, the seven 
women in Isaiah,” the seven churches in Paul." 





Rear s4. Zeb 410. "Rer45. Revas. "Rev 112 Lev 23:18, 
"ll. "Rey 14 Victoris probably means John. 
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seven deacons,” seven angels, seven trumpets,” 
seven seals to the books, seven periods of seven 
days with which Pentecost is completed, the 
seven weeks in Daniel," also the forty-three 
weeks in Daniel; with Noah, seven of all clean 
things in the ark;" seven revenges of Cain," 
seven years for a debt to be acquitted,” the 
lamp of the seven orifices, seven pillars of wis- 
dom in the house of Solomon. Ом THE Casa- 
том or THE Wort. 






4:3 Two Olive Trees 


Cuastrry A Parn то тик Viston or Gon. 
Mernoptus: Zechariah shows that the olive 
shadows forth the law of Moses, speaking thus: 
“And the angel that talked with me came again, 
and waked me, as a man that is wakened out of 
his sleep, and said to me, What do you see?’ And 
1 said, have looked, and behold a candlestick all 
of gold, with a bowl on the top of it, ...and two 
olive trees by it, one on the right side of the bow! 
and the other on its left side. " And after a few 
words, the prophet, asking what are the olives on 
the right and the left of the candlestick and what 
are the two olive boughs in the hands of the two 
pipes, the angel answered and said, “These are 
the two sons of fruitfulness which stand by the 
Lord of the whole earth.” [These signify] the two 
firstborn virtues that are waiting upon God, 
which, in his dwelling, supply around the wick, 
through the boughs, the spiritual oil of God, 
that humanity may have the light of divine 
knowledge. But the rwo boughs of the two olives 
are the law and the prophets, around, as it were, 
the lot of the inheritance, of which Christ and 
the Holy Spirit are the authors. We ourselves, 
meanwhile, [are] not being able to take the 
whole fruit and the greatness of these plants, be- 
fore chastity began to rule the world, but only 
their boughs—namely, the law and the proph- 
ets— did we formerly cultivate, and those mod- 
rately, often letting them slip. For who was ever 
able to receive Christ or the Spirit, unless he first 
purified himself? For the exercise which prepares 





the soul from childhood for desirable and delec- 
table glory, and carries this grace safely there 
with ease, and from small toils raises up mighty 
hopes, is chastity, which gives immortality to 
our bodies. Ie becomes all people willingly to 
prefer in honor and to praise above all things; 
some, that by its means they may be betrothed to 
the word, practicing virginity; and others, that 
by it they may be freed from the curse, “Dust 
you are, and to dust you will return.” This, O 
Arete, is the discourse on virginity which you re- 
quired of me, accomplished according to my abil- 
ity: which I pray, O mistress, although itis 
mediocre and short, that you will receive with 
kindness from me who was chosen to speak last. 
BANQUET or THE Тем Vincins 10.6." 





4:4 A Question for the Angel 


ANGELS AND Saints Rasr Uxprn тик Fie 
Tann. Aunnoss: Nevertheless we can find out 
who was the creator of this paradise, We read in 
Genesis that God planted a garden to the east, 
and he put there the man he had formed." Who 
had the power to create paradise, if not almighty 
God, who “spoke and they were made"? and who 
was never in want of the thing which he wished 
to bring into being? He planted, therefore, that 
paradise of which he says in his wisdom: “Every 
plant which my Father has not planted will be 
rooted up." This is a goodly plantation, for an- 
gels and saints are said to lie beneath the fig tree 
and the vine. In this respect they are the type of 
the angels in that time of peace” which is to 
come. Ом Panapise 2.” 





4:7 A Great Mountain 


Movin Mountains. Origen: On account of 
the height of the kingdom he calls Babylon a 
“mountain” which was “ruined” from idolatry 








“Aca 63. "josh Rer. "Dan 925. "Dan 9, "Gen 72. “Gen 
415. "Deut 151. "АМР734243 "Gen 319, "АМЕ 6350. 
Gen 24. "P325. "Me 15:13. PMK 1225. PFC 42288. 








244 








Y 


ZECHARIAH san 


peA 


and unjust works, through which ìt "destroyed" 
the others. And it also was the city on high be- 
cause of the river nearby from which some stairs 
went up to the city, the city being in two parts 
and lying close to the river on each bank, with 
the walls also of the city being very high. And 

ijt mentioned a “hand,” the avenging power, the 
same power of his which destroyed something 
made from "rocks" for security and for watch. 
And due to the fire having “obliterated” its 
“stones,” they were useless, as there was not a 
stone to be put together for a firm building. 
And for the analogical meaning, the devil is 
named a “mountain,” as in the book of Zechari- 
ah: " Who are you, a great mountain before the 
face of Zerubbabel?” And concerning the one 
who has the "deaf and dumb” demon, the 
Savior said, "If you have faith as a grain of 
mustard seed, you will say to this mountain: 
‘Move away,’ and it will move away.” Thus 

the devil is a "mountain" which is "ruined" from 
his own evil and which “destroys” everyone to 
the extent they have their mind on what is 











earthly. FRAGMENTS ox JEREMIAH 41/7 
4:14 The Two Anointed 


Two Canouesticks, Two Orive Tress. Vic- 
Torinus oF Perovium: “These are the two can- 
dlesticks standing before the Lord of the earth.” 
These two candlesticks and two olive trees he has 
to this end spoken of, admonished you that if, 
when you have read of them elsewhere, you have 
not understood, you may understand here. For in 
Zechariah, one of the twelve prophets, it is thus 
written: " These are the two olive trees and two 
candlesticks which stand in the presence of the 
Lord of the earth’; that is, they are in paradise. 
Also, in another sense, standing in the presence 
of the Lord of the earth, that is, in the presence of 
the antichrist. Therefore they must be slain by 
antichrist. COMMENTARY ON THE APOCALYPSE 
mg” 





PMc1720. #С973023. "ANF 7354. 








5:1-11 THE VISIONS OF THE FLYING SCROLL 
AND THE WOMAN IN THE EPHAH 


"Again I lifted my eyes and saw, and behold, a flying scroll!* "And he said to me, “What do you 
see?” I answered, "I see a flying scroll; its length is twenty cubits, and its breadth ten cubits." Then 
he said to me, "This is the curse that goes out over the face of the whole land; for every one who 
steals shall be cut off henceforth according to it, and every one who swears falsely shall be cut off 
henceforth according to it. "I will send it forth, says the Lonn of hosts, and it shall enter the house 
of the thief, and the house of him who swears falsely by my name; and it shall abide in bis house 
and consume it, both timber and stones.” 

“Then the angel who talked with me came forward and said to me, "Lift your eyes, and see what 
this is that goes forth.” “And I said, “What is it?” He said, “This is the ephab that goes forth.” And 
be said, “This is their iniquity’ in all the land." "And behold, the leaden cover! was lifted, and 
there was a woman sitting in the ephah! "And be said, “This is Wickedness.” And he thrust her 
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back into the ephab, and thrust down the leaden weight upon its mouth. "Then I lifted my eyes 
and saw, and bebold, two women coming forward! The wind was in their wings; they had wings 
like the wings of a stork, and they lifted up the ephab between earth and heaven. "Then I said to 
the angel who talked with me, “Where are they taking the epbab?" " He said to me, "To the land of 
Shinar, to build a house for it; and when this is prepared, they will set the ephah down there on its 


base.” 


LOk Compare Sm Heb ge "осе TUO bull 





Overview: The taking of false oaths and the de- 
structive consequences that follow is a playing 
out of the sickle of divine justice. Regulus and his 
dealing with the Carthaginians is offered as an 
example of justice (Avaustine). Sinners who are 
not sons of Abraham sink like stones. Zechariah’s 
talent of lead is iniquity in every shape and form 
(Onto). The flying axe and sickle of judgment 
have already arrived with the first advent. Those 
who disbelieved Christ have brought calamity 
upon themselves (Cunvsosrow). Virtues are like 
clouds and doves that fly unimpeded, whereas sin 
is like lead because it is heavy and drags a person 
down (Guscomr or Nyssa). Good and degenerate 
deeds tip the balance of God's justice. While no 
one is sinless, through good deeds the weight of 
sin is lessened. Evil is hard to carry like a heavy 
lead weight (Амввоѕв). 


5:1 A Flying Scroll 


Тик Sickts Is AN Instrument or Go's 
Wararn. AUGUSTINE: As to the suggestion you! 
made in your letter that we should examine togeth- 
er the nature of an oath extorted by force, I beg of 
you, do not let our discussion turn crystal-clear 
matters into murky ones. If a servant of God were 
threatened with certain death, so that he should 
swear to do something forbidden and wicked, he 
still ought rather to die than to swear, so as not to 
commit a crime in fulfilling his oath. But in this 
саве... it was only the persistent shouting of the 
people that was forcing the man not to any crime 
but to what could be lawfully done, if it were done. 
And .. the only thing to fear was that a few vio- 


lent men, mingled with a crowd of mostly good 
ones, might seize the occasion to start а riot, under 
pretence of virtuous indignation, and might break 
our into some accursed disturbance to satisfy their 
passion for robbery. And when even this fear was 
unfounded, who would think that perjury could be 
committed even to avoid certain death, much less 
loss or some kind of physical injury? That individ- 
val called Regulus? had never heard what the holy 
‘Scriptures say about the wrongfulness of a false 
oath. He had learned nothing about the sickle of 
Zechariah, and obviously he had not sworn to the 
Carthaginians by the sacraments of Christ but by 
the filthiness of demons. Yet he did nor so fear cer- 
tain torture and a horrible sort of death as to take 
his oath under compulsion, but he went to meet 
them to avoid perjuring himself, because he had 
sworn on oath of his own free will. Lerten 125. 


51м лка Leap Sinks. Onion: “They sank in 
the depth like a stone; Why “did they sink in the 
depth like a stone"? Because they were not the kind 
of “stones which sons of Abraham could be raised 
up” but the kind which love the depth and desire 
the liquid element, that is, who seize the bitter and 
fluid desire of present things. Whence it is said of 
these: “They sank like lead in very deep water.” 
They are serious sinners. For iniquity is also 
shown “to sit upon a talent of lead,” as Zechariah 
the prophet says: “I saw a woman sitting upon a 
talent of lead, and I said, "Who is this?’ And he an- 





Magus i «тир to Аура babop of Thagaste and dose aoc 
ane Auguste throughout har ive. "A consul cf Rome. "FC 
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wered, Iniquity.” Hence it is, therefore, that the 
unjust "sank in the depth, like lead in very deep 
ater.” Homines ом Exopus 6.4.° 


5:5 Look and See 


Purcina THROUGH Axe AND Sickie. Cury- 
ѕоѕтом: "For now; he says, "the axe is laid at the 
root of the trees.” There is nothing more terrible 
than this turn of his discourse, For it is no longer 
‘a flying sickle," or “the taking down of a hedge,” 
or "ће treading under foot of a vineyard," but 
an axe exceedingly sharp, and what is worse, it is 
even at the roots. For inasmuch as they continu- 
ally disbelieved the prophets and used to say, 
"Where is the Day of the Lord?” and "Let the 
counsel of the holy one of Israel come, that way 
we may know it," by reason that it was many 
years before what they said came to pass: to lead 
them off from this encouragement also, he sets 
the terrors close to them. And this he declared by 
saying "now; and by his putting it to "the root,” 
"for the space between is nothing now” he says, 
“but it is laid to the very root.” And he said not 
"to the branches" or “to the fruits” but “to the 
root.” Signifying that if they were negligent, they 
would have incurable horrors to endure, and not 
have so much as hope of remedy. It being no ser- 
vant who is now come, as those before him were, 
but the very Lord of all, bringing on them his 
fierce and most effectual vengeance. Homies 
ом THE GOSPEL оғ MATTHEW 3:7.4."* 





5:7 The Lead Cover Lifted 


Мато Lis Doves, Sin Like Leap. GREG- 
‘ony or Nyssa: For virtue is something light and 





exhilarating. All who live according to it "fly along 
the clouds,” according to Isaiah, and "like doves” 
with their young, but sin is heavy, seated, as one of 
the prophets says, upon a “talent of lead.” If such 
an interpretation of Scripture appears to anyone to 
be forced and unfitring, because he does not think 
the miracle of the sea! was written as an aid to us, 
let him listen to the apostle saying that he wrote. 
symbolically, both for the people of his own time 
and "for our correction." Ом Viraintry 18." 


Јороммт AND У/кгонт or Sin Like Leap. 
Amanos: Each one will have the weight of his 
good deeds hung in the balance, and for a few mo- 
ments of a good work or a degenerate deed the 
scale often inclines to this side or that. If evil in- 
clines the scale, alas for me; if good, pardon is 
ready at hand. No one is free from sin, but when 
good deeds prevail, the weight of sins is lessened; 
they are cast into the shadow and covered up. So, 
in the day of judgment, our works will either suc- 
cor us or plunge us into the depths, like people 
weighted down with a millstone. Iniquity is 
heavy, supported, as it were, on a talent of lead; 
avarice is hard to carry; so too all pride and ap- 
pearance of fraud. Urge the people of the Lord to 
hope more in the Lord, therefore, to abound in 
the riches of simplicity, in which they may walk 
without a snare, without hindrance. Lerter 15.9 











"Ex 155,10. *FC71289. 'Me310. "Zech 5 Lox. "655. 
"Amos 5:18 Jer 17:15; Ezek 1222,27. ls 5:19. "NPNE 1 10:69- 
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6:1-15 VISIONS OF FOUR CHARIOTS 
AND THE CROWNING OF JOSHUA 


‘And again I lifted my eyes and saw, and behold, four chariots сате out from between two 
mountains; and the mountains were mountains of bronze. *The first chariot had red horses, the 
second black horses, "the third white horses, and the fourth chariot dappled gray horses. “Then I 
said to the angel who talked with me, “What are these, my lord?" “And the angel answered me, 
“These are going forth to the four winds of beaven, after presenting themselves before the Lonp of 
all the earth. “The chariot with the black horses goes toward the north country, the white ones go 
toward the west country, and the dappled ones go toward the south country." When the steeds 
came out, they were impatient to get off and patrol the earth. And he said, "Go, patrol the earth.” 
So they patrolled the earth. "Then be cried to me, “Behold, those who go toward the north country 
have set my Spirit at rest in the north country.” 

"Апа the word of the Lonn came to me: "" Take from the exiles Heldai, Tobijab, and Jedaiab, 
who have arrived from Babylon; and go the same day to the house of Josiah, the son of Zephaniah, 
"Take from them silver and gold, and make a crown, and set it upon the bead of Joshua, the son of 
Jebozadak, the high priest; “and say to bim, “Thus says the Lorn of hosts, "Behold, the man 
whose name is the Branch:* for be shall grow up in bis place, and he shall build the temple of the 
Lorn. "It is be who shall build the temple of the Lorn, and shall bear royal honor, and shall sit 
and rule upon bis throne. And there shall be a priest by bis throne, and peaceful understanding 
shall be between them bot! "And the crown’ shall be in tbe temple of the Lorn as a reminder 
to Heldai, Tobijab, Jedaiah, and Josiah the son of Zephaniah. 

"And those who are far off shall come and help to build the temple of the Lorn; and you shall 
know that the Lorn of hosts bas sent me to you. And this shall come to pass, if you will diligently 
obey the voice of the Loro your God." 








«Compare Gk The meaning of the Hebrew word n мааа (Coe Hab afer dem gG Man Heb ms h Gie Heb mums (Wii vene 10 Ha Helm 
J Wih ese 10 Hab Нан "DX th rent or he мы a. di ncn in which he s en 





Overview: Chariots are attributed in a mystical 
sense to heavenly beings, which signify fellow- 
ship and unity in the celestial order. The wheels 
of the chariot typify staying on the straight road 
of heavenly intelligence and nor directed by this 
world (Psstbo-Diowvsus). The writer an- 
nounces the question as to why the unbelieving 
Jews are rebuked as Satan and even called sons 
of Satan for transgressing the commandment 
(Език). The Orient, which rises from the east 
to give spiritual light chat dispels the ignorance 


of darkness, is the resurrection of Christ. The 
resurrection occurred in the dim morning twi- 
light, and he is there daily every morning to help 
(Bası). The reference to the octave is a call to 
accept the transitory nature of time, thus life it- 
self. However, the octave signals that there is a 
next age to replace the one that now exists. The 
great day that will rise and whose sun is right- 
cousness is never veiled by the “settings” of this 
age (Gascony or Nyssa). When Judas went out 
in the night to betray Jesus, he also went into a 
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spiritual night having left “the Sun of justice.” 

sus whose name is "Sunrise." Judas is an exam- 
ple of how the darkness did nor comprehend the 
light (Onto), 


6:1 Four Chariots 


Tus Cuantors Ans Axasus. Pssupo-Dioxy- 
sius: | must now look at the reason for applying 
to heavenly beings the title of rivers, wheels and 
chariots. The rivers of fire! signify those divine 
channels that are forever dispensing their gener- 
ous and unchecked flow and nourishing with 
their life-giving fruitfulness. The chariots’ signify 
fellowship binding together beings of the same 
order. As for the winged wheels" which go ahead 
with neither twist nor swerve, these have to do 
with the power to keep right on along the straight 
road, directly and without wandering off, and all 
this because the wheel of their intelligence is 
guided in a way which has nothing in it of this 
world. Yer it is possible that the iconography of 
the wheels of the mind be explained by another 
uplifting [of the mind from perceptible images to 
intelligent meanings]. For, as the theologian has 
pointed out, they are called "Gelgel," which in 
Hebrew signifies both "revolving and "reveal- 
ing” Those godlike wheels of fire “revolve” about 
themselves in their ceaseless movement around 
the Good, and they "reveal" since they expose 
hidden things, and they lift up the mind from be- 
low and carry the most exalted enlightenments 
down to the lowliest. Cetestiat HiskancHY. 
159^ 


6:11 Joshua, the Son of Jebozadak 


Jaws As Sinners, Егмік or Kots: And in the 
days of Joshua, son of Jehozadak, why did an 
angel say to the adversary who was opposing 
him, “The Lord rebuke you, O Satan”? And 
why are the Jews called "sons of Satan” for 
transgressing the laws, if he [the adversary] per- 
severes in the command he received and they 
transgressed the commandment? And why 


would he be called utterly a liar,” he who re- 
mains faithful to the rule? Because that evil 
comes not from him but from the very one who 
made him so. And why should he be sent into 
the "outer darkness"? Ом Сор 209." 


6:12 The Branch 


Rusuraucrion Fonsroto. Basit тик Great: 
Therefore God helps the city, producing in it ear- 
ly morning by his own rising and coming. "Be- 
hold a many it is said, "the Orient is his name.” 
For those upon whom the spiritual light will rise, 
when the darkness that comes from ignorance 
and wickedness is destroyed, early morning will 
beat hand. Since, then, light has come into the 
world in order that he who walks about in it may 
not stumble, his help is able to cause the early 
morning. Or perhaps, since the resurrection was 
in the dim morning twilight, God will help the 
city in the morning early, who on the third day, 
carly on the morning of the resurrection gained 
the victory through death. Homittts ом THE 
Psarms 45.18.5."° 


Сивиѕт Is тик изме RESURRECTION. 
Gascony or Nyssa: The inscription, "for the oc- 
азе"! therefore, chat we not look to the present 
time, but that we look toward the “octave,” For 
whenever this transitory and fleeting time ceases, 
in which one thing comes to be and another is 
dissolved, and the necessity of coming to be has 
passed away, and thar which is dissolved no long- 
er exists... the hebdomad too, which measures 
time, will by all means halt. Then that “octave,” 
which is the next age, will succeed it. The whole 
of the latter becomes one day, as one of the 
prophets says when he calls the life, which is an- 
ticipated "the Great Day.” For this reason the 
perceptible sun does not enlighten that day, but 
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“the true light;? the “sun of righteousness,” 
who is designated “rising” by the prophecy be- 
cause he is never veiled by the settings. Ом THE 
INSCRIPTIONS OF THE PSALMS 2.5.53." 


Curnusr Is Sunrise. Onicen: Nor was there 
night in Peter when he confessed, "You are the 
Christ, the Son of the living God," when the 
heavenly Father revealed it to him, but there was 
night in him too at che moment of his denial." 
And in the present instance, moreover, when Ju- 
das received the morsel [and] went out immedi- 


And Judas, who was filled with darkness, pursued 
Jesus; bur the darkness and the one who had tak- 
en it up did пог apprehend the light that was pur- 
sued. Wherefore also, when he said as word of 
justification, “I have sinned because I betrayed 
just blood"? and "went and hanged himself; 
Satan, who was in him, led him to the noose and 
hung him, at which time the devil also touched 
his soul. For Judas was not such that the Lord 
could say to the devil on his behalf whar he said 
on Job's behalf, “Bur touch not his soul"? Com- 
MENTARY ON THE GOSPEL or JOHN 32.315-172” 


ately, night was present in him at the same time 
w FS ——— 
br went cur fox the mibi whos datio M Sane "Ja 19. "Mal 42. "GNTIP 136-37", Mr 1616. "Mt 266974. 


rise” was пог present with him because he left VAIO. lad. SADE “мизм, ыза. RC 
“the Sun of justice" behind when he went out. во 





7:1-14 PROPER FASTING AND REPENTANCE 


"In the fourth year of King Darius, the word of the Lorn came to Zechariah on the fourth day 
of the ninth month, which is Chislev. "Now the people of Bethel bad sent Sharezer and Regem- 
melech and their men, to entreat the favor of the Lorn, "and to ask the priests of the house of the 
Lonn of hosts and the prophets, “Should I mourn and fast in the fifth month, as I have done for so 
many years?" "Then the word of the Lor of hosts came to me: “Say to all the people of the land 
and the priests, When you fasted and mourned in the fifth month and in the seventh, for these sev- 
enty years, was it for me that you fasted? “And when you eat and when you drink, do you not eat 
for yourselves and drink for yourselves? When Jerusalem was inbabited and in prosperity, with 
her cities round about her, and the South and the lowland were inbabited, were not these the words 
which the Lorn proclaimed by the former prophets?” 

"Апа the word of the Lon came to Zechariah, saying, "Thus says the Lorp of hosts, Render 
true judgments, show kindness and mercy each to bis brother, "do not oppress the widow, the 
fatherless, the sojourner, or the poor; and let none of you devise evil against bis brother in your 
beart.” "But they refused to hearken, and turned a stubborn shoulder, and stopped their ears that 
they might not bear. " They made their hearts like adamant lest they should hear the law and the 
words which the Lonn of hosts bad sent by bis Spirit through the former prophets. Therefore great 
wrath came from the Lorn of hosts. Аз I called, and they would not bear, so they called, and I 
would not hear.” says the Lorn of hosts, “and I scattered them with a whirlwind among all the 
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nations which they bad not known. Thus the land they left was desolate, so that no one went to 
nd fro, and the pleasant land was made desolate.” 





Ovanvisw: Jewish identity, which was based 
upon the temple and sacrifices, is now confused be- 
саше of the destruction of the temple by the Ro- 
mans. Fasting is useless unless it is accompanied by 
acts of mercy, justice and charity (Снихѕовтом). 
Eating and drinking ritual foods are useless when 
faith and righteousness are absent. God is pleased 
only by faith, innocence, truth and virtue chat 

come forth from the soul and not the stomach 
(Novattan). Just as the fasting of the Jews was 
made null by the oppression of the slaves, it is now 
even more so because of their part in the crucifix- 
ion of Jesus (Снкхѕоѕтом). Caesarius gives a wise 
caution against judging a person's motive regarding. 
fasting, vigils, alms and abstinence. It is not possi- 
ble to know the heart of a person. However, in the 
ase of open sin, one is able to render a just judg- 
ment (Caesarius). The prophet reminds believers 
that God desires his followers to be just and gener- 
ous to widows, orphans, the poor and neighbors 
(Inexatus). God expects believers not to plot evil 
against brother and neighbor (Тктилм). 


7:5 Fasting and Mourning 


No Тимә, No Worst ron тик Jews. 
Снкүзовтом: Even when they were exiles in 
Babylon and their captors were trying to force 
them ro sing a sacred hymn, they neither yielded 
nor obeyed, even though they were captives and 
slaves to the masters who had conquered them. .. 

And they could not observe the fast. The 
prophet made this clear when he said, “Did you 
keep a fast for me for seventy years? said the 
Lord" Nor could they offer sacrifice or pour liba- 
tions, Listen to the three boys when they said, 
"We have no prince, prophet or leader, no place to 
offer firstfruits in your sight and find merc; 
The prophet did not say, “We have no priest,” be- 
cause there were priests among the captives. But 
to make you understand chat the whole matter 











was a question of the place and thar the whole 
code of laws was bound up with thar place, he 
said, “We have no place.” DEMONSTRATION 

AGAINST THE PAGANS 17.1 





Fastine Usuusss Ir Domne Evir. Cunvsos- 
том: After all, if the loving Lord said to the hard- 
hearted Jews through che prophet, “Behold those 
seventy years: surely it was not for me that you 
kept that fast? And if you eat and drink, is it not 
for yourselves that you eat and drink? This is what 
the Lord, mighty ruler, says: ‘Deliver just judg- 
ments, show mercy and pity each of you to your 
neighbor, do not oppress widow or orphan, so- 
journer or poor person, and let none of you plot 
evil against your brother in your heart. "In other 
words, if those people sitting in darkness and 
caught up in the shadow of error gained no benefit 
merely from fasting without performing those oth- 
er good works or expelling from their heart evil in- 
tended against their neighbor, what sort of an 
excuse can we offer of whom more is required — 
not simply commanded to abstain from that, but 
even obliged to love our enemies and be kind to 
them? And why do I say “be kind"? Also to pray for 
them and beseech the Lord and implore his provi- 
dence in their behalf. After all, this most of all will 
be a recommendation for us on that fearful day, 
and our best insurance against our sins, if we are 
disposed in this way toward our enemies. | mean, 
even if the commandment is exceedingly rigorous, 
provided you keep in mind the prize laid up for 
those who do right, ie will seem nothing at all, even 
though it is in fact very rigorous. Why is that? 
Scripture says, “If you do this, you will be like my 
Father in heaven. To make the point clearer to us 
it added, “Because he makes his sun rise on the evil 
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and the good”; that is, it is saying, you are imitat- 
ing God as far as human beings can. 1 mean, just as 
he makes the sun rise not only on the just but also 
on those who do evil, and provides rain and sea- 
sonal storms not only to the good but also to the 
evil, so you too, if you love not only those who love 
you but also those badly disposed to you, are imi- 
tating your Lord as far as you can. Hosttutes ov 
GENESIS 4.1 





7:6 Eating and Drinking 


EATING AND DRINKING ARN IRRELEVANT IN 
Retationsutp wrrn бор, Novartan: By right- 
eousness, 1 say, and by continence and by the rest 
of the virtues, God is worshiped. For Zechariah 
also tells us, saying, "If you eat or drink, is it not 
you that eat or drink?” declaring thereby that meat 
and drink do not pertain to God but to human- 
kind: for neither is God fleshly, so as to be pleased 
with flesh; nor is he careful for these pleasures, so 
as to rejoice in our food. God rejoices in our faith 
alone, in our innocence alone, in our truth alone, in 
our virtues alone. And these dwell not in our belly 
but in our soul: and these are acquired for us by di- 
vine awe and heavenly fear, not by earthly food. 
And such the apostle ВЧу rebuked as “obeying the 
superstitions of angels, puffed up by their fleshly 
mind; not holding Christ the head, from whom all 
the body, joined together by links, and inwoven 
and grown together by mutual members in the 
bond of charity, increase to God” but observing 
those things: " Touch not, taste not, handle not; 
which indeed seem to have a form of religion, in 











that the body is not spared.“ Yet there is no advan- 


tage a all of righteousness, while we are recalled by 
a voluntary slavery to those elements to which by 
baptism we have died. Ом Juwist Foops 5.” 


7:9 Giving True Judgment 





FasriNG Usuinss Ir QUARRELING. Curysos- 
том: [You] should have fasted then, when drunk- 
enness was doing those terrible things to you, 
when your gluttony was giving birth to your un- 





godliness—not now. Now your fasting is untime- 
ly and an abomination. Who said so? Isaiah 
himself when he called out in a loud voice: “I did 
not choose this fast,’ says the Гога Why? "You 
quarrel and squabble when you fast and strike 
those subject to you with your fists.” But if your 
fasting was an abomination when you were strik- 
ing your fellow slaves, does it become acceptable. 
now that you have slain your master? How could 
that be right? Discourses AGAINsT JUDAIZING 
CHRISTIANS 1,6. 


Caution Авоот Јоротмо. Caesarius or 
Antes: For this reason, beloved, I am inserting 
certain headings and notes as to how you ought 
to understand and receive these matters, so 
through the goodness of God you can accept and 
observe them better. In order that the things that 
Thave said may be kept more closely in your 
hearts, I am briefly repeating what I mentioned. 
Therefore, in these matters, as I already said 
above, we judge others dangerously when it is 
doubtful whether they are acting with a good or 
bad intention in fasting, keeping vigils, bestowing 
alms, abstaining or not abstaining from wine and 
meat, and other similar matters. These things can 
be done for the sake of God or for human praise, 
and because we do not know with what motive 
they are done, we should not judge at all. In mat- 
ters of this kind the Lord said, “Do not judge, 
that you may not be judged,” bur in a matter of 
open sin it "Reprove, entreat, rebuke with 
all patience and teaching.” Moreover, there is 
what we already mentioned: "Render just judg- 
ment.” Now if we are willing to consider these 
words carefully, as we believe, brothers, and with 
God's help to observe them with great solicitude, 
we are freed from not a little sin. For by the indis- 
creet judgment, the majority of the human race is 
proven to be prompt and ready to criticize, al- 
though they are пог so willing to be judged by 
others as they are to judge them. Because of this 
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fact sacred Scripture admonishes us, saying, "Be- 
fore investigating, find fault; examine first, then. 
criticize." Every person first wants to be ques- 
tioned, and then, if he is guilty, he patiently en- 
dares reproof. Now since we all want this to 
happen to us from others, it is just that we strive 
to fulfill the same thing toward them. Let us first 
inquire with patience and solicitude. Then, when 
we have learned something quite certainly, we 
should be willing to give reproof if it is evil and to 
defend it if it is good, because of what is written, 
“All thar you wish men to do to you, even so do 
you also to them in like manner; for this is the 
law and the prophets.”"* And so let us turn to the 
Lord and implore his help, so that he himself may 
deign in his goodness to grant us true discretion 
and perfect charity: to whom is glory and might 
together with the Father and the Holy Spirit for- 
ever and ever. Amen. SERMON 148.3. 





7:10 Do Not Oppress the Disadvantaged 


ркоткст тик Мико. [newatus: And Zechari- 
ah also, among the twelve prophets, pointing out 
to the people the will of God, says, " These things 
does the Lord omnipotent declare: Execute true 
judgment, and show mercy and compassion each 
one to his brother. And oppress not the widow, 
and the orphan, and the proselyte and the poor: 
and let none imagine evil against your brother in 





his heart. " And again, he says, "These are the 
words which you shall utter. Speak the truth ev- 
ery man to his neighbor, and execute peaceful 
judgment in your gates, and let none of you imag- 
ine evil in your heart against his brother, and you 
shall not love false swearing, for all these things 1 
hate, says the Lord almighty.” Moreover, David 
also says in like manner: "What man is there who 
desires life and would long to see good days? Keep 
your tongue from evil, and your lips that they 
speak not guile. Shun evil and do good: seek 
peace, and pursue it" Acatnst Heresies 


4173." 


Do No Evi: ro Your Neronnon. Terror- 
илм: And therefore this question must at once be 
determined, whether the discipline of patience is 
enjoined by the Creator? When by Zechariah he 
commanded, “Let none of you imagine evil 
against his brother; he did not expressly include 
his “neighbors” but then in another passage he 
says, “Let none of you imagine evil in your hearts 
against his neighbor.” He who counseled that an 
injury should be forgorten was still more likely to 
counsel the patient endurance of it. AGAINST 
Marcion 4.16.” 
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8:1-23 THE FUTURE OF ISRAEL: 
LOVE TRUTH, JUSTICE AND PEACE 


‘And tbe word of the Lorn of hosts came to me, saying, "" Tbus says the Lorn of hosts: I am 
jealous for Zion with great jealousy, and I am jealous for ber with great wrath. "Thus says the 
Lon»: I will return to Zion, and will dwell in the midst of Jerusalem, and Jerusalem shall be called 
the faithful city, and the mountain of the Lorn of hosts, the holy mountain. “Thus says the Loro 
of hosts: Old men and old women shall again sit in the streets of Jerusalem, each with staff in band 
for very age. "And the streets of the city shall be full of boys and girls playing in its streets. "Thus 
says the Lorn of hosts: If it is marvelous in the sight of the remnant of this people in these days, 
should it also be marvelous in my sight, says the Lorn of hosts? "Thus says the Lorn of hosts: 
Behold, I will save my people from the east country and from the west country; "and I will bring 
them to dwell in the midst of Jerusalem; and they shall be my people and I will be their God, in 
faithfulness and in righteousness.” 

"Thus says the Lon of hosts: "Let your bands be strong, you who in these days have been hear- 
ing these words from the mouth of the prophets, since the day that the foundation of the house of 
the Lorn of hosts was laid, that the temple might be built. '°For before those days there was no 
wage for man or any wage for beast, neither was there any safety from the foe for him who went 
ош or came in; for I set every man against his fellow. "But now I will not deal with the remnant of 
this people as in the former days, says the Lon of hosts. "For there shall be a sowing of peace; the 
vine shall yield its fruit, and the ground shall give its increase, and the heavens shall give their 
dew; and I will cause the remnant of this people to possess all these things. "And as you have been 
а byword of cursing among the nations, О house of Judah and house of Israel, so will 1 save you and 
‘you shall be a blessing. Fear not, but let your hands be strong.” 

"For thus says the Lorn of hosts: "As I purposed to do evil to you, when your fathers provoked 
me to wrath, and I did not relent, says the Lorn of hosts, "so again have I purposed in these days 
to do good to Jerusalem and to the house of Judah; fear not. "These are the things that you shall 
do: Speak the truth to one another, render in your gates judgments that are true and make for 
peace, "do not devise evil in your hearts against one another, and love no false oath, for all these 
things I bate, says the Lonn.” 

"And the word of the Lonn of hosts came to me, saying, "Thus says the Lorn of hosts: The 
fast of the fourth month, and the fast of the fifth, and the fast of the seventh, and the fast of the 
tenth, shall be to the house of Judah seasons of joy and gladness, and cheerful feasts; therefore love 
truth and peace. 

“Thus says the Lonn of hosts: Peoples” shall yet come, even the inhabitants of many cities: 
the inbabitants of one city shall go to another, saying, ‘Let us go at once to entreat the favor of the 
Lonn, and to seek the Lonn of hosts; I am going.’ "Many peoples and strong nations shall come to 
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seck the Lond of hosts in Jerusalem, and to entreat the favor of the Lorn. "Thus says the Lorn of 
posts: In those days ten men from the nations of every tongue shall take bold of the robe of а Jew, 
saying, ‘Let us go with you, for we have beard that God is with you" 


S00 Man poin 





Overview: Virginity as a vocation was foretold 
by the prophet when he spoke about being intoxi- 
cated by the spirit ( Jenows). God requires Chris- 
tians to love neighbors and not the burnt offer- 
ings and sacrifices of the old covenant (Ertsrue oF 
Baananas). Anger needs to be purged from the 
heart. To harbor anger leads to torment and grief 
(Cunrsostom). The feasts of the pagans are 
worthless, whereas those of the Christians are 
based upon virtue and temperance, thus fulfilling 
Zechariah's prophecy regarding their transforma- 
tion under the New Testament (ATHANASIUS). А 
good Christian longs to make progress in holiness 
(Avausrins), The restoration of Israel will result 
in mass conversion of pagans to the Lord (Тнв- 
опок). 


815 Children Playing in the Streets 


Tus Wine Tuar Gives Biarn ro Vinorwiry. 
Jerome: This is that wine with which, when 
youths and maidens are intoxicated, they at once 
thirst for virginity. They are filled with the spirit of 
chastity, and the prophecy of Zechariah comes to 
pass, at least if we follow the Hebrew literally, for 
he prophesied concerning virgins: “And the streets 
of the city shall be full of boys and girls playing in 
the streets thereof. For what is his goodness, and 
what is his beauty, but the corn of the elect, and 
wine that gives birth to virgins?” They are virgins 
of whom it is written in the forty-fifth psalm:* 
"She is led to the king, with her virgin compan- 
ions, her escort, in her train. With joy and gladness 
they are led along as they enter the palace of the 


king” Acatnst Jovistanus 1.307 
8:16 Virtues Commanded 


Karp A Pure Нвлат. Pseup0-Barnasas: 


[Burnt offerings] he accordingly did away with, 
so that the new law of our Lord Jesus Christ 
might be without restraining yoke and without 
manmade offering. Again he says to them, "Did I 
command your fathers when they came out of the 
land of Egypt to offer me burnt offerings and sac- 
rifices? Rather I did command them this: Let 
none of you cherish evil in his heart against his 
neighbor, and do not love a false oath." We ought 
therefore to understand, if we are not senseless, 
the kindly intention of our Father, for he speaks 
to us, desiring us not to err like them but to seek 
how to make our offering to him. To us he ac- 
cordingly speaks thus: “A contrite heart is a sacri- 
fice го the Lord; an odor of sweetness to the Lord 
is a heart which glorifies its maker.” We ought, 
therefore, to watch carefully after our salvation, 
brothers, lest the evil one, sneaking in among us 
deceitfully, push us away from our life. Етвтик 
оғ BARNABAS 2.* 





Ponce rus Serr or AGER. Сняуѕоѕтом: For 
indeed there is nothing equal to this virtue. 
Would you learn the power of this virtue? 
"Though Moses and Samuel stood before me,” 
says God, “my soul would not regard them.” 
Nevertheless those whom Moses and Samuel 
were not able to snatch away from God's wrath, 
this precept when observed was able to snatch 
away. Hence itis that he continually exhorts 
those to whom he had spoken of these things, 
saying, “Let none of you revengefully imagine evil 
against your brother in his heart,” and “Let none 
of you think of his neighbor's malice." It is not 
said merely, forego wrath; but do not retain it in 
your mind: do not think of it; part with all your 
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resentment; do away with the sore. For you sup- 
pose that you are paying him back the injury: but 
you are first tormenting yourself, and setting up 
your rage as an executioner within you in every 
part, and tearing up your own bowels. For what 
can be more wretched than a person perpetually 
angry? And just as maniacs never enjoy tranquili- 
ty, 30 also one who is resentful and retains an ene- 
my will never have the enjoyment of any peace. 
Incessantly raging, [such a person] daily increases 
the tempest of his thoughts, calling to mind his 
words and his acts, and detesting the very name 
of one who has aggrieved him. If you but mention 
his enemy, he becomes furious at once, and sus- 
tains great inward anguish; and should he only by 
chance get a bare glimpse of him, he fears and 
trembles, as if encountering the worst evils. 
Homies Concernine тна Statues 20.6.° 


8:19 Times of Joy 


Cunisrian Feasts Ани DIPPRRENT FROM 
Pacan Oris. ArHawastus: Therefore, when we 
come to the feast, we must not treat it as the 
shadows and pictures that Israel had, for they are 
fulfilled. Nor should we come to it as we would 
any ordinary secular feast. Oh, no! Let us go 
quickly to the Lord, who is himself the feast." We 
must not look at the feast as a time to delight the 
appetite and overindulge but as a display of vie- 
tue, The feasts of the heathen are made up of lazi- 
ness and greed. They think idleness is the mark of 
a feast, and when they feast they do the despica- 








ble acts of death and hell. Our feasts, on the other 
hand, are scenes of virtuous activities and the 
practice of temperance. The prophetic word says 
it very clearly, “The fasts of the fourth, fifth, sev- 
enth and tenth months shall become feasts of joy 
and gladness for the house of Judah.” Festat 
Lerrens n." 


8:22 Seck the Lord 


Тик Essence оғ CHRISTIAN CALLING. 
Augustine: The whole life of a good Christian is 
а holy longing to make progress. SERMONS 4.67 


8:23 God with You 


Mass Conversion то бор. Тикоровк or 
Moprsvestia: God will make the return of the re- 
mainder so conspicuous that many people who 
are from different nations and have shared that 
calamity will perceive God's care for the people. 
They will lay hold of any one of them and use 
him as a guide for a return to Jerusalem, since ev- 
eryone is sufficiently stirred up to that end from 
the clear realization that God is with them on the 
basis of the incredible deeds done for them. The 
phrase "ten men,” note, here too refers not to 
number but has the meaning of many. Commen- 
TARY ON ZECHARIAH 8.30-23. 
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:9:1-9 PROPHECY ABOUT THE COMING 
OF THE MESSIANIC KING OF JERUSALEM 


An Oracle 


"The word of the Lop is against the land of. 
Hadrach 
and will rest upon Damascus. 
For to the Lorn belong the cities of Aram," 
even as all the tribes of Israel; 
*Hamath also, which borders thereon, 
Tyre and Sidon, though they are very wise. 
Tyre bas built herself a rampart, 
and heaped up silver like dust, 
and gold like the mud of the streets. 
“But lo, the Lord will strip her of her 
possessions 
and burl her wealth into the sea, 
and she shall be devoured by fire. 


“Ashkelon shall see it, and be afraid; 
Gaza too, and shall writhe in anguish; 
Ekron also, because its hopes are 

confounded. 

The king shall perish from Gaza; 


Cae eee f Adam (oe man) "C ic bar an efor otn] many 


Ashkelon shall be uninhabited; 
а mongrel people shall dwell in Ashdod; 
and I will make an end of the pride of 
Pbilistia. 
"Twill take away its blood from its mouth, 
and its abominations from between its 
teeth; 
it too shall be a remnant for our God; 
it shall be like a clan in Judah, 
and Ekron shall be like the Jebusites. 
"Then I will encamp at my house as a guard," 
so that none shall march to and fro; 
no oppressor shall again overrun them, 
for now I see with my own eyes. 
Rejoice greatly, O daughter of Zion! 
Shout aloud, O daughter of Jerusalem! 
Lo, your king comes to you; 
triumphant and victorious is he," 
bumble and riding on an ass, 
on a colt the foal of an ass. 


FOO agin a prion ан the 





Ovenvinws The synagogue has been abandoned 
by God and is no more efficacious than a theater 
(Снвузозтом). The prophet predicted that Jesus 
would ride into Jerusalem on a donkey ( Justis 
Maryn). The Jews have earned condemnation 
because they have rejected Jesus, who was fore- 
told by the prophet (Inenatus). The specific 
mention of Christ riding on a young colt is a sym- 
bolic reference of humankind's rejuvenation in 
Christ (Cement or ALEXANDRIA). The ass that 
Jesus rode upon was a prefiguring of the salvation 
of the Gentiles. The ass, which once carried Bal- 


aam, is the church and now has the privilege to 
carry Christ (Снкуѕоѕтом). The young colt is ap- 
parently the Gentiles, and the ass refers to Jews 
who believe in Christ (Caesarius). Jesus is the 
new grain that God has called out of Egypt. He is 
the new grain carried by the donkey to bring sal- 
vation (Auanose). 


9:4 Devoured by Fire 


Jews Авамромкр. Снкхѕоѕтом: Many, I 
know, respect the Jews and think thar their 
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present way of life is a venerable one. This is why 
Thasten to uproot and tear out this deadly opin- 
ion. I said thar the synagogue is no better than a 
theater, and I bring forward a prophet as my wit- 
ness. Surely the Jews are not more deserving of 
belief than their prophets. "You had a harlor's 
brow; you became shameless before all.” Where a 
harlot has set herself up, char place is a brothel 
and a theater; it also is a den of robbers and a 
lodging for wild beasts. Jeremiah said, “Your 
house has become for me the den of a hyena.” He 
does not simply say “of a wild beast" but “of a 
filthy wild beast,” and again, “I have abandoned 
my house, I have cast off my inheritance.” But 
when God forsakes a place, that place becomes 
the dwelling of demons. Discourse Acarnst 
Juparzine CHRISTIANS 1.3. 


9:9 The King on an Ass 


Foar Represents тик GINTILI 
Martyn: Indeed, our Lord Jesus Christ, when 
he was about to enter Jerusalem, ordered his dis- 
ciples to get him the ass with its foal, which was 
tied at a gate of the village of Bethphage, and he 
rode upon it as he entered Jerusalem. Since it 
had been explicitly foretold that the Christ 
would do precisely this, and when he had done 
it in the sight of all he furnished clear proof that 
he was the Christ. And yet, even after these 
things have happened and are proved from the 
Scriptures, you persist in refusing to believe. 
Zechariah, one of the twelve prophets, predict- 
ed this very event when he said, “Rejoice 
greatly, O daughter of Zion; shout for joy, O 
daughter of Jerusalem. Behold. your king will 
come to you, the just and the Savior; meek and 
lowly, riding upon an ass, and upon the foal of 
an ass.” The prophetic spirit, as well as the patri- 
arch Jacob, mentioned the ass, an animal accus- 
tomed to the yoke, and its foal, which were in 
his possession. Then he asked his disciples, as I 
have said before, to lead the beasts to him. This 
constituted a prediction that both you coming 
from the synagogue and those who would come 








from the Gentiles would believe in him. As the 
unharnessed foal was a figure of the former 
Gentiles, so the ass, accustomed to the yoke, 
was a symbol of those coming from among your 
people. Diatocue ттн TryPHo 53. 


Jovemunr or тне Jews. IRENAEUS: A spiritual 
disciple of this sort truly receiving the spirit of 
God, who was from the beginning, in all the dis- 
pensations of God, present with humankind, and 
announced things future, revealed things present, 
and narrated things past— [such a person] does 
indeed "judge all men but is himself judged by no 
man." For he judges the Gentiles, “who serve the 
creature more than the Creator,” and who with a 
reprobate mind spend all their labor on vanity. 
‘And he also judges the Jews, who do not accept 
the word of liberty nor are willing to go forth 
free, although they have a deliverer present [with 
them]. Bur they pretend, at a time unsuitable [for 
such conduct], to serve, [with observances] be- 
yond [those required by] the law, God who 
stands in need of nothing. And [they] do not rec- 
ognize the advent of Christ, which he accom- 
plished for the salvation of humanity. Nor are 
[they] willing to understand that all the prophets 
announced his two advents: the one, indeed, in 
which he became a man subject to stripes, and 
knowing what it is to bear infirmity, and sat 
upon the foal of an ass, and was the stone rejected 
by the builders, and was led as a sheep to the 
slaughter." and by the stretching forth of his 
hands destroyed Amalek.” . . . He gathered from 
the ends of the earth into his father's fold the 
children who were scattered abroad." . . . [He] re- 
membered his own dead ones who had formerly 
fallen asleep and came down to them that he 
might deliver them. But [in the second advent] he 
will come on the clouds,’ bringing on the day 
which burns as a furnace,” and striking the earth 
with the word of his mouth," and judging the im- 
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pious with the Breath of his lips. Having a fan in 
his hands, he cleanses his floor, and gathering the 
wheat indeed into his barn, he burns the chaff 
with unquenchable fire." Аслїнвт Henssıss 


aae 


Tus оома Corr Points ro ReazNRATION 
үм CHRIST. CLEMENT OF ALEXANDRIA: At an- 
other time, he speaks of us under the figure of a 
colt. He means by (the colt] that we are unyoked 
to evil, unsubdued by wickedness, unaffected, 
high-spirited only with him our Father. We are 
colts, not stallions, "who whinny lustfully for 
their neighbor's wife, beasts of burden unre- 
strained in their lust."™ Rather, we are free and 
newly born, joyous in our faith, holding fast to 
the course of truth, swift in seeking salvation, 
spurning and trampling upon worldliness. “Re- 
joice greatly, O daughter of Zion. Shout for joy, 
O daughter of Jerusalem. Behold, your king 
comes to you, the just and the Savior, and he is 
poor and riding upon an ass and upon a young 
colt? He is not satisfied to say “colt”; he adds 
“young” to emphasize humankind's rejuvenation 
in Christ and its unending, eternal youth and 
simplicity. Our divine Tamer trains such young 
colts as we little ones. Although the passage 
speaks of a young ass, it too is a colt. Cuist THE 
EDUCATOR 1.5.15." 





Тив Ass Panriounes GaTiLES' SALVATION. 
Снаүзовтом: But how, after not walking openly 
among the Jews and retiring into the wilderness, 
does Jesus again enter openly? Having quenched 
their anger by retiring, he comes to them when 
they were stilled. Moreover, the multitude which 
went before and which followed after was suffi- 
cient to cast them into agony; for no sign attract- 
td the people as that of Lazarus, And another 
Evangelist says thar they strewed their garments 
under his feet" and that “the whole city was 
moved,” with so great honor did he enter. And 
this he did, prefiguring one prophecy and fulfill- 
ing another; and the same act was the beginning 
of the one and the end of the other. For “Rejoice, 


for your king comes unto you meek” belonged to 
him as fulfilling a prophecy, but the sitting upon 
the ass was the act of one prefiguring a future. 
event, that he was about to have the impure race 
of the Gentiles subject to him. Homstins ом 
Jonn 66.1." 





Jewis axo Самтих Buttevens. Caesarius 
oF Antes: Now since many historical facts have 
already been mentioned, let us briefly relate 
some of the allegorical ones at the end. If you see 
opposing power attacking God's people, you will 
realize who it is that is sitting upon the ass. If 
you further consider how people are destroyed 
by demons, you will understand what the ass is. 
Indeed, in the Gospel you will recognize Jesus 
sending his disciples to an ass which was tied 
and its colt, so that the disciples might loose and 
bring her for the Lord himself to sit upon her. 
Perhaps this ass, that is, the church, first carried 
Balaam and now Christ. She had been loosed by 
the disciples and released from the bonds that 
tied for this very purpose, that the Son of God 
might sit upon her and with her enter the holy 
and heavenly city of Jerusalem, Then was ful- 
filled the Scripture which says, “Rejoice, O 
daughter of Zion, exclaim, O daughter Jerusa- 
lem! See, your king comes to you, meek and 
riding on a beast of burden,” that is, an ass 
(doubtless he is speaking of believers among the 
Jews) "or young colt” (these apparently are those 
of the Gentiles who believe in Christ our Lord). 
Sermon п.” 


New Салим Cannio ву тив Ass. Aubnoss: 
The patriarchs had gone at first without Ben- 
jamin, and the apostles without Paul. Each came, 
not as the first, but was summoned by those who 
were the first, and by his arrival he made the 
goods of those who were first more plenteous. 
"There is grain in Egypt"; that is, where the fam- 
ine is greater, the plenty is greater. There is much 
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grain in Egypt. Surely, and God the Father says, 
"Out of Egypt I called my Son!" Such is the fe- 
cundity of that grain, for there could not have 
been a harvest unless the Egyptians had sown the 
grain earlier, There is, then, geain which no one 
earlier believed to exist; the patriarchs engage in 
negotiations in regard to this grain. And they in- 
deed brought money, but the good Joseph gave. 
them the grain and gave them back the money.” 





For Christ is not bought with money but with 
grace; your payment is faith, and with it are 
bought God's mysteries. Moreover, this grain is 
carried by the ass," which before was unclean ac- 
cording to the law but now is clean in grace. 
Јоѕерн 8.45. 


Hos Lil; Mt 215. "Gen 422528. "Gen 443. FC 6621819, 





9:10-17 ESCHATOLOGICAL KINGDOM 
OF THE LORD 


"f will cut off the chariot from Ephraim 
and the war borse from Jerusalem; 
and the battle bow shall be cut ff. 
and be shall command peace to the 
nations; 
bis dominion shall be from sea to sea, 


and from the River to the ends of the earth. 


"As for you also, because of the blood of my 
covenant with you, 
I will set your captives free from the 
waterless pit. 
"Return to your stronghold, O prisoners of 
hope: 
today I declare that I will restore to you 
double, 
"For I have bent Judah as my bow: 
I have made Ephraim its arrow. 
T will brandish your sons, O Zion, 
over your sons, O Greece, 
and wield you like a warrior's sword. 


Cee Heb te үө m Gie Hab be ben 


DXX They drink hem a wine 


"Then the Lorn will appear over them, 
and bis arrow go forth like lightning: 
the Lord Сор will sound the trumpet, 
and march forth in the whirlwinds of the 
south, 
"Tbe Lorn of hosts will protect them, 
and they shall devour and tread down 
the slingers:! 
and they shall drink their blood" like wine," 
and be full like a bowl, 
drenched like the corners of the altar. 





"On that day the Lorn their God will save | 
them 
for they are the flock of his people; 
for like the jewels of a crown 
they shall shine on bis land. 
"Yea, how good and how fair it shall be! 
Grain shall make the young men 
flourish, 


and new wine the maidens. 





Ovenvinw: Victory over the evil spiritual power 
and the passions of the body were foretold by the 


prophet (Awnnoss). That victory also signifies 


the eternal peace from the Lord upon Israel (THE 
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ооокв). The deliverance from sin and eternal 
punishment by the resurrection were foretold in 
the prophet words regarding the prisoners being. 
saved from the pit (Bene). The release from death 
by the resurrection was foretold by Zechariah's 
prediction that the prisoner would be set free 
(Crm or Jnnusatem). The tower referred to by 
Zechariah is Jesus (Avaustive). A holy life is like 
a wheel that rolls along to higher places of spiri- 
vality. Wheels in many other prophets are sym- 
bolic of spiritual progress ( Jerome). Believers are 
encouraged that all foods are clean to eat under 
the new covenant (APOSTOLIC CONSTITUTIONS). 


9:10 The Chariot Cut Off from Ephraim 


Буп Powsn Овзтаотно, Amsrose: Peace and 
tranquility of soul are more than all the glory of 
the house, for peace surpasses all understanding.” 
This is that peace beyond all peace, which will be 
given after the third moving of heaven, sea, earth 
and dry land, when he will destroy all the powers. 
and principalities. “Heaven and earth will pass 
away’ and the whole figure of this world. Every 
man will rise up against his brother with the 
sword, that is, with the word that penetrates the 
marrow of his soul,’ to destroy what is opposed, 
namely, the chariot of Ephraim and the horse 
from Jerusalem, as Zechariah says. And such will 
be the peace over all the passions of the body 
which are not in opposition, and over the minds 
of unbelievers, who are not a hindrance, that 
Christ will be formed in all and will make an of- 
fering of the hearts of all people in submission to 
his Father. Lerrer Во.* 


Еко Тіма Pract or тив Lon. Тиворов oF 
Morsunsria: Be glad, therefore, O Jerusalem, 

| since of such a kind is a king appointed for you by 
God, and he has come to you, capable of saving 
his own on account of the divine influence aceru- 
ing to him and justly inflicting total punishment 
on the adversaries. While he is riding a lowly ani- 
mal for the reason that he has just arrived back 
from captivity, he assumes great power through 


divine grace, and so from Ephraim and from Jeru- 
salem he will remove all the chariots of the adver- 
saries, every war horse and every battle bow— 
that is to say, he will drive off all enemies so that 
there will be no longer any adversary against the 
country of Judah. He will also wipe our a great 
multitude of the adversaries and completely de- 
prive them of peace, crushed and destroyed in a 
war waged by him. COMMENTARY on ZECHA- 
кан 9.8210." 


9:11 The Blood of God's Covenant 


Нац axo Six Conquennp, Bros: Ir was fit- 
ting that the herald of his resurrection is reported. 
to have been sitting, so that by sitting he might 
prefigure him who, having triumphed over the au- 
thor of death, would ascend to his seat in the ever- 
lasting kingdom. Concerning this he said a little 
later, as he appeared to his disciples, “All power in 
heaven and on earth has been given to me”; and the 
‘evangelist Mark says, “The Lord, after he had spo- 
ken to them, was taken up into heaven and sat 
down at God's right hand.” [The angel] was sit- 
ting upon the stone with which the tomb was 
closed, but which had been rolled away, to teach 
that [Christ] had cast down and triumphed over 
the closed places of the lower world by his power, 
so that he might lift up to the light and the rest of 
paradise all of his own whom he found there, ac- 
cording to the prophet's [statement], “You also be- 
cause of the blood of your covenant, have led your 
prisoners back from the pit, in which there is no 
water” Houny on THE GOSPELS 2.77 


Tomas Ovennn. Суки. or Jrnusatew: The sun 
was darkened because of the Sun of justice. The 
rocks were rent because of "the spiritual rock."* 
‘Tombs were opened, and the dead arose, because 
of him who was "free among the dead." He "sent 
forth his prisoners out of the pit, wherein there is 
no water.” Do not be ashamed, then, of the Cruci- 
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fied, but say with confidence, “He bears our sins 
and carries our sorrows, and by his bruises we are 
healed." Let us not be ungrateful to our Bene- 
factor. Again, “For the wickedness of my people 
жаз he led to death; and I shall give the ungodly 
for his burial, and the rich for his death.” And 





Paul says clearly “that Christ died for our sins, ac- 


cording to the Scriptures, and that he was buried, 
and that he rose again the third day, according to 
the Scriptures." CarscuericAt Lecture 

1347 





9:12 Return to the Stronghold. 


Jesus Is тик Town or SatvarioN. Avaus- 
Tine: "You have led me down, because you have 
been made my hope: a tower of strength from 
the face of the enemy"! My heart is vexed, says 
that unity from the ends of the earth, and I toil 
in the midst of temptations and offenses. The 
heathen are envious, because they have been 
conquered, The heretics lie in wait, hidden in 
the cloak of the Christian name. Within the 
church itself the wheat suffers violence from the 
chaff. In the midst of all these things when my 
heart is vexed, I will cry from the ends of the 
earth. But there forsakes me not the same that 
has exalted me upon the rock, in order to lead 
me down even unto himself, because even i 
bor, while the devil through so many places and 
times and occasions lies in wait against me, he is 
to me a tower of strength, to whom I shall have 
fled for refuge. Not only I shall escape the weap- 
ons of the enemy, but even against him securely 
I shall myself hurl whatever darts I shall please. 
For Christ himself is the tower. He has been 








made for us a tower from the face of the enemy, 
who is also the rock upon which the church has 
been built, Are you taking heed that you not be 
smirten by the devil? Flee to the tower. The dev- 
il's darts will never follow you to that tower. 
There you will stand protected and fixed. But in 
what manner shall you flee to the tower? Let not 
a person, set perhaps in temptation, seek that 
tower in body, and when he shall not have found 


it, be wearied or faint in temptation. The tower 
is before you. Call Christ to mind, and go into 
the tower. EXPLANATION OF THE PSALMS 61.4."* 


9:16 The Jewels of a Crown 


Tus Wists anp $тонкв Are тик Oto Tas- 
TAMENT AND NEW TESTAMENT: 
have been speaking in a general w 
speak in particular about the interior of a person. 
A wheel, as you know, rests upon the ground with 
a very slight base. Nor does it merely rest; it rolls 
along; it does not stand still but barely touches the 
ground and passes on. Further, when it rolls on- 
ward, it always mounts higher. So the saintly per- 
son, because he has a human body, has to give 
some thought to earthly matters. When it comes 
to food and clothing and other such matters, he is 
content” with what he has, and merely touching 
the ground with them, hastens to other things. 
He who runs in haste to higher things carries 
within himself your word. We read in the proph- 
et, "Holy stones roll over the land.” Notice what 
he said: " Holy stones roll over the land” Because 
they are wheels, they speed over the land and on 
to higher places. Do you want to hear about more 
wheels? We read, “And one wheel within anoth- 
and again in Ezekiel, “The wheels move one 
within the other.” The two wheels are the New 
and Old Testament; the old moves within the new 
and the new within the old. And Ezekiel goes on, 
"Wherever the spirit wished to go, there the 
wheels went." Ecclesiastes, moreover, says of the 
end of the world: “And the broken wheel falls into 
the well. Much more could be said about 
wheels, but our sermon speeds on to the rest of 




















the psalm. Homies on тне Psarms по." 


9:17 Abundance to Make People Flourish 


Aut Foon Is Crean. Ароѕтоцс Constitu- 
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том: Now concerning the several sorts of food, 
the Lord says to you, "You shall eat the good 
things of the earth.”™ and “All sorts of flesh shall 
you eat, as the green herb; ™ but "You shall pour 
ош the blood." For “not those things thar go 
into the mouth, but those that come out of it, de- 
file a man." “I mean blasphemies, evil speaking, 
and if there be any other thing like thar.” Bur “do 
you eat the far of the land with righteousness.” 
For “if anything be pleasant, it is his; and if there 








be anything good, iris his: wheat for the young 
men, and wine to cheer the maids.” For "who 
shall eat or who shall drink without him?” Wise 
Ezra does also admonish you and says, “Go your 
way, and eat the fat, and drink the sweet, and do 
not be sorrowful. ™ ConsTITUTIONS OF THE 
Hoty Arosriss 72.20.” 
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10:1-12 WARNING TO THE SHEPHERDS 
OF ISRAEL 


"АЗК rain from the Lorn 
in the season of the spring rain, 
from the Lorn who makes the storm clouds, 
who gives men showers of rain, 
to every one the vegetation in the field. 
*For the terapbim utter nonsense, 
and the diviners see lies; 
the dreamers tell false dreams, 
and give empty consolation. 
Therefore the people wander like sheep: 
they are afflicted for want of a shepherd. 


“Му anger is bot against the shepherds, 
and I will punish the leaders;" 
for the Lorn of hosts cares for bis flock, the 
house of Judab, 
and will make them like bis proud steed 
in battle. 
"Out of them shall come the cornerstone, 
out of them the tent peg, 
out of them the battle bow, 
out of them every ruler. 


"Together they shall be like mighty men in 
battle, 
trampling the foe in the mud of the streets; 
they shall fight because the Lorn is with 
them, 
and they shall confound the riders on 
horses. 


“1 will strengthen the house of Judah, 
ll save the house of Joseph. 
sg them back because I have 
compassion on them, 
and they shall be as though I had not 
rejected them; 
Jor Lam the Lor their God and I will 
answer them. 
"Then Epbraim shall become like a mighty 
warrior, 
and their hearts shall be glad as with 


wine. 





Their children shall see it and rejoice, 
their bearts shall exult in the Lorn. 
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#1 will signal for them and gather them in, 
for Ihave redeemed фет, 
and they shall be as many as of old. 
Though I scattered them among the 
nations, 
yet in far countries they shall remember 
me, 
and with their children they shall live 
and return, 
"оү will bring them home from the land of 
Egypt, 
and gather them from Assyria; 


"Оро eC Heh dire pOh Hebe "LOC They wl pan engh 


and I will bring them to the land of Gilead 
and to Lebanon, 
till there is no room for them. 
“They shall pass through the sea of Egypt" 
and the waves of the sea shall be 
smitten, 
and all the depths of the Nile dried up. 
The pride of Assyria shall be laid low, 
and the scepter of Egypt shall depart. 
"^T will make them strong in the Lorn 
and they shall glory" in bis name,” 
says the Lorp. 





Ovunvinw: God shows his goodness as much 
through blessings as his rejection of sin by chas- 
tisement (Bast). The shepherds are not to over- 
look sins among believers or reject those who are 
penitent, To do so is to cause their destruction, 
which the prophet condemns (Avostouc Con- 
srrrution). 


10:1 Asking for Rain 


Goopwuss anp Снлатізвмвмт rrom бор. 
Basit тнв Great: Let us not, therefore, know 
God by halves or make his lovingkindness an 
excuse for our indolence; for this, his thunders, 
for this, his lightnings—that his goodness may 
not be held in despite. He who causes the sun to 
rise! also strikes people with blindness. He 
who sends the rain also causes the rain of fire.’ 
By the one he manifests his goodness: by the 
other, his severity. For the one let us love him, 
for the other let us fear, that it may not be said 
also to us, “Or despise you the riches of his 
goodness and patience and longsuffering? Know 
you пог thar the mercy of God leads you to re- 
pentance? Bur according to your hardness and 
impenitent heart, you treasure up to yourself 
wrath against the day of wrath.” Тнв Lona 
Rotts, Prerace.* 














10:3 God's Anger Against the Shepherds 


Lax Puissrs Сомокммкр. Арозтоце Con- 
stitutions: Observe, you who are our beloved 
sons, how merciful yet righteous the Lord our 
God is, how gracious and kind to humankind. 
And yet most certainly “he will not acquit the 
guilty,“ though he welcomes returning sinners 





and revives them, leaving no room for suspicion 
to such as wish to judge sternly and to reject of- 
fenders entirely, and to refuse to grant them ex- 
hortations which might bring them to repent- 
ance. In contradiction to such, God by Isaiah says 
to the bishops, “Comfort you, comfort you my 
people, you priests; speak comfortably to Jerusa- 
lem." It therefore behooves you, upon hearing 
those words of his, to encourage those who have 
offended, and lead them to repentance, and afford 
them hope, and not vainly to suppose that you 
shall be partakers of their offenses on account of 
such your love to them. Receive the penitent with 
alacrity and rejoice over them, and with mercy 
and bowels of compassion judge the sinners. For 
if a person was walking by the side of a river and 
ready to stumble, and you should push him and 
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thrust him into the river instead of offering him and you yourself be reproached as those ancient 
your hand for his assistance, you would be guilty pastors were, of whom God speaks thus to Jere- 
of the murder of your brother... You ought rath- miah: "Many shepherds have destroyed my vine- 
er o lend your helping hand as he was ready to yard; they have polluted my heritage." And in 
fall, lest he perish without remedy, that both the another passage, "My anger is waxed hot against 
people may take warning and the offender may the shepherds, and against the lambs shall I have 
not utterly perish. It is your duty, O bishop, nei- indignation” Constrrurions or run Hour 

ther to overlook the sins of the people nor tore- — Arosruss 2.3.15." 

ject those who are penitent, that you may not 
unskillfully destroy the Lord's flock or dishonor 
his new name which is stamped upon his people,  kr1210 "ANF 7402. 











11:1-17 WOE TO THE WORTHLESS SHEPHERDS 


‘Open your doors, O Lebanon, 
that the fire may devour your cedars! 
?Wail. O cypress, for the cedar has fallen, 
for the glorious trees are ruined! 
Wail, oaks of Bashan, 
for the thick forest bas been felled! 
"Hark, the wail of the shepherds, 
for their glory is despoiled! 
Hark, the roar of the lions, 
for the jungle of the Jordan is laid waste! 


“Thus said the Lorn my God: “Become shepherd of the flock doomed to slaughter. "Those who buy 
them slay them and go unpunished; and those who sell them say, ‘Blessed be the Lonn, I have become 
rich’; and their own shepherds have no pity on them. "For I will no longer have pity on the inhabitants 
of this land, says the Lorn. Lo, I will cause men to fall each into the band of his shepherd, and each 
into the band of bis king: and they shall crush the earth, and I will deliver none from their band." 

"So I became the shepherd of the flock doomed to be slain for those who trafficked in the sheep. 
And I took two staffs: one I named Grace, the other I named Union. And I tended the sheep. "In 
one month I destroyed the three shepherds. But I became impatient with them, and they also 
detested me. "So I said, “I will not be your shepherd. What is to die, let it die; what is to be 
destroyed, let it be destroyed; and let those that are left devour the flesh of one another.” "And I 
took my staff Grace, and I broke it, annulling the covenant which I had made with all the peoples. 
"So it was annulled on that day, and the traffickers in the sheep, who were watching me, knew 
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that it was the word of the Lorn. "Then I said to them, “If it seems right to you, give me my 
wages: but if not, keep them." And they weighed out as my wages thirty shekels of silver. "Then 
the Lorn said to me, "Cast it into the treasury —the lordly price at which I was paid off by 
them. So I took the thirty shekels of silver and cast them into the treasury" in the house of the 
Lop. "Then I broke my second staff Union, annalling the brotherhood between Judah and 
Israel." 

"Then the Lorn said to me, “Take once more the implements of a worthless shepherd. "For lo, 
Lam raising up in the land a shepherd who does not care for the perishing, or seek the wandering! 
or heal the maimed, or nourish the sound, but devours the flesh of the fat ones, tearing off even 


their hoofs. 
"Woe to my worthless shepherd, 
who deserts the flock! 
May the sword smite his arm 
and bis right eye! 
Let his arm be wholly withered, 
bis right eye utterly blinde 





dS Heth per 


буе Compare Gk Vg Heb he youth “Lx rens rudem iad of nd 





Ovinvizw: The measure with which the priests 
failed to show mercy and care to their flock will 
be meted out to them by the Lord (Gascony or 
Nazianzus). Moses and Aaron had in common 
that they did not enter the Promised Land, аз 
well as that entire generation of Jews. The three 
are symbolically referred to in Zechariah. Chris- 
tians, on the other hand, have entered the Prom- 
ised Land through Christ ( Jerome). God at times 
steps back and allows the human race to exercise 
its own will regardless of disastrous consequences 
that may result. God's grace, however, is always 
open to penitents (Тнворовт). The payment of 
thirty pieces of silver, referred to by Zechariah, is 
a symbol of the ingratitude on the part of sinners 
for Christ's healing grace. Other prophets con- 
firm the exact amount that Judas paid to betray 
Christ (Сап. oF Jerusatem). Zechariah pre- 
dicted that the Messiah would be betrayed for 
thirty pieces of silver as payment for all the good 
the Messiah had done (Rurtwus). The foolish 
shepherd is a priest who does not counsel his 
flock with the knowledge of spiritual perfection. 
Christ the true shepherd brings the entire people 


of God—flock (laity) and shepherds (clergy) — 
spotless before God (Gnsaonv or Nazianzos). 


11:5 Shepherds Without Pity 


Lax Susrusnps Сомриммкр. GREGORY oF 
Naztanzus: Whenever I remember Zechari 
shudder at the reaping hook! and likewise at his 
testimony against the priests, his hints in refer- 
ence to the celebrated Joshua, the high priest, 
whom he represents as stripped of filthy gar- 
ments and then clothed in rich priestly apparel. 
As for words and charges to Joshua which he puts 
into the angel's mouth, let them be treated with 
silent respect, as referring perhaps to a greater. 
and higher object than those who are many 
priests.” Bur even at his right hand stood the dev- 
il, to resist him, a fact, in my eyes, of no slight sig- 
nificance and demanding no slight fear and 
watchfulness. Who is so bold and adamant of 
soul as not to tremble and be abashed at the 
charges and reproaches deliberately urged against 
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the rest of the shepherds? A voice, he says, of the 
howling of the shepherds. A voice of the roaring 
lions, for this has befallen them. Does he not all 
but hear the wailing as if close at hand, and him- 
self wail with the afflicted. A little further is a 
mote striking and impassioned strain. Feed, he 
says, the flock of slaughter, whose possessors slay 
them without repentance. They sell them say- 
ing, “Blessed be the Lord, for we are rich,” yet 
their own shepherds are without feeling for them. 
‘Therefore I will no more pity the inhabitants of 
the land, says the Lord almighty. And again: 
"Awake, O sword, against the shepherds, and 
smite the shepherds, and scatter the sheep, and I 
will turn my hand upon the shepherds”; and, 
“My anger is kindled against the shepherds, and I 
will visit the lambs,” adding to the threat those 
who rule over the people. So industriously does 
he apply himself to his task that he cannot easily 
free himself from denunciations, and I am afraid 
thar if I referred to the whole series, I should ex- 
haust your patience. This must then suffice for 
Zechariah. IN Derense or His Furor то Pon- 
тоз, ORATION 2.62-64. 


11:8 Shepherds Destroyed 


Vicrony 1м Cunisr, Jerome: We may under- 
stand this historically of Moses and Aaron. 
Moses—and Aaron also— was conducted to but 
not inducted into the Promised Land. Jesus took 
Moses’ place. Be sure you grasp the significance 
of what is written. Moses died in a desert; Aaron 
died; Mary died; and hear now what is written in 
the prophet: "In a single month 1 did away with. 
three shepherds.” They died, for they could not 
enter the Promised Land. They merely looked 
over toward the land of promise, but enter it they 
could not. The Jews beheld the Promised Land 
but could not enter it. They died in the desert, 
and their dead bodies lie in the wilderness, the 
corpses of those who died in the desert.’ We, 
their children, under the leadership of Jesus, have 
come to the Jordan and have entered the Prom- 
ised Land; we have come to Gilgal and have been 





circumcised with spiritual circumcision and have 
been cleansed of the reproach of Egypt. Even now 
Jesus himself, our leader, holds the sword and al- 
ways goes before us and fights for us and con- 
quers our adversaries. For seven days, we march 
around the city of Jericho, in other words, this 
world. We sound the priestly trumpets and 
march around Jericho, this world, and the walls 
fall, and we enter and consider ourselves victors. 
Next we conquer the city Ai; then go to Jebus, to 
Azor, to other cities; we conquer the enemies that 
we were unable to vanquish under Moses. Homi- 
LIES ом THE PSALMS 10.” 


11:9 “Let It Die” 


Pray ron Herp Against Маскар Routers. 
Тнвороввт or Cra: We find the God of the uni- 
verse often giving rein to humanity because of the 
excess of its wickedness, and he allows the human 
race to be borne where it will. Of this he has. 
warned us speaking through his prophet to Israel: 
“And I said, I will not tend you. That which dies, 
let it die, and that which perishes, let it perish; 
and for the rest let each devour the flesh of his 
neighbor: " When wicked rulers are in control, 
and cruel, harsh masters rule households, then 
же should implore the one who directs the uni- 
verse and, by conversion of life and a change in 
our ways, make supplication, rousing him to help 
us, fervently begging him to give us better times. 
Ом Divine PROVIDENCE 7.38." 


11:12 Thirty Shekels of Silver 


Tuixry Pisces or Siver Foreroup. CYRIL 
or Jerusarem: Hear now in regard to thirty piec- 
es of silver: "And I will say to them, If it seems 
good to you, give me my wages, or refuse; " One 
recompense is due me for curing the blind and the 
lame, and I receive another; instead of thanksgiv- 
ing, dishonor, and instead of worship, insult. Do 
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you see how Scripture foresaw all this? “And they 
counted out my wages, thirty pieces of silver.” O. 
prophetic accuracy! A great and unerring wisdom 


of the Holy Spirit! For he did nor say ten or twen- 


ty but thirty, exactly the right amount. Tell also 
what happened to this payment, O prophet! Does 
he who received it keep it, or does he give it back? 
And after its return what becomes of it? The 
prophet says, "So I took thirty pieces of silver, 
and I cast them into the house of the Lord, into 
the foundry.” Compare with the prophecy of the 
Gospel, which says, "Judas repented and flung 
the pieces of silver into the temple and with- 
drew.” CATECHETICAL LECTURE 13.10." 


Tur Mi 
or Sivan 


пан Brrnavso ron Титту Pisces 
RurıNus: You observe that he was 
appraised by the traitor's coverousness at thirty 
pieces of silver. Of this also the prophet speaks, 
"And I said to them, If you think good, give me 
my price, or if not, forbear"; and “presently, 1 re- 
ceived from them,” he says, "thirty pieces of sil- 
ver, and I cast them into the house of the Lord, 
into the foundry.” Is not this what is written in. 
the Gospels, that Judas, “repenting of what he 
had done, brought back the money, and threw it 
down in the temple and departed"? Well did he 
call it his price, as though blaming and upbraid- 
ing. For he had done so many good works among 
them, he had given sight to the blind, feet to the 
lame, the power of walking to the palsied, life also 
to the dead; for all these good works they paid 
him death as his price, appraised at thirty pieces 
of silver. It is related also in the Gospels that he 
was bound. This also the word of prophecy had 
foretold by Isaiah, saying, “Woe to their soul, 
who have devised a most evil device against 
themselves, saying, Let us bind the just one, see- 
ing char he is unprofitable to us. ^" Commen- 
TARY ON THE Aposties’ Creen 20." 












11:15 The Tools of a Worthless Shepherd 


CHRIST THE Hicu SHEPHERD, GREGORY or 
NAZIANZUS: Such is my defense; its reasonable- 
ness I have set forth. And may the God of peace," 
who made both опе? and has restored us to each 
other, who sets kings upon thrones and raises up 
the poor out of the dust and lifts up the beggar 
from the dunghill,"* who chose David his servant 
and took him away from the sheepfolds,”” though 
he was the least and youngest of the sons of 
Jesse," who gave the word" to those who preach 
the gospel with great power for the perfection of 
the gospel—may he himself hold me by my right 
hand, [May he] guide me with his counsel and re- 
ceive me with glory," who is a Shepherd" to 
shepherds and Guide to guides. [May he guide 
us] that we may feed his flock with knowledge," 
not with the instruments of a foolish shepherd, 
according to the blessing, and not according to 
the curse pronounced against the men of former. 
days. May he give strength and power to his 
people" and himself present to himself? his flock 
resplendent and spotless and worthy of the fold 
оп high, in the habitation of them that rejoice,” 
in the splendor of the saints," so that in his tem- 
ple everyone, both flock and shepherds together 
may say, Glory” in Christ Jesus our Lord, to 
whom be all glory forever and ever. Amen. IN 
Derenss or His Еиант то Pontus, ORATION 
aam 
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12:1-9-OPPRESSION AND SALVATION OF JUDAH 


An Oracle 


"Tbe word of the Lorn concerning Israel: Thus says the Lon, who stretched out the heavens 
and founded the earth and formed the spirit of man within bim: "Lo, I am about to make Jerusa- 
lem a cup of reeling to all the peoples round about; it will be against Judah also in the siege against 
Jerusalem." "On that day I will make Jerusalem a heavy stone for all the peoples: all who lift it 
shall grievously hurt themselves. And all the nations of the earth will come together against it. “Оп 
that day, says the Lorp, I will strike every borse with panic, and its rider with madness. But upon 
the house of Judah I will open my eyes, when I strike every horse of the peoples with blindness. 
Then the clans of Judab shall say to themselves, "The inhabitants of Jerusalem have strength’ 
through the Lorn of hosts, their God." 

“On that day I will make the clans of Judah like a blazing pot in the midst of wood, like a flam- 
ing torch among sheaves; and they shall devour to the right and to the left all the peoples round 
about, while Jerusalem shall still be inhabited in its place, in Jerusalem. 

"And the Lorn will give victory to the tents of Judab first, that the glory of the house of David 
and the glory of the inhabitants of Jerusalem may not be exalted over that of Judah. "On that day 
the Гокр will put a shield about the inhabitants of Jerusalem so that the feeblest among them on 
that day shall be like David, and the house of David shall be like God, like the angel of the Lor, 
at their head. "And on that day I will seek to destroy all the nations that come against Jerusalem. 


O and e ni e a gag rl i je. (ухх whl fd for sth haa fra 





Ovenvinws A personis spirit is his soul insofar as 
itis endowed with self-determining reason. Jesus, 
moreover, identified soul with spirit at the cruci- 
fixion (Амвлоѕв). God does not condemn any 
soul that is not guilty. God's nature is not mura- 
ble by virtue of breathing life into people, in op- 
position to the Manichaeans. The spirit of 
humans is created as much as the natural created 
order. The Manichaeans are opposed for holding 
to the contrary (Avaustuve). The spirit has many 
applications in Scripture, not the least of which is 
When it refers to the spirit within a human (Cran. 
or Janusaram). 


12:1 The Spirit Within a Person 


Gop Сивлтв тик Sprnrr. Aunrose: There- 


fore he referred the thunders’ to the words of the 
Lord, the sound of which went out into all the 
earth. And we understand the word spirit in this 
place of the soul, which he took endowed with 
potential reason and perfection. For the Scripture 
often designates the soul of humankind by the 
word spirit, as you read: “Who creates the spirit 
of man within him." So too the Lord signified his 
soul by the word spirit, when he said, “Into your 
hands I commend my spirit.” Ом тнк Hoty 
Sour 2.4.56. 


Тив Sout Is Ѕмарвр ву Оостатмв, Aucus- 
rine: 1 do not want anyone to tell me that this 
view (that God condemns innocent souls) should 
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be supported by the passage “who formed the 
spirit of man in him” and “who made the heart of 
every one of them." Something supremely strong 
and invincible is needed to force me to believe 
that God condemns any souls without any guilt 
of theirs. It is either as great a thing, or it is, per- 
haps greater, to create as to form, yet it is written, 
"Create a clean heart in me, O God." This is no 
argument for thinking thar the soul in this pas- 
sage prays to be made before it had any being. As, 
therefore, while now existing, it is created by re- 
newal of its justice, so, while now existing, it is 
formed by the shaping force of doctrine. LETTER 
26! 





Gop's Sprit AND THE Human Spratt ARE 
Nor тик Same. Avaustine: Hence we ought 
to understand this passage” so that we do not take 
the words “he breathed into him the breath of 
life, and he became a living soul” to mean that a 
part, as it were, of the nature of God was turned 
into the soul of man. Thus we are not forced to 
say that the nature of God is mutable. It is espe- 
cially in this error that the truth weighs down 
upon these Manichaeans. For as pride is the 
mother of all the heretics, they dared to say that 
the soul is the nature of God. And thus they are 
under pressure from us when we say to them, 
"Then the nature of God errs and is unhappy and 
is corrupted by the stain of vices and sins, or is, as 
you say, soiled by the filth of the opposing na- 
ture; and other such things that it is wicked to 
believe about the nature of God. For in another 
passage Scripture clearly says that the soul was 
made by almighty God and that itis therefore not 
part of God or the nature of God. There the 
prophet says, "He who formed the spirit for all 
men made all things,” and in another place it 
says, "He who formed the spirit of man is in 
him." These testimonies clearly prove that che 
spirit of man was made. In Scripture the rational 
part of man's soul by which he differs from the 
beasts and rules over them by the law of nature is 
called the spirit of man. On this the apostle says, 
"No one knows what pertains to man except the 





spirit of man which is within him. If these tes- 
timonies were not clear proof that the soul of 
man was made, there would be no lack of those 
who would say that the spirit of man was not 
made and who would think that it is the nature of 
God and say that part of God was changed into 
it, when there took place that breathing forth by 
God. Healthy doctrine likewise rejects this, be- 
cause the spirit of man itself is at times in error 
and at times thinks wisely; thus it proclaims that 
it is mutable, and it is in no way permissible to 
believe this of the nature of God. But there can- 
not be a greater sign of pride than that the human 
soul says that it is what God is, while it still 
groans under such great burdens of vice and un- 
happiness. Ом Genesis AGAINST THE MAN- 
ICHABANS 2.8.11, 





Many Fons or Spirit. Суви oF 
‘There are many statements of spirit in general in 
the sacred Scriptures, and a person could easily 
become confused from ignorance, if he did not 
know to what sort of spirit the particular text re- 
fers; therefore we must be sure of the nature of 
the Holy Spirit according to Scripture. For exam- 
ple, Aaron is called Christ (anointed), and David 
also, and Saul and others are called christs, yet 
there is only one true Christ; similarly, since the 
name of spirit has been given to many things, we 
must determine what in particular is called the 
Holy Spirit. Many things are called spirits; our 
soul is called spirit; chis wind, which is blowing, 
is called spiriti great valor is called spirit; impure 
action is called spirit; and a hostile devil is called 
spirit. Take care, therefore, when you hear such 
things, not to mistake one for another because of 
the similarity of the name. Scripture says of the 
soul, “When his spirit departs, he returns to the 
earth"; and again of the soul: “Who forms the 
spirit of man within him.” Carecuuricat Lec- 
TURE 16.13." 


RUSALEM: 
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12:10-14 THE DAY OF MOURNING IN JERUSALEM 


"And I will pour out on the house of David and the inbabitants of Jerusalem a spirit of com- 
passion and supplication, so that, when they look on bim whom they have pierced, they shall 
mourn for him, as one mourns for an only child, and weep bitterly over him, as one weeps over a 
first-born. "On that day the mourning in Jerusalem will be as great as the mourning for Hadad- 
rimmon in the plain of Megiddo.* "The land shall mourn, each family by itself; the family of the 
house of David by itself, and their wives by themselves; the family of the house of Nathan by itself, 
and their wives by themselves; "the family of the house of Levi by itself, and their wives by them- 
selves; the family of the Shimeites by itself. and their wives by themselves; “and all the families 





чох a бешен ди peered the Pe 


that are left, each by itself. and their wives by themselves. 





Ovanvinw: The prophet foresees the time when 
at the last judgment the people will be brought 
into the presence of Christ. What shall they say 
and do (Justin)? The appearance of Christ is lik- 
ened to the building of Zion in the prophets. The 
Jews and Gentiles will be in confusion for having 
rejected healthy repentance when it was available. 
At the last judgment all human flesh will see 
Christ in his glorified flesh. Christ will return in 
the same human form with which he ascended. 
‘The righteous and the condemned will see Christ 
in his glorified body. The same body that was 
struck by a spear will appear to judge all (Aucus- 
mint). The Holy Spirit and his gifts are available 
«о all who are open to receive. Among the many 
graces of the spirit are grace and prayer (Bens). 
‘The devil and his demons will be condemned to 
eternal punishment and banishment. The Jews 
too will see Christ in his glory. Jesus will show 
them the prints of the nails, the wound on the 
side, the wounds from the crown and his cross. 
There will be no hope for them; thus will they 
perish in everlasting punishment (Hirrotvrus). 
Worship of the sun never earned anyone martyr- 
dom, in contrast to those who worship the Son 
who shines much brighter chan the former. The 
Persecution of Christians was described by the 
prophet as the mourning of the tribes ( Justin). 
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12:10 The One Who Was Pierced 


Jesus Амо тив Ѕвсомо Avent or Cunis. 
Justin Martyn: And what the people of the Jews 
shall say and do, when they see him coming in 
glory, has thus been predicted by Zechariah the 
prophet: “I will command the four winds to gath- 
er the scattered children; I will command the 
north wind го bring them, and the south wind, 
that it not hold back. And then in Jerusalem there 
shall be great lamentation, not the lamentation of 
mouths or of lips but the lamentation of the 
heart: and they shall not rend their garments but 
their hearts. Tribe by tribe they shall mourn, and 
then they shall look on him whom they have 
pierced; and they shall say,’ Why, O Lord, have 
you made us to err from your way? The glory 
which our fathers blessed has for us been turned 
into shame." First Apotocy 52. 


Tus Cructeren Cunisr AND тик Last Jupa- 
sunt. AvcusriNE: “For the Lord shall build up 
Zion.” This work is going on now. O you living 
stones, run to the work of the building, not to ru- 
in. Zion is building: beware of che ruined walls. 
The tower is building, the ark is in building: re- 
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member the deluge. This work is in progress now, 
but when Zion is built, what will happen? “And 
he will appear in his glory.“ That he might build 
up Zion, that he might be a foundation in Zion, 
he was seen in Zion, but not in his glory: "We 
have seen him, and he had no form or comeli- 
ness.” Bur truly when he shall have come with 
his angels to judge. shall they not then look upon 
him whom they have pierced? And too late they 
shall [be] put to confusion, who refused confu- 
sion in early and healthful repentance. Exprana- 
TION оғ THE PsALMS 102.177 





Aut Humans Watt Sex Сизивт ar тик JUDG- 
mant. Аоооѕттме: And perhaps it is then that 
the words “all flesh” will become more perfectly 
fulfilled. Now I mean to say, flesh has seen him, 
but not all flesh. Then, however, at the judgment, 
as he comes with his angels to judge the living 
and the dead, "when all who are in tombs hear his 
voice and come forth, some to the resurrection of 
life, others to the resurrection of judgment," it is 
not only the just but also the wicked, those on the 
right, these on the left, who will see that form 
which he pleased to take on for us. Even those 
who killed him “will look on the one whom they 
have pierced.” So “all flesh shall see the salvation 
of God; Body will be seen by body, because he 
will come to judge him in his real body. But to 
those placed on the right and sent on into the 
kingdom of heaven, he is going to show himself in 
the same way as he could already be seen in the 
body; and yet he had said, "Whoever loves me 
shall be loved by my Father; and I will love him, 
and manifest myself to him." Sermon 277." 


Cunist Witt Cows 1м Homan Form. 
Augustine: Now, indeed, that body is worthy of 
а heavenly dwelling place, not subject to death, 
not changeable through the ages [of life]. For as 
he had grown to that age from infancy, so he does 
not decline to old age from the age which was 
young adulthood. He remains as he ascended: he 
is going to come to those to whom, before he 
comes, he wanted his word to be preached. So 


therefore he will come in a human form. The un- 
godly too will see this; those placed to the right 
will see it тоо; those separate to the left will see it 
too, as it was written, " They shall see him whom 
they have pierced." If they will see him whom 
they have pierced, they will see the same body 
that they thrust through with a spear, [for] the 
Word is not struck by a spear. TRACTATES ОМ 
тнв Gosper or Јонм 21.3.” 


Gurr or rue Hory Spirit Promisep. Bros: 
He commanded them, among other things, to 
pray as follows: "And forgive us our debts as we 
forgive our debtors." Or [it may be that] he 
calls his disciples "evil" because in comparison 
with the divine goodness, every creature is 
judged to be evil, as the Lord says, "No one is 
good except God alone.” It is only by participa- 
tion in the divine goodness that a rational crea- 
ture is recognized as being capable of becoming 
good. Hence the Lord also bears witness by a 
benevolent promise that your heavenly Father 
will “give the Holy Spirit to those who ask 
him?" Thi to the point that those who of 
themselves are evil can become good through re- 
ceiving the gift of the Spirit. He pledged that his 
good Spirit would be given by the Father to 
those asking for him, because whether we desire 
to secure faith, hope and charity, or any other 
heavenly goods at all, they are not bestowed 
upon us otherwise than by the gift of the Holy 
Spirit. So it is thar the same spirit, in Isaiah, is 
named the spirit of wisdom and understanding, 
the spirit of counsel and fortitude, the spirit of 
knowledge and piety, the spirit of the fear of the 
Lord;" and in another place, the spirit of love 
and peace," [and] the spirit of grace and prayer. 
Undoubtedly whatever good we truly have, 
whatever we do well, this we receive from the 
lavishness of che same Spirit, When a prophet 
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who understood this was seeking purity of 
heart, saying, “Create a pure heart in me, O 
Lord,” he immediately added, “Renew an up- 
right spirit in my inmost parts." If the upright 
spirit of the Lord does not fill our innermost be- 
ing, we have no pure heart where he may abide. 
When in his eager longing for and advance in 
good for his work he had said, “Lord, I has 
recourse to you, teach me to do your wil 
at once showed in what way he had to secure 

this when he went on, “Let your good spirit lead 
me into the right way."** Homutins on тнк Gos- 
pats 24,7 












Jaws Witt Repent Ат Secon Comune. Hir- 
sourrus: Then shall the son of perdition be 
brought forward as the accuser, with his demons 
and with his servants, by angels stern and inexo- 
rable, And they shall be given over to the fire that 
is never quenched, and ro the worm that never 
sleeps, and to the outer darkness. For the crucifi- 
ers shall see him in human form, as he appeared 
to them “when he came" by the holy virgin in the 
flesh and as they crucified him. And he will show 
them the "prints of che" nails in his hands and 
feet, and his side pierced with the spear, and his 
head crowned with thorns, and his honorable 
cross, And once for all shall the people of the He- 
brews see all these things, and they shall mourn. 
and weep, as the prophet exclaims, " They shall 
look on him whom they have pierced." Ow rur. 
Емо or tHe Мок 40. 
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12:12 Mourning in the Land 


Psorus Witt Mourn ar тнв $всомо Com- 
186. Justin Martyr: While they remained si- 
lent, I continued, “My friends, when Scripture 
through David speaks of Christ, it says that not 
“in his seed’ shall che Gentiles be blessed, but'in 
him. " Here are the words: “His name shall en- 
dure forever; it shall rise above the sun: and all 
nations shall be blessed in him. But if all na- 
tions are blessed in Christ and we who are from 
all nations believe in him, then he is the Christ, 
and we are they who are blessed through him. It 
is written? that God once allowed the sun to be 
worshiped, and yet you cannot discover anyone 
who ever suffered death because of his faith in the 
sun. But you can find people of every nationality 
who for the name of Jesus have suffered and still 
suffer all kinds of torments rather than deny their 
faith in him. For his word of truth and wisdom is 
more blazing and bright than the might of the 
‘sun, and it penetrates the very depths of the heart 
and mind. Thus Scripture says, “His name shall 
arise above the sun.” And Zechariah affirms, 
"The East is his name.™ And again, “They shall 
mourn tribe by tribe" Diatoaus wir Tarento 
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13:1-9 RENEWAL OF THE TESTAMENT 
WITH THE REMNANT OF ISRAEL 


"On that day there shall be a fountain opened for the house of David and the inbabitants of. 
Jerusalem to cleanse them from sin and uncleanness. 

And on that day, says Ње Lorp of hosts, I will cut off the names of the idols from the land, so 
that they shall be remembered no more; and also I will remove from the land the prophets and the 
unclean spirit. "And if any one again appears as a prophet, his father and mother who bore bim 
will say to bim, "You shall not live, for you speak lies in the name of the Lorn’; and his father and 
mother who bore bim shall pierce bim through when he prophesies. ‘On that day every prophet 
will be ashamed of bis vision when be prophesies; be will not put on а hairy mantle in order to 
deceive, "but he will say, ' am no prophet, I am a tiller of the soil; for the land bas been my posses- 
sion! since my youth,’ And if one asks bim, ‘What are these wounds on your back?' be will say, 
"The wounds I received in the bouse of my friends 








"Awake, О sword, against my shepherd, 
against the man who stands next to me,” 
says the Lok of hosts. 
“Strike the shepherd, that the sheep may be scattered; 
I will turn my hand against the little ones. 

"In the whole land, says the Lor, 
two thirds shall be cut off and pe 
and one third shall be left alive. 

"And I will put this third into the fire, 
and refine them as one refines silver, 
and test them as gold is tested. 

They will call on my name, 
and I will answer them. 

I will say, "They are my people’; 
and they will say, ‘The Lorn is my God." 





Cas Hb fe ma has ai pe 





Overview: The prophets foretold а time when is able ro learn the pagan literature without giving 
the idols of the world would be abolished in the assent to its idolatry (Terruttian). Christ fore- 
light of the true revelation of God (Avausrms). told the consequences of his betrayal by Judas, 
‘The learning and teaching of pagan literature are Peter's denial and the abandonment by the disci- 
not one and the same. In the latter, one gives af- ples during his arrest. Jesus prayed for the resto- - 
firmation to idols and gods. A believer, however, ration of his disciples (Снвхѕоѕтом). The 
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prophet foretold Christ's betrayal and abandon- 
ment by the disciples. Later such predictions and 
fulfillment became a source of great encourage- 
ment to the disciples (Justi Marry). The be- 
lieving thief on the cross exhibits a profound faith 
фас God, not an ordinary wrongdoer, was on the 
ross. The disciples at the moment of Christ's 
suffering left him, as he was betrayed by Judas 
(Maximus oF Turin). The rock, which Moses 
struck to bring forth water, was Christ. Christ 
had to be struck (that is, crucified) to bring forth 
the streams of the New Testament (Orien). A 
bishop who abandons his flock during persecu- 
tion is like a shepherd who flees when he sees the 
wolf come. The prophet minces no words about 
the condemnation they face from God. Persecu- 
tion is a time when a person's faith is tested for 
true loyalty to the Lord. The prophet likens it to 
gold being purified in the furnace (Texrutitan). 


13:2 Idols Will Be Removed 


10015 Dustrovep ву тик Trus бор. Avus- 
‘ine: Hermes Trismegistus’ lamented these vain, 
deceptive, pernicious, sacrilegious things because 
he foresaw that the time was coming when they 
would be abolished. He was impudent in his grief 
as imprudent in his prophecy, since the Holy 
Spirit had made no revelation to him as to the 
holy prophets, who exultantly proclaimed their 
inspired visions: “Shall a man make gods to him- 
self, and they are no gods?” and again, “And it 
shall come to pass in that day, says the Lord of 
hosts, that I will destroy the names of the idols 
out of the earth, and they shall be remembered no 
more? It is relevant to recall chat holy Isaiah ut- 
tered a particular prophecy concerning Egypt: 
"And the idols of Egypt shall be moved at his 
presence, and the heart of Egypt shall melt in the 
midst thereof” and the rest. Сүтү оғ бор 8.23.“ 


Distineuisn BETWEEN LEARNING AND 
‘Teacuinc WoRLDLY LITERATURE. TERTUL- 
LAN: Let us see, then, the necessity of literary er- 
udition; let us reflect that partly it cannot be ad- 


mitted, partly cannot be avoided. Learning 
literature is allowable for believers, rather than 
teaching: for the principle of learning and teach- 
ing is different. If a believer teaches literature, 
while he teaches doubtless he commends, while 
he delivers he affirms, while he recalls he bears 
testimony to, the praise of idols interspersed 
therein. He seals che gods themselves with this 
name [of gods], whereas the law, as we have said, 
prohibits "the names of gods to be pronounced” 
and this name [of God] to be conferred on vanity. 
Hence the devil gets peoples early faith built up 
from the beginnings of erudition. Inquire wheth- 
er he who catechizes about idols commits idola- 
try. But when a believer learns these things, if he 
is already capable of understanding what idolatry 
is, he neither receives nor allows them; much 
more if he is not yet capable. Or, when he begins 
to understand, it behooves him first to under- 
stand what he has previously learned, that is, 
touching God and the faith. Therefore he will re- 
ject those things and will nor receive them; and 
[the believer] will be as safe as one who knows it 
not, who knowingly accepts poison but does nor 
drink it. To him necessity is attributed as an ex- 
cuse, because he has no other way to learn, More- 
over, the not teaching literature is as much easier 
than the nor learning, as it is easier too for the 
pupil not to attend than for the master not to fre- 
quent the rest of the defilements incident to the 
schools from public and scholastic solemnities. 
Ом Ipotaray 10. 


13:7 The Shepherd Stricken, the Sheep 
Scattered 


Cunisr Еоквтоіо Derans or His 
Brrnavat. Снкуѕоѕтом: Christ spoke of the be- 
trayer; he foretold that all would run away; he pre- 
dicted his own death. “I shall smite the shepherd, 
and the sheep will be scattered.” He foretold who 





"The Greek name for the Egyptian god Thoth who was associated 
with many тундо writings. er 1620. "6194. "FC 1464, "Ex 
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was going to deny him, when he would do so, and 
how many times it would happen. He predicted 
everything accurately. After he had foretold ай 
these things as a sufficient proof thar he possessed 
knowledge of what was going to happen, he went 
to a certain place to pray.’ The heretics say thar 
the prayer is the prayer of the divinity; we say it is 
the prayer of the plan of redemption. AcAisT 
тнв Амомовлмѕ, Номпх 7:38." 


Discretes Scarreren AND Tuen Con- 
vinca. Justin Martyr: The same Zechariah 
foretold thar Christ would be struck; after he was 
crucified, his disciples were dispersed until he 
rose again from the dead and proved to them that 
it had been predicted that he would have to suf- 
fer. When they were convinced of this, they went 
our to all the world teaching these things. Thus 
we are firm in our faith in him and in his doc- 
trine, because our faith is grounded upon both 
the prophets and those who, openly throughout 
the world, are worshipers of God in the name of 
the crucified One. Indeed, Zechariah said, 
"Awake, O sword, against my shepherd, and 
against the man of my people; says the Lord of 
hosts. Strike the shepherd, and his sheep shall be 
scattered. " Diatoaue wrrn Тахрно 53.” 


Tus Taine on тив Cross. MAXIMUS or 
‘Tunin: There was, therefore, a great and excel- 
lent faith in that thief. Clearly it is great and ad- 
mirable faith which believed that the crucified 
Christ was being glorified more than punished. 
For this is the shape that all salvation takes— that 
the Savior should be recognized as the Lord of 
majesty when he is seen to be crucified and sub- 
ject to humiliation. Hence the apostle says, "IF 
they had known, they would never have crucified 
the Lord of majesty.” This, I say, is an excellent 
faith, to believe that Christ on the cross is God 
and not a wrongdoer. Therefore that thief was 
justified while the Jews insulted the Savior on the 
gibbet and said to him as if he were a criminal, 
"Free yourself if you are able." Bur (the thief], 
certain of Christ's divinity and sure of his good 





will, asks instead to be freed himself. There was a 
great faith in that thief, 1 say, and one which was 
comparable to that of the holy apostles; indeed, it 
preceded theirs. For he who preceded with re- 
spect to devotion preceded with respect to the 
prize, for the thief came to paradise before the 
apostles did. Peter follows the Lord, and this man 
accompanies him. But the Lord gives him a re- 
ward according to faith and merit, for, as we read, 
all the disciples were afraid during the Savior's 
suffering, and all left him just when he was be- 
trayed. It happened as it was written: "I shall 
strike the shepherd, and the sheep of the flock 
will be scattered.” Sermon 25. 


Darans or Cunisr Cnverriep. Ong: If 
there is anyone who, when he reads Moses, mur- 
murs against him, and the law which has been 
written according to the letter is displeasing to 
him because it seems incoherent in many things, 
Moses shows him the rock, which is Christ, and 
leads him to it that he may drink from it and 
quench his thirst. Bur this rock will not give wa- 
ter unless it has been struck; when it has been 
struck it brings forth streams. For after Christ 
had been struck and crucified, he brought forth 
the streams of New Testament. This is why it 
was said of him, “I will strike the shepherd, and 
the sheep will be scattered.” He had to be struck, 
therefore, for unless he had been struck and un- 
less "water and blood had gone out from side; 
we all would suffer "thirst for the word of God." 
This therefore is what the apostle also under- 
stood when he said, “They all ate the same spiri- 
tual food and drank the same spiritual drink. For 
they drank of the spiritual rock which followed, 
but the rock was Christ." But note that God 
said to Moses in this place, "Go before the peo- 
ple, and take with you men advanced in years, 
that is, the elders of the people." Moses alone 
does not lead the people to the waters of the rock, 
but only the elders of the people with him. For 
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she law alone does not announce Christ, bur also 
the prophets and patriarchs and all “those ad- 
vanced in years.” Homies ом Exopus 11.2." 





ConDEMNATION oF Тнозк Wuo Fres Perse- 
сотто, Ткатошлм: Besides, Christ himself 
has confirmed this prefigurement of himself when 
he said that a shepherd who flees when he sees the 
wolf and leaves the flack to be devoured is wick- 
ed. Such a shepherd will be banished from the 
farm; his separation pay will be kept from him as 
compensation for his damage; in fact, he will have 
1o pay back something from his former wages to 
indemnify the losses of the master. "For to him 
who has shall be given and from him who does not 
have even that which he seems to have shall be rak- 
en away.” Thus Zechariah threatens, “Arise, O 
sword, against the shepherds, and pluck out the 
sheep, and I will curn my hand against the shep- 
herds." And against them Ezekiel and Jeremiah 
thunder with similar recriminations, in that they 
have not merely battened upon their sheep and fat- 
tened themselves but they have themselves dis- 
persed the flock and, without a leader to guide 
them, left them as prey to all the beasts of the 
field.” For this is what happens when the church is 
deserted by the clergy in time of persecution. Ом 
Ёионт i Time oF Persecution 11.2." 


13:9 A Third Put into the Fire 


Pensucurion as А Purcina Fins. Terror- 
цам: These cases occur in persecutions more 
than at other times (for it is then that we are ap- 
proved or condemned, humbled or corrected). 
Their general occurrence is permitted or com- 


manded by him at whose will they happen even 
partially; by him, 1 mean, who says, "I am he who 
makes peace and creates evil"? — that is, war, for 
that is the antithesis of peace. But what other war 
has our peace than persecution? If in its issues 
persecution emphatically brings either life or 
death, either wounds or healing, you have the au- 
thor гоо of this. “I will smite and heal, I will 
make alive and put to death. “I will burn them,” 
he says, “as gold is burned; and I will ery them,” 
he says, “as silver is tried,” for when the flame of 
persecution is consuming us, then the steadfast- 
ness of our faith is proved. These will be the fiery 
darts of the devil, by which faith gets a ministry 
of burning and kindling: yet by the will of God. 
As to this I do not know who can doubt, unless it 
be persons with frivolous and frigid faith, which 
seizes upon those who with trembling assemble 
together in the church. For you say, seeing we as- 
semble without order, and assemble at the same 
time, and flock in large numbers to the church, 
the heathen are led to make inquiry about us, and 
we are alarmed lest we awaken their anxieties. Do 
you not know that God is Lord of all? And if itis 
God's will, then you shall suffer persecution; but 
if it is not, the heathen will be still. Believe it 
most surely, if indeed you believe in that God 
without whose will not even the sparrow, which 
a penny can buy, falls to the ground." But we, Î 
think, are better than many sparrows, ON 
Ешанттм Time or Ревѕвсоттом 3." 
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14:1-21 THE ESCHATOLOGICAL 
KINGDOM OF THE LORD 


"Behold, a day of the Lorn is coming, when the spoil taken from you will be divided in the midst 
of you. "For I will gather all the nations against Jerusalem to battle, and the city shall be taken and 
the houses plundered and the women ravisbed; balf of the city shall go into exile, but the rest of the 
people shall not be cut off from the city. "Then the Lorn will go forth and fight against those nations 
as when he fights on a day of battle. “Оп that day bis feet shall stand оп the Mount of Olives which 
lies before Jerusalem on the east; and the Mount of Olives shall be split in two from east to west by a 
very wide valley; so that one balf of the Mount shall withdraw northward, and the other half south- 
ward. ‘And the valley of my mountains shall be stopped up, for the valley of the mountains shall 
touch the side of it; and you shall flee as you fled from the earthquake" in the days of Uzziab king of 
Judah. Then the Lorn your" God will come, and all the holy ones with bim." 

“On that day there shall be neither cold nor frost." "And there shall be continuous day (it is 
known to the Lorn), not day and not night, for at evening time there shall be light. 

"On that day living waters shall flow out from Jerusalem, half of them to the eastern sea and 
half of them to the western sea; it shall continue in summer as in winter. 

"And the Lorn will become king over all the earth; on that day the Lorn will be one and bis 
name one. 

"The whole land shall be turned into a plain from Geba to Rimmon south of Jerusalem. But 
Jerusalem shall remain aloft upon its site from the Gate of Benjamin to the place of the former 
gate, to the Corner Gate, and from the Tower of Hananel to the king's wine presses. " And it shall 
be inhabited, for there shall be no more curse;* Jerusalem shall dwell in security. 

"And this shall be the plague with which the Lorn will smite all the peoples that wage war 
against Jerusalem: their flesh shall rot while they are still on their feet, their eyes shall rot in their 
sockets, and their tongues shall rot in their mouths. "And on that day a great panic from the LORD 
shall fall on them, so that each will lay bold on the hand of bis fellow, and the band of the one will 
be raised against the band of the other: "even Judah will fight against Jerusalem." And the wealth 
of all the nations round about shall be collected, gold, silver, and garments in great abundance. 
P And a plague like this plague shall fall on the horses, the mules, the camels, the asses, and what- 
ever beasts may be in those camps. 

"Then every one that survives of all the nations that have come against Jerusalem shall go up 
year after year to worship the King, the Lorn of hosts, and to keep the feast of booths. "Апа if any 
of the families of the earth do not go up to Jerusalem to worship the King, the Lonn of hosts, there 
will be no rain upon them. "And if the family of Egypt do not go up and present themselves, then 
upon them shal?’ come the plague with which the Loro afflicts the nations that do not go up t0 
keep the feast of booths. "This shall be the punishment to Egypt and the punishment to all the 
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nations that do not go up to keep the feast of booths. 

And on that day there shall be inscribed on the bells of the horses, “Holy to the Lorn.” And 
the pots in the house of the Lorn shall be as the bowls before the altar; and every pot in Jerusa- 
lem and Judah shall be sacred to the Lonn of hosts, so that all who sacrifice may come and take of 
them and boil the flesh of the sacrifice in them. And there shall no longer be a trader in the house 


ofthe Lorn of hosts on that day. 
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Ovunvinw: All who rise up against Christ are ul- 
timately destroyed. The unbelieving Jews are the 
example given, since their rejection of Christ re- 
sulted in their destruction by the Romans (Evse- 
миз). The return of Christ to the Mount of 
Olives is a visible sign for anyone who lives in 
Jerusalem to recognize (Cran оғ Jenusates). The 
second advent of Christ with his saints in the end 
times has been announced by the prophets (Ам- 
most). Christ was judged at night when it was 
cold, and at his crucifixion a darkness prevailed as 
prophesied by Zechariah (Суки. or Jervsaem). 
The darkness surrounding the passion of Christ 
was vividly described by the prophet. The two 
thieves show in their attitude the response of hu- 
man beings to the passion. One thief reviles. 
Christ for not delivering them, while the other 
sees the salvation Christ was effecting and thus 
obtains redemption (Ароѕтоцс Constitutions). 
The living waters of God will bring life to even 
the Dead Sea. Salvation will come as in ancient 
times. On thar day a great fear will fall on hu- 
mans. Ephrem offers a mystical meaning for the 
horse and the bit. All things shall become sacred. 
(Erruan). 


14:2 The Nations Gathered Against 
Jerusalem 


Jaws то Bx Ромтвиво ron Cunist’s Deatn. 
Eusumius or CAESAREA: And we can see this 
with our own eyes. For though many have afflict- 
ed the word of Christ and are even now contend- 
ing with it, yer it is lifted above them and become 
stronger than them all. Yes, truly, the hand of 


Christ is raised against all that afflicted him, and 
all his enemies who from time to time rise up 
against his church are said to be “utterly de- 
stroyed.” The fulfillment of this also agrees with 
the passages quoted on the destruction of the 
whole Jewish race, which came on them after the 
coming of Christ. For Zechariah writes this 
prophecy after the return from Babylon, foretell- 
ing the final siege of the people by the Romans, 
through which the whole Jewish race was to be- 
come subject to their enemies. He says thar only 
the remnant of the people shall be saved, exactly 
describing the apostles of our Savior. Poor or 
тне Gosper 2.3.50, 53." 


14:4 Standing on the Mount of Olives 


Ѕвсомо COMING on THE MOUNT or OLIVES. 
Суви or Jenusavem: But it might happen that 
he should sit upon a foal: give us rather a sign 
where the king who enters will stand. Give us a 
sign not far from the city, that it may not be un- 
known to us; give us a sign nearby and clearly vis- 
ible, that being in the city we may behold the 
place. Again the prophet answers, saying, “That 
day his feet shall rest upon the Mount of Olives, 
which is opposite Jerusalem to the cast; Is it pos- 
sible for anyone standing within the city not to 
behold the place? CATECHETICAL Lecrunr 12.112 





14:5-6 The Lord and the Holy Ones Will 
Come 
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Suconp Арувмт Fonrrorp. Amsrose: Yer 
learn that the Son knows the day of judgment. 
We read in Zechariah: “And the Lord my God 
shall come, and all the saints with him. In that 
day there shall not be light bur cold and frost, and 
it shall be one day, and that day is known to the 
Lord." This day, then, was known unto the Lord, 
who shall come with his saints to enlighten us by 
his second advent, But let us continue the point 
that we have commenced concerning the Spirit: 
“He shall glorify me.” So then the Spirit glorifies 
the Son, as the Father also glorifies him, bur the 
Son of God also glorifies the Spirit, as we said. 
He then is not weak who is the cause of the mu- 
tual glory through the unity of the eternal light, 
nor is he inferior to the Spirit, of whom this is 
true that he is glorified by the Spirit. Ом тнв 
Hoty Sprarr 2.11.119-20." 


Тик Darkness anp лант or тик Cruci- 
WIXION EXPLAINED. CYRIL OF JERUSALEM: 
Christ, then, was crucified for us; he was judged 
in the night, when it was cold, and therefore a fire 
of coal was laid. He was crucified in the third 
hour, and “from the sixth hour there was dark- 
ness until the ninth hour,” bur from the ninth 
hour there was light again. Are these details writ- 
ten down? Let us inquire. Zechariah says, “And it 
shall come to pass in that day, and there shall be 
no light but cold and frost through one day (the 
cold on account of which Peter warmed himself), 
and that day shall be known to the Lord." (What? \ 
Did he nor know the other days? There are many 
days, but “this is the day [of the Lord's patience] 
the Lord has тае)? "And that day shall be 
known to the Lord, and not day nor night.” What 
dark saying does the prophet utter? That day is 
neither day nor night. What then shall we сай it? 
‘The gospel interprets it, telling of the event. It 
was nor day, for the sun did not shine without in- 
terruption from rising to setting, but from the 
sixth hour to the ninth there was darkness. The 
darkness was interposed, but God called the 
darkness night. Therefore it was neither all light, 
so as to be called day, nor all darkness, so as to be 








called night; but after the ninth hour the sun 
shone forth. This also the prophet foretells; for 
after saying “not day nor night,” he adds, “And in 
the time of the evening there shall be light.” Do 
you see the truth of the events foretold? Cars- 
CHETICAL Lecture 13.247 


14:7 Continuous Day 


Тик Олакмизз or тик CnocirixioN Fors- 
roto. Ароѕтоцс CowsrrrUTIONS: And in an- 
other place: "And I was reckoned with the trans- 
gressors." Then there was darkness for three 
hours, from the sixth to the ninth, and again light 
in the evening; as it is written: "It shall not be day 
or night, and at the evening there shall be light.” 
All [these] things, when those malefactors saw 
that they were crucified with him, the one of 
them reproached him as though he was weak and 
unable to deliver himself. But the other rebuked 
the ignorance of his fellow, and turning to the 
Lord, as being enlightened by him, and acknowl- 
edging who he was that suffered, he prayed that 
he would remember him in his kingdom hereaf- 
ter.’ He then presently granted him the forgive- 
ness of his former sins and brought him into 
paradise to enjoy the mystical good things. He 
also cried about the ninth hour, and said to his. 
Father, "My God! My God! Why have you for- 
saken те?” And a little afterward, when he had 
cried with a loud voice, "Father, forgive them, for 
they know пог what they do," and had added, 
"into your hands I commit my spirit,” he gave up. 
his spirit" and was buried before sunset in a new 
sepulcher. But when the first day of the week 
dawned, he arose from the dead and fulfilled 
those things thar before his passion he foretold to 
us, saying, “The Son of man must continue in the 
heart of the earth three days and three nights.” 
And when he was risen from the dead, he ap- 
peared first to Mary Magdalene and Mary the 
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mother of James, then to Cleopas in the way, and 
after that to us his disciples, who had fled away 
for fear of the Jews bur privately were very inquis- 
itive about him." Bur these things are also writ- 
ten in the Gospels. CONSTITUTIONS oF THE 
Hoty APOSTLES 5.3.14." 


14:8 Living Waters Flow from Jerusalem 


Tus рар оғ тик Livine Warsrs оғ бор. 
Erit тнк SYRIAN: On that day living waters 
shall flow out from Jerusalem, half of them to the 
eastern sea and half of them to the western sea. Af- 
ter this, from Jerusalem the law of salvation will 
come, Indeed, as the Lord says, salvation is from 
the Jews." and it will spread among the neighbor 
nations. Two seas are proposed as a symbol of the 
nations: the eastern sea, which Scripture calls Sea 
of Salt,” and the western sea, which is the Great 
Sea." Again, in a different manner, the prophet 
«alls the eastern sea the people living in the region 
of light; while by the western sea he indicates the 
people of Judea, who would not be deprived of the 
light of the gospel, if they did not want to be. In 
fact, even though these people are signified 
through the image of the sunset and the night, nev- 
ertheless the living waters of the divine precepts of 
Christ would not be prevented from constantly 
flowing to irrigate their hearts, if only they wanted 
them to come back to their heart. And it shall com 
tinue in summer as in winter, as in the ancient 
times.” That is, in the same order and with the 
same happiness they will flow to the nations who 
believe as they flowed to our ancestors. Соммкм- 
TARY ON ZECHARIAH.” 


14:9 The Lord Will Rule the Earth 


SALVATION то Coms as IN ANCIENT TIME: 

| Еънким rite Svaran: It is clear that this passage 
refers to the glorious time of the Maccabees when, 
after the idolatry that Antiochus had introduced 
had been rejected, all of Judea embraced the cult of 
the one God. At the same time, the things which 
you see here to be foreshadowed were fulfilled and 
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perfected by Christ. Therefore the prophet calls. 
summer the very happy time of the manifestation 
of Christ to the whole world, because Nisan aptly 
represents the end of the winter month and the be- 
ginning of the fruitful summer. On the other hand, 
he calls winter the night, which constantly op- 
presses the devil, after che birth of Christ. Again 
the words “as it was in the ancient times" appear to 
be suitable to the day, which brought salvation to 
Moses and the children of Israel. Indeed, it opened 
а splendid summer for them, whom it carried safe 
and uninjured through the sea, while it generated a 
sorrowful winter to the Egyptians by submerging 
and suffocating their army. On that day the Lord 
will be one and his name one. What I said to refer 
to the time of the Maccabees and the dominion of 
the Jews was brought to its completion all over the 
world, when, after the promulgation of the gospel 
of Christ, the whole world believed in him and rec- 
ognized that he is God and the true king. Com- 
MENTARY ON ZECHARIAH.” 


14:13 A Great Panic 


Hooine rus Отнкв'в Намо 1м Fran. 
Ернивм тик Sratan: On that day a great panic 
from the Lord shall fall on them, so that each will 
seize the hand of a neighbor, and the hand of the 
one will be fastened” to the hand of the other. 
After peace was restored to the Jews, their Greek 
enemies and those Jews who had abandoned the 
religion of their fathers fell into a great distress 
and panic. And therefore it happened that, as is 
the habit of those who are confounded, they took 
each other's hand and were not able to let their 
hold go because of their fear. COMMENTARY ON 
Zecnanian” 


14:20 “Holy to the Lord" 
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Mysticat Mranine оғ тнк Horse AND Вит. 
EPHREM THE SYRIAN: On that day there shall be 
inscribed on the bit of the horse, “Holy to the 
Lord.” Not war or wrath bur holiness and peace. 
Isaiah certainly prophesied this when he said, 
"They shall beat their swords into plowshares 
and their spears into pruning hooks; nation shall 
not life up sword against nation, neither shall 
they learn war any more.” Both prophets expect- 
ed the advent of Christ. In a mystical sense, by 
the horse the prophet signifies any servant of 
Christ and understands the bit as the divine law, 
by which the hearts of the faithful are directed, so 
that they may not rush down into vice. The bit 
holds the horse in check and obliges it to obey the 
horseman, that is, mystically, the Lord. Commen- 
TARY ON ZECHARIAH.” 


14:21 Everyday Utensils Sacred to the Lord 


Aut Тнімав Smari Become Ѕлсивр. EPHREM 
THI SYRIAN: And the cooking pots in the house 
of the Lord shall be as holy as the bowls in front of 
the altar; and every cooking pot in Jerusalem and 


Judah shall be sacred to the Lord of hosts, so that 
all who sacrifice may come and use them to boil 
the flesh of the sacrifice. In that veneration the 
holy service of the house of the Lord will come, so 
that che common cooking pots may be revered by 
any foreigner, notwithstanding the fact that you 
Jews used to revere the bowls in front of the altar 
inside the closure of the house of the Lord. And 
not only will there be this honor for the cooking 
pots of the house of the Lord and of Jerusalem, 
but any cooking pot in the sanctuary as well as in 
the holy city and in the whole Jerusalem will be 
sanctified to the Lord, so that both the Jews and 
Gentiles will revere it as a thing consecrated to 
the Lord. The mystical meaning of this prophecy 
predicts two things: the honor to be given to the 
law of salvation proceeding from Judea and the 
conversion of the Jews and the Gentiles, whom 
the baptism of Christ received as cooking pots of 
flesh and turned into bowls full of perfumes. 


COMMENTARY ON ZECHARIAH.” 
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MALACHI 








isthe title of the book. 
The election of Israel and the rejection of Edom 
are heralded in Malachi 1:2-5, while Malachi 
1:6—2:9 focuses on priests who failed to carry 
out their vocation in a faithful and fitting way. 
Malachi 2:10-16 inveighs against divorce and 
marriage to foreign wives. Malachi 2:17—3:5 
warns about the impending Day of Yahweh with 
a call to purification, especially of priests, and 
Malachi 3:6-12 chastises the people for their re- 
fusal to pay tithes to the temple. The unbelief of 
those who envy the prosperity of the wicked, the 
eventual salvation of the righteous and the pun- 


ishment of the wicked on judgment day are delin- 


cated in Malachi 3:13—4:3 (3:13-21 LXX). 
Malachi 4:4 (3:22 LXX) exhorts the Jews to be 
faithful to the law of Moses. Malachi 4:5-6 (3:23- 
24 LXX) heralds the coming of Elijah to reconcile 
families before the Day of Yahweh. 

Most scholars date the book to after the 
rebuilding of the temple in 516 B.C., during the 
Persian period and before the reforms of 
Nehemiah and Ezra in 432 B.C. The book occupies 
the last place in the Old Testament and is consid- 


ered the end of the prophetic canon for those who 
used the Palestinian and the Septuagint collec- 
tions. The earliest documentary evidence that we 
have of its prophetic canonical status is its inclu- 
sion in the Septuagint and its appearance in the 
Qumran scrolls. In all the Jewish and Christian 
ordering of zhe Minor Prophets, the book of Mala- 
chi is placed at the end of the lists. The New Testa- 
ment references to Malachi are primarily to define 
Jesus as the Messiah. The figure of Elijah is used to 
point to John the Baptist as the last prophetic pre- 
cursor to the Messiah. This is accomplished by 
joining Malachi 3:1 and Isaiah 40:3 at Mark 1: 
and Mark 9:11 and Luke 1:17 with Malachi 4:5-6. 
Paul, in Romans 9:13, saw the reference to Jacob 
and Esau in Malachi 1:2 as the prophetic election 
of the Gentiles to replace the limited old covenant. 
The church fathers made broad use of Malachi to 
interpret the two covenants, to defend the univer- 
sality of the gospel and to cite the Eucharist as the 
new, central sacrament that fulfilled that of Aaron 
and Melchizedek. 








Matacut, THE Last or THE Propuers, 
Аммоомсер Curist’s Comin. THEODORET 





283 


Matacut 9 








or Cs: While Moses the great lawgiver was the 
first to leave us the divine sayings in writing, the 
divinely inspired Malachi committed to writing 
the divine oracles after all the other composers of 
inspired composition. He did not mention the 
time like the others, but in his prophecies he indi- 
cated that he was accorded this grace after the re- 


instead of the divine favors and accuses the 
priests and the others separately, focusing on the 
lawless acts committed by them. He announces 
beforehand the coming of Christ the Lord in the 
flesh and che salvation the human race enjoyed as 
a result of it. COMMENTARY ом MALACHI, INTRO- 
DucrioN." 


building of the divine temple and the people's 
attainment of peace. In fact, he did not accuse. 
them of indolence in the rebuilding, as did 
blessed Haggai and Zechariah. He reminds them 








1:1-9 REBUKE OF ISRAEL'S PRIESTHOOD 
AND SACRIFICE 


"The oracle” of the word of the Lorn to Israel by Malachi.“ 

%1 have loved you,” says the Lorn. But you say, "How hast thou loved us?” "Is not Esau Jacob's 
brother?” says the Lorn. "Yet I bave loved Jacob "but I bave hated Esau; I have laid waste bis bill 
country! and left bis heritage to jackals of the desert." ‘If Edom says, "We are shattered but we will 
rebuild the ruins; the Lorn of hosts says, “They may build, but I will tear down, till they are 
called the wicked country, the people with whom the Lorn is angry for ever.” "Your own eyes shall 
see this, and you shall say, “Great is the Lonn, beyond the border of Israel!” 

“A son honors bis father, and a servant bis master. If then I am a father, where is my bonor? 
And if I am a master, where is my fear? says the Lonn of hosts to you, O priests, who despise my 
name. You say, ‘How have we despised thy name?’ "By offering polluted food upon my altar. And 
you say, ‘How have we polluted it?” By thinking that the Lonp's table may be despised.’ ‘When 
you offer blind animals in sacrifice, is that no evil? And when you offer those that are lame or sick, 
is that no evil? Present that to your governor; will be be pleased with you" or show you favor? says 
the Lorn of hosts. "And now entreat the favor of God, that be may be gracious to us.'** With such 
a gift from your band, will be show favor to any of you?” ** says the Lorn of hosts. 


a Ory mage BG Heb ter “LO a d ad fe mgr) KPa op urs AOC dey add he hing ter may kt 
rated wih nemge XX whit UL adde nde hn FLO Shel ace yel 





‘Ovanvisw: God in his sovereignty metes out 
justice to the good and evil. God in his sover- 


of Jacob and Esau (Avausrixe). Jacob and Esau 
reflect Rachel and Leah regarding God's favor or 


eignty can choose without any basis of merit that 
he will bless or curse, as shown from the example 


disfavor. Joseph, born of Rachel and a type of 
Christ, is sold into Egypt. Leah is to be under- 
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MALACHI 1:1-9 





stood as the synagogue, while Rachel is the 
church. The synagogue filled with jealousy and 
envy rejected Christ as Lord and Savior (Сав- 
sarius). God has established in the new covenant 
a shift away from a relationship of fear and sla- 
very to one of friend and filial relation (Јонм Cas- 
sian). Bishops and clergy are called хо a mutual 
relationship of love and respect ( Jerome). Un- 
grateful and unworthy people do not acknowl- 
edge the kindness of God or know him as Father. 
Good Christians, however, praise God as Father. 
and express gratitude and honor (MAXIMUS oF 
Torin). Clergy are not immune to the judgment 
of God by virtue of their position if they fail to be 
faithful to their calling (Arosrouc Сокзттто- 
ions). In the old covenant God was a master to 
be revered, not a father to be prayed to, because 
of the disobedience of the Jews. God desired a fa- 
therly relationship with the Jews, but they made 
it not possible through their rebellious actions 
(Avaustine). Inappropriate prayers and impure 
hearts will result in rejection by God, as hap- 
pened to Cain and the Israelites (SaHDONA). 


1:2 Jacob Loved, Esau Hated 


Drrense or Go's ELECTION AND Grace. 
Avaustins: Furthermore, who would be so im- 
piously foolish as to say that God cannor turn the 
evil wills of people—as he wills, when he wills 
and where he wills—toward the good? But when 
he acts, he acts through mercy; when he does not 
act, it is through justice. For "he has mercy on 
whom he wills, and whom he wills, he hardens? 
Now when the apostle said this, he was com- 
mending grace, of which he had just spoken in 
connection with the twin children in Rebecca's 
womb: "Before they had yet been born or had 
done anything good or bad, in order that the 
electing purpose of God might continue, it was 
said of them, ‘The elder shall serve the youn- 
ger!” Accordingly he refers to another prophetic 
witness, where it is written, “Jacob I loved, but 
Esau I have hated.” Then, realizing how what he 
said could disturb those whose understanding 





could not penetrate to this depth of grace, he 
adds, “Whar therefore shall we say to this? Is 
there unrighteousness in God? God forbid!” Yer 
it does seem unfair that, without any merit de- 
rived from good works or bad, God should love 
the one and hate the other. Now if the apostle 
had wished us to understand chat there were fu- 
ture good deeds of the other—which God, of 
course, foreknew—he never would have said “not 
of good works" but rather "of future works.” Thus 
he would have solved the difficulty; or rather he 
would have left no difficulty to be solved. As it is, 
however, when he went on to exclaim, "God for- 
bid!" he proceeds immediately to add (to prove 
that no unfairness in God is involved here), "For 
he says to Moses,'I will have mercy on whom I 
will have mercy, and I will show pity to whom I 
will show pity: ™ Now who but a fool would 
think God unfair either when he imposes penal 
judgment on the deserving or when he shows 
mercy to the undeserving? Finally, the apostle 
concludes and says, “Therefore it is not a ques- 
tion of him who wills nor of him who runs but of 
God's showing mercy.” ENcHIRIDION 25.98.° 





Grace PnuspssriNED. Avoustine: Who are 
these that reply to God, who speaks to Rebecca? 
She had twin sons of one conception of Isaac 
our father. “The children were not yet born nor 
had done any good or evil (that the purpose of 
God according to election might stand). The 
election was of grace, not of merit. It is the elec- 
tion by which he does not find but makes 
elect — "that it was not of works but of him that 
calls, that the elder should serve the younger.” 
To this sentence the blessed apostle adds the 
testimony of a prophet who came along after- 
ward: “Jacob I have loved, but Esau I have hat- 
ed” to give us to understand plainly by the later. 
utterance what was hidden in the predestination 
of God by grace before they were born. For what 
did he love but the free gift of his mercy in Ja- 
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cob, who had done nothing good before his 
birth? And whar did he hate but original sin in 
Esau, who had done nothing evil before his 
birth? Surely he would not have loved in the 
former a goodness which he had not practiced, 
nor would he have hated in the latter a nature 
which he himself had created good. Lerter 194." 





Lean AND Racun, CAISARIUS or Аки 
the very beginning of the world, of those two. 
sons who were born of Adam, Abel the younger is 
chosen, while as a figure of the unfaaithful Jews, 
Cain the older one is condemned. Afterward, in 
the time of Abraham, the same figure is fulfilled 
in Sarah and Hagar. Sarah was sterile for a long 
time as a type of the church, while Hagar as a fig- 
ure of the synagogue bore a son at once. Hence it 
is that the younger son Isaac is received into the 
inheritance, bur Ishmael, who was older, is driven. 
away. This fact also seems to have been fulfilled 
in those two: Jacob the younger was loved by 
God, while Esau was rejected according to what 
is written: "I have loved Jacob but hated Esau." 
This figure is also known to have been fulfilled in. 
those two sisters whom blessed Jacob had as his 
wives: Rachel, who was the younger, was loved 
more than Leah the older. Їп fact, of the former 
was born Joseph, who was to be sold in Egypt as a 
type of our Lord and Savior. That Leah was 
bleary-eyed while Rachel was beautiful in counte- 
nance is also significant: in Leah is understood 
the synagogue; the church is indicated in Rachel. 
А man whose bodily eyes are afflicted with in- 
flammation cannot look at the brightness of the 
sun. Similarly the synagogue, which had had the 
eyes of its heart filled with jealousy and envy 
against our Lord and Savior as with poisonous 
floods, could not gaze upon the splendor of 
Christ, who is “the Sun of justice; Sarmon 
104, 


t 





1:6 Fear of God Absent 


Curis Fnuss rrom Fran or SLaveny. Јонм 
Cassian: " There is a great distinction, then, be- 


tween the fear that lacks for nothing, which is 
the treasure of wisdom and knowledge, and the. 
one that is imperfect, which is called "the begin- 
ning of wisdom." This latter has punishment 
in itself, and it is cast out from the hearts of the 
perfect upon the advent of the fullness of love. 
For "there is no fear in love, but perfect loves. 
casts out fear.” And in fact, if the beginning of 
wisdom consists in fear, what Бис the love of 
Christ will be its perfection, which contains in 
itself the fear of perfect love and which is no 
longer called the beginning bur rather the trea- 
sure of wisdom and knowledge? Therefore there 
are two degrees of fear. The one is for begin- 
ners—that is, for those who are still under the 
servile dread. In regard to this it is said, “The 
slave shall fear his master,” and in the Gospel, "I 
no longer call you servants, because a servant 
does not know what his master is doing." And. 
consequently he says, " The slave does not re- 
main in the house forever." For he is instruct- 
ing us to pass from the fear of punishment to the 
fullest freedom of love and to the confidence of 
the friends and sons of God. And the blessed 
apostle, who had long since passed beyond the 
degree of servile fear, thanks to the power of the 
Lord's love, disdains lower things and professes 
that he has been endowed with grearer goods. 
“For,” he says, "God has not given us a spirit of 
fear but of power and love and self-control, 
Those who burned with perfect love of the heav- 
enly Father and whom, from slaves, the divine 
adoption had already made sons he also exhorts 
in these words: “You have not received a spirit 
of slavery again in fear, but you have received a 
spirit of adoption, in which we cry out, ‘Abba, Fa- 
ther." CONFERENCE 11.13.46. 








Currey As Farmers iv тни Farru, Jerome: 
Be obedient to your bishop and obey him as your 
spiritual father. Sons love and slaves fear. "If Lam 
а father; he says, "where is my honor? And if 1 
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am a master, where is my fear?" In your case one 
man combines in himself many titles to your re- 
spect. He is at once monk, bishop and uncle. But 
the bishops also should know themselves to be 
priests, пос lords. Let them render to the clergy 
the honor that is their due that the clergy may of- 
fer to them the respect which belongs to bishops. 
LETTER 52.7." 


Revers бор as Farmen, Maximus or TURIN: 
Last Sunday I spoke at sufficient length for the 
correction of those who do not give thanks to the 
Creator for the divine gifts that they enjoy and 
who, while benefiting from heavenly kindness, 
like ungrateful and unworthy persons do not ac- 
knowledge the author of kindness. They are un- 
grateful, 1 say, who neither fear God as slaves do 
their master nor honor him as children do their 
father. God says through the prophets, "If I am a 
master, where is my fear? If I am a father, where is 
my love?” That is to say, if you are a slave, render. 
the master service of fear; if you are a son, show 
your father a reverent love. But when you do not 
give thanks, you neither love nor fear God: hence 
you are an insolent slave or a proud son. The 
good Christian, therefore, ought always to praise 
his Father and Master and to do all good things. 
with a view of his glory, as the blessed apostle 
says: " Whether you eat or drink or do anything, 
do all for the glory of God." Sermon 73.1. 


Буп. Crerar Witt Nor Escape Warn. 
Arosrouic Constitutions: And indeed Balaam 
the prophet, when he had corrupted Israel by 
Baal-peor, suffered punishment;" and Caiaphas 
at last was his own murderer; and the sons of 
Sceva, endeavoring to cast out demons, were 
wounded by them and fled away in an unseemly 
manner; and the kings of Israel and of Judah, 
when they became impious, suffered all sorts of 
punishments. It is therefore evident how bishops 
and presbyters, also falsely so called, will not es- 
cape the judgment of God. For it will be said to 
them even now: “O you priests that despise my 
name, I will deliver you up to the slaughter, as 1 


did Zedekiah and Ahab, whom the king of Baby- 
lon fried in a frying pan; as says Jeremiah the 
prophet? Constitutions or тне Hoty Aros- 
‘Tres 8.1.2." 





“Oun Farmer” Nor 1N тнк OLD TESTAMENT. 
Augustine: We must consider what it is that we 
have been commanded to pray for—commanded 
by him from whom we learn to pray for and 
through whom we obtain what we pray for. He 
says, “In this manner shall you pray: Our Father 
who art in heaven, hallowed be your name. Your 
kingdom come, your will be done on earth as it is 
in heaven. Give us this day our daily bread. And 
forgive us our debts as we forgive our debtors. And 
lead us not into temptation, but deliver us from 
evil’ In every kind of petition we ought first to 
try to gain the good will of the one we are petition- 
ing. And the praise is usually placed at the begin- 
ning of the prayer, where in this instance our Lord 
has bidden us to say nothing else than "our Father 
who arc in heaven. Praise of God has been ex- 
pressed in many manners of speech. Anyone can 
see this as he reads those forms of praise scattered 
widely here and there throughout the sacred Scrip- 
tures. But nowhere is there found any instruction 
for the people of Israel to say “our Father” or to 
pray to God as a Father. To them he has been pro- 
posed as а master, for they were servants; that is, 
they were as yet living according to the flesh. 
When I say this, Lam referring to them when they 
rectived the commandments of the law which they 
were ordered to observe, for the prophets frequent- 
ly point out that this same Lord of ours would 
have been their father as well, if they did not stray 
from his commandments. For instance, there are 
the following expressions: “I have begotten chil- 
dren and exalted them, bur they have despised 
me,™ and, “I have said, You are gods and all of you 
the sons of the most high; "7 and, “If Lam a mas- 
ter, where is my fear? And if I am a father, where is 
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my honor? Even if we were to disregard those pro- 
phetic sayings that refer to the fact that there 
would be a Christian people who would have God 
as their Father—in accordance with that saying in 
the Gospel, "He gave them the power of becoming 
children of God"? —there are still many other ex- 
pressions whereby the Jews are reproved for the 
fact that by committing sins they refused to be 
children. The apostle Paul says, “As long as the 
heir is a litte child, he differs in no way from a 
slave," but he reminds us that we have received 
the spirit of adoption, by virtue of which we cry, 
"Abba, Father.” Sermon ом тне Mount 
2445 


1:8 The Evil of a Deficient Sacrifice 


Proper ATTITUD IN PRAYER. SauposA: 
Such was the offering of the murderous Cain that 
was rejected. He had been told by God, “If you 
act well, I will receive it^" Such again were all 
the offerings of the Israelites that were rejected, 











whereby they received the curse of the prophet 
who says, “Cursed is the man who has a ram in 
his flock, and he vows and sacrifices to the Lord 
one that is sickly." He rebukes and reproaches 
them, saying, " Try offering it to your ruler, o see 
if he will be pleased with it or show you favor; 
this is what the Lord says.” So how will any ad- 
dress made to God during the ministry of prayer 
that shows any contempt prove acceptable to 
God—an address that is full of all sorts of dis- 
teractions, that is sickly and broken up by inter- 
ruptions? This sort of thing would not be 
acceptable even to the most insignificant of hu- 
man beings if he were thus addressed. The offer- 
ing of turbulent prayer and the ministration of a 
heart that shows contempt are exactly like the 
sacrifice of a blemished ram. Boox or Perrec- 
TION 18." 





Mjn 112 "Gal 41, "Rom 8:15. "FC 111122-23, "Gen 47. Mal 
тла MCS 10120910. 


1:10-14 PROPER AND IMPROPER SACRIFICES 


"Ob, that there were one among you who would shut the doors, that you might not kindle fire 
upon my altar in vain! I have no pleasure in you, says the Lonn of hosts, and I will not accept an 
offering from your band. "For from the rising of the sun to its setting my name is great among the 
nations, and in every place incense is offered to my name, and a pure offering; for my name is great 
among the nations, says the Lorn of hosts. “But you profane it when you say that the Lonp' table 
is polluted, and the food for* it may be despised. "What a weariness tis is? you say, and you 
sniff at me, says the Lon of hosts. You bring what has been taken by violence or is lame or sick. 
and this you bring as your offering Shall I accept that from your hand? says the Lonn. “Cursed 
be the cheat who has a male in bis flock, and vows it, and yet sacrifices to the Lord what is blem- 
ished; for I am a great King, says the Lorn of hosts, and my name is feared among the nations. 





¢Heb fut fied Another reading at "х hu whi plated pe TOC andl Mew agent û 





‘Overview: The destruction of the temple and its 
sacrifice were predicted by Malachi to give way to 


the Gentiles who would honor the true God in all 
nations (Снкуѕоѕтом). The new covenant has 
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destroyed the sacrifice of the temple by replacing 
it with the eucharistic sacrifice. The celebration 
of the Eucharist among the Gentiles testifies to 
the universal nature of the church and reflects 
God's rejection of the Jews and their worship 
(Avaustive). God has rejected the Jews and their 
sacrifices for their having nor received Christ and 
his sacrifice on the cross. The Gentiles now offer 
true worship to God in the Eucharist. The 
prophet makes it clear that the old form of Jewish 
worship would be replaced by the Eucharist and 
would be found among the Gentiles (Сниүзов- 
том), The flour of the old covenant was a type of 
the bread of the Eucharist, which purifies from 
sin (leprosy). The Eucharist has passed on to the 
Gentiles since the Jews rejected Christ and his 
sacrifice (Justi). 

The Eucharist must be taken only after one is 
reconciled with one's neighbor if there is a rift 
present (Dipacn). Baptism occurs only once, 
and the priesthood is to be taken from all peoples. 
The Eucharist has replaced the bloody sacrifices. 
of the temple. Worship is no longer confined to 
one place; rather, it occurs in every place on earth 
(Avosrouc Constrrutions). The Catholic 
church, which is truly universal, unlike the sec- 
tarian Donatists, was foreseen by the prophet 
through the universal offering of sacrifice among 
the nations of the Gentiles. The universal offer- 
ing of the Eucharist (іе, not confined to Jerusa- 
lem) was foretold by Malachi. The offerings of 
Melchizedek to Abraham prefigured the Eucha- 
rist and Christ, who is the true high priest 
(Augustine), The sacrifices to be offered from 
the rising to the setting of the sun refer to the 
New Testament Eucharist offering ( Jou oF 
Damascus). The celebration of the Eucharist in 
all places and not specifically in Jerusalem or 
Mount Gerizim is what Malachi prophesied 
alone (Олсем). Not among the Jews alone, the 
order of Aaron or even of the order of 
Melchizedek is the true sacrifice to God to be 
favored, It is the Eucharist of the church alone, 
when offered from the “rising of the sun,” thar 
became truly universal (Avaustine). Prayers 


properly conceived from a pure heart are likened 
to a pure offering. These are such that saved 
Noah, healed lameness, conquered armies, 
divided the sea and revealed mysteries, and many 
other divine interventions (Avnranar). The 
hands and feet need to be consecrated to God's 
service in pursuit of the gospel and the prize of 
eternal life (Gasconv or Nazianzvs). 


1:10 Offerings Rejected 


Jaws RrroAts Авоивико, Chrysostom: 
The Jews did return from Babylon, they did re- 
cover the city, hey did rebuild che temple, and. 
they did offer sacrifices. But it was only after all 
this chat Malachi predicted the coming of the 
present desolation and the abolition of Jewish 
sacrifices. This is what he said speaking in God's 
behalf: ‘Shall I for your sakes accept your per- 
sons? says the Lord God almighty. For from the 
rising of the sun, even to its setting, my name is 
glorified among the nations; and everywhere they 
bring incense to my name, and a pure offering. 
But you have profaned it." Discounsss. 
Acatnsr Juparzine CHRISTIANS 5.12.3. 


Тик Oro Testamen RupLacen ву тик New 
Testament. Curysostom: After their captivity 
in Babylon the Jews did rebuild their temple and 
restored the place where they were allowed to ob- 
serve all the rituals according to the law. But now 
the power of Christ, the power that founded the 
church, has also destroyed their restored temple. 
And their prophets foretold this and showed that 
God would reject Judaism and introduce a new 
way of worship. DEMONSTRATION AGAINST THE 
PAGANS 43. 





Тик New Sacurrics Is Рок, AUGUSTINE: 
Now I turn to Malachi. This man, prophesying 
of the church which by Christ's power has now 
expanded far and wide, takes on the person of 
God to say to the Jews: “'T have no pleasure in 
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you,’ says the Lord of hosts, and I will not re- 
ceive a gift from your hand. For from the rising 
of the sun even to the going down thereof, my 
name is great among the Gentiles, and in every 
place there is sacrifice, and there is offered to my 
name a clean oblation for my name is great 
among the Gentiles,” says the Lord of hosts.” 
Now if we see that everywhere in our time, 
"from the rising of the sun to the going down 
thereof,” this sacrifice is being offered by 
Christ's priests according to the order of 
Melchizedek, and if the Jews are in no position 
to deny that their sacrifices, rejected in the first 
verse, have come to an end—how is it thar they 
can be looking for another Christ? They read the 
prophecy; they see its fulfillment before their 
very eyes. Why can they not realize that he must 
have been the Christ to fulfill it, since nobody 
else could? Ситу or бор 18.35. 











Sacnteren Is UNIVERSAL IN тик GENTILES. 
Avaustinn: Lastly, O Jews, if you try to distort 
these prophetic words into another meaning ac- 
cording to the dictates of your heart, you resist 
the Son of God against your own salvation... 
The house of Jacob or Israel is the same people, 
both called and cast off — not called in respect to 
some and cast off in respect to others, bur the en- 
tire house called to walk in the light of the Lord. 
«+The reason why the house had been cast off 
was because its people were nog walking in the 
light of the Lord, or some of the house certainly 
were called and others cast off in such a way that 
without any separation having been of the Lord's 
table as regards the sacrifice of Christ. Both 
called and cast off were under the same old sacra- 
ments, to be sure; both those who walked in the 
light of the Lord and observed his precepts and 
those who rejected justice and deserved to be 
abandoned by it. If you choose to interpret these 
testimonies in this manner, what are you going to 
say and how will you interpret another prophet 
who cuts this reply away entirely, shouting with 
unmistakable manifestation: “'I have no pleasure 
in you, says the Lord almighty, ‘and I will not re- 





ceive a gift of your hand. For from the rising of 
the sun even to the going down my name is great 
among the Gentiles, and in every place sacrifice is 
offered in my name, a clean oblation: for my name 
is great among the Gentiles, says the Lord al- 
mighty” IN Answer ro THE Jews 9. 


Gov's Name Is GLoRIFIED AMONG THE 
Nations. Cunvsosrow: Scripture did not pass 
over in silence the rejection of the Jews. Notice 
how the prophet Malachi foretold this too. “Be- 
hold, among you the doors will be shut, and fire 
will not be kindled on my altar for anything.” He 
also foretold who would now pay God worship. 
"From the rising of the sun to its going down, my 
name has been glorified among the nations.” And 
again he said, “And in every place incense is of- 
fered to me and a pure sacrifice; Do you see how 
he made clear the nobility of worship? How he 
showed that the new worship had a special honor 
and differed from the old? Worship will not be 
confined to a place or a way of sacrifice, nor will it 
consist in savor or smoke or omens; it will be a 
different ritual. DEMONSTRATION AGAINST THE 
Pagans 74. 


Froun д Түрк or Ситт. Justin MARTYR: 
“And the offering of fine flour, sirs,” 1 said, 
“which was prescribed to be presented on behalf 
of those purified from leprosy, was a type of 
bread of the Eucharist, the celebration of which 
our Lord Jesus Christ prescribed, in remem- 
brance of the suffering which he endured on be- 
half of those who are purified in soul from all 
iniquity. [This was prescribed] in order that we 
may at the same time thank God for having cre- 
ated the world, with all chings therein, for the 
sake of humankind, and for delivering us from 
the evil in which we were, and for utterly over- 
throwing principalities and powers by him who 
suffered according to his will. Hence God speaks 
by the mouth of Malachi, one of the twelve 
[prophets], as I said before, about the sacrifices 
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ar that time presented by you: “'I will have no 
pleasure in you,’ says the Lord, ‘and I will not ac- 
cept your sacrifices at your hands. From the ris- 
ing of the sun to the going down of the same, my 
name has been glorified among the Gentiles, and 
in every place incense is offered го my name, and 
a pure offering: for my name is great among the 
Gentiles, says the Lord, but you profane it.” 
[So] he then speaks of those Gentiles, namely 
us, who in every place offer sacrifices to him, 
that is, the bread of the Eucharist and also the 
cup of the Eucharist, affirming both that we glo- 
tify his name and that you profane [it]. The 
command of circumcision, again bidding (them) 
always to circumcise the children on the eighth 
day, was a type of the true circumcision, by 
which we are circumcised from deceit and iniqui- 
ty through him who rose from the dead on the 
first day after the sabbath, (namely, through] our 
Lord Jesus Christ. For the first day after the sab- 
bath, remaining the first of all the days, is called, 
however, the eighth, according to the number of 
all the days of the cycle, and [yet it] remains the 
first. Diatocus wrrH Тахрно 42.” 





1:11 God's Name Is Great Among tbe. 
Nations 


Evcuanist AND RECONCILIATION. Dipache: 
And on the Lord's day, after you have come to- 
gether, break bread together. Break bread and of- 
fer Eucharist, having first confessed your of- 
fenses, so that your sacrifice may be pure. But let 
по one who has quarreled with his neighbor join 
you until he is reconciled, lest your sacrifice be 
defiled. For it was said by the Lord, “In every 
place and time let there be offered to me a clean. 
sacrifice, because 1 am the great king; and also, 
“and my name is wonderful among the Gentiles.” 
Dipacue 14. 


Vistumuiry or FAITH, THE New Sacra- 
мект. Apostouic Constrrurions: He has in 
several ways changed the baptism ritual of the 
priesthood and the divine service, which was con- 


fined to one place, for instead of daily baptisms he 
has given only one, which is that into his death.’ 
Instead of one tribe, he has pointed out that out 
of every nation the best should be ordained for 
the priesthood; and that rather than their bodies, 
their religion and their lives should be examined 
for blemishes, Instead of a bloody sacrifice, he has 
appointed that reasonable and unbloody mystical 
one of his body and blood, which is performed to 
represent the death of the Lord by symbols. In- 
stead of the divine service confined to one place, 
he has commanded and appointed that he should 
be glorified from sun rising to sun setting in every 
place of his dominion. ConstiruTions or THE 
Hoty Aposttss 6.4.23." 


Tus Cnurcn Is Universat, AvGUSTINE: 
Whether betrayers of the divine books ordained 
Caecilian," 1 do not know; I did not see; I heard 
it from his enemies; it's not declared to me by the 
law of God, or by the preaching of the prophets, 
or by the holy psalms, or by the apostles of Christ 
or by Christ's words. But the testimonies of the 
entire Scripture proclaim with one voice that the 
church, with which the sect of Donatus is not in 
communion, is indeed spread throughout the en- 
tire world. “In your seed shall all the nations of 
the earth be blessed,” said the law of God. 
"From the rising of the sun even to the going 
down, there is offered to my name a clean offer- 
ing, for my name is great among the Gentiles,” 
said God through the prophet. Lerrsn 185.5." 








Baprism AND EUCHARIST ARE SACRAMENTS. 
Augustine: You have all just now been born 
again of water and the spirit, and can see that 
food and drink upon this table of the Lord in a 
new light, and receive it with a fresh love and pi- 
ety. So Lam obliged by the duty I have of giving 
you a sermon and by the anxious care by which 1 
have given you birth, that Christ might be formed 
in you, to remind you infants of what the mean- 
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ing is of such a great and divine sacrament, such a 
splendid and noble medicine, such a pure and 
simple sacrifice, which is not offered now just in 
the one earthly city of Jerusalem, nor into that 
tabernacle which was constructed by Moses, nor 
in the temple built by Solomon. These were just 
"shadows of things to come." But "from the ris- 
ing of the sun to its setting,” it is offered as the 
prophets foretold, and as a sacrifice of praise to 
God, according to the grace of the New Testa- 
ment. No longer is a victim sought from the 
flocks for a blood sacrifice, nor is a sheep or a goat 
any more led to the divine altars, but now the sac- 
rifice of our time is the body and blood of the 
priest himself. About him, indeed, it was foretold 
so long ago in the psalms, " You are a priest forev- 
er according to the order of Melchizedek."* That 
Melchizedek, priest of God the most high, of- 
fered bread and wine when he blessed our father 
Abraham, we gather from reading about it in the 
book of Genesis. SunwoN 2288.1.” 


Evcnanusr Is А BLooptrss Sacurrics. Јонм 
or Damascus: It was with bread and wine thar 
Melchizedek, the priest of the most high God, re- 
ceived Abraham, when he was returning from the 
slaughter of the alien tribes." That altar prefig- 
ured this mystical altar, even as that priest was a 
type and a figure of the true archpriest, who is 
Christ. For “you,” he says, “are a priest forever ac- 
cording to the order of Melchizedek." This 
bread was prefigured by the loaves of proposition. 
This is quite plainly the pure and unbloody sacri- 
fice which the Lord, through the mouth of the 
propher, said was to be offered to him from the 
rising of the sun even to its going down. Октно- 
рох Farra 4.13. 





Gop Dwstts Wrrnin Us ix тик New Sacri- 
ten. Orice: And it is astonishing that Moses 
is called Moses even among us and each of the 
prophets is addressed by his own name. For 
Christ did not change the names in them bur the 
understanding. And he changes it there that now 
later we might not pay attention “to Jewish fa- 


bles" and “endless genealogies, because “they 
turn their hearing away from the truth indeed but 
are turned ro fables.” He opened, therefore, the 
wells and taught us, that we might not seek God 
in some one place bur might know that "sacrifice 
is offered to his name in every land.” For it is now 
that time “when the true worshipers worship the 
Father neither in Jerusalem nor on Mount Geriz- 
im “but in spirit and truth.“ God, therefore, 
dwells in the heart. And if you are seeking the 
place of God, a pure heart is his place, for he says 
through the prophet, "'I will dwell in them; and 
they shall be my people, and I will be their God,’ 
says the Lord. Howiuss on Genesis 13.3." 





New Тавтамимт Sacnirice Is Bast on 
Matenrzepex. AUGUSTINE: To him it was said, 
"You are a priest forever, after the order of 
Melchizedek.”” For you seek a sacrifice among 
the Jews; you have none after the order of Aaron. 
You seek it after the order of Melchizedek, 
though finding it not among them; but through 
the whole world it is celebrated in the church: 
"From the rising of the sun to the setting thereof 
the name of the Lord is praised.” “And they 
sowed fields and planted vineyards and got fruit 
of corn, at which that workman rejoiced who 
said, “not because I desire a gift, bur I seek 

fruit” “And he blessed them, and they were 
multiplied exceedingly, and their cattle were not 
diminished." This stands. For "the foundation 
of God stands sure, because the Lord knows them 
that are his." They are called “beasts of burden" 
and "cattle that walk simply in the church yet are 
useful; not deeply learned but full of faith. There- 
fore, whether spiritual or carnal, "he blessed. 
them.” EXPLANATION оғ THE PSALMS 108.8." 








Тив Erricacy or Pore Pravin. APHRAHAT: 
Purity of heart constitutes prayer more than do all 
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the prayers that are uttered out loud, and silence 
united to а mind that is sincere is better than a 
loud voice of someone crying out. My beloved, give 
me now your heart and your thought, and hear 
about the power of pure prayer; see how our right- 
cous ancestors excelled in their prayer before God 
and how it served them as a "pure offering” For it 
was through prayer that offerings were accepted, 
and it was prayer again that averted the flood from 
Noah. Prayer has healed barrenness, prayer has 
overthrown armies, prayer has revealed mysteries, 
prayer has divided the sea, prayer made a passage 
through the Jordan. It held back the sun, it made 
the moon stand still, it destroyed фе unclean, it 
caused fire to descend. Prayer closed up the heav- 
en, prayer raised up from the pit, rescued from the 
fire and saved from the sea. Ом Praver 1” 


Suavine Си! Nor Evi. Grecory оғ 
NAziANZUS: And in addition to what has been 
said, it is good with our head cleansed, as the 
head which is the workshop of the senses is 
cleansed, to hold fast the head of Christ," from 
which the whole body is fitly joined together and 
compacted, and to cast down our sin that exalted 
itself, when it would exalt us above our better 
part. It is good also for the shoulder to be sancti- 
fied and purified that it may be able to take up the 
cross of Christ, which not everyone can easily do. 








It is good for the hands to be consecrated, and the 
feet. [One is consecrated) that they may in every 
place be lifted up holy and that they may lay hold 
of the discipline of Christ, lest the Lord at any 
time be angered; and that the word may gain cre- 
dence by action, as was the case with that which 
was given in the hand of a prophet." The other 
[is consecrated] thar they be not too swift to shed. 
blood or to run to evil, bur that they be prompt to 
run to the gospel and the prize" of the high call- 
ing and to receive Christ who washes and cleans- 
es them. And it would be good if there is also a 
cleansing of that belly which receives and digests 
the food of the word. Do not make it a god by 
luxury and the meat that perishes.” Rather, give 
it all possible cleansing and make it more spare, 
that it may receive the Word of God at the very 
heart and grieve honorably over the sins of Isra- 
1" 1 find also the heart and inward parts deemed 
worthy of honor. David convinces me of this 
when he prays that a clean heart may be created 
in him and a right spirit renewed in his inward 
parts," meaning, I think, the mind and its move- 
ments or thoughts. Ox Hoty Barrism, ORATION 
40.39." 
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2:1-9 GUILT AND CONDEMNATION 
OF THE PRIESTS 


And now, O priests, this command is for you. “If you will not listen, if you will not lay it to 
heart to give glory to my name, says the Говр of hosts, then I will send the curse upon you and I 
will curse your blessings: indeed I have already cursed them," because you do not lay it to heart, 
Behold, I will rebuke your offspring. and spread dung upon your faces, the dung of your offerings, 
and I will put you out of my presence. "So shall you know that I have sent this command to you, 
that my covenant with Levi may hold, says the Lonn of hosts. ‘My covenant with him was a cove- 
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nant of life and peace, and I gave them to bim, that be might fear; and he feared me, be stood in 
awe of my name. True instruction! was in bis mouth, and no wrong was found on his lips. He 
walked with me in peace and uprightness, and be turned many from iniquity. "For the lips of a 
priest should guard knowledge, and men should seek instruction from bis mouth, for be is the mes- 
senger of the Lop of hosts. "But you have turned aside from the way; you have caused many to 
stumble by your instruction? you have corrupted the covenant of Levi, says the Lor of hosts, "and 
so I make you despised and abased before all the people, inasmuch as you have not kept my ways 


but have shown partiality in your instruction.” 


Ch Compare Gk Spr Heb and be hal br pni 
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Overview: Priests not faithful to their vocations 
will incur the wrath of God upon themselves and 
their flock (Cyprian). If the sacrifices of the tem- 
ple have come to an end, how can the Jews possi- 
bly look for another Messiah? Christ was also 
proclaimed reverent because of the good news he 
brought to humanity (Avausrmve). We address 
ourselves to God through Christ. Likewise, laity 
come to the clergy for guidance, as was true even 
in the old covenant (Ароѕтоцс Constitutions). 
The burden is upon the priests to have knowl- 
edge of divine law and canonical regulations. Not 
to do so is to imperil the laity, whom the priest is 
entrusted to teach, with a lack of knowledge 
(Cawsantus), Priests are angels in the sense that 
they are messengers of God who import the gos- 
pel through their teaching (CHasosrow). The 
priesthood entails becoming a herald of the gos- 
pel. A priest is to be a fountain of knowledge to 
which the faithful can turn for guidance (Сако- 
‘ony тне GREAT). 


2:1-2 Commands for Priests 


Prinsts Warwep то Bs Pens. Crentan: In 
this place, we must consider, dearly beloved 
brother, for the sake of the faith and religion of 
the sacerdotal office which we exercise, whether 
the account of a bishop of God who asserts and 
approves and considers acceptable the baptism of 
blasphemers can be satisfactory when the Lord 
threatens and says, "Апа now, O priests, this 
commandment is for you. If you do not hear and if 


you do not lay it to heart to give glory to my 
name; says the Lord God omnipotent, "I will send 
a curse upon you, and of your blessing I will make 
а curse; " Does he who is in communion with the 
baptism of Marcion give glory to God? Does he 
who thinks that the remission of sins is granted 
among those who blaspheme against God give 
glory to God? Does he who asserts that sons of 
God are born of an adulterous and fornicating 
woman give glory to God? Does he who, not hold- 
ing the unity and truth coming from the divine 
law, defends heresies against the church give glory 
to God? Does he who, as a friend of heretics and 
an enemy of Christians, thinks that bishops of 
God protecting the truth of Christ and the unity 
of the Christ ought to be excommunicated give 
glory to God? If glory is thus given to God, if the 
fear and discipline of God are thus preserved by 
his worshipers and bishops, let us cast aside our 
arms. Let us surrender into captivity. Let us hand 
over to the devil the ordination of the gospel, the 
decree of Christ, the majesty of God. Let the sac- 
raments of the divine welfare be cast aside. Let the 
standards of the heavenly camp be given up. Let 
the church succumb and yield to heretics, light to 
darkness, faith to perfidy, hope to despair, reason 
to error, immortality to death, love to hatred, 
truth to lying, Christ to antichrist. Lerren 8. 


2:5 A Covenant of Life and Peace 
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priests Canky Gop's Voice. Avoustine: А 
lictle further on Malachi speaks of Christ, again 
in the person of God: “My covenant was with 
him of life and peace, and I gave him fear; and he 
feared me, and he was afraid before my name. 
The law of truth was in his mouth, and iniquity 
was not found on his lips. He walked with me in 
peace and equity and turned many away from in- 
iquity. For the lips of the priest shall keep knowl- 
edge, and they shall seek the laws at his mouth 
because he is the angel of the Lord of hosts.” No 
one should be astonished to hear Christ spoken 
of as “the angel of the Lord of hosts.” He was 
called his servant because he came to humanity in 
the form of a servant; similarly he was called an 
angel because of the evangel,’ which he brought 
to humankind. Сүтү оғ Сор 18.35." 


2:7 A Priest Should Guard Knowledge 


Prinsts Represent Gop ro THE Prope. 
Arosrouc Constitutions: For neither may we 
address ourselves to almighty God, but only by 
Christ. In the same manner, therefore, let the la- 
ity make known all their desires to the bishop by 
the deacon, and accordingly let them act as he 
shall direct chem. For there was no holy thing of- 
fered or done in the temple formerly without the 
priest. “For the priests lips shall keep knowledge, 
and they shall seek the law at his mouth,” as the 
prophet somewhere says, “for he is the messenger 
of the Lord God almighty” Constitutions oF 
тнв Hory ArosTLES 2.4.28." 


Wnty Parasts Sounn Betis. Cansanius or. 
Anis: For this reason we ought to fear lest the 
harsh rebuke of the prophet be directed toward 
us: "Dumb dogs are not able to bark.” By the 
barking of dogs and the shepherd's staff the fury 
of wolves is to be warded off. Now it is certain 
that priests are not only ordained to be stewards 
of fields and cultivators of land but also to exer- 
cise the spiritual cultivation of souls, that of 
which the apostle surely spoke when he said, “I 
have planted, Apollos watered.” Again he said, 


“We are God's helpers, you are God's tillage.“ 
With great fear these facts ought to be considered 
by all the priests, who cannot be ignorant of the 
divine law and canonical regulations, according to 
what the apostle says: “If anyone belongs to the 
Lord, he knows what I say; but if anyone ignores 
this, he shall be ignored." For this reason, what 
the Lord says through the prophet is to be feared 
exceedingly: “Therefore my people are led away 
captive, because they had knowledge" moreover, 
"He that turns away his ears from hearing the law 
of the Lord, his prayer shall be an abomination"; 
"the lips of che priest shall keep knowledge.” Now 
it is written concerning the garments of priests 
that when entering the temple they should have 
gold bells on the edge of their vestments. What 
else does this mean but that when entering the 
church all priests of che Lord should not stop 
shouting, that is, preaching about the last things, 
namely, the end of the world and the future judg- 
ment. By ceaselessly proclaiming the rewards of 
the just and the punishments of sinners, they 
may arouse the good to better things and recall 
the wicked from their sinful actions through fear 
of the future judgment. SERMON 1.5." 





Priests Dispense Hoty Foon. Снкхѕозтом: 
‘See the apostles wisdom; to obviate the objection 
that he was prompted by vainglory to applaud his 
own doctrine, he includes himself also in his 
anathema. And as they betook themselves to au- 
thority, that of James and John, he mentions angels 
also, saying, " Tell me not of James and John; if one 
of the most exalted angels of heaven corrupt the 
gospel, let him be anathema." The phrase "of 
heaven’ is purposely added, because priests are 
also called angels. “For the priest's lips should keep 
knowledge, and they should seek the law at his 
mouth, for he is the messenger angel of the Lord of 
the hosts” COMMENTARY ON GALATIANS 1.2 





Or gospel” ырдо (gospel) and ene (angel) bave a common 
toor in the Gree. bence the pun. "FC 24140. “ANF 7411. "le 
56:10. "I Cor 34,9. "1 Cor 143578. "Ih S13. "Prov 289. "FC 
317. "CE Gd 143. "NPN 1 IS. 
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Priests Ans Heraros or Goo's Grace. 
Grecony THE Сават: For in sacred language 
teachers are sometimes called prophets in that, by 
pointing out how fleeting are present things, they 
make manifest the things that are to come. And 
such the divine discourse convinces of seeing false 
things, because, while fearing to reprove faults, 
they vainly flatter evildoers by promising securi- 
ty; neither do they at all dissolve the iniquity of 
sinners, since they refrain their voice from chid- 
ing, For the language of reproof is the key of dis- 
covery, because by chiding it discloses the fault of 
which even he who has committed itis often un- 


aware. Hence Paul says, “That he may be able by 
sound doctrine even to convince the gainsayers.? 
Hence through Malachi it is said, “The priest's 
lips keep knowledge, and they shall seek the law 
at his mouth.” Hence through Isaiah the Lord ad- 
monishes, saying, “Cry aloud to spare nor, lift up 
your voice like a trumper."" For it is true that 
whosoever enters on the priesthood undertakes 
the office of a herald, so to walk, himself crying 
aloud, before the coming of the judge who follows 
terribly. Pastorat CARE 2.4. 





Te 19. 5а). "NPNF 21211-12 





2:10-17 DIVINE CONDEMNATION 
OF IDOLATRY AND DIVORCES 


"Have we not all one father? Has not one God created us? Why then are we faithless to one 
another, profaning the covenant of our fathers? “Judah has been faithless, and abomination has 
been committed in Israel and in Jerusalem: for Judah bas profaned the sanctuary of the Lonn, 
which be loves, and bas married the daughter of a foreign god. "May the Lorn cut off from the 
tents of Jacob, for the man who does this, any to witness or answer, or to bring an offering to the 
Lorn of hosts! 

And this again you do." You cover the Lon’ altar with tears, with weeping and groaning 
because he no longer regards the offering or accepts it with favor at your band. "You ask, "Why 
does he not?" Because the Lorn was witness to the covenant between you and the wife of your 
youth, to whom you bave been faithless, though she is your companion and your wife by covenant. 
"Has not the one God made" and sustained for us the spirit of life? And what does be desire? 
Godly offspring. So take heed to yourselves, and let none be faithless to the wife of his youth. "'*For 
I hate divorce, says the Lorn the God of Israel, and covering one's garment with violence, says the 
Lonn of hosts. So take heed to yourselves and do not be faithless.” 

"You have wearied the Lorn with your words. Yet you say, “How have we wearied him?” By 
saying, "Every one who does evil is good in the sight of Ње Lorn, and he delights in them.” Or by 
asking, “Where is the God of justice?” 


Cn Copes Gi Heb ame B Ocha ke ae made? iC Heb ando mmu d quami j Ca Hê kekan "UO kde wih drt 
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Overview: God was initially only Creator, but 
after the coming of Christ he has opened up the 
possibility of a filial relationship as Father (ATHA- 
vastus). God alone is the Cause and Creator of 
all chat exists (IneNaeus), Remarriage is allowed 
under only two conditions: that the husband has 
died or that the woman marries a Christian, not 
an unbeliever. To do to the contrary is likened to 
Judah, who intermarried with the Gentile cul- 
tures ( Jerome). Marriage is a permanent union 
that cannot be annulled on a whim (TerTULLIAN). 
Murmuring against God is the result of an un- 
spiritual reading of the law and causes great an- 
guish (Augustine). 


2:10 All Have One Father 


From Савлтов то Farner бор. ATHANA- 
sius: But this is God's kindness to humanity, that 
of whom he is the maker, of them according to 
grace he afterwards becomes Father also. He be- 
comes, that is, when people, his creatures, receive 
him into their hearts, as the apostle says, “the spir- 
it of his Son, crying, ‘Abba, Father. ^! And these 
are they who, having received the word, gained 
power from him to become sons of God: for they 
could not become sons, being by nature creatures, 
otherwise than by receiving the spirit of the natu- 
ral and true Son. Wherefore, that this might be, 
“the word became flesh,” that he might make hu- 
mans capable of godhood. This same meaning may 
be gained from the prophet Malachi, who says, 
"Has not one God created us? Have we nor all one 
Father?" For first he puts "created" next to “Fa- 
ther” to show, as the other writers, that from the 
beginning we were creatures by nature. And God 
is our Creator through the word, but afterwards 
we were made sons, and thenceforward God the 
Creator becomes our Father also. Four Dis- 
COURSES AGAINST THE ARIANS 2.21.59." 





Gop Arone Is Farner or Aut CREATED 
‘Twines. Inenatus: The Scripture declares the 
truth, which says, "First of all believe that there is 
one God, who has established all things and com- 


pleted them, and having caused that from what 
had no being, all things should come into exis- 
tence"? he who contains all things, and is himself 
contained by no one. Rightly also Malachi said 
among the prophets: “Is it not one God who has 
established us?" In accordance with this too does 
the apostle say, “There is one God, the Father who 
is above all, and in us all” Likewise does the Lord 
also say, “All things are delivered to me by my Fa- 
ther,” manifestly by him who made all things; for 
he did not deliver to him the things of another but 
his own. AcatNst HERESIES 4.20.2.° 





2:11 Faithless Judah 


Mixen Maraiaces CONDEMNED. JEROME: 
And if you wish to see more clearly how utterly 
unlawful it is for a Christian woman to marry a 
Gentile, consider what the same apostle says, “A 
wife is bound for so long time as her husband 
lives. But if the husband be dead, she is freed to 
be married to whom she will, only in the Lord,” 
that is, to a Christian. The one who allows sec- 
ond and third marriages in the Lord forbids first 
marriages with a Gentile. Whence Abraham also 
makes his servant swear upon his thigh, that is, 
оп Christ, who was to spring from his seed, that 
he would not bring an alien-born as a wife for his 
son Isaac." And Ezra checked an offense of this 
kind against God by making his countrymen put 
away their wives.” And the prophet Malachi thus 
speaks, “Judah has dealt treacherously, and an 
abomination is committed in Israel and in Jerusa- 
lem; for Judah has profaned the holiness of the 
Lord which he loves and has married the daugh- 
ter of a strange god. The Lord will cur off the 
man that does this, him that teaches and him that 
learns, out of the tents of Jacob, and him that of- 
fers an offering to the Lord of hosts.” I have said 
this chat chey who compare marriage with virgin- 
ity may at least know that such marriages as these 








Gal 46. PNPNE 24380. "Shepherd of Hermas, Mandates 1, ANF 
220 Ja 13. “Eph 46, "Mc 127. ANF 1488. "1 Cor 739. 
"Gen 261. "Ezra 10:1-17. 
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are on a lower level than digamy and trigamy. 
Against Jovintanus ло.” 


2:15 Faithfulness to the Wife of One's Youth 


Punmanan Union or Manatacn. Terror- 
лм: For in the Gospel of Matthew he says, 
“Whosoever shall put away his wife, saving for 
the cause of fornication, causes her to commit 
adultery." He also is deemed equally guilty of 
adultery who marries а woman put away by her 
husband, The Creator, however, except on ac- 
count of adultery, does not put asunder that 
which he himself joined together, the same Moses 
in another passage enacting that he who had mar- 
tied after violence to a damsel should thenceforth 
not have it in his power to put away his wife." 
Now if a compulsory marriage contracted after 
violence shall be permanent, how much rather 
shall a voluntary one, the result of an agreement! 
This has the sanction of the prophet: "You shall 
not forsake the wife of your youth.” Thus you 
have Christ following spontaneously the tracks of 
the Creator everywhere, both in permitting di- 
vorce and in forbidding it. You find him also pro- 
tecting marriage, in whatever direction you try to 
escape. He prohibits divorce when he will have 
the marriage inviolable; he permits divorce when 
the marriage is sported with unfaithfulness. You 


should blush when you refuse to unite those 
whom even your Christ has united, and repeat 
the blush when you disunite them without the 
good reason why your Christ would have them 
separated. AGAINST Marcion 4.34." 


2:17 Wearying the Lord with Words 


Moamonine AcATNST Gon. AUGUSTINE: 
Wherefore now we call the proud people happy, 
for they that work wickedness are built up." Ir 
was such complaints as these that compelled the 
prophet to anticipate, as it were, the last judg- 
ment in which the wicked will be so far from even. 
а pretense of happiness that their misery will be 
apparent to all, whereas the good, untroubled by 
even transitory sorrow, will enjoy a manifest and 
unending blessedness. Malachi had already given 
a similar illustration of the kind of murmurings 
that wearied the Lord: “Everyone who does evil is 
[thought to be] good in the sight of the Lord and 
as such pleases him." The only point I want to 
make is that such murmurings against God were 
the result of an unspiritual interpretation of the 
law. Ситу оғ Gop 20.28." 


PNPNE 26353". "ME 532. "Deut 222829. PANE 3:05. 
Mal 3:14-15. "FC 24328. 





3:1 PROPHECY ABOUT THE HERALD OF THE LORD 


"Behold, I send my messenger to prepare the way before me, and the Lord whom you seek will 
suddenly come to his temple; the messenger of the covenant in whom you delight, behold, be is com- 


ing, says the Говр of hosts. 





Ovravısw: Malachi foretold both advents by 
posing the challenge as to who would be able to 
stand in God's presence on those occasions (Av- 


оозттм), The coming of John the Baptist to her- 
ald the Messiah was anticipated in the words of 
Malachi. The twelve apostles are destined to sit 
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and judge the rwelve tribes of Israel. John the 
Baptist was chosen to announce the new econ- 
omy of salvation (Augustin). John the Baptist 
was in spirit Elijah, the last messenger of God 
who would announce the coming Messiah (Сних- 
sosrow), John the Baptist was like an Elijah who 
would bear witness to the true light (Christ) as 
foretold by the prophet Malachi (Ixexasus). John 
the Baptist was like an angel in the sense that he 
was a messenger of God who proclaimed the 
Messiah (Омск). In both advents the Messiah 
acts as a purifying fire to cleanse humans of their 
fallenness (Суки. oF Jenusatem), John the Baptist, 
who testified about salvation in Christ, fulfilled 
this prophecy (Тнкоровв). 








3:1 A Messenger to Prepare the Way 


Finsr AND Seconp Арувмт FongroLp. 
AucusriNE: Speaking further of Christ in the 
same vein, Malachi says, “Behold, I send my an- 
gel, and he shall prepare the way before my face. 
And presently the Lord, whom you seek, and the 
angel of the testament whom you desire, shall 
come into the temple. Behold, he comes, says the 
Lord of hosts. And who shall be able to think of 
the day of his coming? And who shall stand to see 
him?" In this text he foretells both comings of 
Christ, the first and the second—the first where 
he says, “And presently the Lord shall come into 
his temple.” This refers to Christ's body, of which 
he himself said in the Gospel, "Destroy this tem- 
ple, and in three days I will raise it up." His sec- 
ond coming is foretold in these words: * “Behold, 
he comes, says the Lord of hosts. ‘And who shall 
be able to think of the day of his coming? And 
who shall stand to see him?" Сүтү or бор 
18384 





Jou тнв Baptist Fongrotp. AUGUSTINE: 
"For he whom God has sent speaks the words of 
God.” John said this, of course, about Christ that 
he might diminish himself from him. Why? Did 
not God send John himself? And didn’t John him- 
self say, “I have been sent before him,” and, “He 


who sent me to baptize with water" and about 
him it was said, “Behold, I send my messenger 
before you and he will prepare the way"? Does 
nor he too speak the words of God, about whom. 
it was said that he was more than a prophet 
Therefore if God also sent John, and he speaks. 
the words of God, how, in regard ro the distinc- 
tion [between himself and Christ], do we know 
that he said about Christ, "For he whom God has. 
sent speaks the words of God? Tractats ом 
wt бозии. or Jon 14.10.1. 


Јонм тив Barrisr Is "тив Anon” Mussen- 
‘Gen. AvcusriNE: Since then it is evident that 
many are to judge with the Lord but that others 
are to be judged, not however on equality but ac- 
cording to their deserts, he will come with all his 
angels." [Ат the judgment] before him shall be 
gathered all nations, and among all the angels are 
to be reckoned those that have been so perfect, 
that sitting upon twelve thrones they judge the 
twelve tribes of Israel. For men are called angels: 
the apostle says of himself, “As an angel of God 
you received me." OF John the Baptist it is said, 
“Behold, I send my angel before your face, who 
shall prepare your way before you? Exptana- 
TION Or THE Рзлімѕ 1.11." 


Jonn Is Ешан Fongrotp. Chrysostom: And 
what sort of connection may this have with what 
was said before? Much, assuredly, and in full 
accord with it. By this topic also he proceeds to 
urge and press them into faith. At the same time 
he is speaking in agreement with what had been. 
before said by John. "For if all things are fulfilled 
even down to John, I am he that should come; " 
"For all the prophets,” says he, “and the law 
prophesied until John. For the prophets would 
not have ceased unless I were come. Expect, there- 
fore, nothing further, and do not wait for anyone 
else. For thar Î am he who is manifest both from 





1219. "FC2414041. "334. "8133. "Мело. MEMS. 
ТЕС тэта. "Me2531. Gal 14. “Mer 11:10. "NPNE 18182. 
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the prophets ceasing and from those that every day 
"take by force” the faith that is in me. For so mani- 
fest is it and certain that many even take it by 
force, Why, who has so taken it? Tell me. АП who 
approach it with earnestness of mind. 

Then he states also another infallible sign, say- 
ing, “If you will receive it, he is Elijah, who was to 
come.” For "I will send you,” itis said, "Elijah the 
Tishbite, who shall turn the hearts of the fathers 
to the children.” This man then is Elijah, if you 
attend exactly, says he. For "'I will send,’ says he, 
"my messenger before your face; " And well has 
he said, "If you will receive it; to show the ab- 
sence of force. For I do not constrain, says he. 
And this he said, as requiring a candid mind and 
showing that John is Elijah, and Elijah John. For 
both of them received one ministry, and both of 
them became forerunners. He did not simply say, 
Elijah,” but “If you are willing to receive 
is he,” that is, if wich a candid mind you 
give heed to whar is going on. And he did noc 
stop even at this, but to the words "this is Elijah, 
who was to come" he added, to show that under- 
needed, “he that has ears to hear, let 
Honatiss ov тнк Gosper or Mat- 
THEW 374. 








Joun Is Euan ro Prapane тик Wax. Ine- 
NARUS: And that we may not have to ask, of what 
God was the Word made flesh? He does himself 
previously teach us, saying, “There was a man 
sent from God, whose name was John. The same 
came as a witness, that he might bear witness of 
that light. He was not that light but [came] chat 
he might testify of the light.”"" By what God, 
then, was John, the forerunner who testifies of 
the light, sent [into the world]? Truly it was by 
him of whom Gabriel is the angel, who also an- 
nounced glad tidings of his birth: [that God] who 
also had promised by the prophets that he would 
send his messenger before the face of his Son, 
who should prepare his way, that is, that he 
should bear witness of that light in the spirit and 
power of Elijah." Bur, again, of what God was 
Elijah che servant and the prophet? Of him who 


made heaven and earth, as he does himself con- 
fess. John therefore, having been sent by the 
founder and maker of this world, how could he 
testify of che light, which came down from things 
unspeakable and invisible? For all the heretics 
have decided that the demiurge was ignorant of 
that power above him, whose witness and herald 
John is found to be. Therefore the Lord said that 
he deemed him “more than a prophet" For all 
the other prophets preached the advent of the Fa- 
ther’ light and desired to be worthy of seeing 
him whom they preached. But John both an- 
nounced [the advent] beforehand, as did the oth- 
ers, and actually saw him when he came, and 
pointed him out, and persuaded many to believe 
оп him, so thar he did himself hold the place of 
both prophet and apostle. For this is to be more 
than a prophet, because "first apostles, secondari- 
ly prophers,"" but all things from one and the 
same God himself. Acatnst Heresies 3.1.4.” 





SPRAKING OF MEN AND ANGELS, Onidex: 
Someone else will appeal to the text, “Let us make 
man according to our image and likeness,” and 
maintain that whatever is made according to God's 
image and likeness is man. To support this, num- 
berless instances are adduced to show that in 
Scripture “man” and “angel” are used indifferently 
and that the same subject is called both angel and 
man. This is true of the three who were enter- 
tained by Abraham and of the two who came to 
‘Sodom. In the whole course of Scripture, persons 
are styled sometimes men, sometimes angels. 
Those who hold this view will say that since per- 
sons are styled angels who are manifestly men, as 
when Zechariah says, “The messenger of the 
Lord, I am with you, says the Lord almighty” and 
as it is written of John the Baptist, “Behold, I send 
my messenger before your face,” the angels (mes- 
sengers) of God are so called on account of their 
nature. Scripture confirms this view that the 
names applied to higher powers are not those of 





“мш 45-6. "Mc 215. "NPNF 110265". "jn 167. "LEE 
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species of living beings bur those of the orders, as- 
signed by God to this and to that reasonable being. 
COMMENTARY ON THE GOSPEL or JOHN 2.17.7 


бор Suppenty Comes anp Witt Come. 
Суки or Jenusatem: Of these two comings the 
prophet Malachi says, "And suddenly there will 
come to the temple the Lord whom you seek”; 
that is one coming. Of the second coming he says, 
"And the messenger of the covenant whom you. 
desire, yes, he is coming,’ says the Lord of hosts. 
“But who will endure the day of his cor 
who can stand when he appears? For hi 
refiner's fire or like the fuller's Iye. He will sit re- 
fining and purifying." In what immediately fol- 
lows the Savior himself says, "I will draw near to 
you for judgment, and I will be swift to bear wit- 
ness against sorcerers, adulterers and perjurers,”” 
Te was with this in view that Paul says in due 








warning: “But if anyone builds upon this founda- 
tion gold, silver, precious stones, wood, hay, 
straw—the work of each will be made manifest, 
for the Day of the Lord will declare it, since the 
day is to be revealed in fire." Paul indicates these 
two comings also in writing to Titus in these 
words: " The grace of God our Savior has ap- 
peated to all men, instructing us, in order that, 
rejecting ungodliness and worldly lusts, we may 
live temperately and justly and piously in this. 
world; looking for the blessed hope and glorious 
coming of our great God and Savior, Jesus 








Christ” Do you see how he speaks of a first 
coming, for which he gives thanks, and of a sec- 
ond we are going to look for? We find the same 
lesson in the wording of the creed we profess, as 
delivered to us, that is, to believe in him who "as- 
cended into heaven and sat down on the right of 
the Father, and is to come in glory to judge the 
living and dead, of whose kingdom there will be 
no end.” Сатвснтіслі LECTURE 15.2." 


Jonn Тевтїрїкр Anovr SALVATION IN 
Cunist, Тнкоровк or Morsuestia: I for my 
part shall come, he is saying, whom you look to as 
punisher of sins. There will be present also the 
angel who ministers to the agreements I have of- 
ten made with you, When you seek him, you will 
find him punishing the transgression of your 
agreements with me, While the prophet said this 
asa consequence of what preceded, itis not sur- 
prising that the same verse was cited at the com- 
ing of blessed John the Baptist,” the statement 
being fulfilled in actual fact by the coming of 
blessed John as predetermined forerunner and 
minister, and by the emergence of Christ the 
Lord, who came at the same time as he and was 
testified to by him and in whom the salvation of 
all people was destined to be achieved. Commen- 
TARY ON MALACHI 











"АМЕ 9336, "Mal 3:5, #1 Cor 31213. Te 2:11-13. “PC 
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3:2-9 COMING JUDGMENT OF THE LORD 


"But who can endure the day of his coming, and who can stand when he appears? 

“For be is like a refiner’ fire and like fallers’ soap; he will sit as a refiner and purifier of silver, 
and he will purify the sons of Levi and refine them like gold and silver, till they present right offer- 
ings to the Lorn. “Then the offering of Judah and Jerusalem will be pleasing to the Lorn as in the 


days of old and as in former years. 





301 





Marach 32-9‏ 
ا س 


“Then I will draw near to you for judgment: I will be a swift witness against the sorcerers, 
against the-adulterers, against those who swear falsely, against those who oppress the bireling in 
bis wages, the widow and the orphan, against those who thrust aside the sojourner, and do not fear 
те, says the LoD of hosts. 

**For* I the Lorn do not change; therefore you, O sons of Jacob, are not consumed. "From the 
days of your fathers you have turned aside’ from my statutes and have not kept them. Return to 
те, and I will return to you, says the Говр of hosts. But you say, "How shall we return? "Will 
тап rob God? Yet you are robbing me. But you say, ‘How are we robbing thee?" In your tithes and 


offerings. "You are cursed with a curse, for you are robbing me; the whole nation of you. 


"UO ada bann FO hane nor dur rom erm d o jeher 





Ovanvinw: The prophets spoke about the Mes- 
siah coming as a judge who would purify sin asa 
refining fire (Сняхѕоѕтом). God is a consuming 
fire who purges his people of sin to purify them 


so they can enter into his presence (Onen). Hil- 


ary puts forth an argument defending the un- 
changing nature of God, who does not grow and 
improve as do humans. In spite of revealing him- 
self in many forms, God does not change (Ни. 
any). God neither increases nor decreases in his. 
nature (NovarıaN). When God descended from 
heaven in the incarnation, this did not entail a 


change in God's nature. God remained unchange- 


able and was not tainted by evil (Омавм). God 
demonstrates enormous patience in spite of the 
offenses that humans heap upon him. God's in- 
tent for humanity is life nor death (Cvparan). 
God desires holiness and cleansing for humanity. 
He also intends grace and salvation for all, bur 
humans must turn to him with heartfelt repen- 
tance (Isaac or NINEVEH). 


3:2 Who Can Endure God's Coming? 


Јорамимт nv Free. Cunvsosrow: The same 
Christ who did all chis will hereafter stand before 
us as our judge. Certainly the prophets did not 
pass over this but foretold it. Some saw him in that 
very form which he would stand before us; others 
predicted this only in words. Daniel was in the 
midst of the barbarians and the Babylonians when 
he saw Christ coming in the clouds. Listen to what 


he said: "I beheld, and lo! One like the Son of man 
was coming on the clouds. And he advanced to the. 
ancient of days and was presented before him; and. 
to him was given the government and the king- 
dom, and all the peoples, tribes and languages 
serve him.” And Daniel hinted at God's court and 
judgment when he said, “The thrones were set, 
and the books were opened. A river of fire rolled 
before him. Thousands upon thousands mi 
tered to him, and myriads waited on him.” [Daniel 
not only revealed that, but also he showed the hon- 
or thar the just would have when he said, "He gave 
judgment to the holy ones of the most high, and 
the holy ones possessed the kingdom]? And that 
judgment will come through fire. Malachi said, 
“He is coming [like the fire of a refiners furnace, 
and] like the soap of the fullers.” And then the just 
will enjoy great honor. And Daniel was speaking of 
the resurrection when he said, “Those lying in the 
dust shall arise DEMONSTRATION AGAINST THE 
Pagans 11-35 





Consumine Fins or Satvarion, Onicen: But 
as it is in mockery that Celsus says we speak of 
"God coming down like а torturer bearing fire” 
and thus compels us unseasonably to investigate 
words of deeper meaning, we shall make a few re- 
marks, sufficient to enable our hearers to form an 
idea of the defense which disposes of the ridicule 
of Celsus against us. And then we shall turn to 





Dun 713-14. Dan 29-10. "Dan 722. "Dan 1212. FCT 
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what follows. The divine word says that our God 
is “a consuming fire” and that “he draws rivers of 
fire before him." He even enters in as ^a refiner's 
fire and as a fuller's herb,” to purify his own pe 
ple. Bur when he is said to be a "consuming fire 
we inquire what are the things that are appropri- 
ate to be consumed by God. And we assert that it 
is wickedness, and the works which result from 
it, which are being figuratively called "wood, hay, 
stubble,” God consumes as a fire, Against Cet- 
SUS 4.13." 








3:6 The Lord Does Not Change 


Gop Ersrwatty тив Samp, Hitary or Por- 
tiers: He does not need those things that are 
from him, through him and to him; neither he 
who is the origin, nor he who is the designer, nor 
he who embraces all things. He is outside of the 
things that are within; he is the Creator of those 
that have been made; and he himself is never in 
want of his own possessions. Nothing is before 
him, nothing is from anywhere else, nothing is 
outside of him. What growth in fullness is there- 
fore wanting to him that God may yet be all in all 
in the course of time? Or whence shall he procure 
it outside of whom there is nothing, but nothing 
in che sense that he always is? And by what kind 
of an increase is he himself to be made complete 
who always exists and outside of whom there is 
nothing? Or by what kind of growth is he to be 
changed who says, "I am, and I change not,” since 
there is no opportunity for a change or any cause 
that will enable him to make progress. Nor is 
there anything prior to eternity or anything else 
besides God in his relationship with God. Hence 
God will not be all in all through subjection of 
the Son, nor will any cause make him perfect 
from whom, through whom and in whom every 
cause exists. He remains, therefore, as he is, al- 
ways God, and he does not stand in need of im- 
provement who is always that which he is from 
himself and to himself. Ом тнв Татту 11.47.” 


Gop Uncanoranie. Novatian: He is always 


therefore equal to himself; he never changes or 
transforms himself into other forms, lest through 
change he should appear to be also mortal, For the 
modification implied in change from one thing to 
another involves a share in the death of some sort. 
Therefore there is never any addition of parts or 
of glory in him, lest anything should seem to have 
ever been wanting to the perfect one. Nor сап 
there be any question of diminution in him, for 
that would imply that some degree of mortality is 
in him. On the contrary, what he is, he always is; 
who he is, he always is; such as he is, he always is. 
For increase in growth indicates a beginning, 
whereas any wasting away evidences death and 
destruction, And therefore he says, “I am God 
and have not changed.” He always retains his 
manner of being, because what is not born is пос 
subject to change. For—whatever that being may 
be that is God—this must always be true of him, 
that he always is God, preserving himself by his 
own powers. And therefore he says, "I am who I 
am^? That which is has this name because it al- 
ways preserves its same manner of being. Change 
takes away the name "that which is"; for whatever 
changes at all is shown to be mortal by the very 
fact that it changes. It ceases to be what it was and 
consequently begins to be what it was not. Of ne- 
cessity, then, God always retains his manner of 
being, because he is always like unto himself, al- 
ways equal to himself without any loss arising 
from change. For that which is not born cannot 
change, since only those things undergo change 
which are made or which are begotten; whereas. 
things which at one time were not experience ex- 
istence by coming into being, and by coming into 
being they undergo change. On the contrary, 
things which have neither birth nor maker are ex- 
empt from change because they have not a begin- 
ning, the cause of change. Ом тне Татту 4." 


Conpescension то Human Form Doss 
Nor Cuance бор. Onicen: But let us look at 





"Deut 424,93. "Dan 7:10. "1 Cor 3:12. "АМЕ 4 502. "NPNE2 
9217", "Ex 334, PANE SSI 








303 





Match 32-9. 


5-е: a BI 


what Celsus next with ostentation announces in 
the following fashion: "And again,” he says, “ler us 
resume the subject from the beginning, with a 
larger array of proofs. And I make no new proofs. 
And I make no new statement but say what has 
long been settled. God is good and beautiful and 
blessed, and thar in the best and most beautiful 
degree. But if he comes down among humanity, he 
must undergo a change, and a change from good 
to evil, from virtue to vice, from happiness to mis- 
ery, and from best to worst. Who, then, would 
make a choice of such а change? It is the nature of 
a mortal, indeed, to undergo change and remold- 
ing, but of an immortal to remain the same and 
unaltered. God, then, could not admit such а 
change.” Now it appears to me that the fitting an- 
swer has been returned to these objections when 1 
have related what I called in Scripture the “conde- 
scension” of God to human affairs. For (this) pur- 
pose he did not need to undergo a transformation, 
as Celsus thinks we assert, nor a change from 
good to evil, nor from virtue to vice, nor from hap- 
piness to misery, nor from best to worst. For, con- 
tinuing unchangeable in his essence, he 
condescends to human affairs by the economy of 
his providence. We show accordingly that the holy 
Scripture represents God as unchangeable, both 
by such words as “you are the same” and “I 
change not.” Whereas the gods of Epicurus, being 
composed of atoms, and, so far as their structure 
is concerned, capable of dissolution, endeavor to 
throw off the atoms which contain the elements of 
destruction. Even the god of the Stoics, as being 
corporeal, at one time has his whole essence com- 
posed of the guiding principle when the conflagra- 
tion [of the world] takes place; and at another, 
when a rearrangement of things occurs, he again 
becomes partly material. For even the Stoics were 
unable to comprehend distinctly the natural idea 
of God as a being altogether incorruptible and 
simple and uncompounded and indivisible. 
AGAINST CELSUS 4.14." 





3:7 "Return to Me, and I Will Return to 
You" 


Gop Writs Lire, Nor Овлти, Cyprian: And 
while God is provoked with frequent and contin- 
ual offenses, he softens his indignation, and in his 
patience waits for the day of retribution, once for 
all determined. And although he has revenge in 
his power, he prefers to keep patience for a long 
while. [He bears], chat is to say, mercifully, and 
puts off, so chat, if it might be possible, the long- 
protracted mischief may at some time be 
changed, and humanity, involved in the contagion 
of errors and crimes, may even though late be 
converted to God, as he himself warns and says, 
“I do not will the death of him that dies, so much 
as that he may return and live. And again, 
"Return unto me; says the Lord.” THE Anvan- 
‘TAGE OF PATIENCE 9. 








Gop Ruacuus Our Continvatty мити 
билс, Isaac оғ Ммвунн: On account of its 
great intensity, this reflection is sometimes min- 
gled with wonder. For the heart of those who see 
the Lord will rejoice.” Seek the Lord, O sinners, 
and be strengthened in your thoughts because of 
hope. And seek his face through repentance at all 
times," and you will be sanctified by the holiness 
of his presence, and you will be purified of your 
iniquity.” Hasten to the Lord, O sinners; he re- 
mits iniquity and removes sins. For he has sworn, 
"I have no pleasure in the death which the sinner 
dies; so thar the sinner may repent and live. "T 
have spread out my hands all day toward a quar- 
relsome and disobedient people? And “Why 
would you want to die, O house of Jacobi"? 
"Turn to me, and I will curn to you.” Asceti- 
cat Homies 576-70. 
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3:10-18 JUDGMENT OF THE 
RIGHTEOUS AND THE WICKED 


"Bring the full tithes into the storehouse, that there may be food in my house; and thereby put me 
to the test, says the Lonn of hosts, if I will not open the windows of heaven for you and pour down 
for you an overflowing blessing. "I will rebuke the devourer* for you, so that it will not destroy the 
fruits of your soil; and your vine in the field shall not fail to bear, says the Lonn of hosts. "Then 
all nations will call you blessed, for you will be a land of delight, says the Lorn of hosts. 

"Your words have been stout against me, says the Lorn. Yet you say, ‘How have we spoken 
against thee?” "You have said, ‘It is vain to serve God. What is the good of our keeping his charge 
or of walking as in mourning before the Lorn of hosts? “Henceforth we deem the arrogant blessed; 
evildoers not only prosper but when they put God to the test they escape." 

“Then those who feared the Lonn spoke with one another: the Lorn heeded and beard them, 
and а book of remembrance was written before him of those who feared the Lon and thought on 
his name. "They shall be mine, says the Lorn of hosts, my special possession on the day when Т 
act, and I will spare them as a man spares bis son who serves him. “Then once more you shall dis- 
tinguish between the righteous and the wicked, between one who serves God and one who does not 





serve bim. 


Ordner 





Overview: Those who refuse to tithe and give 
back of their material goods will suffer loss in the 
long run as they have already done spiritually 
(Cansantus). In the Day of the Lord, God will re- 
veal the true works of individuals as if through a 
fire, The Old Testament promises are based upon 
temporal rewards and promises. Those who con- 
tinue to live in this manner will be judged by the 
Lord, at the last judgment (AvausriNt). Widows 
who remain chaste are praised for this commit- 
ment and are held in high esteem by the Lord, to 
whom they are now wedded (TERTULLAN). 





3:10-12 Bringing Full Tithes 


Swans Weatrs этти Arms. CAESARIUS oF 
Ants: Listen, then, impious one. You know that 
everything belongs to God: you will not give the 
Creator of all things something of his own? The 
Lord God is not in want; he does not demand rec- 


отрепзе but honor. He does not require you to 
pay back something of yours. He asks the first- 
fruits and tithes, and do you refuse? Avaricious 
one, what would you do if he had taken nine- 
tenths for himself and left you the tithes? Surely 
this already happened when the meager harvest 
failed because rain was withdrawn or when hail 
struck your vintage or frost killed it. Why does 
this happen, greedy calculator? The nine-tenths 
were taken from you becat'se you refused to pay 
tithes. The fact remains, of course, that you did 
not give, but God exacted it. This is our Lord's 
exceedingly just practice. If you deny him the 
tithes, you are brought down to it. As it is writ- 
ten, “Thus speaks the Lord:"Tithes of your field 
and the firstfruits of your land are with you. I see 
you, and you think you are deceiving me. Within, 
in your treasure and in your house, there will be 
plunder.” You will give to a wicked soldier what 
you are unwilling to give to the priest. "Ве con- 
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verted even now; says the Lord almighty, ‘that I 
may open to you the floodgates of heaven and 
pour our my blessing to you; and the fruits of 
your land shall not be spoiled, nor shall the vine 
in your field grow weak, and all nations shall call 
you blessed.’ God is always ready to do good, 
bur the wickedness of humanity prevents it, be- 
cause he wishes that everything can be given him 
from the Lord God but is unwilling to offer any- 
thing of what he seems to possess. Now suppose 
God should say, “Of course you are mine, man, 
for I made you. Mine is the earth that you culti- 
vate, mine the seeds you sow. The animals that 
you work are mine; mine are the rain and show- 
ers, the blasts of the winds are mine, mine is the 
heat of the sun. Since all che elements of life are 
mine, you who only put your hands to them de- 
serve merely tithes.” Now, although almighty 
God kindly feeds us and gives an ample reward to 
man for his little labor, he claims only tithes for 
himself and gives the whole to us. Sermon 33.2. 


3:13 Harsh Words Against God 


Ѕлувр AND DAMNED COMPARED. AUGUSTINE: 
Those who are spiritually immature put much 
stock in temporal promises and serve God with 
an eye to such remunerations. Then, when the 
people of evil life prosper, they are very much 
upset. For their enlightenment, Malachi goes on 
to differentiate the eternal blessedness of the 
New Testament, which only the good shall win, 
from the purely earthly good fortune of the old 
that as often as not comes to the wicked. He 
says, "" Your words have been insufferable to 
me; says the Lord. And you have said,’ What 
have we spoken against you? You have said, ‘He 
labors in vain that serves God, and what profit 
is it that we have kept ordinances and that we 
have walked sorrowfully before the Lord of 
hosts?’ Therefore now we call the proud people 
happy, for they that work wickedness are built 
up. and they have tempted God and prospered. 
‘Then they that feared the Lord spoke everyone 
with his neighbor, and the Lord gave ear and 


heard it, and a book of remembrance was writ- 
ten before him for them that fear the Lord and 
think of his name.” The book in question is, of 
course, again the New Testament. Now let us 
hear the rest. Апа they shall be my special 
possession.’ says the Lord of hosts, in the day 
that I do judgment; and I will spare the man as a 
man spares his son who serves him. And you 
shall return and shall see the difference between 
the just and the wicked, and between him that 
serves God and him that serves not. For behold, 
the day shall come kindled as a furnace, and all 
the proud and all that do wickedly shall be as 
stubble, and the day that comes shall set them 
on fire; says the Lord of hosts." That day in 
question is, of course, the day of the last judg- 
ment, concerning which I will have a great deal 
more to say, God willing, when the proper time 
comes. Сту or Сор 28.35. 


3:14 “It Is Vain to Serve God” 


Temporar Promises Point то ETERNAL 
Ongs. Avaustine: It was, in fact, of their purely 
material interpretation of the law and of their 
failure to perceive that its temporal promises 
were but symbols of eternal rewards that they 
broke into such rebellious resentfulness as to say, 
“He labors in vain that serves God, and what 
profit is it that we have kept his ordinances and 
that we have walked sorrowfully before the Lord 
of hosts? Wherefore now we call the proud people 
happy, for they that work wickedness are built 
up. It was such complaints as these that com- 
pelled the prophet to anticipate, as it were, the 
last judgment in which the wicked will be so far 
from even a pretense of happiness that their mis- 
ery will be apparent to all, whereas the good, un- 
troubled by even transitory sorrow, will enjoy a 
manifest and unending beatitude. Malachi has al- 
ready given similar illustration of the kind of 
murmurings that wearied the Lord: “every one 
that does evil is good in the sight of the Lord and 
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such please him.” The only point I want to make 
is that such murmurings against God were the re- 
sult of an unspiritual interpretation of the law. 
Ситу oF бор 20.28. 


3:16 A Book of Remembrance 
Wipows AS VIRGINS PRAISED, TERTULLIAN: 
But by us, who are servants of God, who re- 
nounce both voluptuousness and ambition, each 
is to be repudiated. Fleshly concupiscence claims 
the functions of adult age, craves after beauty's 
harvest, rejoices in its own shame, pleads the ne- 





cessity of a husband to the female sex as a source 
of authority and comfort or to render it safe from 
evil rumors. To meet these counsels, do you apply 
the examples of sisters of ours whose names are 
with the Lord—who, when their husbands have 
preceded them [to glory], give to no opportunity 
of beauty or of age the precedence over holiness. 
They prefer to be wedded to God. To God their 
beauty, to God their youth [is dedicated]. To 
His Wire 14. 


‘Mal 217, "FC 24328, ANF 441, 





4:1-3 THE RISE OF THE SUN OF 
RIGHTEOUSNESS 


"For behold, the day comes, burning like an oven, when all the arrogant and all evildoers will be 
stubble; the day that comes shall burn them up, says the Lon of hosts, so that it will leave them 
neither root nor branch. "But for you who fear my name the sun of righteousness shall rise, with 
healing in its wings. You shall go forth leaping like calves from the stall. “And you shall tread down 
the wicked, for they will be ashes under the soles of your feet, on the day when I act, says the Lorn 





of hosts. 


Лакове Ch 3.1926 in the Hebrew 





Ovenvinw: The return of Christ is imminent; 
therefore repentance is urgently enjoined. Christ 
will judge the living and the dead with a purging 
fire (Psupo-CusweNT or Roms). Christians sing 
of the justice of the Lord, knowing that judgment 
is coming (Vatentive). The Son made the sun; 
hence it is fitting to call him the Sun of justice 
(Amrose). Like sailors on a voyage, believers are 
10 be watchful and alert. The ship they sail on is 
the Scriptures, and the guide is not the stars but 
the Sun of justice, who steers the ship (Снизѕов- 
том). If the natural sun is so beneficial, how 
much more beneficial is the Sun of justice, who 


fills all things everywhere with his goodness. Ja- 
cob foreshadows Christ in many ways. Jacob's 
thigh foreshadows the cross through which 
Christ suffered the numbness of sin. Christ is the 
Sun of justice foretold by Malachi (Амвкоѕк). 
John the Baptist called people to repentance, 
whereas Christ is the one who cleanses from sin. 
John lit the lamps while Christ is the Sun of jus- 
tice (Eprinem). Jesus the Sun of justice has as- 
cended to heaven victorious over sin and death. 
The Lord's day is a celebration of life over death 
(Jerome). Christians worship facing the east be- 
cause Christ is the Sun of justice, and Orient is 





307 





MALACHI 4:1-3 





his name (Јонм оғ Damascus). The atonement 
for sin came from the east, from the one whose 
name is East (OniGen). "Sun of righteousness” 
signifies the two comings of the Lord. Thus in 
the first coming he enlightened those who were in 
darkness, while his second coming, like the rise of 
the sun, will awaken all, the living and the dead 
(Тиворовет). 





4:1 The Day Burns Like an Oven 


Тик Dav or Jovamunr. Pseuno-CLement or 
Rome: So, brothers, having received no slight op- 
portunity to repent, let us, when there is yet time, 
turn to God who called us, while we still have one 
who awaits us. For if we bid farewell to these 
pleasures and overcome our soul by refusing to 
carry out its evil desires, we shall share in the 
mercy of Jesus. But you know that "the day” of 
judgment “is now coming, kindled as a furnace” 
and "the powers of heaven shall dissolve,” and 
the whole earth shall be as lead melting in the 
fire, and then shall the secret and public deeds of 
people be made known. Almsgiving, therefore, is 
good as penance for sin; fasting is better than 
prayer, but almsgiving is better than both; and 
“charity covers a multitude of sins," but prayer 
from a good conscience delivers from death. 
Blessed is everyone who is found fall of these 
things: for almsgiving relieves the burden of sin. 
2 CLEMENT 16. 





Јоромвмт Day. Varentinus: When we begin 
to sing justice to the Lord,* we shall bear away a 
reward for our work, because the Lord is merciful 
and just, compassionate and upright." And, ... as 
your holiness teaches us, " We must all be mani- 
fested before the judgment seat of Christ, that ev- 
ery one of us may receive the proper things of the 
body, according as he has done, whether it be 
good or evil;* because the Lord shall come as a 
burning furnace and shall burn the wicked like 
stubble.’ And to those who fear the name of the 


Lord, the Sun of justice shall rise, when the wick- 
«4 shall be punished with the judgment of justice, 
Lerrer 216 (VALENTINE TO AUGUSTIN 





Jasus тик Riau Саватов or тик Sun, 
Амвковк: But in case the evidence presented to 
your eyes may appear to be scanty, cleanse your 
ears and apply it to the heavenly oracles: "On the 
word of two or three witnesses every word is con- 
firmed.” Hear God speaking: "Let there be lights 
made in the firmament of heaven to give light 
upon the earth." Who says this? God says it. 
And to whom is he speaking, if not to his Son? 
Therefore God the Father says, "Let the sun be 
made,” and the Son made the sun, for it was fit- 
ting that the Sun of justice should make the sun. 
of the world. He therefore brought it light. He il 
laminated it and granted it the power of light. 
Therefore the sun was made. For this reason itis 
also a subject, since it has been said, "You have 
founded the earth and it continues. By your ordi- 
nance the day goes on, for all things serve you: 
Six Days or CREATION 4.2.5." 





Jesvs Gross тнк Sur», тик Cuoncu. Cury- 
sosrow: A person who has no knowledge of the 
sea could not sail in full daylight with such confi- 
dence and ease as the helmsman sails in the mid- 
dle of che night, when the sea shows itself in a 
more formidable mood. Why is this? The helms- 
man is wide-awake and quite calm as he puts to 
practice his skill in sailing. He keeps careful 
watch not only on the pathways of the sea and the 
courses of the stars but also on the assaults of the 
winds. The helmsman's wisdom and knowledge 
are great. So itis that many a time when the blast 
of a more violent gale has struck his ship and is 
about to swamp it, he has the wisdom to make 
many a quick change in the angle of his sails. He 
runs before the wind and puts an end to all dan- 
ger from the gale. By pitting his skill against the 
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violence of the winds blasts, he snatches his ves- 
sel from the storm. Those sailors voyage over wa- 
ters we can see and hear and feel. Although they 
are searching for this world's goods, they continu- 
ously keep their minds watchful and alert. All the 
more must we keep ourselves prepared in the 
same way they do, Surely the careless person fac- 
esa greater danger, while the sober one is more 
secure. This ship of ours is not constructed of 
timbers but is joined fast together with the divine 
Scriptures. The stars in the sky do not guide us 
оп our way, but the Sun of justice steers our ship 
оп its course, As we sit at the tiller, we are not 
waiting for the blasts of wind, We are waiting for 
the gentle breath of the Spirit. AGAINST THE 
ANOMORANS, Homity 7.5-6." 


Cmusr Is тив Sw or Justice. Амвкозк: Do 
not, therefore, without due consideration put 
your trust in the sun. It is true that it is the eye of 
the world, the joy of the day, the beauty of the 
heavens, the charm of nature and the most con- 
spicuous creation. When you behold it, reflect on 
its author. When you admire it, give praise to its 
creator. If the sun as consort of and participant in 
nature is so pleasing, how much goodness is there 
to be found in that Sun of justice? If the sun is so 
swift that in its rapid course by day and night it is 
able to traverse all things, how great is he who is 
always and everywhere and fills all things with 
his majesty!" If chat which is bidden to come 
forth is deemed worthy of our admiration of 
whom we read, “Who commands the sun and it 
rises not!" Ifthe sun which the succession of the 
seasons advances or recedes is mighty, how 
mighty must he be also who “when he emptied 
himself” that we might be able to see him, who 
“was the true light thar enlightens every man who 
comes into this world!"" Six Days or CREATION 
алан 


Jacon Еокевнлромв THE Sun or Justice. 
Amanos: Because Jacob's faith and devotion. 
жеге unconquerable, the Lord revealed his hid- 
den mysteries to him by touching the side of his 
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thigh. For it was by descent from him that the 
Lord Jesus was born to a virgin, and Jesus would 
be neither unlike nor unequal to God. The numb- 
ness in the side of Jacob’s thigh foreshadowed the 
cross of Christ, who would bring salvation to all 
by spreading forgiveness of sins throughout the 
whole world and would give resurrection to the 
departed by the numbness and torpidity of his 
own body. On this account the sun rose on holy 
Jacob,” for the saving cross of the Lord shone 
brightly on his lineage, and at the same time the 
Sun of justice recognizes God, because he is him- 
self the everlasting light. But Jacob limped be- 
cause of his thigh.” "On account of this the 
children of Israel do пог eat the sinew even to the 
present day.” Would that they had eaten it and 
believed! But because they were not about to do. 
the will of God, therefore they did nor eat, There 
are those too who take the passage in the follow- 
ing sense that Jacob limped from one thigh. Two 
people flowed from his lineage, and there was 
then being revealed the numbness which one of 
them would presently exhibit roward the grace of 
faith. And so it is the people itself that limped by 
reason of the numbness of its unbelief. Jacon 
AND тнв Happy Lire 730-31. 


Биллвити anp Mary Companen, Ернавм 
тив Svrtan: The elderly Elizabeth gave birth to 
the last of the prophets, and Mary, a young girl, 
to the Lord of the angels. The daughter of Aaron 
gave birth to “the voice in the desert"?! and the 
daughter of King David to the Word of the 
heavenly king. The wife of the priest gave birth 
to "the angel of his face” but the daughter of 
David to the strong God of the earth. The bar- 
ren one gave birth to him who remits sins, but 
the Virgin gave birth to him who takes them 
away.” Elizabeth gave birth to him who recon- 
ciled people through repentance, but Mary gave 
birth to him who purified the lands of unciean- 
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ness. The elder one lit a lamp in the house of Ja- 
cob, his father, for his [lamp] itself was John,” 
while the younger one [lit] "the Sun of justice" 
for all the nations. The angel announced to Ze- 
chariah, so that the slain one would proclaim 
the crucified one and that the hated one [would 
proclaim} the envied one. He who was to bap- 
tize with water (would proclaim] him who 
would baptize “with fire and wich the Holy 
Spirit,” and the light which was not obscure 
[would proclaim] “the Sun of justice.” [The one] 
filled with the Spirit (would proclaim) concern- 
ing him who gives the Spirit. The priest calling 
with the trumpet [would proclaim} concerning 
the one who is to come at the [sound of] the 
trumpet at the end. The voice [would proclaim) 
concerning the Word, and the one who saw the 
dove [would proclaim] concerning him upon 
whom the dove rested, like the lightning before 
the thunder. COMMENTARY on Tartan’s Diares- 
SARON. ® 


Тив Lorp’s Day Is тнк Day or THE SUN oF 
Josrics. Jenome: “This is the day the Lord has 
made; let us be glad and rejoice in и?! The Lord 
has made all days, of course, but other days may 
belong as well to the Jews, and heretics too; they 
may even belong to the heathens. The Lord's day, 
however, the day of the resurrection, the day of 
Christians, is our day. I is called the Lord's day 
because on this day the Lord ascended to the Fa- 
ther as victor. But when the heathen call it the 
day of the sun, we are most happy to acknowledge 
their title, for today has risen “the Sun of justice 
with its healing wings.” Does the sun really have 
wings? Let the Jews answer, and those who, like 
them, accept only a literal interpretation of holy 
Writ. We say, whoever has been under the wings 
of this sun who has said in the Gospel, "How of- 
ten would I have gathered the children together, 
as a hen gathers her young under her wings, but 
thou would not," shall be safe from the devil 
hawk, safe under the great wings of that mighty 
eagle in Ezekiel,” and all the wounds of his sins 
shall be healed. Номих 94." 


Worsurp то THE East EXPLAINED. JOHN or. 
Damascus: It is not without any reason or by any 
chance that we worship toward the east. On the 
contrary, since we are composed of a visible and 
an invisible nature, of an intellectual nature and a 
sensitive one, that is, we also offer a twofold wor- 
«ship to the Creator. It is just as we also sing both 
with our mind and our bodily lips, and as we are 
baptized both in water and in the spirit, and as 
we are united to the Lord in two ways when we 
receive the sacrament and the grace of the spirit. 
And so, since God is spiritual light and Christ in 
sacred Scripture is called “Sun of justice” and 
"Orient; the east should be dedicated to his wor- 
ship. For everything beautiful should be dedicat- 
ed to God, from whom everything that is good 
receives its goodness. Also, the divine David says, 
"Sing to God, you kingdoms of the earth; sing 
you to the Lord, who mounts above the heaven of 
heavens, to the east." And still again, Scripture 
says, "And the Lord had planted a paradise in 
Eden to the east; wherein he placed man whom 
he had formed,” and whom he cast out, when he 
had transgressed, “and made him to live over 
against the paradise of pleasure, or in the west. 
Thus when we worship God, we long for our an- 
cient homeland and gaze toward it. The taberna- 
cle of Moses had the veil and the propitiatory 
altar to the east; and the tribe of Judah, as being 
the more honorable, pitched their tents on the 
east; and in the celebrated temple of Solomon the 
gate of the Lord was set to the east." As a matter 
of fact, when the Lord was crucified, he looked 
toward the west, and so we worship gazing to- 
ward him. And when he was taken up, he ascend- 
ed to the east, and thus the apostles worshiped 
him. And thus he shall come in the same way as 
they had seen him going into heaven," as the 
Lord himself said: “As lightning comes out of the 
east and appears even into the west, so shall also 
the coming of the Son of man be.” And so, while 
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we are awaiting him, we worship toward the east. 
Оатнорох Елітн 4.12." 


Сививт тив SUN FROM THE East AROSE. 
Олсем: But do пос take the statement that "he 
sprinkles to the east" as superfluous. From the 
east came atonement for you; for from there is the 
man whose name is "East," who became ^a me- 
diator between God and humanity.” Therefore 
you are invited by this to always look "to the east" 
where "the Sun of Righteousness” arises for you, 
where a light is born for you; that you may never 
“walk in darkness” and that that last day does not 
seize you in darkness. [Therefore may] the night 
and fog of ignorance not come upon you un- 
wares, but [may] you always be found in the 
light of knowledge, always have the day of faith 
and always preserve the light of love and peace, 
Hows ом Leviticus 9.10.2." 


А Sron оғ Cunist’s Two Comins. The- 
оройт or Сук: This applies both to the first 
coming of our Savior and the second: in the first 
he rose like a kind of sun for us who were seated. 
in darkness and shadow, freed us from sin, gave 
us a share in righteousness, covered us with spiri- 
tual gifts like wings, and provided healing for our 
souls, In the second coming for those worn out in 
the present life he will appear either in accord 
with their will or against it, and as a just judge he 
will judge justly and provide the promised good 
things. Just as the material sun in its rising awak- 
ens to work those in the grip of sleep, so in his 
coming he raises up those in the grip of the long 
sleep of death. Commentary ом MALACH! 4.2. 





ch 6IZLXX, “FC зл". "PG 81:1984, 





4:4-6 ELIJAH'S COMING BEFORE 
THE DAY OF THE LORD 


“Remember the law of my servant Moses, the statutes and ordinances that I commanded him at 


Horeb for all Israel. 


“Behold, I will send you Elijah the prophet* before the great and terrible day of the Lorn 
comes. "And he will turn the hearts of fathers to their children and the hearts of children to their 
fathers, lest I come and smite the land with a curse."™ 


m Orban of utr detracton ХХ Айе Tote 





Overvinw: When God warned the Jews about 
observing the law of Moses, it was a veiled refer- 
ence to Christ the judge, who alone can judge the 
good and the evil (Auausrine). Christ's coming 
fulfills che law of Moses; therefore belief in 
Christ fulfills the law and obedience to God 
(Тнкоровв). Christ, who is che resurrection and 
the life, has forerunners in the Old Testament: in 


particular Elijah, who would proclaim the Mes- 
siah, a role fulfilled by John the Baptist (Firpoty- 
rus). When Malachi spoke of Elijah as being the 
forerunner of the Messiah, he was speaking of 
John the Baptist. The image of Elijah baptizing 
refers to John the Baptist, but only Christ bap- 
tizes in the Holy Spirit and fire (OnsceN). The 
doctrine of reincarnation is refuted. The refer- 
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ence to Elijah being John the Baptist was a spiri- 
tual one, not a statement supporting reincarna- 
tion (Texrutitan). Elijah was the precursor to 
call people to repentance before the advent of the 
antichrist (Vicronmvs). 


4:4 Remember Moses’ Law 


‘Tun Law Ruvnats Cunist. Avousrive: After 
the prophecy, Malachi says, “Remember the law 
of Moses my servant, which I commanded him 
in Horeb for all Israel,” and he makes a passing 
reference to “precepts and judgments.” This em- 
phasizes the declaration he had just made about 
the immense difference there is to be between 
the observers and the breakers of the law. The 
propher' further purpose was thar his readers. 
might learn to give a spiritual interpretation to 
the law, finding in it Christ the judge who is to 
make the distinction between the good and the 
wicked. For it was nor without reason that 
Christ said to the Jews, “If you believed Moses, 
you would believe me also, for he wrote of те 
It was, in fact, of their purely material interpre- 
tation of the law and of their failure to perceive 
that its temporal promises were bur symbols of 
eternal rewards that they broke into such rebel- 
lious resentfulness as to say, “He labors in vain 
that serves God, and what profit is it that we 
have kept his ordinances and that we have 
walked sorrowful before the Lord of hosts? 
Wherefore now we call the proud people happy, 
for they that work wickedness are built up.” It 
was such complaints as these that compelled the 
prophet to anticipate, as it were, the last judg- 
ment in which the wicked will be so far from 
even a pretense of happiness that their misery 
will be apparent to all, whereas the good, un- 
troubled by even transitory sorrow, will enjoy a 
manifest and unending bearitude. Malachi had 
already given a similar illustration of the kind of 
 murmurings that wearied the Lord: “Every one 
that does evil is good in the sight of the Lord and 
such please him." The only point I want to make 
is that such murmurings against God were the 






result of an unspiritual interpretation of the law. 
Crrv or бор 20.28.* 


Ваша iN Cunist Furenis Onepience то 
Gop. THeopore or MorsussriA: In addition to 
all that has been said I transmit this final com- 
mand to you so that you may keep in mind my 
law that I gave to the whole of Israel through 
Moses, having clearly stated that they must ob- 
Serve it in detail. The first token of obedience you 
will provide, then, will be acceptance of the com- 
ing of Christ the Lord, who comes for the salva- 
tion of all people. He will bring the law to an end 
and make clear his own way of perfection. It 
would therefore be good for you immediately and 
at the outset to believe in him at his appearance 
and acknowledge him to be the one that Moses 
and all the prophets predicted as bringing an end 
to the law and revealing the salvation of all in 
common. COMMENTARY ON MALACHI 4.1-2, 


4:5 Elijab the Prophet 


Ешули THe Forerunner or Cunist. Hip- 
pourtus: But since the Savior was the beginning 
of the resurrection of all people, it was fitting that 
the Lord alone should rise from the dead, by 
whom too the judgment is to enter the whole. 
world, that chey who have wrestled worthily may 
be also crowned worthily by him, by the illustri- 
ous Arbiter. [That is, he] himself first accom- 
plished the course, and was received into the 
heavens, and was set down on the right hand of 
God the Father, and is to be manifested again at 
the end of the world as judge. It is a matter of 
course that his forerunners must appear first, as 
he says by Malachi and the angel, "I will send to 
you Elijah the Tishbite before the Day of the 
Lord, the great and notable day, comes; and he 
shall curn the hearts of the fathers to the chil- 
dren, and the disobedient to the wisdom of the 
just, lest 1 come and smite the earth utterly.” 
These, then, shall come and proclaim the mani- 
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festation of Christ that is to be from heaven; and 
they shall also perform signs and wonders: in or- 
der that people may be put to shame and turned 
to repentance for their surpassing wickedness 
and impiety. Ом тне AnticHrist 46. 


Јонм anp Били. Олсем: Who of those who 
hear Jesus say of John, “If you wish to receive it, 
he is Elijah who is to come;" would not inquire 
how John says to those who ask, “Are you Eli- 
jah?" "Lam not"? Will he not also inquire how 
one ought to consider John himself to be Elijah 
who is to come, according to Malachi's statement: 
"And behold, 1 am sending you Elijah the 
Tishbite before the great and renewed Day of the 
Lord comes, who will restore the heart of the fa- 
ther to his son and the heart of a man to his 
neighbor, lest 1 come and smite the earth utterly"? 
Commentary ON THE GOSPEL or Јонм 6.62." 








Тик Dirrunence Butwann Јонм AND Jasus. 
Onions: And what is the source of your belief 
that Elijah who is to come will baptize? He did 
not even baptize the wood on the altar in the 
times of Ahab, when it needed a bath thar it 
might be burned up when the Lord appeared in 
the fire.” He commanded the priests to do this, 
and not only once, for he says, "Do it a second. 
time, when also they did it for a second time.” 
And "Do it a third time, when also they did it a 
third cime." How, then, will he who did not bap- 
tize at that time but gave the task to others, bap- 
tize when he has come in fulfillment of things 
said by Malachi? Christ therefore does not bap- 
tize in water but his disciples.” He reserves for 
himself the act of baptizing with the Holy Spirit 
and fire." Commentary on тне бозри oF 
Jonn 6.125." 


Reincarnation Йкуєсткр. TERTULLIAN: I ful- 
ly expect these heretics to seize upon the example 
of Elijah as reincarnated in John the Baptist, and 
thus they would have become our Lord espousing 
the doctrine of reincarnation. “Elijah indeed has 
i * And again, “And 





if you are willing to receive it, here is Elijah who 
was to come; Was the question of the Jews to 
John, “Are you Elijah?” to be understood in a 
Pythagorean sense and not in reference to the di- 
vine pronouncement: “Behold, I send you Elijah, 
the Tishbite"? Bur their theory of transmigration 
refers to the recall of a soul that had died long be- 
fore and to its insertion in some other body. Eli- 
jah, however, is to return not after leaving this life 
by death, not го be returned to his body, since he 
never left it, but he will come back to the world 
from which he has been removed. He will return 
not to take up a life he had left off but for the ful- 
fillment of a prophecy. He will come back as Eli- 
jah, with the same name. How, then, could John 
be Elijah? The voice of the angel tells us: “And he 
shall go before the people in the spirit and power 
of Elijah," nor in the soul or body of Elijah. 
‘These substances are the specific property of each 
man, while “spirit and power” are extrinsic gifts 
conferred by the grace of God, and so they may 
be transferred to another according to the will of 
God as happened long ago with respect to the 
spirit of Moses. Ом тик Sout 36.6.” 


Ergan Witt Catt Jaws ro REPENTANCE IN 
тив Enp Towns. Vicrorinus or Parovium: 
"And I saw another angel ascending from the east, 
having the seal of the living God.” He speaks of 
Elijah the prophet, who is the precursor of the 
times of the antichrist, for the restoration and es- 
tablishment of the churches from the great and 
intolerable persecution. We read that these things 
are predicted in the opening of the Old Testa- 
ment and the New Testament, for he says by 
Malachi, “Lo, I will send to you Elijah the Tish- 
bite, to turn the hearts of the fathers to the chil- 
dren, according to the time of calling, to recall the 
Jews to the faith of the people that succeed them.” 
COMMENTARY OF THE APOCALYPSE 11.” 
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The following table lists all the early Christian documents cited in this volume by author, if known, or by the 
title of the work, The English title used in this commentary is followed in parentheses with the Latin designation. 
and, where available, the Thesaurus Linguae Graecae (="TLG) digital reference or Cetedoc Clavis numbers. 
Printed sources of original language versions may be found in the bibliography of works in original languages. 


Ambrose 

Concerning Repentance (De paenitentia) Cetedoc 0156 
Exposition on the Psalms (Explanatio psalmorum xii) Cetedoc 0140 
Flight from the World (De faga saeculi) Cetedoc 0133 
Isaac, or the Soul (De Isaac vel anima) Cetedoc 0128 
Jacob and the Happy Life (De Jacob et vita beata) Cetedoc 0130 
Joseph (De Joseph) Cetedoc 0131 
On Paradise (De paradiso) Cetedoc 0124 
On the Christian Faith (De fide) Cetedoc 0150 
On the Death of Theodosius (De obitu Theodosii) Cetedoc 0159 
On the Holy Spirit (De Spiritu Sancto) Ceredoc 0151 
The Prayer of Job and David (De interpellatione Job et David) Ceredoc 0134 
Six Days of Creation (Exameron) Cetedoc 0123 
Aphrahat 

Demonstrations (Demonstratione;) 

Athanasius 

Festal Letters (Epistulae festales) TLG 2035014 
Four Discourses Against the Arians (spurious) 

(Oratio quarta contra Arianos) TLG 2035.117 
Life of St. Anthony (Vita sancti Antonii) TLG 2035.047 
Augustine 
Against Julian (Contra Julianum) Ceredoc 0351 
Christian Instruction (De doctrina christiana) Cetedoc 0263 
City of God (De civitate Dei) Cetedoc 0313 
Confessions (Confessionum libri tredecim) Cetedoc 0251 
Enchiridion (Enchiridion de fide, spe ct caritate) Cetedoc 0295 
Explanation of the Psalms (Enarrationes in Psalmos) Cetedoc 0283 
In Answer to the Jews (Adversus Judaeos) Cetedoc 0315 
Letters (Epistulae) Cetedoc 0262 
Оп Baptism (De baptismo contra Denatistas) Cetedoc0332 
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On Faith in Things Unseen (De fide rerum invisibilium) 

On Grace and Free Will (De gratia et libero arbitrio) 

On Marriage and Concupiscence (De nuptiis et concupiscentia) 
On the Divination of Demons (De divinatione daemonum) 
Sermon on the Mount (De sermone domini in monte) 

Sermons (Sermones) 

‘Tractates on the Gospel of John (In Johannis evangelium tractatus) 


Basil the Great 
Concerning Bapcism (De бараўто tbr duo] 
Homilies on the Hexaemeron (Homiliae in hexaemeron) 
Homilies on the Psalms (Homiliae super Psalmos) 
Homily on Mercy and Justice (Homilia de misericordia et judicio) 
Letters (Epistulae) 
The Long Rules (Asceicon magnum sive quaestiones 

[regulae brevis tractaae]) 


Bede 
Commentary on 1 Peter (In epistulam septem catholicas) 


Commentary on the Acts of the Apostles (Expositio actuum apostolorum) 
Homilies on the Gospels (Homiliarum evangelii libri i) 
On the Tabernacle (De tabernaculo et vasis аш ac vestibus sacerdotum libri ii) 


Braulio of Saragossa. 
Letters. 
Life of Sc. Emilian (Уйа sancti Aemiliani) 


Caesarius of Arles. 
Sermon (Sermones) 


Cassian, John. 
Conferences (Collationes) 


Cassiodorus. 
Exposition of the Psalms (Expositio psalmorum) 


Clement of Alexandria 
Christ the Educator (Paedagogus) 
Exhortation to the Greeks (Protrepticus) 

Stromateis (Stromata) 

Who Is the Rich Man That Shall be Saved? (Quis dives salvetur?) 


Clement of Rome 
1 Clement (Epistula i ad Corinthios) 


TLG 2040.02 
TLG 2040.001 
TLG 2040.018 
TLG 2040.069 
TLG 2040.004 


TLG 2040.050 


Cetedoc 1362 
Cetedoc 1357 
Cetedoc 1367 
Cetedoc 1345 


Cetedoc 1008. 


Cetedoc 0512 


Cetedoc 0900 


TLG 0555.002 
TLG 0555.001 
TLG 0555.004 
TLG 0555.006 


TLG 1271.001 


The Тутук Phones. 





Constitutions of the Holy Apostles (Constitutiones apostolorum) 


Cyprian 

The Advantage of Patience (De bono patientiae) 

The Lapsed (De lapi) 

Letters (Epistulae) 

The Lord's Prayer (De dominica oratione) 

To Demetrian (Ad Demetrianum) 

То Quirinus: Testimonies Against the Jews (Ad Quirinum) Cetedoc 0039 


Cyril of Alexandria 

Commentary on the Minor Prophets (Commentarius in xii prophetas minors) 
Letters (see Concilia oecumenica) 

‘On the Unity of Christ (Quod uma sit Christus) 


Cyril of Jeruslaem 
Catechetical Lectures (Catechees ad illuminandos 1-18) 


Didache (Didache xu apostolorum) 


Ephrem the Syrian 
Commentary on Tatian's Diatessaron (In Tatiani Diatessaron) 
Commentary on the Minor Prophets 


Eugippus. 
‘The Life of Saint Severin (Vita sancti Severini) 


Eusebius of Caesarea 
Ecclesiastical History (Historia ecclesiastica) 
Proof of the Gospel (Demonstratio evangelica) 


Eznik of Kolb 
On Ged (De Deo) 


Fulgentius of Ruspe 

Letters (Epistulae) 

“To Euthymius: On the Forgiveness of Sins (Ad Eutbymium de remissione peccatorum libri II) 
"To Monimus (Ad Monimum libri Ш) 


Gregory of Nazianzus. 
Against the Arians and on Himself, Oration 33 (Contra Arianos et de seipso) 
In Defense of His Flight to Pontus, Oration 2 (Apologetica) 
On Basil the Great, Oration 43 (Funebris oratio in 
laudem Basilii Magni Caesareae in Cappadocia episcopi) 
On His Brother St. Caesarius, Oration 7 (Funebris in laudem Caesarii fratris oratio) 


TLG 2110003 


TLG 1311001 


TLG 2018.002 
TLG 2018.005 


Cetedoc 0817 
Cetedoc 0821 
Cetedoc 0814 


TLG 2022041 


TLG 2022016 


TLG 2022.006 
TLG 2022.005 








On His Fathers Silence, Oration 16 (In patrem tacentem) 

On Holy Baptism, Oration 40 (In sanctum baptisma) 

On Holy Easter, Oration 45 (In sanctum pascha) 

On the Arrival of che Egyptians, Oration 34 (In Aegyptiorum adventum) 
On the Holy Lights, Oration 39 (In sancta lumina) 

On the Holy Spirit, Theological Oration 5 (31) (De Spiritu Sancto) 
On the Son, Theological Oration 4 (30) (De Filio) 


Gregory of Nyssa 

Address on Religious Instruction (Oratio catechetica magna) 

Against Eunomius (Contra Eunomiam) 

‘On the Baptism of Christ (In diem laminam (vulgo In baptismum Chrütioratio]) 
On the Inscriptions of the Psalms (In inscriptiones Psalmorum) 

On Virginity (De virginitate) 


Gregory Thaumaturgus. 
On the Annunciation to the Holy Virgin Mary (In anmuntiationem sanctae 
virginis Mariae) 


Gregory the Great 
Forty Gospel Homilies (Honiliarum xl in evangelia libri duo) 
‘Morals on the Book of Job (Moralia in Job) 
Pastoral Care (Regula pastoralis) 


Hilary of Poitiers 
On the Trinity (De Trinitate) 


Hippolytus. 

Against Noetus (Contra baeresin Norti) 

On the Antichrist (De antichrito) 

On the End of the World (spurious) (De consummatione mundi) 
On the Theophany (dubious) (De theopbania) 


Horsiesi 
Instructions 


Irenaeus 
Against Heresies (Adversus haereses) 


Isaac of Nineveh 
Ascetical Homilies 


Ishodad of Merv 
‘Commentary on the Minor Prophets 


TLG 2022.029 
TLG 2022.048 
TLG 2022.052 
TLG 2022.042 
TLG 2022047 
TLG 2022.011 
TLG 2022.010 


TLG 2017.046 
TLG 2017.030 
TLG 2017.014 
TLG 2017.027 
TLG 2017.043 


TLG 2063.009 


Cetedoc 1711 
Cetedoc 1708 
Cetedoc 1712 


Сегедос 0433 


TLG 2115.002 
TLG 2115.003 
TLG 2115.029 
TLG 2115.026 


TLG 1447.002 
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Jerome 

‘Against Jovinianus (Adversus Jovinianum) 

Against the Pelagians (Dialogi contra Pelagianos libri ii) 

Apology Against the Books of Rufinus (Apologia adversus libros Rufini) 
Commentary on Ezekiel (Commentarii in Ezechielem) 

Commentary on the Minor Prophets (Commentarii in prophetas minores) 
Homilies on Mark (Tractatus in Marci evangelium) 

Homilies on the Psalms (Tractatus lix in psalmos) 

Homilies on the Psalms, Alternate Series ( Tractatuum in psalmos series alters) 
Homily on the Epiphany and Psalm 28 (Sermo de die epiphaniorum et de psalmo xxviii) 
Letters (Epistulae) 


John Chrysostom 
‘Against the Anomoeans (Contra Anomoess) 
Homily 4, On the Incomprehensible Nature of God (De incomprebensil dei natura) 
Homily 7, On the Consubstantiation (De consubstantiali) 
Homily 12, On the Divinity of Christ (De Christi divinitate) 
Commentary on Galatians (In epistulam ad Galatas commentarius) 
Commentary on Job (Commentarius in Job) 
Demonstration Against the Pagans (Contra Judacs et gentiles quod Christus sit deus) 
Discourses Against Judaizing Christians (Adversus Judaeos [orationes 1-8]) 
Homilies Concerning the Statues (Ad populam Antiochenum homiliae [de statuis) 
Homilies on 2 Corinthians (In epistulam iî ad Corinthios [homiliae 130]) 
Homilies on Genesis (In Genesim [homiliae 1-671) 
Homilies on John (In Joannem [homiliae 1-88]) 
Homilies on Lazarus and the Rich Man (De Lazaro et divite) 
Homilies on Repentance and Almsgiving 
(De eleemosyna) 
(De paenitentia [homiliae 1.9]) 
Homilies on Romans (In epistulam ad Romanos) 
Homilies on the Acts of the Apostles (Homiliae in Acta apostolorum [homiliae 1-55]) 
Homilies on the Gospel of Matthew (In Matthaeum [homiliae 1-90]) 
Homilies on 1 Timothy (In epistulam I ad Timotheum) 
Homily Against Those Who Say That Demons Govern 
Human Affairs (Daemones non gubernare mundum) 
Homily on the Paralytic Let Down Through the Roof (In paralyticum 
demissum per tectum) 
On the Priesthood (De sacerdotio) 


John of Antioch 
Letter to Cyril of Alexandria (Concilia Oecumenica) 


John of Damascus 
Orthodox Faith (Expostio раа) 


Cetedoc 0610 
Ceredoc 0615 
Cetedoc 0613 
Cetedoc 0587 
Cetedoc 0589 
Cetedoc 0594 
Cetedoc 0592 
Cetedoc 0593 
Cetedoc 0599 
Cetedoc 0620 


TLG 2062012 
TLG 2062015 
TLG 2062.020 
TLG 2062.158 
TLG 2062.183 
TLG 2062.372 
TLG 2062.021 
TLG 2062.024 
TLG 2062.157 
TLG2062112 
TLG 2062.153 
TLG 2062.244 


TLG 2062.075 
TLG 2062.027 
TLG 2062.155 
TLG 2062.154 
TLG 2062.152 
TLG 2062.164 


TLG 2062x15 
TLG 2062.063 
TLG 2062.085 
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Julian of Eclanûm 
Commentary on Hosea (Tractatus prophetarum Ose, Joel et Amos ) 


Justin Martyr 
Dialogue with Trypho (Dialogus cum Tryphone) 
First Apology (Apologia) 


Lactantius 
Epitome of the Divine Institutes (Epitome divinarum institutionum) 


Leo the Great 
Sermons (Tractatus septem et nonaginta) 


Martin of Braga 
On Pride (De superbia) 


Martyrius (Sahdona) 
Book of Perfection 


Maximus of Turin 
Commentary on Jonah 
Sermons (Collectio sermonum antiqua) 


Methodius 
Banquet of the Ten Virgins (Convivium decem virginum) 
Oration Concerning Simeon and Anna (De Symeone et Anna) 


Novatian 
On Jewish Foods (De cibis judaicis) 
On the Trinity (De Trinitate) 


Origen 
Against Celsus (Contra Celsum) 
Commentary on the Gospel of John 
(Commentarii in evangelium Joannis [lib. 1, 2, 4, 5, 6, 10, 13]) 
(Commentarii in evangelium Joanni (lib. 19, 20, 28, 32]) 
Commentary on the Gospel of Matthew 
(Commentarium in evangelium Matthaei (lib. 10-11]) 
(Commentarium in evangelium Matthaei (lib, 12-17]) 
Exhortation to Martyrdom (Exhortatio ad martyrium) 
Fragments on Jeremiah (Fragmenta in Jeremiam [e Philoclia}) 
Fragments on Jeremiah (Fragmenta in Jeremiam [in catenis]) 
Homilies on Exodus (Homiliae in Exodum) 
Homilies on Genesis (Homiliae in Genesim) 
Homilies on Jeremiah (In Jeremiam [homiliae 1-11]) 


Cetedoc 0776 


TLG 0645.003 
TLG 0645.001 


Cetedoc 0086 


Cetedoc 1657 


Cetedoc 02194 


Cetedoc 0068 
Cetedoc 0071 


TLG 2042.001 


TLG 2042.005 
TLG 2042.079 


TLG 2042.029 
TLG 2042.030 
TLG 2042.007 
TLG 2042.084 
TLG 2042.010 
TLG 2042.023 
TLG 2042.022 
TLG 2042.009 
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(In Jeremiam [homiliae 12-20]) 
Homilies on Leviticus (Homiliae in Leviticum) 
Homilies on the Gospel of Luke (Homiliae in Lucam) 


On First Principles (De principiis) 
Pachomius 


Instructions (Catecheses) 
Life of Pachomius (Vita Pachomii) 


Pacian of Barcelona 
On Penitents (De paenitentibus) 


Paulinus of Nola 
Poems (Carmina) 


Paulus Orosius. 
Defense Against the Pelagians (Liber apologetics contra Pelagianos) 
Peter Chrysologus. 
Sermons (Collectio sermonum a Felice episcopo parata 
sermonibus extravagantibus adjectis) 


Pseudo-Barnabas 
Epistle of Barnabas (Barnabae epistula) 


Pseudo-Clement of Rome 
2 Clement (Epistula i ad Cornithios) 


Pseudo-l 
Celestial Hierarchy (De caelestine hierarchia) 


Rufinus. 
Commentary on the Apostles’ Creed 


Salvian the Presbyter 
Letters 

The Governance of God (De gubernatione De) 
Shepherd of Hermas (Pastor) 


Symeon the New Theologian 


‘The Practical and Theological Chapters (Capita practica et theologica) 


‘Tertullian 
Against Marcion (Adversus Marcionem) 


TLG 2042021 
TLG 2042024 
TLG 2042016 
TLG 2042.002 


Cetedoc 0203 


Cetedoc 0572 


Cetedoc 0227+ 


TLG 1216001 


TLG 1271002 


TLG 2798.001 


Cetedoc 0485 


TLG 1419.001 


Cetedoc 0014 
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An Answer to the Jews (Adversus Judaeos) 

On Flight in Time of Persecution (De fuga in percutione) 

On Idolatry (De idololatria) 

On Penitence (De paenitentia) 

On Purity (De pudicitia) 

On the Resurrection of the Flesh (De resurrectione mortuorum) 
On the Soul (De anima) 

‘To His Wife (Ad uxorem) 


‘Theodore of Mopsuestia 
Commentary on the Minor Prophets 


Theodoret of Cyr 


Commentary on the Minor Prophets 
Ecclesiastical History (Historia ecdesia) 
On Divine Providence (De providentia orationes decem) 


Theodotus the Valentinian 
Excerpts of Theodorus (see Edogae propbeticae) 


hilus 
Letters (Epistula ad Hieronymum [exc. epist. Augustini] et 


script variorum auctorum) 


Theophylact 
Commentary on Hosea 

Valentinus. 

Letter to Augustine (Epistulae ad Augustinum Hipponensem et alios) Cetedoc 0262* 


Victorinus of Petovium. 


Commentary of the Apocalypse (Commentarius in apocalypsin) 
On the Creation of the World (De fabrica mundi) 


TLG 4089.003 
TLG 4089.032 


TLG 0555.005 


Cetedoc 0620 
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or Serect ÁNONYMOUS Works 


This listing is cumulative, including all the authors and works cited in this series to date. 


Acacius of Caesarea (d. c. 365). Pro-Arian 


bishop of Caesarea in Palestine, disciple and biog- 


rapher of Eusebius of Caesarea, the historian. He 
жаз a man of great learning and authored a trea- 
tise on Ecclesiastes. 

Alexander of Alexandria (fl. 312-328). Bishop of 
Alexandria and predecessor of Athanasius, on 
whom he exerted considerable theological influence 
during the rise of Arianism. Alexander excommuni- 
cated Arius, whom he had appointed to the parish 
of Baucalis, in 319. His teaching regarding the eter- 
nal generation and divine substantial union of the 
Son with the Father was eventually confirmed at the 
Council of Nicaea (325). 

Ambrose of Milan (c. 333-397; fl. 374-397). 
Bishop of Milan and teacher of Augustine who 
defended the divinity of the Holy Spirit and the 
perpetual virginity of Mary. 

Ambrosiaster (Il. c. 366-384). Name given by 
Erasmus to the author of a work once thought to 
have been composed by Ambrose. 

Ammonius (c. fifth century). An Aristotelian 
commentator and teacher in Alexandria, where 
he was born and of whose school he became head. 
Also an exegete of Plato, he enjoyed fame among 
his contemporaries and successors, although mod- 
ern critics accuse him of pedantry and banality. 


Amphilochius of Iconium (b. c. 340-345, d.c. 
398-404). An orator at Constantinople before be- 
coming bishop of Iconium in 373. He was a 
cousin of Gregory of Nazianzus and active in de- 
bates against the Macedonians and Messalians. 
Andreas (c. seventh century). Monk who col- 
lected commentary from earlier writers to form a 
catena on various biblical books. 

Antony (or Anthony) the Great (c. 251-c. 356). 
An anchorite of the Egyptian desert and founder 
of Egyptian monasticism. Athanasius regarded 
him as the ideal of monastic life, and he has be- 
come a model for Christian hagiography. 
 Aphrahat (c. 270-350 fl. 337-345). The Persian 
Sage” and first major Syriac writer whose work 
survives. He is also known by his Greek name 
Aphraates. 

Apollinaris of Laodicea (310-c. 392). Bishop of 
Laodicea who was attacked by Gregory of Na- 
zianzus, Gregory of Nyssa and Theodore for de- 
nying that Christ had a human mind. 

Apostolic Constitutions (c. 381-394). Also known 
as Constitutions of tbe Holy Apostles and thought to 
be redacted by Julian of Neapolis. The work is di- 
vided into eight books, and is primarily a collec- 
tion of and expansion on previous works such as 
the Didache (c. 140) and the Apostolic Traditions. 
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Book 8 ends with eighty-five canons from various 
sources and is elsewhere known as the Apostolic 
Canons. 

Arius (fl. c. 320). Heretic condemned at the 
Council of Nicaea (325) for refusing to accept 
that the Son was not a creature but was God by 
nature like the Father. 

Athanasius of Alexandria (c. 295-373; f. 
325-373). Bishop of Alexandria from 328, though 
often in exile. He wrote his classic polemics 
against the Arians while most of the eastern bish- 
ops were against him. 

Athenagoras (fl. 176-180). Early Christian phi- 
losopher and apologist from Athens, whose only 
authenticated writing, A Plea Regarding Christians, 
is addressed to the emperors Marcus Aurelius 
and Commodius, and defends Christians from 
the common accusations of atheism, incest and 
cannibalism. 

Augustine of Hippo (354-430). Bishop of 
Hippo and a voluminous writer on philosophical, 
exegetical, theological and ecclesiological topics. 
He formulated the Western doctrines of predesti- 
nation and original sin in his writings against the 
Pelagians. 

Babai the Great (d. 628). Syriac monk who 
founded a monastery and school in his region of 
Beth Zabday and later served as third superior at 
the Great Convent of Mount Izla during a period 
of crisis in the Nestorian church. 

Basil the Great (b. c. 330; fl. 357-379). One of 
the Cappadocian fathers, bishop of Caesarea and 
champion of the teaching on the Trinity pro- 
pounded at Nicaea in 325. He was a great admin- 
istrator and founded a monastic rule. 

Basil of Seleucia (fl. 444-468). Bishop of Seleu- 
cia in Isauria and ecclesiastical writer. He took 
part in the Synod of Constantinople in 448 for 
the condemnation of the Eutychian errors and 
the deposition of their great champion, Dioscu- 
rus of Alexandria. 

Basilides (fl. second century). Alexandrian her- 
etic of the early second century who is said to 
have believed that souls migrate from body to 
body and that we do not sin if we lie to protect 


the body from martyrdom. 

Bede the Venerable (c. 672/673-735). Born in 
Northumbria, at the age of seven he was put un- 
der the care of the Benedictine monks of Saints 
Peter and Paul at Jarrow and given a broad clas- 
sical education in the monastic tradition. Con- 
sidered one of the most learned men of his age, he 
is the author of An Ecclesiastical History of the Eng- 
lish People. 

Benedict of Nursia (c. 480-547). Considered the 
most important figure in the history of Western 
monasticism. Benedict founded many monasteries, 
the most notable found at Montecassino, but his 
lasting influence lay in his famous Rule. The Rule 
‘outlines the theological and inspirational founda- 
tion of the monastic ideal while also legislating the 
shape and organization of the cenobitic life. 

Book of Steps (c. 400). Written by an anonymous 
Syriac author, this work consists of thirty homilies 
or discourses which specifically deal with the more 
advanced stages of growth in the spiritual life, 
Braulio of Saragossa (c. 585-651). Bishop of Sa- 
ragossa (631-651) and noted writer of the Visig- 
ойыс renaissance. His Life of St. Aemilianus is 
his crowning literary achievement. 

Caesarius of Arles (c. 470-543). Bishop of Arles 
renowned for his attention to his pastoral duties. 
Among his surviving works the most important is 
a collection of some 238 sermons that display an. 
ability to preach Christian doctrine to a variety of 
audiences. 

Callistus of Rome (d. 222). Pope (217-222) who 
excommunicated Sabellius for heresy. t is very 
probable that he suffered 

Cassia (b. c. 805, d. between 848 and 867). Nun, 
poet and hymnographer who founded a convent 
in Constantinople. 

Cassian, John (360-432). Author of the Institutes 
and the Conferences, works purporting to relay the 
teachings of the Egyptian monastic fathers on the 
nature of the spiritual life which were highly in- 
fluential in the development of Western monasti- 
cism. 

Cassiodorus (c. 485-c. 580). Founder of the 
monastery of Vivarium, Calabria, where monks 
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transcribed classic sacred and profane texts, 
Greek and Latin, preserving them for the West- 
ern tradition, 

Chromatius (fl. 400). Bishop of Aquileia, friend 
of Rufinus and Jerome and author of tracts and 
sermons. 

Clement of Alexandria (c. 150-215). A highly 
educated Christian convert from paganism, head 
of the catechetical school in Alexandria and pio- 
neer of Christian scholarship. His major works, 
Protrepticus, Paedagogus and the Stromata, bring 
Christian doctrine face to face with the ideas and 
achievements of his time. 

Clement of Rome (Il. с. 92-101), Pope whose 
Epistle to the Corinthians is one of the most impor- 
tant documents of subapostolie times. 
Commodian (probably third or possibly fifth 
century). Latin poet of unknown origin (possibly 


Syrian?) whose two surviving works suggest chili- 


ast and patripassionist tendencies. 

Constitutions of tbe Holy Apostles. Sce Apostolic 
Constitutions 

Cyprian of Carthage (fl. 248-258). Martyred 
bishop of Carthage who maintained that those 
baptized by schismatics and heretics had no share 
in the blessings of the church. 

Cyril of Alexandria (375-444; fl. 412-444). Pa- 
triarch of Alexandria whose extensive exegesis, 
characterized especially by a strong espousal of 
the unity of Christ, led to the condemnation of 
Nestorius in 431. 

Cyril of Jerusalem (c. 315-386; fl. c. 348). 
Bishop of Jerusalem after 350 and author of Cate 
chetical Homilies. 

Cyril of Scythopolis (b. с. 525; d. after 557). Pal- 
estinian monk and author of biographies of famous 
Palestinian monks. Because of him we have precise 
knowledge of monastic life in the fifth and sixth 
centuries and a description of the Origenist crisis 
and its suppression in the mid-sixth century. 
Diadochus of Photice (c. 400-474). Antimono- 
physite bishop of Epirus Vetus whose work Dis- 
course on the Ascension of Our Lord Jesus Christ 
exerted influence in both the East and West 
through its Chalcedonian Christology. Не is also 


the subject of the mystical Vision of St. Diadochus 
Bishop of Photice in Epirus. 

Didache (c. 140). Of unknown authorship, this. 
text intertwines Jewish ethics with Christian li- 
turgical practice to form a whole discourse on the 
"way of life.” It exerted an enormous amount of 
influence in che patristic period and was espe- 
cially used in the training of catechumen. 
Didymus the Blind (c. 313-398). Alexandrian 
exegete who was much influenced by Origen and 
admired by Jerome. 

Diodore of Tarsus (d. с. 394). Bishop of Tarsus 
and Antiochene theologian. He authored a great 
scope of exegetical, doctrinal and apologetic 
works, which come to us mostly in fragments be- 
cause of his condemnation as the predecessor of 
Nestorianism. Diodore was a teacher of John 
Chrysostom and Theodore of Mopsuestia. 
Dionysius of Alexandria (d. c. 264). Bishop of 
Alexandria and student of Origen. Dionysius ac- 
tively engaged in the theological disputes of his 
day, opposed Sabellianism, defended himself 
against accusations of tritheism and wrote the ear- 
liest extant Christian refutation of Epicureanism. 
His writings have survived mainly in extracts pre- 
served by other early Christian authors. 
Dorotheus of Gaza (Il. c. 525-540). Member of 
Abbot Seridos's monastery and later leader of a 
monastery where he wrote Spiritual Instructions. 
He also wrote a work on traditions of Pale: 
monasticism. 

Epiphanius of Salamis (c. 315-403). Bishop of 
Salamis in Cyprus, author of a refutation of 
eighty heresies (the Panarion) and instrumental in 
the condemnation of Origen. 

Epiphanius the Latin. Author of the late fifth- 
century or early sixth century Latin text Interpre- 
tation of the Gospels, with constant references to 
early patristic commentators, He was possibly a 
bishop of Benevento or Seville. 

Epistle of Barnabas. See Letter of Barnabas. 

Ephrem the Syrian (b. c. 306; fl. 363-373). Syrian 
writer of commentaries and devotional hymns 
which are sometimes regarded as the greatest speci- 
mens of Christian poetry prior to Dante. 
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Eucherius of Lyons (fl. 420-449). Bishop of Ly- 
ons с. 435-449, Born into an aristocratic family, 
he, along with his wife and sons, joined the mon- 
astery at Lérins soon after its founding. He ex- 
plained difficult Scripture passages by means of a 
threefold reading of che text: literal, moral and 
spiritual. 

Eugippius (b. 460). Disciple of Severinus and 
third abbot of the monastic community at Cas- 
trum Lucullanum, which was made up of those 
fleeing from Noricum during the barbarian 
invasions, 

Eunomius (d. 393). Bishop of Cyzicyus who was 
attacked by Basil and Gregory of Nyssa for main- 
taining that the Father and the Son were of differ- 
ent natures, one ingenerate, one generate. 
Eusebius of Caesarea (c. 260/263-340). Bishop 
of Caesarea, partisan of the Emperor Constantine 
and first historian of the Christian church. He ar- 
gued that the truth of che gospel had been fore- 
shadowed in pagan writings but had to defend his. 
own doctrine against suspicion of Arian sympa- 
thies, 

Eusebius of Emesa (с. 300-<. 359). Bishop of 
Emesa from c. 339. A biblical exegete and writer on 
doctrinal subjects, he displays some semi-Arian ten- 
dencies of his mentor Eusebius of Caesarea. 
Eusebius of Vercelli (f. c. 360). Bishop of Ver- 
celli who supported the trinitarian teaching of 
Nicaea (325) when it was being undermined by 
compromise in the West. 

Euthymius (377-473). A native of Melitene and 
influential monk. He was educated by Bishop. 
Otreius of Melitene, who ordained him priest 
and placed him in charge of all the monasteries in 
his diocese. When the Council of Chalcedon 
(451) condemned the errors of Eutyches, it was 
greatly due to the authority of Euthymius thar 
most of the Eastern recluses accepted its decrees. 
The empress Eudoxia returned to Chalcedonian 
orthodoxy through his efforts. 

Evagrius of Pontus (с. 345-399). Disciple and 
teacher of ascetic life who astutely absorbed and 
creatively transmitted the spirituality of Egyptian. 
and Palestinian monasticism of the late fourth 





century: Although Origenist elements of his wri 
ings were formally condemned by the Fifth Ecu- 
menical Council (Constantinople II, a.0. 553), 
his literary corpus continued ro influence the tra- 
dition of the church. 

Eznik of Kolb (carly fifth century). A disciple of 
Mesrob who translated Greek Scriptures into Ar- 
телап, so as to become the model of the classical 
Armenian language. As bishop, he participated in 
the synod of Astisat (449). 

Fastidius (c. fourth-fifth centuries). British au- 
thor of On the Christian Life. He is believed to have. 
written some works attributed to Pelagius. 
Faustinus (fl. 380). priest in Rome and sup- 
porter of Lucifer and author of a treatise on the 
Trinity. 

The Festal Menaion. Orthodox liturgical text con- 
taining the variable parts of the service, including 
hymns, for fixed days of celebration of the life of 
Jesus and Mary. 

Filastrius (0. 380). Bishop of Brescia and author 
of a compilation against all heresies. 
Fulgentius of Ruspe (c. 467-532). Bishop of 
Ruspe and author of many orthodox sermons and 
tracts under the influence of Augustine. 
Gaudentius of Brescia (fl. 395). Successor of 
Filastrius as bishop of Brescia and author of 
twenty-one Eucharistic sermons. 

Gennadius of Constantinople (d. 471). Patri- 
arch of Constantinople, author of numerous com- 
mentaries and an opponent of the Christology of 
Cyril of Alexandria. 

Gnostics. Name now given generally to followers 
of Basilides, Marcion, Valentinus, Mani and oth- 
ers. The characteristic belief is that matter is a 
prison made for the spirit by an evil or ignorant 
creator, and that redemption depends on fate, not 
on free will 

Gregory of Elvira (A. 359-385). Bishop of Elvira 
who wrote allegorical treatises in the style of Ori- 
gen and defended the Nicene faith against the 
Arians. 

Gregory of Nazianzus (b. 329/330; fl. 372-389). 
Cappadocian father, bishop of Constantinople, 
friend of Basil the Great and Gregory of Nyssa, 
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and author of theological orations, sermons and 


poetry. 

Gregory of Nyssa (c. 335-394). Bishop of Nyssa 
and brother of Basil the Great. A Cappadocian fa- 
ther and author of catechetical orations, he was a 
philosophical theologian of great originality. 
Gregory Thaumaturgus (8. c. 248-264). Bishop. 
of Neocaesarea and a disciple of Origen. There 
are at least five legendary Lives that recount the 
events and miracles which led to his being called 
“the wonder worker.” His most important work 
was the Address of Thanks to Origen, which is a rhe- 
torically structured panegyric to Origen and an 
outline of his teaching. 

Gregory the Great (с. 540-604). Pope from 590, 
the fourth and last of the Latin "Doctors of the 
Church? He was a prolific author and a powerful 
unifying force within the Latin Church, initiating 
the liturgical reform that brought about the Grego- 
rian Sacramentary and Gregorian chant. 
Hesychius of Jerusalem (fl. 412-450). Presbyter 
and exegete, thought to have commented on the 
whole of Scripture. 

Hilary of Arles (c. 401-449). Archbishop of 
Arles and leader of the Semi-Pelagian party. 
Hilary incurred the wrath of Pope Leo I when he 
removed a bishop from his see and appointed a 
new bishop. Leo demoted Arles from a metropol- 
itan see to a bishopric to assert papal power over 
the church in Gaul. 

Hilary of Poitiers (c. 315-367). Bishop of Poi- 
tiers and called the"Athanasius of che West" be- 
cause of his defense (against the Arians) of the 
common nature of Father and Son. 

Hippolytus (0. 222-245). Recent scholarship places 
Hippelytus in a Palestinian context, personally fa- 
miliar with Origen. Though he is known chiefly for 
The Refutation of All Heresies, he was primarily a com- 
mentator on Scripture (especially the Old Testa- 
ment) employing typological exegesis. 

Horsiesi (c. 305-c. 390). Pachomius's second 
successor, after Petronius, as a leader of cenobitic 
monasticism in Southern Egypt. 

Ignatius of Antioch (c. 35-107/112). Bishop of An- 
tioch who wrote several letters to local churches 


while being taken from Antioch to Rome to be mar- 
tyred. In the letters, which warn against heresy, he 
stresses orthodox Christology, the centrality of the 
Eucharist and unique role of the bishop in presery- 
ing the unity of the church. 

Irenaeus of Lyons (c. 135-c. 202). Bishop of Ly- 
‘ons who published the most famous and influen- 
tial refutation of Gnostic thought. 

Isaac of Nineveh (d. c. 700). Also known as Isaac 
the Syrian or Isaac Syrus, this monastic writer 
served for a short while as bishop of Nineveh be- 
fore retiring to live a secluded monastic life, His 
writings on ascetic subjects survive in the form of 
numerous homilies. 

Ishodad of Merv (8. c. 850). Nestorian bishop 
of Hedatta. He wrote commentaries on parts of 
the Old Testament and all of the New Testament, 
frequently quoting Syriac fathers. 

Isidore of Seville (c. 560-636). Youngest of a 
family of monks and clerics, including sister Flo- 
rentina and brothers Leander and Fulgentius. He 
was an erudite author of comprehensive scale in 
matters both religious and sacred, including his 
encyclopedic Etymologies. 

Jacob of Nisibis (d. 338). Bishop of Nisibis. He 
was present at the council of Nicaea in 325 and 
took an active part in the opposition to Arius. 
Jacob of Sarug (c. 450-c. 520). Syriac ecclesiasti- 
cal writer, Jacob received his education at Edessa. 
At the end of his life he was ordained bishop of 
Sarug. His principal writing was a long series of 
metrical homilies, earning him the title" The 
Flute of the Holy Spirit.” 

Jerome (c. 347-420). Gifted exegete and exponent 
of a classical Latin style, now best known as the 
translator of the Latin Vulgate. He defended the 
perpetual virginity of Mary, attacked Origen and 
Pelagius and supported extreme ascetic practices. 
John Chrysostom (344/354-407; fl. 386-407). 
Bishop of Constantinople who was noted for his 
orthodoxy, his eloquence and his attacks on 
Christian laxity in high places. 

John of Damascus (c. 650-750). Arab monastic 
and theologian whose writings enjoyed great in- 
fluence in both the Eastern and Western 
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Churches. His most influential writing was the 
Orthodox Faith. 
John the Elder (c. eighth century). A Syriac au- 
thor who belonged to monastic circles of the 
Church of the East and lived in the region of 
Mount Qardu (northern Iraq). His most impor- 
tant writings are twenty-two homilies and a col- 
lection of fifty-one short letters in which he 
describes the mystical life as an anticipatory expe- 
rience of the resurrection life, the fruit of the sac- 
taments of baptism and the Eucharist. 
John the Monk. Traditional name found in The 
Festal Menaion, believed to refer to John of Da- 
mascus, See John of Damascus. 
Josephus, Flavius (c. 37-c. 101). Jewish historian 
from a distinguished priestly family. Acquainted 
with the Essenes and Sadducees, he himself be- 
came a Pharisee. He joined the great Jewish re- 
volt that broke out in 66 and was chosen by the. 
Sanhedrin at Jerusalem to be commander-in-chief 
in Galilee. Showing great shrewdness to ingrati- 
ate himself with Vespasian by foretelling his ele- 
vation and that of his son Titus to the imperial 
dignity, Josephus was restored his liberty after 69 
when Vespasian became emperor. 
Julian of Eclanum (c. 385-450). Bishop of 
Eclanum in 416/417 who was removed from of- 
fice and exiled in 419 for not officially opposing. 
Pelagianism. In exile, he was accepted by The- 
odore of Mopsuestia, whose Antiochene exegeti- 
cal style he followed. Although he was never able 
to regain his ecclesiastical position, Julian taught 
in Sicily until his death. His works include com- 
mentaries on Job and parts of the Minor Proph- 
ets, a translation of Theodore of Mopsuestia’s 
commentary on the Psalms, and various letters. 
‘Sympathetic to Pelagius, Julian applied his intel- 
lectual acumen and rhetorical training to argue 
against Augustine on matters such as free will, 
desire and the locus of evil. 
Justin Martyr (c. 100/110-165; 8. c. 148-161), 
Palestinian philosopher who was converted to 
Christianity. "the only sure and worthy philoso- 
phy” He traveled to Rome where he wrote several 
apologies against both pagans and Jews, combin- 








ing Greek philosophy and Christian theology: he 
was eventually martyred. 

Lactantius (c. 260-c. 330). Christian apologist 
removed from his post as teacher of rhetoric at 
Nicomedia upon his conversion to Christiani 
He was tutor to the son of Constantine and а 
thor of The Divine Institutes. 

Leander (c. 545-c. 600). Latin ecclesiastical 
writer, of whose works only two survive. He was 
instrumental in spreading Christianity among the 
Visigoths, gaining significant historical influence 
in Spain in his time. 

Leo the Great (regn. 440-461). Bishop of Rome 
whose Tome to Flavian helped to strike a balance 
between Nestorian and Cyrilline positions at the 
Council of Chalcedon in 451. 

Letter of Barnabas (c. 130). An allegorical and 
typological interpretation of the Old Testament 
with a decidedly anti-Jewish tone. It was included 
with other New Testament works as a "Catholic. 
epistle” at least until Eusebius of Caesarea (c. 
260/263-340) questioned its authenticity. 
Letter to Diognetus (c. third century). A refuta- 
tion of paganism and an exposition of the Chris- 
tian life and faith. The author of this letter is 
unknown, and the exact identity of its recipient, 
Diognetus, continues to elude patristic scholars. 
Lucifer (d. 370/371). Bishop of Cagliari and vig- 
orous supporter of Athanasius and the Nicene 
Creed. In conflict with the emperor Constantius, 
he was banished to Palestine and later to Thebaid 
(Egypt). 

Luculentius (fifth century). Unknown author of 
a group of short commentaries on the New Testa- 
ment, especially Pauline passages. His exegesis is 
mainly literal and relies mostly on earlier authors 
such as Jerome and Augustine. The content of his 
writing may place it in the fifth century. 
Macarius of Egypt (c. 300-c. 390). One of the 
Desert Fathers. Accused of supporting Athana- 
sius, Macarius was exiled c. 374 to an island in 
the Nile by Lucius, the Arian successor of Atha- 
nasius. Macarius continued his teaching of mo- 
nastic theology at Wadi Natrun. 

Macrina the Younger (c. 327-379). The elder sis- 
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ter of Basil the Great and Gregory of Nyssa, she is 
known as “the Younger” to distinguish her from 
her paternal grandmother. She had a powerful in- 
fluence on her younger brothers, especially on 
Gregory, who called her his teacher and relates her 
teaching in On the Soul and the Resurrection, 
Manichaeans. A religious movement that origi- 
nated circa 241 in Persia under the leadership of 


Mani but was apparently of complex Christian ori- 


gin. le is said го have denied free will and the uni- 
versal sovereignty of God, teaching that kingdoms 
of light and darkness are coeternal and that the re- 
deemed are particles of a spiritual man of light held 
captive in the darkness of matter (see Gnostics). 
Marcion (fl. 144). Heretic of the mid-second 
century who rejected the Old Testament and 
much of the New Testament, claiming that the 
Father of Jesus Christ was other than the Old 
Testament God (see Gnostics). 

Marius Victorinus (b. c. 280/285; fl. c. 355- 
363). Grammarian of African origin who taught. 
rhetoric at Rome and translated works of Pla- 
tonists. After his conversion (c. 355), he wrote 
against the Arians and commentaries on Paul's 
letters. 

Mark the Hermit (c. sixth century). Monk who 
lived near Tarsus and produced works on ascetic 
practices as well as christological issues. 

Martin of Braga (fl. c. 568-579). Anti-Arian 
metropolitan of Braga on the Iberian peninsula. 
He was highly educated and presided over the 
provincial council of Braga in 572. 

Martyrius. Sce Sahdona. 

Maximus of Turin (d. 408/423). Bishop of 
Turin. Over one hundred of his sermons survive 
on Christian festivals, saints and martyrs. 
Maximus the Confessor (c. 580-662). Palestin- 
ian-born theologian and ascetic writer. Fleeing the 
Arab invasion of Jerusalem in 614, he took refuge 
in Constantinople and later Africa. He died near 
the Black Sea after imprisonment and severe suf- 
fering, having his tongue cut off and his right hand 
mutilated. He taught total preference for God and 
detachment from all things. 

Methodius of Olympus (d. 311). Bishop of 


Olympus who celebrated virginity in a Symposium 
partly modeled on Plato's dialogue of that name, 
Minucius Felix (second or third century). Chris- 
tian apologist who was an advocate in Rome, His 
Octavius agrees at numerous points with the Apol- 
ogeticum of Tertullian, His birthplace is believed 
to be in Africa. 

Montanist Oracles. Montanism was an apocalyp- 
tic and strictly ascetic movement begun in the lat- 
ter half of the second century by a certain 
Montanus in Phrygia, who, along with certain of 
his followers, uttered oracles they claimed were 
inspired by the Holy Spirit. Little of the authen- 
tic oracles remains and most of what is known of 
Montanism comes from the authors who wrote 
against the movement. Montanism was formally 
condemned as a heresy before by Asiatic synods, 
Nemesius of Emesa (f. lare fourth century). 
Bishop of Emesa in Syria whose most important 
work, Of the Nature of Man, draws on several theo- 
logical and philosophical sources and is the first 
exposition of a Christian anthropology. 
Nestorius (c. 381-c. 451). Patriarch of Constan- 
tinople (428-431) who founded the heresy which 
says that there are two persons, divine and hu- 
man, rather than one person truly united in the 
incarnate Christ. He resisted the teaching of the- 
otokos, causing Nestorian churches to separate 
from Constantinople. 

Nicetas of Remesiana (fl, second half of fourth 
century). Bishop of Remesiana in Serbia, whose 
works affirm the consubstantiality of the Son and 
the deity of the Holy Spirit. 

Novatian of Rome (f. 235-258). Roman theolo- 
gian, otherwise orthodox, who formed a schis- 
matic church after failing to become pope. His 
treatise on the Trinity states the classic western 
doctrine. 

Oecumenius (sixth century). Called the Rhetor 
or the Philosopher, Oecumenius wrote the earli- 
est extant Greek commentary on Revelation. 
Scholia by Oecumenius on some of John Chry- 





sostom's commentaries on the Pauline Epistles. 
are still extant. 
Origen of Alexandria (b. 185; 





. c. 200-254). In- 
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fluential exegete and systematic theologian. He 
was condemned (perhaps unfairly) for maintain- 
ing the preexistence of souls while purportedly 
denying the resurrection of the body. His exten- 
sive works of exegesis focus on the spiritual 
meaning of the text. 

Pachomius (c. 292-347). Founder of cenobitic 
monasticism. A gifted group leader and author of 
a set of rules, he was defended after his death by 
Athanasius of Alexandria. 

Pacian of Barcelona (c. fourth century). Bishop 
of Barcelona whose writings polemicize against 
popular pagan festivals as well as Novatian schis- 
matics. 

Palladius of Helenopolis (c. 363/364-c. 431). 
Bishop of Helenopolis in Bithynia (400-417) and 
then Aspuna in Galatia. A disciple of Evagrius of 
Pontus and admirer of Origen, Palladius became 
a zealous adherent of John Chrysostom and 
shared his troubles in 403. His Lausaic History is 
the leading source for the history of early monas- 
ticism, stressing the spiritual value of the life of 
the desert. 

Paschasius of Dumium (c. 515-c. 580). Trans- 
lator of sentences of the Desert Fathers from 
Greek into Latin while a monk in Dumium. 
Paterius (c. sixth-seventh century). Disciple of 
Gregory the Great who is primarily responsible 
for the transmission of Gregory's works to many 
later medieval authors. 

Paulinus of Nola (355-431). Roman senator and 
distinguished Latin poet whose frequent encoun- 
ters with Ambrose of Milan (c. 333-397) led to 
his eventual conversion and baptism in 389. He 
‘eventually renounced his wealth and influential 
position and rook up his pen to write poetry in 
service of Christ. He also wrote many letters to, 
among others, Augustine, Jerome and Rufinus. 
Paulus Orosius (b. c. 380). An outspoken critic 
of Pelagius, mentored by Augustine. His Seven 
Books of History Against the Pagans was perhaps the 
first history of Christianity. 

Pelagius (c. 354-c. 420). Contemporary of Au- 
gustine whose followers were condemned in 418 
and 431 for maintaining that even before Christ 


these were people who lived wholly without sin 
and that salvation depended on free will. 
Peter of Alexandria (d. c. 311). Bishop of Alex- 
andria. He marked (and very probably initiated) 
the reaction at Alexandria against extreme doc- 
trines of Origen. During the persecution of 
Christians in Alexandria, Peter was arrested and 
beheaded by Roman officials. Eusebius of Cae- 
sarea described him as^ model bishop, remark- 
able for his virtuous life and his ardent study of 
the Scriptures.” 

Peter Chrysologus (c. 380-450). Latin arch- 
bishop of Ravenna whose teachings included ar- 
guments for adherence in matters of faith to the 
Roman see, and the relationship between grace 
and Christian living. 

Philo of Alexandria (c. 20 8.C.-c. A.D. 50). Jew- 
ish-born exegete who greatly influenced Chris- 
tian patristic interpretation of the Old 
Testament. Born to a rich family in Alexandria, 
Philo was a contemporary of Jesus and lived an 
ascetic and contemplative life that makes some 
believe he was a rabbi. His interpretation of 
Scripture based the spiritual sense on the literal. 
Although influenced by Hellenism, Philo’s theol- 
ogy remains thoroughly Jewish. 

Philoxenus of Mabbug (c. 440-523). Bishop of 
Mabbug (Hierapolis) and a leading thinker in the 
early Syrian Orthodox Church. His extensive 
writings in Syriac include a set of thirteen Dis- 
courses on the Christian Life, several works on the in- 
carnation and a number of exegetical works. 
Poemen (c. fifth century). One-seventh of the say- 
ings in the Sayings of the Desert Fathers are attributed 
to Poemen, which is Greek for shepherd. Poemen 
was a common title among early Egyptian desert 
ascetics, and it is unknown whether all of the say- 
ings come from one person. 

Polycarp of Smyrna (c. 69-155). Bishop of 
Smyrna who vigorously fought heretics such as 
the Marcionites and Valentinians. He was the 
leading Christian figure in Roman Asia in the 
middle of the second century. 

Potamius of Lisbon (fl. c. 350-360). Bishop of 
Lisbon who joined the Arian party in 357, but 
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later returned to the Catholic faith (c. 3592). His 
works from both periods are concerned with the 
larger Trinitarian debates of his time. 

Procopius of Gaza (c. 465-c. 530). A Christian 
exegete educated in Alexandria. He wrote numer- 
ous theological works and commentaries on 
Scripture (particularly the Hebrew Bible), the 
latter marked by the allegorical exegesis for which 
the Alexandrian school was known. 

Prudentius (c. 348-c. 410), Latin poet and 
hymn-writer who devoted his later life to Chris- 
sian writing. He wrote didactic poems on the the- 
ology of the incarnation, against the heretic 
Marcion and against the resurgence of paganism. 
Pseudo-Dionysius the Areopagite (f. c. 500). 
Author who assumed the name of Dionysius the 
Areopagite mentioned in Acts 17:34, and who 
composed the works known as the Corpus Areo- 
pagiticum (or Dionysiacum), These writings were 
the foundation of the apophatic school of mysti- 
cism in their denial thar anything can be truly 
predicated of God. 

Pseudo-Macarius (fl. c. 390). An anonymous 
writer and ascetic (from Mesopotamia?) active in 
Antioch whose badly edited works were attrib- 
uted to Macarius of Egypt. He had keen insight 
into human nature, prayer and the inner life. His 
work includes some one hundred discourses and 
homilies, 

Quodvultdeus (f. 430). Carthaginian bishop 
and friend of Augustine who endeavored to show 
at length how the New Testament fulfilled the 
Old Testament. 

Rufinus of Aquileia (c. 345-411). Orthodox 
Christian thinker and historian who nonetheless 
translated and preserved the works of Origen, 
and defended him against the strictures of Jerome 
and Epiphanius. He lived the ascetic life in Rome, 
Egypt and Jerusalem (the Mount of Olives). 
Sabellius (4. 200). Allegedly the author of the her- 
esy which maintains that the Father and Son are a 
single person. The patripassian variant of this her- 
езу states that the Father suffered on the cross. 
Sahdona (fl. 635-640). Known in Greek as Mar- 
tyrius, this Syriac author was bishop of Beth 











Garmai. He studied in Nisibis and was exiled for 
his christological ideas. His most important work 
is the deeply scriptural Book of Perfection which 
ranks as one of the masterpieces of Syriac monas- 
tic literature, 

Salvian the Presbyter of Marseilles (c. 400-c. 
480). An important author for the history of his 





own time, He saw the fall of Roman civilization 
to the barbarians as a consequence of the repre- 
hensible conduct of Roman Christians, In The 
Governance of God he developed the theme of di- 
vine providence. 

Second Letter of Clement (c. 150). The so-called 
Second Letter of Clement is an early Christian ser- 
mon probably written by a Corinthian author, 
though some scholars have assigned it to а Ro- 
man or Alexandrian author. 

(fl. с. 400). A contemporary 
of John Chrysostom, he was a highly regarded 
preacher in Constantinople, particularly at the 
imperial court, and ultimately sided with Chry- 
sostom's accusers. He wrote homilies on Genesis. 
Severus of Antioch (fl. 488-538). A monophy- 
site theologian, consecrated bishop of Antioch 
in 522. Born in Pisidia, he studied in Alexan- 
dria and Beirut, caught in Constantinople and 
was exiled to Egypt. 

Shepherd of Hermas (second century). Divided 
into five Visions, twelve Mandates and ten Simili 
tudes, this Christian apocalypse was written by a 
former slave and named for the form of the sec- 
ond angel said to have granted him his visions. 
This work was highly esteemed for its moral 
value and was used as a textbook for catechumens 
in the early church. 

Sulpicius Severus (с. 360-c. 420). An ecclesiasti- 
cal writer from Bordeaux born of noble parents. 
Devoting himself to monastic retirement, he be- 
came a personal friend and enthusiastic disciple 
of St. Martin of Tours. 

Symeon the New Theologian (c. 949-1022). 
Compassionate spiritual leader known for his 
strict rule, He believed that the divine light could 
be perceived and received through the practice of 
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mental prayer. 
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Tertullian of Carthage (c. 155/160-225/250; fl. 
с. 197-222). Brilliant Carthaginian apologist and 
polemicist who laid the foundations of Christol- 
ogy and trinitarian orthodoxy in the West, 
though he himself was later estranged from the 
catholic tradition due to its laxity. 

‘Theodore of Heraclea (d. c. 355). An anti-Nicene 
bishop of Thrace. He was part of a team seeking. 
reconciliation between Eastern and Western 
Christianity. In 343 he was excommunicated at the 
council of Sardica. His writings focus on a literal 
interpretation of Scripture. 

‘Theodore of Mopsuestia (c. 350-428). Bishop of 
Mopsuestia, founder of the Antiochene, or literal- 
istic, school of exegesis. A great man in his day, he 
was later condemned as a precursor of Nestorius. 
Theodoret of Cyr (c. 393-466). Bishop of Cyr 
(Сут), he was an opponent of Cyril who 
commented extensively on Old Testament texts 
as a lucid exponent of Antiochene exegesis. 
‘Theodotus the Valentinian (second century). 
Likely a Montanist who may have been related to 
the Alexandrian school. Extracts of his work are 
known through writings of Clement of Alexan- 
dria, 

"Theophanes (775-845). Hymnographer and 
bishop of Nicaea (842-845), He was persecuted 
during the second iconoclastic period for his sup- 
port of the Seventh Council (Second Council of 
Nicaea, 787). He wrote many hymns in the tradi- 
tion of the monastery of Mar Sabbas that were 
used in the Paraklitiki. 

‘Theophilus of Antioch (late second century). 
Bishop of Antioch. His only surviving work is Ad 
Autholycum, where we find the first Christian 


commentary on Genesis and the first use of the 
term Trinity. Theophilus apologetic literary heri- 
tage had influence on Irenaeus and possibly Ter- 
tullian. 

Theophylact of Ohrid (c. 1050-c. 1108). Byzan- 
tine archbishop of Ohrid (or Achrida) in what is 
now Bulgaria, Drawing on earlier works, he 
wrote commentaries on several Old Testament 
books and all of the New Testament except for 
Revelation. 

Valentinus (f. с. 140). Alexandrian heretic of the 
mid-second century who taught that the material 
world was created by the transgression of God's 
Wisdom, or Sophia (see Gnostics). 

Valerian of Cimiez (fl. с. 422-439). Bishop of 
Cimiez. He participated in the councils of Riez 
(439) and Vaison (422) with a view to strength- 
ening church discipline. He supported Hilary of 
Ares in quarrels with Pope Leo 1. 

Victorinus of Petovium (d. c. 304). Latin bibli- 
cal exegete. With multiple works attributed ro 
him, his sole surviving work is the Commentary on 
the Apocalypse and perhaps some fragments from 
Commentary on Matthew. Victorinus expressed 
strong millenarianism in his writing, though his 
was less materialistic than the millenarianism of 
Papias or Irenaeus. In his allegorical approach he 
could be called a spiritual disciple of Origen. Vic- 
torinus died during the first year of Diocletian's 
persecution, probably in 304. 

Vincent of Lérins (4. before 450). Monk who 
has exerted considerable influence through his 
writings on orthodox dogmatic theological 
method, as contrasted with the theological meth- 
odologies of the heresies. 
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Praise ron THe 
Амствмт CHRISTIAN COMMENTARY ом SCRIPTURE 


“The conspectus of patristic exposition that this series offers has been badly needed for 
several centuries, and the whole Christian world should unite ro thank those 
who are undertaking to fil the gap. For the ongoing ecumenical conversation, and the 
accurate appreciation of early Christian thought, and the current hermeneutical 
debate as well, the Ancient Christian Commentary on Scripture will prove 
itself to be a really indispensable resource.” 


J.1. Packer 
Board of Governors Professor of Theology 
Regent College 


“In the desert of biblical scholarship tha tries to deconstruct or get behind 
the texts, the patristic commentators ler the pure, clear waters of Christian faith flow 
from ics scriptural source. Preachers, teachers and Bible students of every sort will want 
to drink deeply from the Ancient Christian Commentary on Scripture? 
Rucuanp Jons Nevuaus 
President, Religion and Public Life 
Editor-in-Chief, First Things 











"The fathers of the ancient church were enabled, by the grace of God, to interpret the 
divine Scriptures in a way that integrates spirituality and erudition liturgy 
and dogma, and generally all aspects of our faith which embrace the totality of our life. To 
allow the fathers to speak to us again, in our contemporary situation, in the way 
that you have proposed in your project, provides a corrective to the fragmentation 
of the faith which results from the particularization and overspecialization 
that exists today in the study of the Holy Bible and of sacred theology” 


Fr. Gronor Dracas 
Holy Cross Seminary 








"This new but old Ancient Christian Commentary on Scripture takes us out of the small, 
closed-minded world in which much modern biblical scholarship is done into an 
earlier time marked by a Christian seriousness, by robust inquiry and by believing faith. 
This Commentary is a fresh breeze blowing in our empty, postmodern world” 
Оли F. Werts 


Andrew Mutch Distinguished Professor of Historical and 
Systematic Theology, Gordon-Conwell Theological Seminary 





"Composed in the style of the great medieval catenae, this new anthology of patristic 
commentary on Holy Scripture, conveniently arranged by chapter and verse, 
will be a valuable resource for prayer study and proclamation. By calling 
attention to the rich Christian heritage preceding the separations berween East and 
West and beeween Protestant and Catholic, chis series will perform a major 
service to the cause of ecumenism.” 












Avery CanpiNAt Duis: 
Laurence J. McGinley Professor of Religion and Society 
Fordham University 





“The initial cry of the Reformation was ad fontes—back to the sources! The Ancient 
Christian Commentary on Scripture is а marvelous tool for the recovery of biblical 
wisdom in today's church. Not just another scholarly project, the ACCS is a 
major resource for the renewal of preaching, theology and Christian devotion." 


Tiworuy Georce 
Dean, Beeson Divinity School, Samford University 





"Modern church members often do not realize that they are participants in the vast 
company of the communion of saints thar reaches far back into the past and 
that will continue into the future, until the kingdom comes. This Commentary should 
help them begin to sce themselves as participants in chat redeemed community" 

ELIZABETH ACHTEMEIER 
Professor Emerita of Bi ics 
Union Theological Seminary in Virg 





Usi 








"Contemporary pastors do not stand alone. We are not the first generation of preachers to 
wrestle with che challenges of communicating the gospel. The Ancient Christian 
Commentary on Scripture pus us in conversation with our colleagues from the past, that 
great cloud of witnesses who preceded us in this vocation. This Commentary enables 
з to receive their deep spiritual insights, their encouragement and guidance for 
present-day interpretation and preaching of the Word. What a wonderful 
addition to any pastor’ library!” 

Wrnuiam Н. Witton 


Dean of the Chapel and Professor of Christian Ministry 
Duke University 





“Here is  nonpareil series which reclaims the Bible as the book of the church by making 
accessible to earnest readers of the twenty-first century the classrooms of Clement 
of Alexandria and Didymus the Blind, the study and lecture hall of Origen, the cathedrae of 
Chrysostom and Augustine, the scriptorium of Jerome in his Bethlehem monastery” 
Gu E LAWLESS 
Augustinian Patristic Institute and Gregorian University, Rome 





“We are pleased to witness publication of the 
‘Ancient Christian Commentary on Scripture. It is most beneficial for us to learn 
how the ancient Christians, especially the saints ofthe church 
who proved through their lives their devotion to God and his Word, interpreted 
Scripture. Let us heed the witness of those who have gone before us in the faith” 


Merropoutran Turon, 
Primate, Orthodox Church in America 








"Across Christendom there has emerged a widespread interest 
in early Christianity, both at the popular and scholarly level... 
Christians of all traditions stand to benefit from this project, especially clergy 
and those who study the Bible. Moreover, it will allow usto see how our traditions are 
both rooted in che scriptura interpretations of the church fathers while at 
the same time seeing how we have developed new perspectives.” 
Атвквто FERREIRG 


Professor of History, Seattle Pacific University 


~The Ancient Christian Commentary on Scripture fils a long overdue need for scholars and 
‘students of the church fathers. . .. Such information will be of immeasurable 
worth to those of us who have felt inundated by contemporary interpreters and novel theories 
of he biblical text. We welcome some "new insight from the 
ancient authors in the early centuries of the church.” 





Н. Warne Hous: 
Professor of Theology and Law 
Trinity University Scheel of Low 





Chronological snobbery—the assumption that our ancestors working without benefit of 
computers have nothing to teach us— is exposed as nonsense by this magnificent 
new series. Surfeited with knowledge bur starved of wisdom, many of us are 
more than ready to sit at table with our ancestors and listen to their holy 
conversations on Scripture. I know I am. 






Professor Emeritus of Spiritual Theol 
fee Emer of Sia The 


"Few publishing projects have encouraged me as much as the recently announced Ancient 
Christian Commentary on Scripture with Dr. Thomas Oden serving as general editor... 
How is it that so many of us who are dedicated to serve the Lord received seminary 
educations which omitted familiarity with such incredible students of the Scriptures as 
St John Chrysostom, Se. Athanasius the Great and St. John of Damascus? | am greatly 
anticipating the publication of this Commentary.” 

Fn. Peren E. бплешвт 


Director, irtment of Missions and Evangelism 
Antiochian Оле Chris À Archdiocese of | North America 








"The Scriptures have been read with love and attention for nearly wo thousand years, 
and listening to the voce of believers from previous centuries opens us to 
unexpected insight and deepened faith. Those who studied Scripture in the centuries 
closest to its writing the centuries during and following persecution and 
martyrdom, speak with particular authority. The Ancient Christian 
Commentary on Scripture wil being to Ше the truth chat we are invisibly surrounded 
by арен cloud of witnesses.” 





Commentator, National Public Radio 


"For those who think thar church history began around 1941 when their pastor was born, 
this Commentary will be a great surprise. Christians throughout the centuries have 
read the biblical text, nursed their spirits with it and then applied it to their 
lives. These commentaries reflect that the witness of the Holy Spirit was present in his 
church throughout the centuries. As a result, we can profi by allowing the 
ancient Christians to speak to us today” 


Happox Rosixson 
Ша. 


АП who are interested in the interpretation of the Bible will welcome 
the forthcoming multivolume series Ancient Christian Commentary on Scripture. Here 
the insights of scores of early church fathers will be assembled and made readily 
available for significant passages throughout the Bible and the Apocrypha. It is hard to 
think of a more worthy ecumenical project to be undertaken by the publisher” 
Bnvcs M. Merzasn 
Professor of New Testament, Emeritus. 

Princeton Theological Semi: 
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